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INTRODUCTION TO JONAH. 

IT is very interesting and very instructive to scrutinise the faces in a great gallery 
of portraits. The man who docs so has before him matcriaLq which should help 
him to gain a wide knowledge of human character. Here is a countenance noble 
and winsome. The spectator is certain that it was a tender and brave and faith­
ful heart which beat beneath an exterior so "fair. Features like these could not 
cover any littleness of soul. Perhaps it is a soldier in his coat of mail, whose likeness 
the artist has drawn, or it may be a woman's face that looks out from the canvas; 
but whoever it be, the on-looker is glad that he has seen the picture. But a painting 
of a different kind attracts him next-that of one who has evidently had many 
fierce battles with temptation, and who has not come out of them all scathless. 
This much the spectator learns from the sad expression which rests on the 
features; and yet, as he examines them more carefully, he sees that dissatisfaction 
and sorrow are not their most prominent characteristics. There is peace stamped 
on the face a,; well as trouble-peace which seems in the end to have gained the 
mastery over the trouble. There are no portraits like those which have been 
painted for us in the pages of the Bible. They have been drawn by the hand of 
a Master, and they are very varied in the types of character which they represent. 
In the goodly fellowship of the prophets-to think meanwhile of no others-what 
differences of natural disposition, and of spiritual attainments, there are! Some, 
like Joel, and Amos, and Hosea, are without spot or wrinkle or any such thing. 
Beside them we see our own shortcomings, and know what manner of men our 
Lord would have us to be. And others, like Jonah, are far from faultless. They 
are genuine servants of God, but servants who sin and fall, whose loyalty is not 
steadfast and immovable, who carry to this day dark blots on their fair name. 
We are encouraged ourselves to make trial of His compassion and His grace. That 
Jonah, after his wilful disobedience and foolish querulousness, was healed of all 
the diseases of his spirit-that, like many a wayward child, he learned to sorrow 
over his self-will, and came home with a penitent and reproachful heart to his 
Father's house-who of us can doubt? I take it that he was himself the author of 
the book which bears his name, though some have thought of it as the embalming 
by a subsequent writer of an ancient and venerable tradition.1 I can see no reason 
for doubting that the prophet penned with his own hand these four short chapters. 
Before his life closed he sat down to recount for the generations that should follow 
the story of his memorable journey to Nineveh. And how does he tell the story ? 
Very humbly, we shall admit, and very impartially. They are bitter things which 
he writes in it against himself. Ho extenuates nothing. He unveils all his hard-

1 "It is strange that any argument should be drawn from tho fact that tho 
prophet writes of himself in the third person. l\Ianly criticism has been ashamed 
to use the argument as to the Commentaries of Ca?sar or the Anubu,is of 
Xenophon .... It is the exception when any sacred writer speaks of himself in 
the first person."-- Pusey, The Minor Prophets. 
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noss of heart, all his Jewish exclusiveness, all his murmuring ngninst the Lord. 
He is relonl.Jess in his solf-<'ondcmna.tion, whilst ovor ago.inst tho confession of hiR 
lack of okdiencc and of eh:wity he places the record of God's loving-kindness and 
l<'udor mercy. The book exalts God, indeed, and rebukes and punishes Jonah. 
It. is a book of Confessions which Jonah has writk-n, not an Apologia pro vita sua. 
He acknowledges publicly t.he wrongness of his thinking and acting. When wo 
rl'ad his ch~:pters we a.re reminded o~ P~tcr going out to weep bitterly, nnd nftcr­
wa.rds mspmng the Gospel of Mark, winch tells more fully than any of the o(.hcr 
eYa.ngelica.l records how he sinned and fell; of Augustine, composing the narrative 
of his foolish you(.h ; of John Bunyan, declaring how grace had abounded in his 
experience to the chief of sinners. Jonah must have been a new man, with a, heart 
within him from which the old pride and unkindness a,nd disobedience h&d been 
driven quite a.way, before he could pen the book which bears his na,me. The Book 
of Jonah is not like other prophetic writings. It is not a. recital of discourses, hut 
a. vivid na.rra.tive of a. strange episode in its author's life. It has been described as 
a drama. in throe acts, ea.eh of which is full of interest and replete with instruction. 

I. First of all, TIIE PROPHECY DEALS WITH JONAK RIMSELF. Very little is known 
rega.rding him beyond what we learn from these chapters. There is, however, 
one other mention of him in the Old Testament. We re&d, in the Second Book 
of Kings, a.bout Jeroboam II., the powerful a,nd able a,nd sinful ruler of the Northern 
tribes under whom Amos and Hosea. lived and preached, that "he restored the 
coast of Israel from the entering of Ha.ma.th unto the sea, of the pla.in, according 
to the word of the Lord God which He spake by the hand of His servant Jona.h, 
the son of A.mitta.i, the prophet, who was of Gath-hepher." Jonah was a. native, 
then, of Lower Galilee, a child of the tribe of Ze.bulon, born in a little village among 
the hills not far from N a.zareth. And his first message as a. prophet was a. messa.ge 
of gl&dness, in which he took delight, a,nd which brought him honour and esteem. 
He h&d foretold the success of the king of Israel, how he should regain provinces 
that ha,d been lost, how he should win back for a. short space the glory of his empire. 
It is strange that one whose ministry began under such bright a.ilspices should 
end it nnder a. cloud, and should be presented to us not as a model but as a beacon. 
It is a. warning to take heed lest we fall-an illustration of the truth that even 
the saints of God a.re weak and brittle in themselves, in constant danger of losing 
the crown, and needing always the support of a. higher hand. We can scarcely be 
surprised that legend should have busied itself a.bout Jonah, and should have tried 
to augment our scanty knowledge of his earlier years. There is the old tradition, 
for exe.mple, that he was the son of the widow of Zarepha.th, the boy whom Elija.h 
brought back from death to life. And indeed it would be pleasa.nt to think that 
the first apostle of the Gentiles, sent on a. mission of mercy to a. heathen people, 
was himself a. Gentile on the mother's side; 1 and that he stood in so interesting 
a rela.tion to the great prophet who fought single-handed the battle of God against 
Ba.al. But the very plea.sa,ntness of the fancy is its condemnation. It fits in too 
neatly with our preconceptions and desires. Whether, during the years when he 
lived at home in the Northern Kingdom, Jonah ha,d other announcements given 
him to publish to his countrymen beside that happy announcement of victory 
a.nd national enlargement, we cannot say. The time was very evil, and the land 
was sick unto death. What we do know is, that to the prophet, dwelling among 
his own people, there came one day a message from God which startled him, and 
for which he had no liking. He was commanded to lea,ve his kindred, and journey 
to Nineveh, the capital of the Assyria,n empire. There he was to proclaim the 
Lord's judgments. When God pointed in one way, he moved in exactly the 
opposite direction. What m&de him so rebellious 7 Partly it may have been 
fear_ He was appalled at the greatness a,nd the hazardous nature of the task 
allotted him. He forgot that God's servants, who do His will, a.re kept by Him 
safe in the hollow of His hand. But there was another reason for his disobedience, 
as he tells us himself. He could not help feeling that though he was sent to Nineveh 
with a. fearful woe on his lips, his mission was in reality one of love. He under­
stood well that often his God threatened in order that He might afterwards spare, 
and that Ris terrors were meant to drive to Himself, for forgiveness and healing, 
those who would not be won by gentler methods. And Jonah ha,d no desire to 
go on an errand of compassion to Nineveh. A mistaken patriotism prompted 

1 ,'.arephath, "a city of ,'.idon," our Lord says. 
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him to recoil from seeking the good of the metropolis of Assyria.. He would rather 
11 thousand times that it should be loft to its fate-that it should sink beneath 
God's hand to rise no more for over. We ca.n sympathise in some merumre with 
him. We know how the hearts of our own fathers were filled with a. stern joy 
when the tremendous power of the first Napoleon, which hung like e. thunder­
cloud over Europe, wae dispelled e.nd diasipated. They thought it no shame to 
triumph in his downfall. The instinct of self-preservation and the love of country 
kindled these emotions within them. Bo it wae with Jone.h; e.nd indeed he he.cl 
evon better ground for the feelings he cherished. For Assyria. we.e e. bee.then 
empire, while Isre.el wae the land which God he.d blessed, the home of His chosen 
people. Why should e.n effort be me.de to se.ve the foes of the true faith ? There­
fore he disobeyed. He thought himself wiser the.n God. He imagined the.t he 
he.d the interests of God's peculie.r people more truly at heart. But whither shall 
a me.n go from the Spirit of the Lord ? or whither she.ll he flee from His presence ? 
If he dwell in the uttermost pa.rte of the sea, even there shall God's right he.nd hold 
him. The traveller who climbs a. high mountain in the tropics pa.sses through 
many zones of temperature, leaving the luxuriant vegetation of the plain to enter 
a le.nd of pine forests and of colder skies, e.nd finding himself at length in a region 
where God giveth snow like wool e.nd ce.eteth forth His ice like morsels. If we 
imagine the order reversed, we shall underste.nd the progress of Jonah's prayer. It 
ate.rte from the cold e.nd gloomy wilderness, e.nd it ends in the bright and we.rm 
sunshine. "Salvation is of the Lord," salvation even for souls so unworthy as 
mine-that is the last triumphant note. "The Lord spake unto the fish, a.nd it 
vomited out Jone.h upon the dry land.'' Thu.~ the first section of the book closes. 
And this is the truth which it teaches us, the comfortable message which it brings, 
that the goodness of our God pe.eseth knowledge. There can be no sin so grieving 
to Him as the sin of His chosen servants-those whom He has brought into His 
kingdom and entrusted with its high and honourable work. He expects much 
from them because they have received much from Him ; and, when they disappoint 
Him, He must be wounded to the very heart. He must feel their disloyalty, 8.'l 

David felt the treachery of Ahithophel, his own familiar friend, and the rebellion 
of Absalom, the son whom he loved most fondly ; as Christ felt the cruelty and 
faithlessness of Peter, the foremost of His disciples. Yet He forgives these worst 
offenders ; He restoreth their souls. Is not this the very acme and climax of His 
mercy ? Is not this what distinguishes Him from the best of men ? They a.re 
unwilling to permit a servant who has failed them once to have an opportunity 
of retrieving himself; they will he.rdly allow him a second chance. Even Paul, 
the very noblest and tenderest of the apostles, refused to trust John Mark when 
he turned away from the work, and looked a.skance on him for many a da.y. 

II. So we come to the second division of the narrative, THAT wmCH CONCERNS 
ITSELll' WITH NINEVEH. It is a brief and yet most graphic account which is given 
us of the grandeur of the city. Its vast size is described; and the imagination 
is left to complete the scene, to fill in the wide e.rea with royal palaces and crowded 
me.rkets and vineye.rds e.nd ge.rdens, to summon up to view the most magnificent 
of all the capitols of the ancient world. The city was great, great not only to 
man's thinking but to God's, for that is the meaning of the Hebrew phrase. Look­
ing down from heaven upon it, the Lord of all things admired its extent and stateli­
ness and strength. But He sorrowed over its sin ; and He bade His prophet travel 
all the way from Israel to we.rn 1t of its danger. His injunction, deliberately 
slighted at first, was graciously renewed ; and, when it came the second time, 
Jonah made haste and delayed not to keep God's comme.ndment. It is like what 
Josephus tells us of Jesus, the son of Anan, the unlettered rustic from the wilder­
ness, who shortly before Jerusalem was destroyed burst in upon the people at the 
feast of tabernacles with the piercing and oft-repeated cry, " A voice from the 
East, a voice from the West, e. voice from the four winds, a voice on the bridegroom 
and the bride, a voice on the whole people.'' The me.gistrates and the cold and 
cynical historian himself thought that thern was something preternatural here. 
But Jerusalem's day of grace was past; happily Nineveh's was not a.ltogether 
gone ; it was the eleventh hour indeed, yet there was time still for repentance. 
And the oity knew the things which belonged to its peace. Critics have sought 
to throw discredit on the Book of Jonah, because of the physical miraclo of the 
prophet's preservation within the great fish which the book narrates. But it 
recounts a more wonderful miracle still-the moral miracle of the sudden and 
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compl<'l<' ropontn,nc<' of n.11 l\'inPwh. In pa.rt,, no doubt., t,hc reason 111ny bo found in 
t.hc s11p<'rst,i(,io11s bc-ni arnl l{'!Hh'ncy of (,heir 111in,ls. Like the ancient i\thoniana, 
they were very religions. They would listen eagerly to any won] which purported 
to come from the unseen world. 'l'h<'n, too, t.hcy had heard of the God of Isrncl. 
The~· knew some(,hing of the ma.rvellous deeds Ho had ,nought on bchnlf of His 
pcoplr. They mar have felt that, aliho~gh He ruled over a!-1 alic!1 race, it would 
be dangerous to drnregard a message wluch reached them from I-Inn. Ilut Christ 
hints at a deeper cause for their penitence. 'l'hey had learned in one way or in 
another the mir-aculous history of Jonah's mission. He was "a sign" to them, 
our Lord affirms. They were aware that he had passed through death to a new 
life, in order that he might publish God's word in their citf; e.nd his deliverance 
seemed to hold out a prospect of their deliverance, too, i like him they sought 
pardon e.nd salvation ere it was too late. In this second part of the tole we read 
of two repentances-that of Nineveh and .that of God; and the one is consequent 
on the other. God turns from the infliction of three,tened punishment, bece,use 
Ninernh turns from its sin. It is always so. Shallow minds have misunderstood 
these passages which tell us of God's repenting. They have se,id, "Then He 
cannot be im~utable; He ~,ust be fickle and unstedfast, of one mind to-day, 
of another mmd to-morrow. Why should there be such a discrepe.ncy, they 
have asked, between His words and His deeds-between His announcement of 
a purpose of evil and His abstention from the execution of that purpose ? The 
matter is mysterious ; but of this we may be certain, that there is no caprice in 
our God. Nay, it is because He is unalterably the &ame, because His government 
is so uniformly righteous and just e.nd true, that He must change His procedure 
toward men when their relation toward Him is changed. Righteousness and 
judgment are the foundation of His throne. If we abhor ourselves and repent 
in dust and ashes-if we sorrow over our disobedience with a godly sorrow-He 
will lose none of His consistency when He forgives us. He will reme,in a just God 
while He is a Sa,iour; rather, He will prove Himself a just God simply bece,use 
He shows Himself a Saviour. 

m The third section of THE HISTORY TAKES us BACK TO JONAH. We should 
have supposed that, after the experience through which he he,d gone, he would 
never again murmur against God ; but the old nature dies he,rd in all of us, even 
in the prophets and ministers of the Lord. Jone,h, with that proud Hebrew heart 
within him, was utterly displeased at the result of his mission. He grew weary 
of life itseli He prayed that he might die. He built a little booth on the hills 
to the east of Nineveh, and sat under its shadow for forty days, still hoping for 
the worst-sat there, pitiless and revengeful. '' till he might see what would become 
of the city.'' And God was grieved that His child should be of such a mind, and 
should foster so ce.refully a spirit the very opposite of His own. He would cure 
him of this bitterness of soul So He caused a wide-spreading plant-the Palma 
Christi, botanists call it-to spring up and cover with its refreshing she,de the 
prophet's booth, out there on the hot and parched hillside. But Jonah had 
scarcely commenced to rejoice in the welcome shelter when God sent some de­
structive insects against the taU and graceful Palmchrist, to strip it of its leaves 
and to make it pine away. Now was God's opportunity. He spoke to His prophet, 
not angrily but yet most effectually. He asked him a significant question. '' Thou 
couldst have pity on a short-lived plant," He said, "which c.ost thee nothing, 
which thou hadst not trained or watered ; thou art displee,sed on account of its 
loss ; and shall not I, who am Maker and King of ell, have compassion on a great 
city full of souls that are ready to perish ? Arc not these much better the,n the 
gourd 7" And Jonah adds not a word more. He drops his pen when he has 
recorded God's tender and pregnant reproof. It is a most impressive contrast 
which this Divine question draws between man's fity and God's. We think with 
kindliness of the objects of the natural world.:...o the llowers so blue and golden 
which are the stars in the firmament of the lower earth, of the trees which shelter 
us from the heat of the noonday sun. It ill true that these flowers and trees have' 
but a short life at the longest. It i.'> true also that we did not call them into being 
of ourselves. We have not laboured for them. neither made them to grow. Yet 
we are interested in them. We love them after a true fashion. But God, while 
He forgets none of His works, is mo~t deeply concerned about His human cree,tures. 
Jonah might sorrow over the gourd; Jonah's Lord sorrowed over the souls of 
the Ninevites. It was but one ; and they were many, '' a whole cityful '' of 



INTRODUCTWN TO .fONAll. vii 

mon and women and chilclron. It ho.cl been sent to him without any thought or 
toil of hi.~ ; but God had givon them their being; they were His sons and daughters. 
He was their Father. Still, it is chiefly for souls like yours and mine, gifted with 
many groat powers and with an undying life, that God yearns. Their redemption 
He accounts precious. To bring about their salvation He plans and pleads and 
strives. Ho has His richest joy when His children who were dead live again, and 
when the lost are found. And shall we not give Him this joy ? Shall we not look 
unto Him and be saved ? These, then, are the three parts of the Book of ,Jonah. 
The great difficulty in reference to the book is this : Is it historical ? Is it a 
narrative of what actually happened? Or is it an allegory, a fable fraught with 
important meaning ? The strange events which it describes-did they really 
occur, or had they an existence only in the mind of him who wrote them down ? 
To me there is one reason which is sufficient to prove that these chapters are a true 
history. Our Lord Jesus Christ spoke of them as such. He declared that the 
imprisonment of the ancient prophet in the depths of the sea typified His own 
death and burial and resurrection. "As Jonas was three days and three nights 
in the whale's belly," He said, " so shall the Son of Man be three days and three 
nights in the heart of the earth.'' The one event was symbolic of the other. And 
once again, He affirmed that the men of Nineveh condemned by their repentance 
the men of His own generation. But how could He have instituted such a co_m• 
parison if Jonah had never passed through the streets and squares of the Assyrian 
city, startling its inhabitants from their lethargy by his terrible cry ? Christ 
must have reckoned this Old Testament prophecy a reliable narrative of actual 
occurrences. The great lesson of the book is the lesson that Goel loves all ~en­
Greek and Jew, Barbarian and Scythian, bond and free. The prophet did not 
think that it was so. With the spiritual pride-the grudging narrow-mindedness­
of his people strong in his breast, he imagined that only the chosen race was dear 
to God. He did not dream that Nineveh could be great in His sight. '' He sought 
the honour of Israel, the son," an old rabbi said, " rather than the honour of 
Jehovah, the Father." But he was taught the truth by little and little through 
the vicissitudes of his history. Let us believe it and rejoice in it. God would have 
all men to be saved. His love is infinite, like Himself. '' In every nation he that 
feareth Him and worketh righteousness is accepted with Him.'' Yes, and our 
hearts will show likest His when they despair of none, and hold aloof from none, 
and seek and save all. That is the spirit inculcated upon us by the Gospel of the 
New Testament ; but the Old Testament, too, is full of the rich, free, evangelical 
Gospel. ,It rings with the same music. (Original Secession Magazine.) 

'.l'HE Boon: OF JoNA.JI.-One thing that strikes the careful reader of the Book of 
Jonah is its difference from the other books in the canon of Scripture among which 
it .is classed, and in the midst of which it is placed. It does not consist of any 
connected series of prophetic discourses bearing upon the future of God's kingdom 
and the nations of the earth, such as are found in the Books of Hosea and Amos; 
neither does it consist of one distinct prophecy, such as that contained in the Book 
of Obadiah1 by which it is immediately preceded. It rather bears the character 
of a history of a special mission to a heathen city, which was laid npon one of the 
prophets. The biographical element in it is stronger than in other prophetic books, 
and surrounds it with a peculiar interest and attraction. This position in the 
canon of Scripture indicates the view taken of it by those who arranged it ; and 
this view has, with very few exceptions, been adopted by both the Jewish and 
Christian Church. In discussing the book we may first state this view, and then 
deal with the objections which have been urged against it. In this old view there 
is embraced these four points-I. That the facts it narrates possess a symbolico­
typical meaning. If it had been only the record of events that happened to the 
prophet in the fulfilment of a divinely intrusted mission there could be no valid 
reason for its being placed among t.he prophetic books. It would have found e. 
more fitting place in the historical books, where we have mention of one prophecy 
that was given through Jonah. It is in this connection that we have the record 
of remarkable incidents in the lives of the great prophets Elijah and Elisha. From 
its being found where it is, the Book of Jonah must have been regarded as a prac­
tical prophecy, and the facts which it narrates must lrnve been viewed as invested 
with 0, symbolical and typical meaning. This is the character it has sustained 
in the opinion of the great maj01·ity of both Jewish and Christian interpreters. 
'' The bvok is,'' in tho language of one who has well expressed this view, '· in 
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8 gr:-R-t measure historical, but in su~.h e. manner that, in the history itself, there 
1s hidden the mystery of the great.est prophecy, and that Jonah proves hiIBBelf 
to be a true prophet by the events that happened to him not less than by his utter­
ances.'' It is ea~y t-0 understand how those facts connected with Jonah's mission 
t-0 Nineveh bore age.inst the exclusiveness and bigoted isolation in which the Jews 
shut themsEilves up. That there was mercy for the Gentile world was to.ught 
from the -.-ery first, for the promise to Abraham ran in these tor ms : '' In thee 
and in thy seed shall all the families of the earth be blessed." But Jonah was 
the first to teach it plainly and directly to the Jews, and it was taught himself by 
the wonderful incidents connected with his mission to Nineveh. Hut this is not 
a.II the teaching of the book e.ccordin~ to common Christia.n interpretation, There 
wi<s in this mission not only e. prefiguring or foreshadowing of the time when 
~erc:y: woul~ be extended to the Gentile world, but also a prefiguring of the way 
m which this was to be brought about. 'When Jonah rebels against the command 
t-0 go to ~ineveh, and seeks by flight to escape from the duties of his prophetic 
?ffice, he 1s o-.-ortaken by e. terrific storm. It is only allayed by his being thrown 
mto the angry waves, and he remained entombed_within a living grave beneath 
the waters for three days. After his resurrection from this livina grave he goes 
to Nineveh, the inhabitants of which repent at his preaching and es~ape the threat­
ened and impending judgment of God. In this there was e. type of Christ's burial 
and resurrection, t-he subsequent preaching of the Gospel among the nations, and 
the conversion of the Gentiles. According to this view, then, there is embodied 
in the facts narrated in the book a. hidden prophecy of Christ's work, the meaning 
of which was not ma.de plain until He came. 2. Regarded in this light, the book 
has been received as historically true. It is in marvellous events which a.ctna.lly 
took place in the prophet's own experience-and not in vision only-that the 
prophecy lies. Juste.sin the birth of Isaac, Samson and Samuel we have a fore­
shadowing of the miraculous birth of Christ : in the death of Abel, and the sub­
stitute for Isaac, there wa.s prefigured Christ's death. These typical events are 
all regarded as historical-as having transpired in the region of actual life, and 
not in the region of vision. 3. The position of this book in the canon indicates 
that it belongs to the earliest or Assyrian period of Scripture prophecy. In the 
collection of the minor prophets it is placed among those who prophesied during 
this period. Some have even thought that it was placed immediately after Obadia.h, 
becau.qe Jonah we.s regarded a.s '' the ambassador to the heathen ' ' mentioned 
in his prophecy. 4. This assignation of the book to an early period was connected 
with the belief that Jonah himself was its author. Objection has been taken to 
its historical truthfulness, first, on the ground of the miraculous element contained 
in it. As might have been anticipated, it became a special object of attack on 
the part of those who sought to explain Scripture narratives on rationalistic prin­
ciples and to eliminate from them the element of the supernatural. Some at first 
were disposed to regard it as a Jewish adaptation of heathen legends about the 
deliverance of heroes from sea monsters. But it was soon perceived that thiij 
account of the story we.a an absurd one, and that there was not the slightest pro­
bability of its being derived either mediately or immediately from heathen fables. 
The likelihood is a.II the other way, if there is any connection at all between them. 
The fact that Jerome states that near Joppa lay rocks which were pointed out t!) 
him e.s those to which Andromache was bound when exposed to the sea monster 
gives some maintenance to the thought that the story of Jona~ may he.ye J?e.ssed 
through Ph<Bnicia in corrupted form to Greece. Modern rat10nahsts mchne to 
the view that it is simply a. parable or tale designed to teach an important lesson. 
It is not regarded by them as a record of actual events, but simply as _a parable 
or myth attached to a historical name by which are inculcated t-rnths important 
for the age in which it was written. All miracles, either in actual event or in 
prophetical intimation, are taken out of it. The design of the book, -i:vhich on 
this view must have been written long after the time of Jonah, was simply to 
teach Israel lessons that were being too much forgotten, and not to foreshadow 
or foretell any coming event. Ewald thinks that it was designed to show how 
the true fear of God and repentance bring salvation, first in the case of the heathen 
sailors, then in the case of Jonah, and lastly in the case of the Ninevites. Dleek 
conceives it to have been written by an intelligent liberal-minded Jew for the 
purpose of exposing the narrow religions I?articularism. which prevailed 11:mong 
his countrymen. It was, as we have ment10n_ed, the !lliraculous element m t~e 
book that, in the first instance, led to the adoption of this theory Not only does it 
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record mi.rncloe, but, without an understanding of the prophet's design, miracles 
of the most strange and startling description. It is a tr"e principle that G,,d never 
wo.stes His power-never works o.ny miracles except for purposes worthy of Him­
self. But in thia circumscribed viow of the book there appears to be a uaeless 
expenditure of miraculous power. These lessons could surely have been taught 
without the prophet's being roquirecl to pass through such wonderful experiences. 
Evon to those who have no philoaophical objections to miracles in themselves, 
the working of such miracles for this encl ca,n hardly but appear uncalled for and 
unnecessary. But when wo view the book as essentially a practical prophecy 
clesigned to prefigure by typical events the burial and resurrection of Cbrist, and 
through this the opening of the gates of mercy to the Gentile world, there can be 
no difficulty on the part of any who believe miracles possible to accept those 
recorded hero as true. No one will venture to say that Jonah's preservation in 
the belly of the great fish, and his remarkable deliverance, viewed as charged with 
typical and prophetical meaning, was an unnecessary exhibition of Divine power. 
No one will venture to say either that the miraculous growth and miraculous 
destruction of the gourd was needless-if by it God's mercy to the heathen world 
was vindicated, and its truth placed in the very forefront of the prophetic writings. 
Many have thought, not without reason, that in this book we have the oldest 
written prophecy, and that it is because this truth is so prominent here that it 
is so conspicuously exhibited in all subsequent prophetic writings. It gives the 
keynote to them all, and, as serving this purpose, the miracles recorded in it cannot 
be regarded as useless manifestations of supernatural power. The miracles them­
selves too have oftentimes been so presented as to make faith as difficult a.s possible. 
It is not everyone that ca.n say that though it had been recorded that Jonah had 
swallowed the whale it would not have affected or shaken their faith in the story. 
Faith, though it may soar high above reason, cannot accept wha.t plainly contra­
dicts its teachings and exceeds the utmost bounds of possibility. Attempts have 
been made to show that it is altogether impossible for the whale-which is the 
fish spoken of by our Lord when referring to the 6ign of Jonas-to have accom­
plished the feat here ascribed to it unless some remarkable change had been effected 
upon its structure. Some have allowed these attempts to weigh so much with 
them that they have intensified the miracle by insisting either that this change 
was effected or that a special fish was created by God for the emergency. The 
miracle proper seems to have consisted in the preservation of Jonah in his living 
grave for three days, and then being vomited unhurt upon the land. The sudden 
growth and destruction of the gourd becomes, on closer examination, merely a. super­
natural quickening of the power of nature. But objections have been ta.ken to 
the old view of the book, not only on the ground of its miraculous element, but 
also on the ground of its literary construction and features. It bears a resemblance 
to the myths or parables that spring up in the course of o. nation's literature and 
become attached to historical no.mes. An example of this may be fmmd in the 
tales which have gathered around our Saxon King Arthur, in the last develop­
ment of which by Tennyson there is believed to be embodied moral and spiritual 
truth. Because of this resemblance this book is assigned to this class of literary 
production. On this view it must have been written as o. parable with the design 
of rebuking the narrowness and exclusiveness of the Jewish people. The cause 
of its being connected with Jonah may have been some tradition of his having bPen 
sent to Nineveh on an errand of mercy. In regard to this view of the book we 
may note, that were it thoroughly established it would not destroy its prophetic 
value. Thti parable, instead of the actual miraculous events, as in the old view, 
would become prophetic. It would teach the boundless mercy of God, by pre­
figuring the burial and resurrection of Christ, the subsequent calling of the Gentiles, 
and their reception into the kingdom of God. '' It would be,'' as has been said, 
" an epitome of prophecy, of the mediatorial work of Christ." The difficulties 
in the way of accepting this new critical view seem to us many and insurmountable. 
I. We cannot regard the argument from the literary construction of the books 
of the Bible and their resemblance to the literary works of other nations as very 
safe or conclusive. It may be quite valid and conclusive for those who accept 
the Bible simply as the growth of Hebrew literature-simply as the product of 
the nationo.l mind and consciousness in the various st,iges of its growth and decay; 
but not for those who accept it as a supernatural revelation of the God of the 
Hebrews. The supernatural element not only in narrative, experience, and 
prophecy, but also in the very composition itself, must be taken into account. This 
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pnts a va.st, differc-nc,e betweC'n t.he lit-0raturo of thC' nation of Israel, along the wholo 
linc- of it.s history, 11,nd t.be lit-0rnture of any other n1ttion. It is a wowth, but it is 
not, thC' product of genius or mere piety. It is the result of a continued revelation 
and inspiration. To refer again to King Arthur, the growth of legends around 
his 111unc has led many to question if he was a historical person at all, and we cctn­
not bC'liC've t-hat God would give countenance to anything that would tend to lead 
t-0_ this confusion. The employment of parables in itself is not wrong, for Christ 
H,mst•lf fr<'qnent.ly took advantage of this mode of instruction. But it wos ctlways 
done' by Him openly, and so that His hearers understood that His statements were 
parabolical. There was no difficulty in distinguishing between the parts of His 
foaehing that were parabolical and those parts which were historical. He never 
attached any of His parables to historical names. II. We may say that this 
new view oft.he book t-ends to shake our faith in other historical parts of Scripture. 
It bears a resemblance. both in its form and contents, to the narratives of remark­
able incidents in the lives of Elijah and Elisha. If this he a parable, why may 
we not rcga.rd the others as possessing the same mythical character ? III. This 
book bt".ars many marks of being authentic history. It is, indeed, fragmentary, 
and does not furnish us with full information on o.ll points about which our 
curiosity is aroused. It does not tell us anything o.bout Jonah's life and 
labours previous to his call to go to Nineveh. It docs not tell us anything 
aboat the spot where he was vomited by the fish upon the dry land, nor describe 
his journey to N'ineveh; and some have seen in this evidence that it is not true 
history, but fable. " But," as Keil has remarked, " the assertion that complete­
nes, in all external circumstances which would serve to gratify curiosity rather 
than help to an understanding of the true facts of the case, is indispensable to the 
truth of any historical narrative, is one which might expose the whole of the his­
torical writings of antiquity to criticism, but can never shake their truths. There 
is not a single one of the ancient historians in whose works such completeness 
as this can be found ; and still less do the Biblical historian.~ aim at communicat­
ing such things as have no close connection with the main object of the narrative, 
or with the religious significance of the facts themselves.'' This lack of detail 
in the narrative may also be accounted for by its prophetic character. It is not 
the design of the writer simply to give a historical account of Jonah'a mission to 
~ineveh, but to present those incidents in connection with it which have a typical 
and prophetical signification. But while the narrative is by no means complete, 
there seems to us to be an unmistakable touch of reality in the experience of Jonah 
as here described. In the description of his feelings and conduct, when the call 
came to him to go to Nineveh ; in his prayer in his wonderful grave ; and in the 
record of his feelings and conduct under the unwished for and disappointing success 
of his mission, there is something so strange and yet BO natural as to place them 
outside the domain of fiction. .And when the narrative touches upon points 
on which any light can be thrown by the researches into antiquity, these researches 
have confirmed its truthfulness. The attempt to show from the statement in the 
third verse of the third chapter, '' and Nineveh wa8 an exceeding great city of three 
davs' journey," that the greatness of Nineveh was a thing of the past when the 
bo~k was written, has been perfectly futile. The plain meaning of the words is, 
&B granted even by the rationalistic critics themselves, that Nineveh wo.s a city 
of vast dimensions when Jonah reached it, in the prosecution of his heaven-given 
mission. Its dimensionB as thus indicated have been found to correspond with 
the description of ancient profane historians, and with recent examination of the 
ruins of this city. The command too, issued by the King of Assyria, in proclaim­
ing a national fast to put sackcloth on the beasts and flocks and make ~he~ fast, 
is quite in accordance with the customs which are known to have prevailed m the 
ancient Persian Empire. The book thus bears traces of having been written by 
one who had seen Nineveh in its greatness and glory, and who had gained some 
acquaintance with its customs. IV. We would simply mention that the book 
was received as historical by the Jews. The fact is indisputable, whatever weight 
may he attached to it in determining its literary character. V. The book 
was regarded as historical by our Lord Himself. In this reference there is also 
eHtablished the reality of the marvellous circumstances attending the mission. 
He speaks to us of Jonah's being in the belly of the great fish as a sign, 
<T1/µ,,,ov, a term which is often applied to His own miraculous deeds, in which, 
through deliverance from bodily disease~, was typified_ His great wo~k of spiritual 
11alvaiion. It was thus spoken of by Him as o. real miracle, and de~1gned by God 
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to be a, typo 0£ tho still greater mire.clo of Hia own rcR11rrection. And receivina 
the. Look ~ ~isto~ical, tho most likcl_y author ia ,Jonah himael_f. The ohjectio;; 
agamst o.~s1gnmg 1t to 80 oarly a per10d becauao of the Aramaic colouring of its 
language has been 80 admirably dealt with by Dr. Payno Smith that we will con­
oludo by quoting his answer to it. '' This argument proves nothing ; for acholara 
aro not by any means agreed whether these Aramaisms belong or not to the declin­
ing age of Jewish literature, or whether they may not have been the patois or ver­
na.oular dialect of the country people. There is very much to make it prohahle 
that pure Hebrew we.a the language only of people of the highest caate, the kings 
and princes, the priests and prophets of Jerusalem, or at most of Judah; and 
that the me.as of the people spoke Aramaic, or e. debaaed Hebrew full of Aramaic 
words. Even with us many phrases which strike us aa Americanisms are 
thoroughly good English forms, which, however, have not been used in literature, 
but belong to certain country districts where, if some poet had a.risen, or writer 
of reput.e, they would, from his page.~, have won their wa.y into the language of 
soholars. Now, Jonah waa of Gath-hepher, a village far away to the North in 
the tribe of Zabulon. If he had used no words except such as were employed by 
Isaiah, oritics might with good reaaon have disputed the authenticity of the boolL 
They might fairly have said, • This book was not written by a man brought up 
in the provinces, but by one of the literati of Jerusalem; some practised hand 
there has emplo1ed the legend of Jonah a.~ a vehicle for much pleasing instruction, 
and has constructed out of it a. very admirable allegory.' " (R. Morton.) 

Is THE BooK OF JONAH TRUE HISTORY ?-Let us examine the questio""n critically, 
but fairly: Was there ever such a man as Jonah? I answer, there is just as good 
evidence of his being a real personality as is found in the case of any other of the 
prophets ; and if we assume him to be a mythical character we may as well make 
a like assumption respecting almost any other personality brought before us in 
the Old Testament. He is distinctly mentioned in 2 Kings xiv. 25. Here he is 
mentioned in an incidental way (which is the most convincing); his father's name 
is also given, and he is designated as II the prophet." The identification is com­
plete. He is also spoken of in Tobit, one of the apocryphal books, dating about 
200 B.C. But far overtopping all other evidence, and in itself of sufficient force 
to settle any question whatever with those who e.ccept the New Testament history 
and Christ's co=ission as the Son of God, is what is recorded in Matt. xii. 38-41, 
and also in Luke xi. 29-32. Let the reader please notice that Christ does not say, 
11 as Jonah was represented as," &c., as if this book were a fictitious story. Neither 
does He refer to any moral lesson that this book might be intended to teach ; but 
He simply refers to the facts recorded in the book. That Christ believed and 
accepted the genuineness and truthfulness of this history is too pla.in for argu­
ment. And was He mistaken in regard to it ? If He did not know, what becomes 
of His Messiahship? Did Christ refer to some Miinchausen fiction when He gave 
Jonah's history to the generation in which He lived as an infallible sign of His 
Messiahship ; and that He should rise from the dead on the third day ? .Are we 
to compare the whole teaching of the Gospel respecting Christ's resurrection to 
Gulliver's travels? That is just what Christ Himself did if there be only a wild 
piece of fiction in the Book of Jonah. As it was with Jonah, so shall it be with the 
Son of Man, says Christ. Whoever makes Jonah to be a dream makes the resur­
reotion of Christ to be also a dream. I call attention to the form of introducing 
the book as being the same which is found in other books of the prophecies. For 
example, " the word of the Lord that ea.me unto Hosea, the son of Beeri '' ; '' the 
word of the Lord that came unto Joel, the son of Pethuel" ; "the word of th~ 
Lord which came unto Zephaniah, the son of Cushi " ; " the word of the Lord 
unto Zechariah, the son of Berechiah '' ; and so '' the word of the Lord that came 
unto Jonah, the son of Amittai." The writer of this book evidently intended 
that the reader should accept it as genuine history; and he is justly chargeable 
with intentional deception if it is not so. I may state further that the Jews 
always regarded this book as true history (Josephus, ix. 11, sec. 2). And so the 
Christian Church has esteemed it such with great unanimity. One who spends 
hours and days in the catacombs of Rome sees the representation of this history 
on the walls many times repea.ted. I come in tho next place to argue for the truth 
of this history from what it says about Nineveh. And this Book of Jonah has been 
illuminated cmd illustrated and substantiated by the discoveries of the nineteenth 
century, so that what sceptics used to say about it no ou0 would think of saying 
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now. They argued up t-0 1841 t-hat tltcro could not possibly luwo boen such a 
cit~· ns is described in t.liis book, because tho historie.ns and geographers (Strabo, 
DiodornR Sicnlns, and Pt-0lemy) made no mention of it, and ccrto,inly they would 
have spoken of it if there had been a city of thrce days' journey around it; o,nd 
onc c-ont.aining one hundred and twenty thousand infants who did not know thoir 
right hand from t.ht'ir left. So they so,id, Alcxttnder would have found it and 
fought. it. But what now ? This city, after having been buried up for moro 
th~n twcnty.fi,·e hun<lr,-d years, WM discovercd in 1841; and every competont 
jndg<' lniows now that it WM M large M this book represents it. It might easily 
ha'l'e contained more than one hundred and twenty thousand infants. Marvellous 
are the testimonies of theso uncovered monuments e.t Nineveb.; o,nd only a small 
part, probably, of the whole is yet in our hands. But alreo,dy Hiram, king of 
T)Te, 1000 B.c., is recognised in these records at Nineveh. Benho,dad and Jehu, 
900 B.c., Hezekiah, king of Judah, Sennacherib and Le.chish reappear. Demon­
strations of high civilisation but monumental wickedness abound. We under­
stand now why the Greek historians and the Roman say nothing about great 
Nineveh. Simply because they knew nothing about it. For although it WM 

spared more than one hundred and fifty years after Jonah's day, it had been blotted 
out more than three hundred years before Alexander was born ; more than two 
hundred years before Herodotus WM born; nearly three hundred years before 
Xenophon WM born ; more than five hundred years before Ptolemy, Diodorus 
Sicnlus, or Strabo had learned their alphabet. It had been fowi.ded more than 
2000 B.c. In Gen. x. l l we read, '' Out of that land went forth Asshur and builded 
Nineveh." It was standing in the day of its greatest glory in Jone.h's time. It 
was finally destroyed about 713 B.o., in accordance with the terrible words of 
prophecy uttered by Ne.hum. For two years it was besieged by the Medes and 
Babylonians, e.nd at that time was completely devastated. Herodotus passed 
over the site two hundred and fifty years later, but makes no mention of even any 
visible ruins. Neither does Xenophon. Is it incredible that Jonah should have 
been sent to such e. city on such e.n errand of mercy ? Is it incredible that he should 
have hesitated to undertake the mission? Is it incredible that he should have 
ta.ken a ship for Joppe. T He was born only sixty miles from the.t city, at Ge.th­
hepher. Is it incredible that e. storm should have overtaken him ? It was in those 
same waters the.t Pe.nl went through the trying experiences narrated in the twenty­
seventh e.nd twenty-eighth chapters of Acts. Is there anything incredible in the 
a.ccount of the sailors praying to their respective gods? Is there anything in­
credible in a sea monster following e. ship,ree.dyto swallow e. me.n if he should be 
thrown overboard? This story is often spoken of as the story of "Jonah and 
the whale,'' but the Hebrew word '' dagh '' is one of wide import. Our translation 
in the Old Testament ca.lls it '' e. great fish '' ; in the New Testament it is called 
e." whale." Just five years a.go in the Chica.go Inter-Ocean, vouched for by the 
editors, was e. communication from e. see. captain, saying that it was a mistake to 
me.in ta.in that the "great fish '' could not have been e. whale ; e.nd he went on to 
say that he had no interest in defending Jonah, or in defending our New Testa­
ment translation ; but in the interest of natural science and of simple truth he 
stated that, having been for some years the captain of e. whaling vessel, he knew 
that the sperm-whale could. easily swallow e. man whole; "that one member of 
his crew, weighing one hundred and seventy pounds, had repeatedly crawled 
through a whale's throat (different whales at different times) as the throat lay 
on the deck of the ship. And then he proceeded to narrate e. particular case of 
persona.I experience in which e. man weighing one hundred and sixty-five pounds 
was one of his helpers; and one day they were in an exciting chase after some 
whales, when one of the boats was struck by one of the whales and the men were 
tb.rown out. All of them were succesRful in getting back into the boat save one, 
whom they missed on calling the roll after they had captured the monster they 
were pursuing. They gave him up for lost; but on cutting up the whale the 
next day they found him inside-unconscious, but alive. He we.a restored, and 
was still living, and was following his vocation e.t the time the captain wrote. 
Courbet, in Coamoa, of March 7, 1895, writes (and let the reader observe that this 
is not "a fish story " by a romancer, nor "a sailor's yarn," but the report of e. 
Rcientific expedition ; and such substantially are all the testimonies which I 
quote): " The discoveries of the Prince of Monaco were such as to relieve me 
of all difficulty in believing the Bible story that e. whale swallowed Jonah.'' A 
writer in the Academy of 8ciencea-M. Jou bin-says: '' A sperm whale can easily 
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swallow an animal taller and heavier than 11, man.'' And he adds: '' The animalK 
when swallowed can keep alive some time in the whale's stomach.'' Lyman 
Abbott ia roported aa stirring up the mirth of his congregation a while ago by 
alluding to the "half-digested man Jonah." But if Lyman Abbott will study 
phyAiology a little he will learn that, although the gastric fluid iR a remarkably 
powerful solvent, capable of dissolving many solid substances, yet it has no power 
whatever over living substances. And if he used a very little logic, superadcled 
to hie physiology, he would see that unless this were true the gastric fluid would 
at once e.ssail the coats of the stoma.oh itself, and render all animal life impossible. 
This is one of those wonderful proofs of the Divine wisdom in the working of living 
organisms. Jonah muat first die before digestion could even begin. If we deny 
all miracles, then we must away with all revelation and all the supernatural. '' But," 
says one, " I am prepared to admit miracles wherever there is a justifying reason ; 
but what reason is there here 7 '' Think a moment; think a moment. Here 
was a wicked city going to destruction. God so loved them that He bade His 
servant give them warning; and when he obeyed the Divine voice the whole city 
was moved to turn away from their sins, and as a matter of history, prolonged 
their existence for the space of more than a hundred years. And no doubt Jonah' s 
wonderful experience proved to be as the mighty power of God in bringing about 
the result. What a pree.cher Jonah must have been after that living burial! The 
Lord knows when it is worth while to work a miracle ; and a more satisfactory 
reason for one than is found in this history no man ought to ask. Jonah was worth 
saving ; the Ninevites were worth saving ; the one hundred and twenty thousand 
infants especially were worth saving. (E. B. Fairfield, D.D.) 
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JONAH. 

CHAPTER I. 

VERB. 1-3. Now the Word of the Lord came unto Jonah.-.Jonah, the 
runaway prophet :-The commission may be viewed-I. IN ITS SOURCE. It is 
-1. Supreme, as the Word of the Lord. 2. Peremptory; it is absolute, 
imperative, final. 3. Honourable. As associating the commissioned with the 
commiosioner. Investing him with royal rights, privileges, honours. II. IN ITS 
RECIPIENT. Jonah. 1. In his filial relationship: the son. 2. In his official 
capacity: prophet. Learn-(l) That iri the economy of moral purposes God 
makes use of creature agency. (2) That appointments in this economy are 
specific and sovereign. (3) That the rewards of faithfulness in Christian sernce 
will be promotion here, and coronation hereafter. III. IN ITS PURPORT. "Arise, 
go to Nineveh." It is-1. A summons to activity. Shake off dull sloth. Rouse 
thee from careless ease. (l) The physical plays an important part in the execu­
tion of Divine purposes. (2) The will too must give its sanction, or all the activ­
ities will be held in restful subjection. Where there is no will-power a man 
is a.mere tool in the hands of others. 2. A call to arduous duty. Note-(l) Its 
sphere. "Nineveh, that great city." In God's great busy world there is a 
definite sphere for everyone. (2) Its spirit. " Cry against it." Energy was 
to rise to its highest point. To cry requires energy of soul ; a vivid realisation 
of sin, and moral courage. (J. 0. Keen, D.D.) The behest,~ of God :-We 
are apt to think that this coming of the Word of the Lord to men in ancient 
times was so special a circumstance that it has no application to ourselves. How 
rarely it occurs to us that he who spoke to the prophets in times past is now 
speaking unto us as directly and vividly, by the ministry of the Holy Ghost. 
How ane we to understand that the Word of the Lord has come to ns? Have 
we a strong conviction of duty ? That is the Word of the Lord. We should ask, 
not "what is expedient ? " but " what is right ? " If a thing is right, then it 
is a revelation from God ; it is a testimony of the Holy Ghost in my heart ; 
and at all risks it must be done. No man knows what he is, and what he can 
do, until he knows the severity of the behests of God. Our call, like Jonah's, 
is to go wherever wic~edness is, and cry against it. Every child of God is to be 
a protesting prophet. Every earnest man is t"o havo no difficulty in finding the 
word of condemnation when he comes into the presence of sin. In Jonah we 
have a man falling below the great occasions of life. Every man has some great 
chance put into his hands. How possible it is to be doing instead some little 
peddling work, to be mistaking fuss for energy, and an idle industry for that 
holy consecration which absorbs every power. It is said that Jonah "paid his 
fare." How particular some of us are about these little pedantries of morality! 
Many of us are making up by podantries what we are wanting in the principles 
of our life. We have good points without having a p;ood soul; we ha,·o beautiful 
characteristics without having a solid and undoubted character. Jonah has 
paid his fare, but he has forsaken God. Can a man like that do anything right ? 
It is said that the marinors "cast forth their wares." The b,i,I man never sulkrs 
alone. This bad man causes a loss of property. Ho paid his fare, but it was 
taken out again in the loss of tho wares. Wickedness is the cause of social loss 
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Whet a or~ng out for gods t.!1C're is in the time of trouble! Note the instinctive­
nC'ss of t.he religious clement that is in· man. \Vo are all religious. Who.t was 
"Tong was found out o.t last,, in tho case of Jonah, and thoy clLSt him into tho 
S<'a .. whirh th<'n cc,ased from its raging. Nothing is ever settled until it is settled 
ri!!ht. (Joseph Parkrt·, D.D.) Jonah was a man of the northern kingdom,-e.n 
lsradite prophet, who had been foretelling the highest prosperity to which the 
Tc,n Tnb<'s <'l"er aU.ain<'d, and the widest extension whioh, under Jeroboam II., 
t-hoir t<>rritory ever rC'oeived. Nineveh was a Gentile, the.t is to se.y, e. heathen 
city ; the very city, moreover, from which were to come those judgments e.nd 
the destruct.ion which prophets like Jonah's contemporary, Amos, woro a.bout 
this time beginning to announce as certain to fall upon lsre.el at no very distant 
date. Jonah, the Israelite, then, was sent to e. heathen city, and-whether 
he !..-new it or not-to the.t pe.rticule,r enemy of his country from which there 
was most to fear. To an Israelite patriot, with even the sme,llest intime,tion 
of this, how natural to say, " To Nineveh ? " No, let Nineveh go on e.nd sin, 
and perish ; the sooner the safer for my country. To warn Nineveh, e,nd so to 
tum away its doom-what is that but to keep alive the fire which is to consume our 
Se.maria and our national life ? In any case, whether Jonah felt any patriotic 
difficulty or not, the religious difficulty WILS gree,t enough. To go to heathen 
people with God's message, one of mercy as he saw clearly, quite as much as of 
judgment-that alone was repugnant to all his instincts. "No ; rather let me 
no longer be one of the prophets who stand in the presence of Jehovah, ready 
for any errand, awaiting His commands. Rather let me Jay down my office, 
and go out from before His face. Let me die first!" That is the heart of a good 
man, but of a narrow one. It is not the heart of the God even of the Old Testa­
ment. It is sometimes made matter of reproach to the New Testament, and to 
Christianity, as it is there expounded, that it makes little or no account of patriot: 
ism. There is some truth in the criticism ; but why ? Patriotism has often 
been a noble thing; but it is really a narrow thing, narrower, at any rate, than 
the heart and view of God. The patriot sees and loves his fellow-countrymen ; 
God only sees man ! He loves Israel, even to idolatrous Israel of the Ten Tribes. 
But God loves the world. God so loved the world that He would have one of 
the earliest, if not the earliest, of the prophetic writers to go e.nd offer His mercy 
to a heathen city, the enemy of His people. (H. J. Foster.) The character 
of Jonah :-One of the most remarkable facts about the Book of Jonah is, that 
while he himself is so prominent in it, yet there is not a word from beginning to 
end of comment upon his character and conduct. No word is said of his state • 
of mind, his sense of sin, his repentance, his return to the attitude of submission 
and prompt obedience to the Divine command. The facts are set before us in 
the barest, most naked simplicity, without one single sentence of reflection. The 
only probable and consistent view of the work is, that Jonah wrote it himself. 
He therefore said as little about himself as possible. He told the facts with all 
their weight of meaning against his own character, just as they were, without 
a line of exculpation or condemnation. 1. The first point at which the narrative 
may be said to touch the personal character of the prophet is the flight to Joppe.. 
Here is a man, conscious of special inspiration and authority, doing direct violence 
to the Word of the Most High ! We must begin our study with this conviction 
-Jonah meant nothing throughout like determined rebellion against God. From 
the first he seems to have understood the mission to have been one of mercy, 
and not of destrrmtion. The ma11, had laid hold of the thought of Divine good­
ness and compassion. Jonah's sin was not apostasy from God. He simply shrunk 
from the mission. The struggle in Jonah's mind must have been the result either. 
of personal feeling or of mistaken ideas. It may have been personal feeling that 
lay at the root of his conduct. There was personal danger. He did not care 
to preach to heathen. But his feelings were founded on false ideas about God, 
and about the people of God, and their vocation. Another view may be taken 
of Jonah's mind. Ho anticipated the result of his mission, and did not like it. 
His prediction would be falsified in the result. And a mission to the stronghold 
of heathenism seemed quite a new departure in the religious history of Israel. 
It sc,emerl to Jonah a change in the Divine action, so stupendous that he could 
not drive out of hi8 mind doubts as to the authority of the message. 2. Look at 
another point,-the sleep into which the prophet fell instantly that ho went 
down into the ship is quite comistent with a state of perplexity and fear. He 
was ~o wearied with the mental strain and struggle, so burdened with the weight 
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of o. reproo.ohful conscience, that ho gladly hid himBelf from the faces of his fellow­
men, and sought tho darkness o.nd solitude of his sleeping place, where nature 
o.esertod its demands, o.ml ho Wit!! soon wrapt in unconsciousness. When he was 
awo.lccned he had no crimo to confess, such aa heathen men would understand, 
ancl condemn by tho light of moral law. Jonah's character was defective rather 
than corrupt. Like the ApoHtlo Peter, he needed a great deal of teaching, but 
tne root of his piety was sound and deep. He put himself at once into the hands 
of the chastising Jehovah. (R. A. Redford, M.A.) Jonah regarded as a type:-
1. In his solemn discovery and apprehension. Sin hath entered among us, and 
the Creator is angry. Some victim is awanting to pacify His just indignation ; 
but where is the sacrifice to be found ? At length a merciful Heaven interposes, 
and the sacrifice is revealed. 2. In the generous self-devotement of the prophet. 
Applied to the doctrine of substitution, everything is plain, everything is instruc­
tive. 3. In his descent to the place of the dead. Two circumstances in the 
descent of Jonah. (1) His descent to the grave. "Out of the belly of hell." 
(2) In the midst of all this suffering the prophet was yet alive. 4. In the doctrine 
of Messiah's resurrection. 5. In the mission of Jonah to the Gentiles. His 
was just the commission of Jesus. To the lost sheep of the house of Israel He 
first turned His eyes; then He sent His disciples to the four winds of heaven, 
saying, "Preach the Gospel to every creature." (Jamea Simpson.) 

Ver. 2. Go to Nineveh, that great city, and cry against it.-The com­
parative corruption of great cities :-Proposition. That tho:;gh by no means 
exclusively, yet in cities that are great and luxurious, integrity is exposed to 
peculiar snares, and depravity cherished to an extraordinary growth. I . .EXPLAIN 
Tms PROPOSITION. 1. We confine human depravity to no combination of cir­
cumstances. In some situations, it is true, the poison may evolve its noxious 
qualities more fully and freely than in others ; but in one way or another it 
makes itself manifest in all. It is not intended to represent this depravity as 
in itself essential to our nature. Sin is not essential, but accidental, to our nature. 
2. It should also be observed, that in great cities there are even :i.dva.ntages 
which are nowhere else to be so fully enjoyed. The children of this world, wise 
in their generation, instantly discern the advantages of city situations, in reference 
to their particular pursuits. Beside the civil and intellectual, there are moral 
and religious advantages which, in more sequestered situations, we can scarcely 
hope to enjoy. In cities there is tn easy and regular access to the ordinances 
of grace. 3. There are peculiar temptations, to which more obscure situations 
are liable. In solitude the mind is in danger of being filled with prejudices, and 
the heart with passions, which at once destroy present tranquillity and endanger 
future well-being. II. ILLUSTRATE THE SUBJECT BEFORE us. That in populous 
cities corruption peculiarly prevails. Consider-I. The multitude of trans­
gressors. 2. The aggravated nature of the sins there particularly indulged. 
3. The individual sinner usually attains a degree of presumptuous hardnes8, not 
common in less frequented scenes. III. THE CAUSES FROM WRICH TffiS PECUIJ.llt 
DEPRAVITY PROCEEDS. I. The depravity of the heart is the groundwork of 
the whole. 2. Neglect of parental instruction. 3. The infectious power of 
example. 4. The chilling influence of the world. 5. The seducing influence 
of luxury. (James Simpson.) Every man his caJJ, :-This same event comes 
to every man. Do not suppose that Jonah is a. lonely creature a.far off in the 
ages somewhere, having a.n experience unique and incommunicable. The 
experience of Jonah is the experience of every good man. What is your call 
in life? To go wherever wickedness is, and cry a.go.inst it. Nineveh has perished, 
but Ninevitish iniquity is upon our streets, is throwing its shadow upon our 
thresholds, is sending a keen wail of pain and blasphemy through the very air 
that blows a.bout us. Every child of God is to be a. protesting prophet. Every 
earnest man is to have no difficulty in finding the word of condemnati5>n when 
he comes into tµe presence of sin. If we could realise this call, all the Lord's 
people would be prophets. Is it not a. burden to speak aguinst wickedness ? 
Where is the man that de.re do it ? It is easy to condemn wickedness generally. 
The difficult.y is to say to the individual-" Thon art the man." Almost any­
body can stand up before a thousand people, and speak against iniquity in the 
mass. But he must be a, lion from God that dare say to the individual cri111in,tl, 
"I charge you, in the name of tho Living One, with doing things that arc wrong." 
Still, it is well that we should have men who stand up in the midst of cities. l\ll{l 
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who let lhc citil's lu10w that there are eyos upon them that see things in moml 
relationships, and R.SJ)<'ct.s, and consequences : and woe betide thc cities of the 
c-&rth when the voice of the prophet is no longer heard in them. It is a harsh 
'Voice. it is a piercing cry ; bnt believe it, and regencrat-ion comes, and restora­
t-ion ancl lost p<>a-ce return, and things are set right before the face of God. 
(Joseph Parker, D.D.) JonaJi's commis.~ion :--The city to which he was c-0111-

mission<>rl was remarkable for its magnitude and its wickedness. l. Nineveh 
wns a great city in many respects. (l) It wa..s of groat antiquity (Gen. x. 0-12). 
(:2) It was great in respect of its power. It was the chief city of the mightiest 
monarchy in the world. (3) In respect of its wealth. (4) In respect of its extent. 
Probably sixty miles in circumference. (5) In respect of its population. Pro­
bably 600,000 persons resided within its walls. 2. Nineveh was e. guilty city. 
Cruelty was the characteristic vice. No man in Nineveh was secure from the 
'Violence to which its people were prone. 3. Nineveh we.s a Gentile city. It 
was this circumstance which chiefly rendered the commission e.ddressed to Jonah 
so rcma.rkable. It was so unusual that it startled Jonah. God displayed His 
interest in the welfare of mankind at large, even at that remote and unripe epoch. 
The Israelites were slow to learn that God did thus interest Himself in the welfare 
of the Gen tiles. Now consider the disobedience of Jonah to the mande.te addressed' 
to him. The prophet's object wa.s to flee from the presence of the Lord; i.e., 
to get as far a.s possible beyond the range of those manifestations of the Divine 
presence which were peculiar to Palestine and its neighbourhood. Jonah sought 
to escape from such a consciousness of the Divine presence a.s he he.d been 
accustomed to experience in his own country, and may have regarded as 
peculiar to it. Tlie presence of the Lorii he.d become intolerable to Jonah from 
the moment that his want of sympathy with the Divine will in relation to Nineveh 
had become apparent to himself. Moreover, Jonah was.an officio.] of high rank 
in the theocracy, and his words may mean, " I will resign my office rather the.n 
undertake this duty." But he had no right to resign the office he held in the 
service of Jehovah. His guilt and presumption are apparent; but have we 
not been as guilty and presnmptuous a.s he ; shrinking from duties the.t we knew 
were laid upon us? (Samuel Clift Burn.) Jonah sent to Nineveh :-A ne.tural 
interpretation of the book is this,--Jonah had as great contempt for the heathen 
as hie bigoted brethren of Israel.· He was sent on a mission of mercy to hie politico.I 
enemies. As he he.d never learned to love his enemies, he fled from so diste.eteful 
a service. He was disciplined in the stoma,_Jl of e. fish till he was willing to 
deliver forme.lly the commission given. He preached in Nineveh, still hating 
those who, if spared, might overthrow Israel. He was further disciplined by 
the lesson of the gourd. He at last learned the lesson of pity, and rejoiced in 
the good that accrued to his enemies, singing, " Salvation is of the Lord." 
I. TuE PROPHET'S COMMISSION TO BLESS ms ENEMIES. About 825 B.O. God Bent 
Jonah with e. mes,age to Nineveh, which was regarded by Israel as its natural 
enemy. II. JoKAH 0S REFUSAL TO ACCEPT A ~USSION OF MEROY TO HIS FOES, 
Jonah was not a son of Satan, but a wilful servant of the Lord, who, by ree.son 
of false views, failed to comprehend Jehove.h's broe.d policy in the government 
of this world. III. How GoD HUMILIATED Hrs PROPHET BEFORE HEATHEN 
SAILORS. Humiliating mUBt have been the confession that he who knew more 
about holy things than all others on board was afraid to trust and obey his own 
God. IV. How THE HEATHEN SAILORS MADE FRIENDS WITH JoNAH's Gon. The 
prophet's acknowledgment of his fear of Jehovah struck a ne.meless terror to 
the consciences of the crew. They did their best to save him from his fate, but 
all was in vain. When Jonah was cast overboe.rd, and the storm ceased, they 
felt that Jonah's God wa.s the true God, and must henceforth be their God. 
(Boston Homuies.) God speaking to man in mercy, and man ff,eeing from God 
in disobedience :-L GoD SPEAKING TO MAN IN MEROY. 1. Here He spee.ks. " The 
Word of the Lord." His Word to Jonah, like Hie word to all men, was clee.r, 
brief, weighty, practical. 2. Here He spee.ks to an individual. He spee.ks 
to all men in nature, conscience, history ; but in sovereignty He singles some 
men out for special commtmications. 3. Here He speaks to an individual for 
the sake of a community. "Arise, go to Nineveh, that great city." Why does 
God call it a great city? To men it was considered "great," great in numbers, 
porn JJ, pretenBions, masonry. But to God it could only be great in sin, for sin 
is a ureat thing to God ; it is a black cloud in His universe. For the sake of 
this Zity, in order to effect its moi·al reformation, and therefore to se.ve it, Jonah 
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rcooivos o. commission. "Arise," sho.ko off thy lo.ng11or, quit thvself for action 
go down to this city, o.nd." cry ago.i~st it." Re earnest. The danger is wcat: 
neo.r o.t hand, o.nd e.pproo.chrng every mrnute. Observe here two things--( I) Man's 
distinguishing faculty; What is tho.t? The power to receive, to appreciate, 
and to work out the 1dco.s of tho fofimto. No other creature on earth has this 
power. (2) God's method of helpinl$ humanity. God enlightens, purifies, and 
ennobles man by man. Wo havo this "treo.sure in earthen vessels." II. MAN 
FLEEmo ll'ROM Goo m DISOBEDIENCE. " But Jonah rose up to flee unto Tarshish, 
from the presence of the Lord." Hore is e. threefold revelation of man. I. His 
more.I freedom. God did not coerce Jonah, did not drive him to Nineveh. Man 
has power to resist God-a greater power, this, than can be found in all the heavenly 
orbs, or in tho whole history of material organisms. This power invests man 
with e.ll but infinite importance, links him to moral government. " Ye do always 
resist the Spirit of God." 2. His daring depravity. Alas! men have not merely 
the power but the disposition to oppose God. This is their guilt and their ruin ; 
it is what men are doing everywhere, trying to break the shackles of moral responsi­
bility, trying to elude the Infinite. 3. His egregious folly. His endeavouring 
to escape. from God we.s-(1) Not merely an impulse, but a resolution_ Had it 
been e. sudden wish it would have been bad. He " rose up." He rallied and 
marsbe.lled bis energies. (2) Not merely e. resolution, but an effort. He "went 
down to Joppa." The probability is, that he went with the greatest speed to 
Joppe., the Jaffa of this day. When be reached the spot, how long he was about 
the quays in search of a suitable vessel. (3) Not merely e.n effort, but a per­
severing effort. It was not one or two or three spasmodic efforts and then 
over. When he found a suitable vessel he "paid the fare thereof." Ah, what 
fares men pay in the career of sin I (Homilist.) Jonah's wmmission :­
l. When God bas a work to do He is never at a loss for agents to accomplish 
His purposes. The Lord, on some occasions, fixes on instruments which appear 
to us the least suitable. All fitness is of God ; He finds none fit for His service 
till He makes them so, and He can qualify the most defective. Should any 
ask why God fixed upon Jonah, and preferred him before any man on earth for 
this important service? We answer that God giveth no account of His matters; 
and though His footsteps are in the great deep, He never errs in jndgment. The 
Word of the Lord came to Jonah. He knew who spoke to him, and what He 
said,-yet he was disobedient to the heavenly call. 2. The commission which 
God gave to Jonah. Great cities are great evils, seminaries of vice, and schools 
for profligacy. The more the fallen children of men herd together, the more 
deeply they corrupt one another. Cities may be great in many respects, and 
yet little in God's account, because they are low in all real excellence. 3. Nineveh 
was ripe for destruction. Mark carefully, that all our sins go up before God, 
e.nd are registered in His book of remembrance, with a view to the day of judg­
ment. Cry against this great city. " Their sins have cried long and loud against 
Me, and now My vengeance from heaven shall cry against them." When sinners 
kindle "'anger in the bosom of God, who is love itself, great must be their guilt, 
and tremendous will be their judgments when love turns to wrath. Nbeveh 
is ripe for ruin ; God is coming in His wrath against it ; yet He halts by the 
way, and sends His messenger first, to say that He Himself is coming. (Thomas 
Jones, of Creaton.) The reasons for Jonah's mission to Nineveh :-Jonah was 
a suitable agent, but he was not indispensable. God called him, but He could 
do without him. To be the bearer of such a message as that which is here recorded 
could not in itself be pleasant, but it was highly honourable. To refuse to speak 
in such a case, at Divine bidding, was almost to take part with the wrong-doers, 
and is recorded in this book, by Jonah's own hand, to his personal discredit. 
There is but this one reason for the mission stated here ; but there were at least 
several other reasons in reseJ ve-some gently hinted, some unrevealed until 
ages afterwards. God, as we know, not only kindled in the indignation of justice 
against what was wrong, but He longed for the repentance of the wrong-doers, 
and for the manifestation of His mercy among them when thus penitent. He 
thought, too, of the future; of the uso He would make of that people when His 
people should be led among them captive. As He sent Joseph into Egypt, He 
will send Jonah into Nineveh, to provide a remedy for a coming evil, a home 
for a captive people. He thought, too, of the for future of the world, and of 
the spiritual use to be mado of the penitence of that wicked people in the pro­
clamation of His mercy by the Gospel. He has made the Niuevites " a pattern " 
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to all cities and_ ages--a proof that ~h1tll bo known as long ns history romains, 
that 1f a whole c-1ty, foll of sinners, turn unto the Lord, they shall live. Whet.her 
JonRh knew much of t-h<>sc a.ncl such like re1tsons or not, it is ccrtl\in that ho 
l-new quit,e enough to make the road to Nineveh, far and difficult as it might 
be, the Lorcl's highway of duty and life to him ; and any way ciao he could find, 
t,he dc,·il's roacl of crookcdness, clangcr, and doath. (A. Raleigh, D.D.) 

Yer: 3. But Jonah rose up to 11.ee unto Tarahlsh.-The refusal to obey a 
Ood-gwcn charge :-Jona.Ji sullenly resolved not to obey God's voice. What a 
glimpse into the prophetic office that gives us ! The Divine Spirit could be 
resisted, and the prophet was no mere machine, but a living man who had to 
consent with his clevot-ed will to bear the burden of tho Lord. One refused, and 
his refuse.I toa-0hes us how superb and self-sacrificing was the faithfulness of the 
rest. Jonah represents the national feelings which he shared. He refused 
because he feared success. God's goodness was being stretched rather too far 
if it was going to take in Nineveh. His was the spirit of the prodi~al's elder 
brother. Israel was set among the nations, not as e. dark lantern, but as the 
great. candlestick in the temple court proclaimed, to ray out light to all the world. 
Jonah's mission was but a concrete instance of Israel's charge. All sorts of 
religious exclusiveness, contemptuous estimates of other nations; and that bastard 
patriotism which would keep national blessings for our own country alone, are 
condemned by this story. Note the fatal consequences of refusal to obey the 
God-given charge. Jonah only meant to escape from service. The storm is 
described with a profusion of unusual words, all apparently technical terms, 
picked up on board. No wonder that the fugitive prophet slunk down into some 
dark corner, and sat bitterly brooding there, self-accused and condemned, till 
wea.riness and the relief of the tension of his journey lulled him to sleep; Jt 
wa.s a stupid and heavy sleep. Over against the picture of the insensible prophet 
is set the behaviour of the heathen sailors, or" salts," as the story calls them. 
Their conduct is part of the lesson of the book. Their treatment of Jonah is 
generous and chivalrous. They are so much touched by the whole incident that 
they offer sacrifices to the God of the Hebrews, and are, in some sense, and possibly 
but for a time, worshippers of Hini. All this holds up the mirror to Israel, by 
showing how much of human kindness and generosity, and how much of suscepti­
bility for the truth which Israel had to declare, lay in rude hearts beyond its 
pa.le. Jonah's conduct in the storm is no less noble than his former conduct had 
been b&Be. The burst of the tempest blew all the fog from his mind, and he 
saw the stars again. His confession of faith; his calm conviction that he was 
the cause of the storm ; his quiet, unhesitating command to throw him into 
the wild chaos foaming about the ship; his willing acceptance of death as the 
wages of his sin-all tell how true & saint he was in the depths of his soul. The 
miracle of rescue is the last point. Jonah's repentance saved his life. The wider 
lesson of the means of making chastisement into blessing, and securing a ,ay of 
escape-namely, by owning the justice of the stroke, and returning to duty-is 
meant for us all The ever-present providence of God, the possible safety of the 
nation, even when in captivity, the preservation of every servant of God who 
turns to the Lord in his chastisement, the exhibition of penitence as the way of 
deliverance, are the purposes for which the miracle was wrought and told. 
(A. Madaren, D.D.) Jonah's Bel/-will :-The main features of the case are clear, 
and from these we draw the principles and lessons to be enforced. On the one 
hand, there is a Divine commission and command distinctly and authoritatively 
given, with some of the reasons for it annexed, although with others certainly 
not fully reveal-ed. On the other hand, there is a state of reluctance and suspense 
ever verging towards actual disobedience-expressing itself, now in remonstrance, 
now in request for exemption, now in moody and distrustful silence. The situation 
i~ none so rare. The principles involved, and the lessons arising, are for all time. 
The supreme and unchallengeable obligation of the Divine will when clearly 
expressed. There can be no higher obligation to man or angel than that. That 
will is always in harmony with the eternal principles of truth and goodness. When 
God "speaks" to a servant, there can be no pretence for delay or non-compliance, 
much Jess for disobedience. Obedience, promptly, fully given, is the most 
beautiful thing that walks the earth. Prompt and simple obedience, when wo 
are sure that God speaks, iH the way to clearness, virtue, honour, strength, safety, 
and peace. 2. The exceeding danger of a mood of hesitation or remonstrance. 
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We should watch with groat sclf-jee.loUBy the moral hesitations of the will, and 
the silent potitionings for delay or exemption. All such heart movements a.re 
fraught with 1eril. Divine light is given for "walking" and "working." In 
most, if not al of the critical moments of life, duty is revealed vefy quickly, and 
me.do very plain and clear. In matters of expediency and prudence, we.it for 
the afterthoughts. In matters of conscience and present duty, take the first 
thoughts that a.rise, for they a.re the Divinest. Happy is he whose action is e.s 
quick as the impulse that calls for it ! whose daily obedience he.s in it the fresh 
colours of newborn convictions I whose feet sound the echo of God's " Arise " ! 
(A. Raleiuh, D.D.) Jonah'a motive in hia ff,ight :-This dereliction of duty 
could not arise from imperfect acquaintance with God's wilL That is nowhere 
intimated in the narrative. It was deliberate disobedience. I. The arduousness 
of the duty me.y have been one ea.use of the sin. He shrank from the service 
because of the hardships he supposed to be involved in it. He thought of the 
journey ; of the probable reception of his message by the Ninevites ; and of 
possible violence done to himself by them:. If God calls to arduous duty, He is 
prepared to give all needed grace for doing it. 2. The mortification of his own 
vanity. God's mercy and forbearance on repentance Jonah feared would be a. 
personal dishonour to him as a prophet. Rather than subject himself to the 
possibility of such mortification Jonah chose to decline the duty altogether. 
This motive argues a painful obtuseness of right human feelings. Lea.rn-1. In 
the prosecution of arduous and self-denying duties to seek the help of God, and 
not throw off our responsibilities by shunning them. Responsibility can only 
be met by the conscientious discharge of duty. Human nature often shrinks, 
as Jonah did, from this duty, but let us be faithful to God, and depend on Him 
for strength and blessing. 2. And let us discharge all our obligations to our 
fellew-men from e. sincere desire to benefit them and please God. Let us not 
mingle personal vanity with any of our religious endeavours, nor be too anxious 
a.bout our fame and reputation. Our record is on high, our judgment is with 
our God. (ThrYm<ia Harding.) Jonah's self-perl!Ua8ions to disobedience:­
How did he persuade himself to enter on a. course of disobedience to the Divine 
will so open and deola.red ? l. It was a. long way. 2. The thing to be done was 
very difficult. 3. It would be natural that he should despair of any great success. 
4. He ma.y have thought that, in the event of attaining a spiritual success, failure 
must come in e.nother way. His own reputation would suffer. Over-conscious­
ness of personal character, and over-carefulness for the Divine honour, were not 
of old, are not now so very uncommon. 6. The prophet had some da~k forecast 
of evil to his own country from the probable turn which matters would take, if 
his mission at Nineveh should be successful We cannot pass e.ny severe and 
overwhelming judgment on Jonah. There is too much reason to fear that his 
kind of disobedience is not at all uncommon. Far oftener than many suppose, 
great and gifted spirits have shrunk back from great responsibilities. See cases 
of Moses, Gideon, &c. (A. Raleigh, D.D.) The story of Jonah :-The Book 
of Jonah is a prophetic history. It sets forth in object-lessons truths which 
bring us very near to the heart of the Gospel. I. THE SCORNED MESSA.GE OF 
MERCY. The prophet was the recipient of a Divine message. He was to declare 
to the people of Nineveh their sins, and summon them to repentance. This 
should have been an acceptable and agreeable duty. Why should J6nah have 
closed his ear against the Divine Word, shut up his heart against compassion 
for Nineveh, and fled from his duty? The answer uncovers at once God's com­
passion and Jonah's sin. Jonah's fault lay in narrowing the compassion of 
Jehovah, and exaggerating the claims of the chosen people. His pride of race 
overrode his humanity; his sectarian zeal consumed his charity. l. What shall 
we say of one who refuses to enter upon a work of salvation such e.s this ? Jonah 
sinned against God and humanity. 2. If we seek downward for the tap-root of 
Jonah's fault, where do we find it ? In false views of God's nature. 3. There 
are still men and women-good but "misguided people-who hold that the 
salvation of God is limited to their Church. In the light of Jonah's story, we 
may regard all such people with sincere pity, even while we condemn their 
presumptuous bigoti·y. II. THE SINNER ruRSUED DY GoD. If God is com­
passionate, He is also just. He pities Nineveh, but He punishes Jonah. He 
pursues the oJiending prophet with a rod of judgment. If we suppose that 
Jonah's sleep was one of self-security, we may imagine the sha1·p awakewng to 
the sad truth of his condition. III. A VERDICT OF THE SELF-CONDEMNED. The 
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ooha,;onr of the ship's crew at tho climax of the storm presonts an interesting 
sh1dy. We are insensibly drawn to th<'sc rnugh pagan mariners. Vie respoct 
th<'ir manhood, we praise their virtues, we pity their gropings after truth and 
duty, and long that they and such e,s they might have knowledge of tho 0110 

sufficient atonement for sin. \Vo are drawn with even (cnclcrcr sympathy to 
Jonah. He shtnds there on the tossing deck, solf-condenmed indeed, but his 
whole ~U.itude i_s noble. His fault ~e,s risen upon hit?- at once in its full magnitude. 
He nc1t.her denies nor e::,.-tcnuat6s 1t ; he confesses 1t fully, and he offers himself 
in atonement therefor. No wonder that the sailors, profoundly touched by Jonah's 
act, struggled to the verge of hope ere they could find heart to sacrifice this man. 
I. We see here & wonderful illustration of the force of conscience when it is once 
awakened 1r1thin the breast. 2. We have here a fine example of the operation 
of a g,muine repentance. What must have been the influence of this experience 
upon Jonah's after preaching? IV. BURIAL IN THE DEEP. The miracle consisted 
not so much in t-he fad that Jonah was swallo,ved alive, as that he we,s kept alive 
within the fish for three days. We must place this miracle upon the same footing 
as other Scrip( ure miracles. Our Lord teaches that this burial and resurrection 
was a sign of His own burial and resurrection (Matt. xii. 40, 41). (Henry 0. 
M'Gook, D.D.) The prophet's disobedience, and what cam: of his ff,ight from 
duty :-Jonah must have been a contemporary, or near successor, of Elisha. 
I. HIS DISOBEDIENCE AND FLIGHT FROM Goo's PRESENOE. All men at least try 
to believe that they have good reasons for their disobedience. What was Jonah's? 
Told in chap. iv. 2. It was thought that God was specially present in Israel • If 
he left the country he would not be at hand to be sent on missions. His fleeing 
was a way of resigning his prophetic office. Have none of us ever done as Jonah 
did ? When God calls to service or duty, do we never go another way 7 How 
easy to fancy that, by some means, we can escape the Divine presence ! II. Hrs 
ARREST AKD EXPOSURE. Thus far all had seemed to go well with the renegade 
prophet. For a time the Lord allowed him to have his way. And so He does 
with us all. If one chooses to run from duty, to decline service, to defer obedience, 
God does not ordinarily interpose to prevent bis doing it. The downward way 
is commonly broad and smooth for a time. But, happily for us, God often finds 
means for the arrest of the disobedient. In the case of the fleeing prophet, He 
made use of the tempest. All sorts of persons pray in those great emergencies, 
which prove t-0 us how utterly powerless we are. There is a feeling, which seems 
native to the human heart, that behind all physical ills there is a more.I cause. 
Troubles come out of sin. These seamen, imagining, as it is so common to imagine, 
that unusual calamity is proof of unusual guilt, jumped to the conclusion that 
their present peril was due to the presence of some flagrant wrong-doer. They 
thought that, by means of the lot, the culprit might be detected. The lot fell 
on Jonah. In so unlikely a way his sin had found him out. III. Hrs OONFESBION 
.il.""D SUERENDER. Crowding about this mysterious stranger, the questions of 
the sailors fell fast and thick. They wanted to have his whole story. Jonah 
me.de frank and full confession_ There was no self-justification, but a declaration 
that God is to be reverenced and feared. And he put himself into God's hands. 
Understanding, as a prophet, that only by ce,sting him into the sea could the 
tempest be stayed, he humbly, submissively, bowed his will to God's. It is 
precisely that spirit of penitence and trust which ever marks one as a sure subject 
of that mercy which. whatever befalls the body, saves the soul unto the life ever­
lasting. IV. HIS CHASTISEMENT AND PRESERVATION. It is clear that Jonah's 
conduct had won the respect of the seamen, and touched their hearts. They 
would save him if they could. Jonah's preaching and conduct had convinced 
them of the true faith ; for soon we find them offering sacrifice and making vows 
unto the Lord. True penitence does not save from present and outward ills. 
The forgiven still need correction. Note the blending of the providential and 
the miraculous in the story. Having brought a self-willed servant to account 
and repentance, and administered needed correction, it was the Lord's will to 
restore Jonah to the place he had deserted. Tho chief practical lesson is the 
great folly of attempting to e:;cape the service or duty to which God may call us. 
To obey is easier than to flee. There are cross~s and hardships in the way _of 
c,bedience, but they are far lighter than those which arc ~ure ~ overtake unbelief 
and self-wilL (Sernwns by Monday Club.) Jonaha failure:-Jone.h was 
nnwilling to execute his commission ;-not under a humble sense of unworthiness 
and insufficiency ;-this would have made him earnest in prayer to God for the 
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oourngo and strength in which he felt himHelf to be deficient. TbiR would, in 
fa.at, havo boon tho very best qualification for the work assign~d him : such 
feelings 11,nd suoh qnalifica.tiona we find in Moses, Isaiah, Jeremiah, Ezekiel,­
but ho shrunk from it, through 11, distrust of God, and a dread of the consequences. 
His faith in God failed ; a.nd then, what did he foresee at Nineveh, but ridicule, 
11,ncl bonds, and death 7 Perha.pa, too, he was living in the enjoyment of comforts, 
whioh he must forego, for the chance only of returning from his perilous 
expedition. It seems, too, that he was apprehensive that the labour and peril 
might be encountered by him for nothing ; for that, after all, the mercy of God 
would sparo the Ninevitea, and then some might pour contempt on his predictions. 
His motives were probably mixed: some of them might not be known to himself; 
for, having resolved to disobey God, he yielded himself to the power of Satan, 
who would pour darkness and perplexity into his mind, and would probably 
succeed at last in persuading him that his offence was far from heinous, and that 
the severity of the trial would almost excuse his sinning. Possibly he set against 
this act of disobedience his former zealous exertions in the cause of God; he 
excused his present cowardice by his former boldness-his present love of ease, 
by his former self-denial and endurance of injuries. Thus, while he regarded 
his own credit and ease and safety more than the honour of God and the deliver­
ance of the Ninevites, he deserted his post. Let us not condemn him ; but ask 
ourselves, before God, how we should have acted in the same circumstances. 
(Matthew M. Pruton, M.A.) Faitl,J,ess to a high vocation :-Though the 
Israelites were the elect people, the mercy of God was continually extending 
itself beyond them. He would from time to time send prophets and messengers 
to turn them from their idols, to reveal to them the knowledge of Himself, and 
bring them to repentance. Jonah resisted the call of God, and refused to go to 
Nineveh. Why did he refuse to go 7 Because he thought God would spare 
the Ninevites after he, His prophet, had proclaimed their ruin, and he shrank 
from the supposed humiliation of appearing in their eyes a false prophet. He 
shrank from the sensitiveness of a proud nature. Another reason has been 
suggested, that he passionately lo,ed his country, and feared the uprising of 
this powerful nation on its borders. It is said that .Jonah fled "unto Tarshish 
from the presence of the Lord." Is it possible that he thought by a change of 
place to get beyond the reach of the Divine displeasure? It is more probable 
that he fled from "the service of God." He meant to abandon his prophetic 
office. He was faithless to his vocation, e.nd would cast off the responsibility 
of a high calling. Dwell on this unfaithfulness, and draw lessons from it. Are 
we not, ea.eh of us, like Jonah, called to stand in the presence of God and to 
serve Him? We have each certain duties and responsibilities, as clear and 
definite as the prophet had when he heard the Word of God, bidding him go to 
Te.rshish. We too ma.y flee from the presence of God. Our calling may require 
effort and hardness, and we shrink from it. Jonah is the image of every man 
who, knowing the command of God, gives up the path of duty, choosing in prefer­
ence something more congenial to his tastes e.nd disposition, or some passing 
feeling, some desire or fear. The call of duty will constantly involve giv'.ng up 
some interest or pleasure. Some trouble one meets in daily life may try the soul 
e.nd test its faithfulness. It is always true that only he who doeth the will of 
the Father can enter the kingdom. (T. T. Garter.) The runaway prophet:­
I. WlliT WAS THE REASON FOR THIS FLIGHT? The cause of disobedience is to 
be found in the significance of God's message to the prophet. It wa.s a message 
of judgment, and yet, underlying it, as Jonah easily perceived, wa.s a. message 
of mercy. It taught Jonah, e.nd through him the Jews generally, that God had 
a grand purpose of love e.nd mercy to the Gentiles as well e.s the Jews. Such a 
thought e.s that was utterly opposed to Jewish ideas. Jonah's conduct is but 
the representation of the whole national feeling. Jonah wanted the Ninevites 
and all other Gentiles to fall under the judgment of God, and to be destroyed 
from the face of the earth. This was the reason for his flight. Let us beware 
lest we should find his sin lying at our door. God taught the same lesson to Peter 
when the times of the Gentiles had fully come. We are now learning the lesson 
that the Gospel of Jesus Christ is God's message of love to no one nation, or select 
few, but to evety member of the human family. II. WHAT WAS THE OBJECT 
OF JoNA.11's FLIGHT? Not to flee from the omniscience of God. The object of 
Jonah was to escape from standing before God as His prophet. He regarde,l the 
revelation and voice of God as in some way confined to Jewish territory. Though 
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we, t-00, know that we cannot escape from the presence of Go<l, we often fancy 
we can fly wlwre the Yoice of God shall not be heard by us. When God co,lls men 
to go in one direc-tion, and they like it not, immcdiat<'ly they set out to go in 
direc-tly the 011posite. Ill. TIIE SUCCESSIVE STEPS OF JoNAII's FLIOHT. I. Ho 
went down to Joppa.. His journey was downward in moro sense~ than one. 
2. Re found a ship, and paid his fare to Tarshish. Is there not quite o. parable 
in that paying the faro ? It was the last barrier that kept h.im a prisoner to his 
noti"e land. Now he think--s he is seouro. 3. He falls asleep. He is tired out. 
No obst.a<'lc>s ham boon placed in his way. It seems as if everything had been 
prondentially arranged. Yes, Jonah, thou sleerst, but God sleops not. Now 
God will have a beginning. (Jame.s Menzie.s. The natural disposition of 
Jonah :-It has often been remarked that religion and a good tempor are by no 
mE'ans always allied. Though it cannot, perhaps, at all times be said that a 
rE'ligious profession is adornoo by the meek and the quiet spirit so precious in 
the gight of the Lord, it must be always remembered that true religion ho.a the 
most happy influence on all who in reality receive it. So far from producing 
the enl with which it has often been associated, it is associated with it for its 
correction, and does actually produce in due time its destruction. This sweet 
subduing spirit can tame the roughest passions; it can humble the proudest 
heart, and open the most avaricious, in a manner and to a de~ee that no othel' 
principle can. The natural dispositions of Jonah seem to have been unco=only 
adverse. His supreme regard to the dignity of his own character, without respect 
to what concerned either Divine manifestation or human comfort, was selfish 
and arrogant ; while his language with regard to the gourd, and to his own 
personal sufferings, seems altogether to represent him as o. person of a proud, 
passionate, jealous, and intemperate mind. Indeed, so numerous and so striking 
are the instances of h.is misconduct, that they afford occasion to inquire whether 
he really we.s a saint at all ? His wicked refusal of obedience, with the subse. 
quent attempt to escape when under a special appointment of heaven, are cir­
cumstances in no respgot favourable. His stupid security, too, during the tempest, 
and his sullen silence during the subsequent investigation, bespeak a state of 
mind very foreign from that which the lively exercise of religion would dictate. 
His angry complainings, also, at the dispensations of providence, seem in· no 
common degree to indicate the workings of an un.mortified mind. Still grounds 
are not &wanting on which charity may found a better hope. See what may 
be pleadoo in h.is favour. (Jamu Simpson.) The unfaithful prophet :-In 
those days the prophet was the organ of a Divine revelation. He was the repre­
sentative of that Holy Spirit who had been speaking through many ages to the 
fathers. If a word ea.me to him which went beyond the ordinary scope of pro­
phetic ministry it would be all the more solemn ; it would be very clearly not 
the prophet's own, but" the Word of Jehovah" which had" come to him." To 
diBobey that Word, to hide it within his own thoughts, to take from it, or add to 
it would be a grievollB sin, to be conspicuo11Bly punished. It was " disobedience 
to the heavenly vision." It was renouncing the position and vocation of the 
Divine messenger. It was doing "despite unto the Spirit of grace." The whole 
book iB a co=entary on the expression, "Presence of the Lord." By the 
" presence of the Lord " is manifestly intended the organic centre of Divine 
revelation. The radical conception of Judaism is the foundation on which such 
an expression must rest ;-it was that of a ministry gathered about Jehovah, 
who is seated on a throne of majesty and grace in the midst of His people. " The 
presence of the Lord," regarded as a place, is the chamber where the ministering 
priest, or prophet, is face to face with God. Forth from that chamber he goes 
to fulfil his mission, whatever it be, whether as a priest to bless, or as a prophet 
to speak the message, to proclaim the "Word of the Lord." Jonah rose up to 
flee from that centre of his spiritual responsibility, to turn his back upon One 
who we,s telling him what to say and what to do. At that special crisis in the 
history of His people such unfaithfulness was specially sinful. (R. A. Redford, M.A.) 
The fugitive from duty :-In estimating the character of Jonah we have no desire 
to palliate or to exaggerate. His prominent sin was disobedience to God. It 
cannot be said that he millunderstood the command of God. Could it be fear 
that induced Jonah to become a fugitive from duty? It was the character of 
God which made Jonah shrink from His service. Some of the fruits of Jonah's 
flight from duty. I. He rose up to flee from the presence of the Lord. 2. Tho 
fugitive from duty was degraded before his inferiors. Jonah's flight subjected 
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him to the reproofs, examinations, and cross-examinations of heathen sailors. 
3. Jonah, no doubt, suffered much at the near prospect of death. 4. HiH misery 
was prnlonged in e. Jiving tomb. 5. The fugitive from duty had to do at len"th 
the work he first refused. When man contendH with his Maker we may "be 
certain who will be the victor. That Jonah needed much refining in the furnace 
of affiiction ia evident from the dross which remained after correction. Perhaps 
tho Word of the Lord was never entrusted to a frailer earthen vessel. After 
Jonah had passed through the painful and humiliating punishments of dis­
obcdionco, we find him still in a doplorahle state of mind, and using most un­
becoming language to God. Jonah should have known that when punishments 
are denounced as coming upon a nation, it is with the understanding that they 
continued in their sin. If both Jew and Gentile were acquainted with mercy 
as one of the glorious attributes of Jehovah, where was the room for Jonah's 
displeasure? But what Jonah did, we are all capable of doing, if not prevented 
by Divine grace. There are those who fly from duty, because pride hinders 
them from pursuing their most suite.hie ce.lling, those who intrude into sacred 
places for which they were never designed; e.nd generally, the unconverted. 
(W. BolderneBB.) The disobedient ad:-"Jonah rose np." So fa.r then he 
was obedient. No. He only rose up" to flee to Tarshish." His mind was made 
up, before he arose, to disobey. We sin in thought, resolution, will, before we 
take a single wrong step. Had Jonah sufficient grounds for his disobedient act ? 
Was not· his ministry in Israel a great failure? And if a great failure among 
his privileged kindred, might he not reasonably infer it would be a greater failure 
among untutored and degraded heathen ? Moreover, it we.a a new expedition­
there was no precedent for him to follow. And did not he fear that God might 
turn from His purpose 7 In the face of these considerations it may be asserted 
the.t he had no honest reasons for shirking duty, for running awa.y from God. 
Our failures may be our greatest successes. I. Hrs DISOBEDIENT ACT WAS Wil.FUL. 
It was not done without deliberation. It was not done without brea.king through 
morul restre.ints. Jonah ha.d a stem battle to fight with the checks of conscience 
and the promptings of his better nature. Through a. whole " bodyguard " 
of more.I influences, monitions, voices, hindrances, Jonah had to cut his way to 
Joppa for Tarshish. This made his a.et of disobedience a.ll the more criminally 
wilful. The harder the path to ruin the greatoc the guilt and punishment. 
II. THE AOT WAS FOOLISH. He attempted-I. The impossible. The Presence 
like an all-encompassing atmosphere hemmed him in-beyond it he could not 
get. God meets man inevitably at every turn of life. 2. He abandoned the 
indispensable. He thought he could do without God, and so ventured on the 
mad experiment. God is a necessity. 3. He undertook the unmanageable. 
In fleeing from God, he flew in the face of God. In trying to escape Him, he ea.me 
into collision with Him. No man is sufficient for such an enga.gement. How 
foolish is all sin I Disobedience is moral mania. ill. His ACT WAS ENCOUJU.GED 
BY OPPORTUNE 0ffiOUMSTAN0EB. He "found a. ship going to Tarshish." The 
accidental favoured the intentional. It so happened tha.t the ship was freighted 
for Tarshish, and Jonah came on the quay just in time to pa.y his fare 11,nd get 
on board. Don't blame the ship, but blame the prophet. Don't censure the 
opportunities, but censure the disposition which seized and made them au.xilia.ries 
of evil intentions. Occasion for sin is no Divine warrant to sin. 1. Circumstances 
are rendered moral or i=oral in their bee.ring on human actions, only as they 
further goodness or facilitate disobedience. 2. Opportunities in the way of 
transgression are accidental and not Divinely appointed, which if availed of to 
accelerate rebellious flight will entail heavier penal consequences. 3. The ready 
way is not always the right way. IV. THE ACT WAS EXPENSIVl'l. He might ha.ve 
gone down to Nineveh for less than it cost him to go to Tarshish. He pa.id his 
fare in a very expensive sense. It cost him his peace of mind, his conscience­
approval, his official honour, mortification of spirit, risk of life, and peril of soul. 
As a mere matter of economy it is wiser and better to be good than sinful. Sin's 
pleasures, sin's fashions, sin's companions, sin's vanities are all prodigiously 
expensive. (J. 0. Keen, D.D.) Neglect of Christian duty :-Sleep is one of 
the great essentials to human existence. Sleep in itself is right, but there is " 11. 

time to sleep." Jonah's sleep was sinful, it was at the wrong t.ime a.nd iu 
the wrong place. Look at this religious deserter asleep. I. IT 1s A VERY E.~SY 
THING TO NEGLECT CHRISTIAN DUTY. All that Jonah did was easily done. So 
a.re neglect of prayer, Bible study, se1·vices, work, &o., easy now, II. NEGLECT 
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OF CHRTRTIAN Dl'TY rs A MOST DANOlllROUS PRAOTICE. Jonah went to Tarshish 
Rt the J)('ril of his fomporal and spirih1RI lifo. Every ChristiRn who allows 
himself to be led Away into bypaths of spirituRI indolence, lethargy, and neglect, 
will suffer great loss, will imperil his Roni. III. IT IS NOT FOR us TO CHOOSE OUR 
FIBLD OF CHRrsTIL'<I' WORK. God sent JonRh to preach a short soul-stirring 
sermon to the Ninevites. How much more would be done if al\ Christians would 
just fake the field God assigns them, and work with al\ their hearts for God and 
souls. IV. Tm!: INFINITE FOLLY OF ATTEMPTING TO GET AWAY FROM THE PRESENCE 
OF Go D. "'Whither sha.11 I go from Thy presence ? " The monarch who threw 
chains into the sea to bind it ; the boys who undertook to count the stars ; these 
were wise adventures compared with the folly of attempting to get away from 
God. Then "let us not sleep, as do others, but let us who are of the day be sober." 
( W. Rodwe/,l.) Sorrow follows disobedience :-You are seeking your own will. 
You are seeking some other good than the law you are bound to obey. But how 
will you find good ? It is not a thing of choice; it is a river that flows from the 
foot of the invisible throne and flows by the path of obedience. I say again, 
man cannot choose his duties. You may choose to forsake your duties, and 
choose not to have the sorrows they bring. But you will go forth, and what 
will you find ? Sorrow without duty-bitter herbs and no bread with them. 
( George El-iot.) Be found a. ship going to Ta.rshiBh. - Fatal, success:-
1. ATTEND TO THE WHOLE OJI' THE CIRCUMSTANCES CONCERNED. By partial and 
distorted views the most magnificent objects may be rendered contemptible, 
a.nd the most perfect propriety ridiculous. 1. In this world the wicked often 
succeed, while the righteous are involved in distress. If a.ny man be exempted 
from trouble in the present state, we should expect it to be a wicked ma.n. The 
present is, with respect to the wicked, the only 11ea.son of forbearance, the only 
time of indulgence. If any labour under a peculiar series of sufferings, we should 
expect him to be a. saint. Because the present is, to the believer, a state of 
discipline. We cannot, however, conclude either that a.ll the afflicted are righteous, 
or that it is only the tabernacle of the robber that prospers. 2. All the success 
of the wicked is confined to external objects. It would be affectation to say that 
man is independent of these. 3. The success of the wicked is but momentary. 
Duration is e.n important measure of value. 4. The worst moral effects a.re 
produced by success on the conduct of the wicked. Bnt consequences cannot 
always be considered e.s a. standard for regulating judgment. 5. The successful 
sinner would tremble did he look forward to the sufferings which must eventually 
overtake his crimes. II. THE GROUNDS ON WHICH DIVINE WISDOM PROCEEDS 
IN SUCH DISPENSATIONS. 1. Previous to such trials the sinner is already warned 
of his danger in the Word. It is to this men are to look for a. regulating law. 
2. Such trials are seldom permitted until conscience has been grossly violated. 
3. No external obstacle can stop the career of the sinner. 4. Abnsed grace is 
properly and justly withdrawn. 5. These scenes of trial discover to ·others the 
dispositions that were previously in power. III. THE MARKS BY WBIOH JUDICIAL 
ll1AY BE DISTINGUISHED FROM SANCTill'IED SUCOESS. If sanctified it follows you 
in a course of obedience to the Word. It is not a partial or incidental circum­
stance. It recognises God a.s its origin. The effects will show whence the 
prosperity proceeds. (JameJJ Simpson.) Jonah'a fiight :-In the case of 
Jonah we have e. striking instance of Divinely located work and responsibility. 
How are we to know that the Word of the Lord really comes to us? What more 
can any man desire than to be fully convinced that his duty lies in a certain 
direction ? We are so made that, if true to ourselves, we shall have clear, sharply 
defined religious convictions; and in so far as we are faithful in following them, we 
are in direct co=union with the Spirit of God. I. LnrE HAS ITS GREAT OCCASIONS, 
A.ND WOE TO THE MAN WHO FAILS TO SUCCESSFULLY GRAPPLE WITH THEM. God 
signa.lly honoured Jonah by selecting him e.s the first preacher to the heathen 
world. Human life does not alwayB remain on the same key. Sometime, some­
where, God arrests the old monotonous tune, and strikes the keynote to a loftier 
anthem. Everything depends on how we catch the new tone, follow the leader, 
and master the music. How possible it is to be unequal to our opportunity, 
to let it pass unimproved, a.nd to be doing a. little paltry work,-to be mistaking 
Cuss for energy, and an idle industry for tha.t holy consecration which absorbs 
every power, and ennobles the man by the sublimity of its motives and aims. 
There a.re hours in the lives of mo&t men, compared with which all after hours 
a.re poor and co=onplace,-great critical hours, pregnant with the possibilities 
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of manhood and destiny. To fall below Ruch crises is a calamity which the 
fu!t!ro can never ropair. . Society is full of poor ~en, both temporally and 
ap1r1tually, because they did not manfully grapple with the great occasions of 
Jifo. II. OPPOR'fUNE CIRCUMSTANCES DO NO'f OIJ' NECESSITY IMPLY DIVINE 
APPROVAL. Hore wo aeo that a man may be strangely favoured by circumstances, 
who is in open rebellion against God. Rightly to interpret circumstances is one 
of the· moat difficult things in life. And a man who has become loose at the 
conscience may so interpret them as to embolden and fortify himself in a life of 
sin. There are people who make circumstances into a kind of Bible, and argue 
that, after all, it is impossible they can be so very bad, or Providence would not 
thus conspire to further their purposes. When a man gets himself mixed up 
with iniquity, it is not much wonder that he tries to set up a kind of supernatural 
wisdom of his own, as a sort of self-vindication. It is quite possible for a man 
so to put circumstances before his mind as to be fearfully misled by them. Much 
charity should be exercised towards those whose very circumstances invite their 
further continuance in sin. Many a man has had reason to thank God that the 
ship left before he got to Joppa; that was the only thing that saved him from 
disaster and perhaps destruction. III. A MAN MAY IGNORE TIIE CL.Arns OF GoD 
AND YET BE SCRUPULOUS IN ms OBSERVANCE OF THE LAWS OF SOCIAL JUSTICE 
AND EQUITY. Jonah "paid his fa.re." Honest with the owner of the ship, 
but dishonest with the Owner of the universe. God has claims upon us as well 
as man: and any man's integrity is partial and ruinously defective that does not 
honour both claims. IV. THE WICKED MAN IS A PUBLIC CALAMITY, A SOCIAL 
CURSE. No matter how much the sinner may have things his own way, God can 
head him off, frustrate his purposes, and convert the very elements that were 
most friendly to his progress into instruments of punishment and death. Learn 
that there is a right and a wrong way of settling things. We must have a settle­
ment with God on a basis of mediation and righteousness, or the sea will always 
be rough. (T. Kelly.) The unwisdom of disobedience :-God said to Jonah, 
"Go to Nineveh." "I won't go; I'll go to Tarshish." He started for Tarshish. 
Did he get there ? The seas raged, the winds blew, the ship rocked. Come, ye 
whales, and take this passenger for Tarshish. No man ever got to Tarshish if 
the Lord told him to go to Nineveh. The seas would not bear him; they are 
God's seas. The winds would not waft him ; they are God's winds. If a man 
deliberately sets out to do that which God declares he must not do, the natural 
world as well as God is against him and the lightnings are ready to strike him, 
and the fires are ready to consume him, and the sun is ready to smite him, and 
the waters are ready to drown him, and the earth is ready to devour him. 
(Christian Age.) He paid the fa.re thereof.-Paying the fare :-There had 
been many hindrances in Jonah's way to prevent him from consummating the 
act of disobedience, but he overcame them all. And yet this fact that he had 
paid his_fare might have startled him. It was the last hindrance to his head­
strong will. Had he gone to Nineveh he would not have needed to pay his own 
fare. But deliberately selecting his own way, Jonah was left to pay hi~ own fare. 
1. Accept this feature of the case as a starting-point. Obedience is economy; 
disobedience is expensive. 2. 'l'his was only a small part of the fare that Jonah 
paid: Only the first instalment. In the second place, he paid his fore in the 
thwarting of his purposes. He made more haste than speed. The ready way 
was not the right way. If you will be disobedient, you must pay your fare in 
the thwarting of your purposes. 3. As part of the fare the prophet had to pay 
for his disobedience. I mention his moodiness and peevishness. 4. Part of the 
fore was the withdrawal of Jehovah's-presence. 5. He paid part of his fare in 
the loss of reputation. Regard to reputation was the only defence he made. 
Reputation may be overestimated. If the means is exalted into an end ; if 
reputation becomes the be-all and end-all of the ministry, there is no limit to 
the harm that may accrue. For the sake of reputation Jonah declined the ea!! 
of God. And his disobedience•was its own punishment. (John A. lllacfadyen.) 
Sinful pleasures dear bought :-The sacrifices required by religion are infinitely 
more reasonable and light than those which sinful courses demand. I. THE 
SACRIFICES REQUIRED OF THE SINNER. The boasted pleasure of the si.imcr is 
obtained at a very disproportioned expense of time-of labour-and of substm1ec: 
and moreover to it is freely sacrificed not only health, reason, consc•icnce, but 
also the precious soul. II. THE SACRIFICES REQUIRED OF '.!'HOSE WIIO ARE 1'11 I,; 

FRIENDS Oli" RELIOION. I. Religion docs not require the rcnu11ciation of any 
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IRwful c-njoyment. 2. Religion does rc:>qnire of it-s followers certain worldly 
saerifiees. Such as a Am·enth portion of time. Jehovah demands of all His 
worshippers-3. The t-0t.iil eurromler of their persons. Your talents, with e.11 
their eneriiies ; your will, wit,h all it,s propensities ; your affections, with e.11 
their fervour, arc exdusively e.nd supremely His. The members of the body too 
are become instruments of rightoousness unto righteousness. 4. When sinners 
eome t-0 the SaYiour they present Him with their most cheerful services. 6. '.l.'ho 
seYerest. sa.c'rifice that religion requires is that of our unholy desires. The service 
is severe, but the command is absolute. III. COMPARE THESE SYSTEMS. Ee.eh 
has somet,hing to enjoy. The Christian needs not fear to grant to the sensualist 
his luxuries; or t-0 e.c1.,iowlcdge the general depression of the faithful. To 
ascertain the several claims of these systems observe-I. That, while e.11 the demands 
of religion are just, those of iniquity are the vexatious claims of a. trye.nt. 2. The 
demands of religion a.re most gre.cious, whereas those of a. tyrant are insatiable. 
3. The services of religion a.re beneficial ; those of the world destructive. 4. The 
sacrifices of religion shall be richly repaid. Sin also he.s its wages, and to the 
uttermost farthing they shall be paid. Choose then what master you will serve. 
Listen not--1. To the seductions of pleasure. 2. Be not afraid of the reproaches 
east upon religion. 3. Be truly wise. Listen to the cautions of Divine wisdom. 
(James Simpson.) One virtue cannot a!Qne for a wicked course :-Jonah's 
attempt t-0 nm away W8.'! a foolish and wicked act, all must admit; but there is 
one thing told of him that is very much to his credit : he " pa.id his fare " on 
board the ship that was to bear him away to Tarshish. He fulfilled his obligations 
to the shipowners in the matter of the passage money He was none of your 
mean sneaks who, in running to destruction, try to go as dead-heads. Jonah 
went on his way like a man. How often, by some such reasoning as this, men 
make out a good C8.'!e for themselves, or for others, in the face of flagrant and 
atrocious a.cts. Men use some single virtue to cover much wrong or vice. I 
know a young man who refl!sed to obey the call of God, e.s clearly given as was 
ever that to J one.h., and is satisfying conscience by the assure.nee of honesty in 
a very different and self-appointed sphere. There is much of this Jonah business 
on every hand. Men are sharp in their dealings, even to rank dishonesty, but 
they talk well. and profess better. They cheat and shave right and left, but 
they found a scholarship or a seminary, endow a college, or build a church. They 
are helping to undermine every good institution in a community, but they are 
kind and obliging neighbours. Because the men that cheat, swindle, and murder 
us are possessed of some single excellent virtue, we are asked to set it over against 
their ma.ny nefarious acts and terrible failures in character and life, and oall it 
even. Not that we would undervalue or despi~e the admirable traits that some­
times appear in wicked and debased lives. We only utter our protest against 
the attempt, so often made, to make them atone for the sin and failure by which 
they are surrounded. We are all liable to be satisfied with one little pet virtue, 
that blooms, perhaps, like a flower adorning a corpse. The way we help one 
another to this same self-complacency over small virtues .cherished in the midst 
of flagrant wrong, is, r.erhaps, the worst part of the story. (Homiletic Magazine.) 
I,,;fe' a fare :-Men get ' passes " of railroe.ds-all must pay the fare '11'.ho ~o through 
life. Bible tells us there are two ways. You must pay the fare m either ease. 
I. BROAD WAY TO DESTRUCTION. Fare? 1. Loss of conscience. 2. Loss of 
character. Character ii; built up by thoughts, words, deeds, little by little. 3. Loss 
of Divine image. 4. Loss of soul No escape. "The wages of sin is death." 
II. NARROW WAY TO LIFE. Fe.re? Yes, we must pay the fare. The results are-
1. Noble character. God's building. 2. Uplifting influence. People respeot. 
3. Satisfaction. Duty done ; clear conscience. 4. Gain Heaven. Two ways are 
before you; which one will you take 1 (Homiletic Review.) 

Ver. 4. The Lord sent out a great wind into the sea.-The Divine 
displ,easure :-There is a religious side to storms~· Tempests have done what 
spiritual teachers could not do. 1. Disobedience ensures punishment. No 
man can sin with impunity. There is an absolute necessity for moral wrong 
to be judiciously dealt with. 2. The forces of nature are often the instruments 
of God'g corrective or punitive purposes. There is a providence in all varieties 
of weather. 3. The sin of one involves others in its consequenoes. From verse 
5, we gather-I. That in seasons 0f extreme peril the religious instinot invariably 
.reverts to a real or imaginary superior power for help. The religious sense is 
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an inherent prineiplo, a part of the very " w,irp and woof" of our mora.1 constitu­
tion. Whon danger challenges our helplessness, unbidden our hanrlR outstretch 
in implorntion to God. 2. That possosRions are valueless when life is at stake. 
3. That remedial measures to alloviatc the consequences of evil are futile while 
the eauso slumbers undiRturbcd. Sin is the Jonah in every man which keeps 
him in jeopardy and restlessuoRs every hour. From verRe 6, we are taught-­
I. That adverse circumstances often require to be supplemented by direct appeal 
to arouse men to a sense of their perilous situation. 2. The insufficiency of nature 
to correct the fe,Jse and teach the true object of worship. 3. The parallel and 
divergent points in human history. The same ship, route, port, &c., but widely 
different motives, ends, &c. Verse 7 teaches-I. That the casualties of life are 
not unfrequently associated with wrong-doing. No calamity without a cause, 
no sin without a calamity, sooner or later. 2. That necessity drives to expedi­
ents. 3. That detection will inevitably overtake the guilty, or the Jot fall on 
the right man. 4. That the extremities of men a.re the opportunities of God. 
5. That one rebellious act sends its ring down the vestibule of ages. (J. 0. Keen, 
D. D.) The disobedience of the prophet of Gath-hepher :-This storm was not 
accidental,-accident has no place in the government of God. It is the name for 
a cause or causes of which we are ignorant. The sublimity of this description, 
and of others which ocour in Scripture, will be more apparent when you compare 
them with the account which the heathen poets give of the deity to whom they 
assign the direction of this element. The varied operations and agencies in 
nature and providence which heathenism has distributed among lords many and 
gods many, the Bible centres in one. What a humiliating contrast is here pre­
sented between rational and irrational beings. Jonah obeys not. Inanimate 
nature waits God's commands. The following lessons may be deduced from 
the passage. L SEE HEBE THE lNSENSIBILITY OF THE DiltlNG TRANSGRESSOR. 
Jonah had entered int-0 a contest with his God. The furious elements proclaimed 
the contest to be fearfully unequal. While every one else is uniting his exertions 
and his prayers to avert the threatened danger, Jonah had gone down into the 
sides of the ship, and was fast asleep. Contrast our Lord's sleeping during the 
storm on Galilee. But why wonder at the insensibility of Jonah? Look around 
and you will see insensibility as profound, and where there is the same difference 
between insensibility and safety. Engrossed by pleasure or business, how many 
are there who feel no concern for religion. II. SEE THE DIFFERENCE BETWEEN 
INSENSIBILITY AND SAFETY. While the apprehensions of the prophet diminished, 
his dangers increased. In endeavouring to escape from the voice of God, given 
to him in prophetic direction, there was the near prospect of his hearing tha.t 
voice announcing his destiny from the judgment-sea.t. Perilous, however, as 
the prophet's situation was, it was not in reality more so than that of thousands 
who nevertheless participate in the security. In the one case a.s in the other, 
there may be but a step between the sinner and death. III. THE OBJECTS OF 
TRUST MADE THE INSTRUMENTS OF PUNISHMENT. This is a marked feature of 
the Divine administration. See the case of David numbering the people. God 
permits Jonah to gain his object. Then his troubles begin. The vessel which 
he expected would bring him to his ultimate point threatens to become the grave 
of him and his shipmates. So men set their hearts on e. favourite object. This 
is pursued not only without reference to God's will, but in manifest opposition 
to it. They gain it. And out of this their vexation and punishment arise. This 
is often seen in the acquisition of wealth. IV. THE DUTY OF RECOGNISING THE 
VOI0E OF GoD IN THE EVENTS WHICH THWiltT OUR WISHES. "Affliction springeth 
not from the dust." It was God who sent forth that great v.ind which put in 
jeopardy the vessel in which Jonah sailed. It was for the purpose of arresting 
him in his course of disobedience-of bringing him to e. sense of his misconduct­
and of leading him to seek forgiveness. What is the obvious use which we should 
make of this narrative? The uniform doctrine of revelation is, that sin hardens 
the heart, and tends to the still further commission of sin. On this it grounds 
the exhorto.tion to give a.II diligence to make our calling and election sme-to 
be sober and watch unto prayer. (R. Brodie, A.JI.) 

Ver. 5. The mariners were afraid, a.nd cried every one unto his god.­
Pear driving men to God :-,Ve see how in dangers men o.re constraine,l to call 
on God. Though, indeed, there is e. certain impression by nature on the hea.rts 
of men e,s to God, so that everyone, willing cmd unwilling. is conscious that there 
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is some- Supreme Being; we yet, by our wickedness, smother this light whioh 
ought t-0 shine within us. We indeed gladly c&st away nil cares and anxieties ; 
for we wish to live at ORS<', and tranquillity is the chief good of man. Hence it 
comes that all desire t-0 live wit.hout fear &nd without care, and thence we all 
naturally sc-ek qniC'tness. Yc-t this quietness generntes.contempt. Honce, then, 
it is that ha.rdly &ny rc-ligion appc-ars in the world when God leaves us in an undis­
turbed eondit.ion. Fear constra.ins us, however unwilling, to come to God. Falso, 
indeed, is what is said, that fear is the cause of religion, and the,t it wa,s the first 
reason why men thought that there were gods ; this notion is indeed wholly 
ineonsistent with common sense and experience. But religion which ha,s become 
nearly extinct, or at least covered over in the heiirts of men, is stirred up by 
dangers. Of this Jonah gives a remarkable instance when he says that the 
sailors "cried, each of them to his God." We know how barb&rous is this race 
of men ; they arc disposed to shake off every sense of religion, they indeed drive 
away every fe&r, and deride God Himself as long as they may. Henoe, that they 
cried to God, it was no doubt what necessity forced them to do. And here we 
may learn how useful it is for us to be disquieted by fear ; for while we are safe, 
torpidity, as it is well known, creeps over us. Since, then, hardly any one of him: 
self comes to God, we have need of goads ; and God sharply pricks us when He 
brings any danger so as to constrain us to tremble. But in this way He stimu­
lates us; for we see that all would go astray, and even perish in their thoughtless­
ness, were He not to draw them back, even against their own will (John Calvin.) 
Foor at the prospect of death :-Pl.iny, who wa,s e. contemporary of the Apostle 
John, made some close observations of the animal world. Among other things 
he tells us of the mole-" Moriendo incipit oculos aperire," that is to say, "the 
mole first opens his eyes in death." And such is really the case, for the mole's 
eyelids, on account of his occupation, are closed all his life long, and only when 
he is dying does he force wide open his small black eyes and look round upon, 
the world, and up to the sky. Now, although the mole is not a favourite among 
men either for its usefulness or its beauty, we may be permitted to say that most 
hnman beings, created in the image of God, do just the same a,s the mole. Of 
them, too, it is true that, for the most part, they only truly open their eyes, that: 
is, their inward eyes, in death. Then only, when about to leave the world and. 
time, are their eyes couched ; not till then do they learn to distinguish between 
~·hat is something e.nd what is . nothing, what is vanity and what is true 
glory ; and then, for the first time, they look up to the inexhaustible sources 
of eternal life, and discover, to their horror, that like deluded fools they have 
all e.long been pursuing what was only illusion, deception, or imposture. Yea, 
only in that honr do they who took so much pride in their own wisdom become 
wise in the sense which Moses meant when he prayed: "So teach us to number 
our days that we may apply our hearts unto wisdom." So late do they begin 
to seek the antidote to death. Thus we find the fellow-voyagers of the runaway_ 
prophet are full of dread and dismay at the gates of death. (Otto Funcke.) The 
superstitioua infidel :-The m&n who, in ordinary circumsta,nces, refuses a just 
and enlightened submission to the authority of God is, in the hour of calami.ty, 
of all others the most likely to degrade his nature and his name by the low and 
debasing services of a gross superstition. I. WHEN0E DOES INFIDELITY ORIGIN­
ATE J 1. Not, assoredly, in the superior understanding of its subjects. Were it 
even so, that the most acute individuals were found in the ranks of infidelity, still 
infidelity gains nothing unless it can either be shown that it is itself the cause of this 
acumen, or that it results properly and immediately from its exertions. Infidelity 
is the vice not of mature but of juvenile minds, or of those. whose minds never 
open beyond the attainments of indiscretion. 2. Infidelity, in very many in­
stances, derives its origin from the distorted views of religion, which superstition 
or bigotry present. 3. The grand origin of all infidelity is the pride and pollution 
of the heart. Pa,ssion now usurps the authority over conscience, and the under­
st,a,nding submits to the will What we strongly incline to we are easily persu&ded 
to believe ; whereas, a doctrine that opposes our desires, it is hardly possible 
to bear. The principles of infidelity may be held in the fullest harmony with 
indulged sensuality. II. TRACE INFIDELITY IN ITS RESULTS. Follow the history 
of the infidel to hls ultimate manifestation. '!'hat sooner or later he will be 
revealed is wha,t we are warranted to assume. In one or other of the following 
ways is his folly revealed. I. Ily voluntary confession on his acceptance of 
the Saviour. 2. By the despair which must follow the rejection of this salvation.· 
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3. Hy tho degrading auperstitionH to which the infidel is constrained to ,ipply. 
IJ. WIIA'f JUIJOMl'JN'f 01/ClllT TO HE FOilMJ!JD OF 81/GH A SVATY.:vl Oil' PRINCIPLES'! 
I. Of its wiHdom. Intellect is tho Loast of infidel:;, :l. Of its practical influenr:P. 
The interests of society arc concerned here. 3. What i:➔ infidelity with rr,;ped 
to its ultimate comfort ? That is no religion for man which docs not afford 
consolation. (James Si·mpson.) Seamen in sl01'ms :-1. THE MIGHTY AGENCY 
OF Goo. The wind is a strange power in nature. The fact that storms are 
under Divine direction should-I. Rouse us to consider them as God's voice. 
2. Leu.d us to submit to the catastrophes they produce. 11. THE NATURAL 
~NSTINOTB OF MAN. These men developed-I. The dread of death. 2. Faith in 
prayer. Their prayer involvod-(1) Faith in the existence of divinity. (2) Faith 
in the intreatableness of divinity. III. THE STRANGE VICARIOUSNESS OF SUFFER­
ING. The storm came on as a consequence of the sin of Jonah. The innocent 
suffer for the guilty the world over. The principle of vicarious suffering is a 
principle developed in the experience of all. We suffer for others, and others 
have suffered for us. A man may deny the justice of vicarious suffering, but 
he cannot deny the fact. The sufferings of mariners are strikingly vicarious. 
Let shipwrecks remind us-1. To put our confidence in God. 2. Of our moral 
condition. .3. Of our duty to pray for our brethren on the sea.. (Homili8t.) 
They cast forth the wares that were 1n the ship into the sea.-The 
unavailing sacrifice :-Whatever sacrifices the sinner in the hour of trial may 
be disposed to make, nothing can avail him so long as unpardoned sin remains 
concealed in the heart. I. THERE ARE IMPORTANT SACRIFICES WHICH, IY THE 
HOUR OF TRIAL, THE AWAKENED SINNER WILL MAXE. I. The awakened sinner 
may abandon, in the hopes of relief, his worldly companions. These were his 
treasure. 2. Conviction may even constrain the sacrifice of the most endeared 
and of the most inveterate habits of sin. 3. He sacrifices his prejudices. 4. He 
sacrifices his personal ease. 5. He will even sacrifice his worldly substance. 
II. SACRIFIOES so PRESENTED c~ NEVER BE AOCEPTED OF GOD. They have 
no intrinsic value ;-they are involuntary-unseasonable-selfish-unauthorised 
-unbelieving-and unholy. Such sacrifices may be made while sin remains safely 
concealed in the soul. Two things are requisite in order to our intercourse with 
God. Not only must iniquity be pardoned, but it must also be destroyed as 
to the influence which it exerts on the heart. By that method of salvation which 
the Scripture reveals, holiness is effectually secured. (James Simpson.) 

Ver. 6. So the shipmaster came to him.-A model sea. captain :-The 
shipmaster was a good workman. The spirit and manner in which he went 
about his work deserve our imitation. He was intensely in earnest. At 
any risk he wished to arouse this slumbering passenger to a sense of duty. 
Death was staring them in the face, and he was anxious that every person 
on board should be doing something to assist the ship, or to save his life. 
Seek to imitate-I. Hrs EARNEST SOLIOITUDE. When we remember that millions 
of our fellow-men are actually slumbering on the very verge of perdition, the 
first desire of every Christian heart should be to awaken them out of sleep. The 
conversion of men to God is the ultimate and immediate aim of all truly Christian 
effort. If we fail in this we fail altogether. This is the spirit of the age. In 
business, politics, and science, men may be as fanatical as they please, and society 
will applaud their zeal ; while in any undertaking which is strictly Christian 
and spiritual, an ordinary amount of earnestness will not be tolerated. II. Hrs 
RATIONAL APPEAL. "What meanest thou, 0 sleeper ? " Give us a reason for 
this strange conduct. This inquiry is equally appropriate and rational as applied 
to unconverted men. In reference to a matter of such importance wi, cannot 
do rational men the injustice to suppose that this subject has not received their 
most earnest attention. The fact may be, that though there is so much nominal 
belief in the world, there is also, even amongst ordinary Gospel hearers, a wide­
spread spirit of scepticism. Ill. H.rs SIMPLE EXHORTATION. "Arise, and call 
upon thy God." Straightforward, honest, manly, and emphatic, the man came 
right to the point, and discharged his soul. Such a man as a Gospel preacher 
would be sure of success. Let us aim at the heart. Let our theme be the 
Gospel. This earnest sea-captain is an examplo for every Christian professor. 
( W. 11. Burton.) The good shipmaster :-Jonah behaved at once like a very 
presumptuous and a very ignorant man. Jonah's slumbers were unaffected 
l;>y the danger, and unbroken by the noise above and ti,round. The shipmaster, 
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!'('('ing thnt lw was quit(' 1111MnsL,io11s of his p('ril, and might probably bo cngnlphcd 
in the yawning ah~•~s bC'low t.J1em, bef,m, cvt'r he knew thn.t there WM dttng('r, 
<"Rrne near and nrou:acd him. The, shiprnastcr had no very aceuralo idea~ of 
Jonah's Gocl, of His charnrtcr, ll-l'IH'C\ mercy, long-suffering, or providence. Yet 
in the darknC'ss of hcnt hl'nism he had not absolntoly lost sight of evory glimpse 
of the trnth. Amicl,t all the obscurity and ignora.nco in which they were involvod 
ma.ny a heathen rt>tained tho knowledge that e. power there cortainly is that 
made hl'aven and earth, and all things therein; and that in evils which mock 
the W<'akness of human devices, the only probable road to safety is in appeal 
t-0 t.hat invisible Being, who certainly has tho power, and mtty have the will, 
to save t-0 the uttermost. (W, H. Marriott.) Men aroused by unexpected 
means :-If Jonah had been told one year before that a heathen sea-captain 
would ever a.waken him to a sense of danger, he would have scoffed at the ide11,; 
but here it is done. So now, men in strangest ways are a.roused from spiritual 
stupor. A profane man is brought to conviction by the shocking blasphemy 
of e. comrade. A man attending church, and hearing a sermon from the text, 
"The ox knoweth his owner," &o., goes home unimpressed, but crossing his 
barn-yard, an ox comes up and licks his hand, and he says: " There it is now 
-' the ox knoweth his owner, and the ass his master's crib,' but I d,o not know 
God." The careless remark of e. teamster has led a man to thoughtfulness and' 
heaven. The child's remark, " Father, they have prayers at uncle's house, 
-why don't we have them ? " ha.s brought salvation to the dwelling. 
(T. De Witt Talmage.) Remarkable awakenings :-By strangest way and in 
most nnex:pected manner men a.TO a.wakened. The gardener of the Countess 
of Huntingdon was convicted of sin by hearing the countess on the opposite 
side of the wall talk about Jesus. John He.rdoak was aroused by a dream, in 
which he saw the last day, and the Judge sitting, and heard his own name called 
with terrible emphasis-" John Hardoak, come to judgment I" The Lord 
has e. thousand ways of waking up Jona■. (Ibid.) Man's interest in 
God :-To the end the Lord may discover the guilty man, and cause of this 
tempest, as he made the mariners sensible themselves, so the shipmaster is 
set on work 'to awaken Jonah. to try his interest with his God (whom they 
knew not yet to be the true God), if possibly He had more power or goodwill to 
such as worshipped Him than theirs had. Which is the first step to His dis­
covery. Doctrine-I. A child of God may sometimes miscarry, so far through 
infirmity, negligence, and temptation, -that even a pagan, by nature's light, 
may see him reproveable and blameworthy, for· so is Jonah reproved by the 
shipmaster. 2. It is deeply censurable and absurd, even to nature's eye, to 
be secure in trouble. 3. Variety of false gods hold men in suspense and uncer­
tainty. Therefore every " man having cried unto his God,'' yet they a.re not 
settled, but will have Jonah to essay his God, i£ He be better than the rest. 
4. Nature's light will acknowledge that He who is the true God hath power to 
deliver in most extreme dangers ; for in this great tempest they assert it, 
- "If God think on us, we will not perish." 5. Howsoever in a calm day, nature 
conceit and boast of merit, yet in a strait, natural men are forced to have their 
recourse only to the favour of God. For this pagan shipmaster bath no ground 
of hope that they shall not perish. but in God's thinking (or being bright and 
shining, a.s the word also signifies, that is, ldoking favourably) on them. (George 
Hutcheson.) 'Arise, call npon thy God.-Asleep in sin :-These were 
the words of the shipmaster to Jonah, and they present to us the strange 
anomaly of the reckless seaman upbraiding with impiety the prophet of 
the Lord. Jonah could not at that hour have possessed a conscience void of 
offence. At that time he was flying in the face of God, disobeying His Word, 
betraying His trust, and he could not have thought of Him without dread. He 
could not have dared t-0 bend the knee to Him in prayer without conscie,p.ce 
flying, like a scorpion, in his face. Was it the conflict of his feelings which over­
powered him, and nature sunk exhausted under the dreadful struggle ? Or- was 
it that Jonah had succeeded in silencing the.remonstrances of conscience? Only 
by way of accommodation can this passage be improved. l. Apply it to the care­
less and ungodly. Thousands are rushing onward in the broad way which le11,deth 
t-0 destruction. Many a man, in the midst of the most awful realities of life, 
is locked up in fancied security, and not a pang, not a misgiving, not an appre­
hension is entertained. Well may it be said to such," Awaken, thou that sleepest." 
2. Apply to the backslider. Those who once knew the Lord, and who, remember-
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ing tho h)oasednoas of knowing Him, ho.ve nevertheless fallen from their stead. 
fastness; who, by sin, have inflicted e, clcadly wound 11pon thcir sonlH. Thcy 
may be, liko Jonah, sleeping, in.~ensiblo to the perils e,round them. But the 
words admit of e, moro oxtonded application. They come, in a greater or lcc;s 
degree, pointed to us a.JI. It Reems to se,y to us all, " watch e,nd pray, arise and 
be doing." (Dennis KeJ,ly, M.A.) "Sleeper, arise" :-Notice the character 
of Jone,h's s)cop. It could not he,ve been the sleep of innocence and confidence. 
Jesus Christ slept in the calm confidence of a. mighty faith which knew that the 
elements were powerless to injure the Holy One of God. Jonah slept to esce,pe 
from himself. Ho had already fled from the presence of God, but he could not 
esce,pe from the sound of God's voice in his conscience. May we not see in this 
sleep of Jonah a type of the condition of many souls ? As with him, so with 
us. God he,s given us a work to do for Him. But the work grows distasteful ; 
so we gradually slacken our efforts, and perhaps e,t la.at abandon them alto­
gether; and then try to escape from the presence of the Lord .... We lull 
ourselves more effectue,lly to sleep by the expressed intention of making our 
peace with God at some fa.r distant time, when we a.re less distracted by the 
world's claims upon us. But whe,t a.re such intentions save as the dreams of 
an unhealthy sleep? Every landmark of our lives which tells us that another 
stage is reached, and our journey is so much nearer the close, is in point of fact 
as the voice of that heathen sailor who roused the sleeping prophet. It is no 
new or striking thing to say, tha.t the time and manner of your death is uncertain. 
We need to take home to ourselves the common-places of religion before we can 
actually realise them. How ca.n we dare to continue to live in such a state as 
we de.re not die in? (F. R. H. H. Noyes, D.D.) The sleeper called to awake:­
The prophet, jealous, as some think, for the honour of Israel, and unwilling that 
the Gentiles should partake of the benefits of prophecy ; or fearing that, as 
others imagine, notwithstanding all the denunciations he might utter against 
them, the merciful God might still spare them, and thus tarnish the veracity 
of his predictions,-subjecting him, moreover, to the ignominy of being despised 
and punished as an impostor; or apprehensive, a.a is the opinion of a third class, 
of the perils to which this journey and message were likely to expose him, refused 
obedience to God's authority. What could the prophet mean by attempting 
to flee from the presence of the Lord? Possibly Jonah thought that by remov­
ing from Judea the special place of Divine revelations, he would remove from 
that presence of the Deity which was peculiar to it. During his passage he 
does not appear to ha.ve thought of the folly or sinfulness of his conduct. He 
fell fast a.sleep. Did not this splenetic seer know that it is in vain for e. man 
to contend with his Maker? 1. It must be obvious to every one that this impas­
sioned inquiry into the conduct of the sleeper speaks it to be fraught with extreme 
folly. Me,n is placed under the regimen of a moral and an equitable adminis­
tration, in which God deals with him a.s a rational creature. A door of hope 
is set before us. The awful consequences of refusing to accept God's mode of 
deliverance a.re fully displayed. Now, does the sleeper act the part of a wise 
man; to remain locked in the embraces of a most sluggish inaction, when affairs 
of such moment a.re to be decided ? Surely no frenzy is he.If so desperate as 
this ! The sleeper's conduct is fraught with extreme folly. 2. This awakening 
salutation intimates that the sleeper's conduct is full of danger. See the appall. 
ing and perilous position of this ship. Far more appalling and perilous is your 
condition, 0 ye spiritue,l slumberers. You are embarked on the ocean of Divine 
wrath. The vessel to which you have committed yourselves is frail and shattered, 
yet a.n a.rk of safety ha.s all along attended you, but you will not be at the trouble 
of accepting its aid. By neglecting the great salvation, your peril is increased 
a thousand-fold. Jonah's condition in the ship gives but a. faint idea of the 
danger you every moment run while without Christ, and " without God in the 
world." 3. The earnestness of the interrogatory imports that now is tbe proper 
time to a.wake. It should be a rule with every man who wishes to regulate his 
conduct wisely, to put off nothing till to-morrow which is necessary to be done 
to-day. The present time is always the best, and, what is more, it is all that 
we ca.n call our own. The circumstances of this case demand that you decide 
instantly. 4. The vehemence of this co.II tells us, that the business for which 
the sleeper is oa.lled to e,wake is of the utmost importance, and well desn·ves 
hfa attention. Inconceivably greater than Jono.h's is the business to which 
we now solicit your attention. By nature you are lost and undone ; but WQ 



TJU,: RTRLTGAL 1LLU81'TUTOR rr.nAr. I, 

now nnn01mcc to yon a, m<'ssiigc of llC'nce and rcconrilin.lion with God. \Vo 
l<-11 ~-on of a f;1nionr. "'ill you, through the pride of your heart., banish from 
~·onr mind that dt'ep and myBtcrious project? Will you, tlu·ough the listless­
ness of your inact.ion, discard. as not deserving your Bllrious contemplation, 
that unri,·allcd event which filled the world with wonders? 5. The question 
he-re put to the- slc-eper may also be viewed as tho language of reproof and astonish­
ment.. These sailors were heathen, yet in time of straiu they called on their 
God. The one man who professed to fear the God of heaven remains fast asleep, 
mak<'s no attempt t-0 call upon his G-0d. (IV. Nisbet.) The sleeper awakened: 
-Like all who endea,our t-0 frustrate the designs, evade the commands, or flee 
from the presence of God, Jonah fonnd his hopes miserably disappointed. The 
addrC'ss of the shipmaster t-0 the slumbering prophet is equally applicable to 
those who arc yet in their unregenerate state. 1. Like the prophet, you are 
exposed t-0 the st-Orm of Divine wrath, which every moment pursues and threatens 
t-0 owrwhelm you. 2. The inspired writers employ various figurative expres­
sions to describe the situation and character of impenitent Pinners. Persons 
of this description are represented sometimes as foolish, mad, or infatuated; 
sometimes as blind and senseless ; sometimes as dead in trespasses and sins ; 
and sometimes as slumbering or asleep. (1) Sleep is e. state of insensibility. 
(2) Sleep is a state of dreams and delusions. Apply to unawakened sinners, 
and then to those whom G<>d has been pleased to awaken. (E. Payson, D.D.) 
Tltc sleeper aroused :-The circumstances connected with this message of the 
prophet are ,ery striking. We may trace a parallel between those circumstances 
and man as we now find him. Every man, from the least to the greatest, is 
charged with a mission from G<>d; every man comes into the world charged 
with this one great business, the bringing glory to God ; and every man who 
goes forth, in the exercise of the faculties which God has given him, influenced 
and regulated by Almighty grace, fulfils his mission. But the greater part 
of mankind shrink from it; they flee (as it were) from the presence of the Lord; 
they go forth from the round of duty in which He places them, and seek to escape. 
Every soul who is not fulfilling bis mission will sooner or later be convinced 
how fearful a thing it is, as well as vain, to seek to depart from God, and to neglect 
the one great business of life. The subject suggests one aspect of the uncori­
,erted man,-he is in a state of deep sleep. All his faculties whereby he might 
glorify G<>d are inactive, or if employed at all, are employed unwisely and unfitly. 
He slumbers in sinful indulgence. There is an absorbing power in this; it holds 
the heart fast, it subdues the whole being, and brings it into entire subjection. 
He slumbers in spiritual feeling. What should be done in this case ? Two 
things. "Arise." "Call upon thy God." To every slumberer in sinful indul­
gence and spiritual ignorance we say, "Arise." Awaken to serious thought. 
Respond to the call of the Divine Spirit. Call upon God with all the lowliness 
of humiliation., and in the exercise of a simple faith, of a faith which He will 
give, of a faith which is even now tendered. And let me remind you that every 
day spent in the dangerous slumber of sinful indulgence and spiritual ignorance 
increases the difficulty of your awakening. (George Fisk, LT,.D.) A rousing 
voice to moral sleepers :-Three practical appeals to the morally indifferent are 
suggested L JONAH WAS IN IMMINENT PERIL; so ARE YOU. What a.re the 
perils of the material shipwreck to the perils of a corrupt and disobedient soul ? 
II. Jonah was UNCONSCIOUS OF ms PERIL; so ARE YOU. You say to yourself, 
"Peace, peace, when there is no peace." If you were aware of your position, 
you would give no sleep to your eyes, no slumber to your eyelids. 1. Jonah's 
unconsciousness was foolish; so is yours. How unwise was the prophet to 
sleep under such circumstances ; he should have been on deck, alert, all ear and 
eye, and with hands ready to grapple with the emergencies of tb,il terrible hour. 
2. Jonah's unconsciousness was wicked; so is yours. For the sake of his com­
panions on board he ought not to have been " fast asleep " ; it indicated a 
shameful lack of interest in his follow-men. Your indifferentism is wicked. 
You ought to be spiritually alive and awake, not only for your own sake, but 
a,bo for those around you who are in similar peril. HI. JoNAH HAD A MESSENOEH 
TO WARN HIM OF HIS PERIL; so HAVE YOU. There are certain points of analogy 
bet"·ecm this "shipmaster" and the godly ministers that are warning you. 
J. He believed in the existence and power of God ; so do they. " Call upon 
thy God, if so be that God will think upon ua." 2. He believed in the efficacy 
of human prayer ; so do they. What soul does not pray when in conscious 
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co11t11uL with ovurwhl'lming rlanger,i ? Your miniHter8 believe in prayer; they 
pray for you, an<l urgo you to pray for yourselves. 3. Ho believed it to he his 
duty lo sound tho warning; AO do they. Your miniHterH have a right to warn 
you; thoy 11ro boun<l to warn you. They are comm11nde<l to "cry aloud, to lift 
up their voicos liko 11 trumpet." Do you say, when godly men speak to you 
about your moral condition, What business have they to interfere ? My soul 
is my own ; if I chooso to throw it away, what matters it to them ? It does 
m11ttor to them. Y uu are not your own, you are not an isolated unit, you are 
a member of tho spiritual univerae; you have therefore no right to be dishonest, 
corrupt, ungodly, and throw your soul away. You were made to serve the 
universe, not to curse it; you cannot sin without injuring others. (Homili•t.) 
An alarm to the careless :-Observe the goodness and mercy of God. He would 
not punish without a warni,ng, and affording opportunity to forsake their sin 
and turn unto Him. Jonah was to warn Nineveh, but instead of obeying he 
fled, hoping to hide himself from the eye of the Almighty. Consider Jonah as 
representing the state of the great bulk of mankind, the state of every uncon­
verted sinner. I. TnE EXPOSTULATION. "What meanest thou, 0 sleeper ? " 
Sleep implies a state-I. Of insensibility. Jonah has no sense and feeling of 
his desperate condition. Sinners are dreaming, they are fast asleep. 2. Of 
insecurity. No one is more defenceless than he who is asleep. He is exposed 
to every danger, without anything wherewith to shield him. Just such is the 
state of the case with every impenitent sinner. 3. Of inactivity. Notwith­
standing all the evils to which Jonah is exposed, he makes not one effort to escape. 
He is fast asleep. So is it with the souls of the unregenerate. 4. Of inability. 
What can a man that is asleep do to preserve himself, to save his property, or 
protect his life ? The sinner cannot rescue himself from danger. II. THE 
ADVICE. Open thine eyes, and see thy danger. Look, and behold the remedy. 
"Call upon thy God." Prayer is a haven to a shipwrecked mariner; an anchor 
to them that are sinking in the waves ; a staff to the limbs that totter ; a mine 
of jewels to the poor; a security to the rich ; a healer of diseases, and a guardian 
of health; prayer at once secures the continuance of our blessings, and dissipates 
the cloud of our calamities. III. THE ENCOURAGEMENT. " If so be that God 
will think upon us that we perish not." It may be that God will hear us. At 
least we can try. Such was the encouragement which the shipma.ster held out. 
We can add more to this. Our God can and will hear and answer prayer. He 
is "thy God." Address-I. The careless sinner. 2. Those who are beginning 
to awake to a sense of their awful condition. 3. Those who have complied with 
the advice given. (Robert Simpson, M.A.) The awakening inff,uence of light : 
-A young lady was carried to the hospital of St. Lazare in a sleep that had con­
tinued for a week. All the chemical and medical appliances had been used, 
and yet she slumbered. There was an expert among these French doctors that 
awoke her. The last resource ! On the cones of the eyes that have dropped 
into insensibility is light. He focussed into the eyeball of the sleeper the rays 
of the sun. Hardly had the concentrated ray touched the eyeball when she 
awoke. Is it in sight of this physical principle that Paul uttered without knowing 
it, or is it not a marvellous testimony to God's Holy Spirit and His guiding when 
he says that the last resource for the slumber, even of death, is Christ's light! 
When Christ shines into your soul you can't slumber. (John Robertson.) A 
troublesome cabin passenger :-I know a shoal upon which I have seen several 
vessels come to ruin, but upon which I have never seen the remains of any two 
ships at the same time. It has been remarked that as long 11s the mast of a sunken 
wreck was to be seen above the water, another vessel was never known to strike 
on that bank. But it is seldom that that place is without its mournful beacon. 
As one ship thus becomes a beacon to another, so, in the voyage of life, one man's 
faults and failings should become warnings to all the rest. God has given us 
numy such beacons by the way; for the very falls and weaknesses of His people 
are made to subserve our highest good. The rock of disobedience, upon which 
Jonah split, is one of the most dangerous. Some who have grounded thus have 
managed to get off 11g11in into deep water, but it has always done them permanent 
injury, and has maimed them for the rest of the voyage. Jonah never did much 
after this misfortune. We see in Jonah a typo of many round us, both in tho 
Church and in the world. I. INDOLENCE m THE MIDST OF ACTIVITY. "He lay." 
Ease-rest-to be down in the sides of the ship, fast asleep in the bunks of formality 
and carnal enso, is t.!10 fullest rcalis11,tion of the ordinary professor's dreams, 
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R<'Sp<'d-abl<' Jona.hs IU'<' t.ho cnrso of our churches. II. UNCONCERN IN THE MlllST 
OF DANGER. M<'n sloop on the V<'ry verge of c,l<'nutl ruin. How is it possible 
to d«'scribo the sad C'ondit.ion of those who " will not" bo aroused by all tho Gospel 
admonitions whi<'h from time to timo they hear? III. DETECTION JN THE MIDST 
OF FLTGRT. Jonah little dreamed, whon ho was fleeing from tho presence of 
the Lord, that tho Lord was marking his every step. God knows us through 
all our disguises. We must all "appear before the judgmont-seat of Christ," 
and Ho who is to be your Judge has watched all your doings right throughout. 
( W. H. Burf-On.) Of the dispositions becoming men in the times of very threaten­
i'll{f and impending danger :-1. That apprehensions of tho displeasure and venge­
ance of God, on account of sin, are apt to arise in all ingenuous minds in times 
of very threatening and impending danger. 2. That notwithstanding there 
is a just foll?dation laid in the_ human mind, for apprehensions of this sort: in 
a state of distress, or great danger, yet many of those who are most criminal 
and guilty are, in such o. situation, quite unaffected and secure. 3. That a sense 
of the displeasure of God, manifested in present or apparently approaching 
calamities, would naturally excite and urge men to devotion, humiliation, and 
repentance. (J. Orr, D.D.) The history of Jonah :-Jonah is justly no 
favourite with us, though conspicuously a prophet of the Lord. Hardly one 
prophet's name is pronounced with so little respect. He wa.s a rea.l saint, with 
too mueh of the remaining elements of a sinner. His conduct on receiving his 
commission does appear very strange. We must accept his own explanation 
given in chapter iv., which seems to amount to this,-he felt in danger of being 
disgraced as a prophet, the denunciation being to be uttered in positive, not 
conditional, terms. How abominably considerations of self may interfere with 
obedience to God ! The purpose of his voyage betrays a most unworthy con­
ception of the Divine Being, whatever was exactly the prophet's notion. He 
may have been under the influence of a notion, that God maintained a peculiar 
jurisdiction over Judea, and a less absolute one beyond; though he knew that 
it must extend, with awful authority at least to Nineveh. He may have thought 
that, if he went far enough away, God would do without him, and appoint some 
other agent. He slept, but it is not wise to sleep in guilt. The God that is dis­
obeyed on land can make the sea avenge Him. There is no situation more 
pitiable than that of a religious ma,n who has disabled himself to take the benefit 
of his religion. Jona.h's associates had various gods, but they could all pray 
ea.rnestly to their objects of adoration. He could not ; he who knew the rea,l 
Lord of the land and the ocean. There must soon have been manifested some 
peculiarity of circumstances in the storm, indicating that it was of a nature 
extraordinary and judicial. The mariners referred it to the avenging power 
t.o point out the criminal by " ea.sting lots." There follows the decision of the 
lot, e. series of questions and expostulations. Jonah's answers were perfectly 
explicit. The honesty· he showed made the mariners think it best to inquire 
of himself what they should do to him. His ready, explicit answer and self­
devotement, no doubt, made them much more reluctant to do what he directed 
them. It would strike them as generous and heroic. They rowed hard. But 
the necessity became imperative at length. Jonah was sacrificed, but he was 
a willing sacrifice. Think of the prophet in his living tomb. The " belly of 
hell," that is, the grave. Short of death, is it possible to conceive so strange 
a transition of state and feelings 7 By degrees the amazing fact that he did 
really live, and continue to live, would bring him to the distinct sense of a. 
miraculous and protective Providence over him. Every moment would add 
strength to his impression of the Divine presence, and he came at length to a 
state of thought and faith and_ hope cap.i,ble pf prayer. What is given as the 
prophet's prayer is doubtless the brief recollection, afterwards recorded, of the 
kind of thoughts .which had filled his mind during his dark sojourn, with the 
e.ddition of some pious and grateful sentiments caused by the review. The 
final result of these mental exercises no doubt was a full consent of his will, that 
He who had sent him hither should send him anywhere else He pleased, even 
to Nineveh. Our Lord declares all this to be a type of Him. We m.i,y trace 
the analogy in the being consigned to the deep, and to the grave, in order that 
others might be saved ;-the duration of time the same in the <lark retirement; 
-the coming to light and life again, for the reformation of mankind. (Hercules 
was fabled to have had the same three days in a fish.) We follow Jonah to 
Nineveh, and there leave him. It does not appear that he showed any "signs 
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a,nd wondcrn." Thero wa,A n, spc<'rly h11rniliaLion a,nd repcnt.ancc, to which Uod 
gmciously roRpondcd, but at which Jonah was angry. (John Po~ler.) The 
Bleep of Jonah, and the Bleep of Ol1JTi.se (taken with Matt. viii. 24) :-Our J..ord 
has taught us to associate Hia name with that of Jonah. Christ tanght UR how 
to find high teachings in that which is outwardly mean and i!lllignilicant. We 
may bo permitted to observe an incidental resemblance between them, which 
appoa,rs to be fruitful of suggestion. There is a study for ns here, in this sleep 
of Jonah and this sleep of Christ. I. The physical conditions of human life 
are the same in all cases,-in the case of the good and of the bad. There is one 
law which makes sleep a necessity for all. In both these cases the immediate 
cause of sleep was bodily weariness and exhaustion. One had toiled in glad 
fulfilment of a ministry of love and sorrow ; the other had angrily refused to 
obey the voice of the Lord. But both slept. Thus we see the check which the 
universal and mysterious law of sleep puts upon every form of human activity. 
This limitation of bodily energy puts its restraint on hnman wickedness. It enforces 
a perpetually recurring pause in the activities of the sinful, the thoughtless, the 
worldly. But we sometimes cry that the activities of the noble and the good 
should thus be stopped. Alas ! that these must lay aside so often and so soon 
their toils, their consecrated tasks, their questionings, their search for truth. 
In discouragement and distress the Christian man at times longs for some exemp­
tion from the general law. But we may take heart again when we see Christ 
asleep. He sleeps, and His work stands still. 2. There are instances of peril 
in which physical causes conduce to the absence of alarm, both in the case of 
good men and bad. Jonah, fast asleep, was as untroubled by the threatening 
fury of the storm as Christ Himself. Sometimes the vigour and robustness of 
a man's bodily constitution contribute largely to indifference to dangers, which, 
if he regarded them, might fill him with dismay. Here is a physical cause largely 
helping to make a man altogether indifferent to the awful peril of irreligion. 
Often, when the time to die comes, the avenues of the soul seem to close up; 
the powers of expression fail ; the whole man sinks into a lethargy and uncon­
sciousness, in which he finally passes away. It is so with the good and bad, 
the prepared and unprepared. 3. This sleep of Jonah and sleep of Christ are 
indicative of two widely different spiritual conditions and processes issuing in 
strikingly similar results. We do not wonder that Christ should calmly resign 
Himself to sleep without apprehension or consciousness of peril. He knew 
that He was· in the Father's hands. But how could Jonah sleep, whatever his 
weariness, in the very act of such unfaithfulness to God ? In both instances 
the spiritual condition may have contributed to the eoundness of the sleep and 
the consequent unconsciousness of danger. With what thought Jonah went to 
sleep we are not told. In proportion to the success which Jonah had in quieting 
conscience would be the ease with which he would drop off to sleep and the pro­
bable soundness of his slumber. There was no uneasiness at the heart of Christ, 
and so He slept. There was not uneasiness enough at the heart of Jonah to 
keep him awake, and so he slept also. Misery comes to men in gusts ; it in not 
the permanent condition of life's atmosphere to any one. If a man refuse to 
be e. Christian it by no means follows that he will live in a state of perpetual 
excitement and alarm. We almost wonder how it is that God lets men thus 
sleep on. It is not God's plan to compel men to His service. He never so speaks 
that we may not refuse to answer. He never so compels us to attend that we 
may not settle ourselves to sleep again. But the time of awaking comes. 
In most Christian congregations it may be there are some who are suffering 
from the pangs of an awakened conscience. For such Christ we.its with infinite 
compassion and concern. But the· probability is that the condition of the 
majority of those who habitually listen to Christian preaching is like that of 
the ten virgins, of whom Christ speaks in His parable. " While the bride­
groom tarried, they all slumbered and slept." We slumber and sleep. Is it 
because we are finding our rest in reconciliation with God, or because we have 
dismissed the thought of God, and comforted ourselves with an opiate? (Thoma.s 
Stephenson.) Call upon thy God.-Tcrrors of conscience :-1. How natural 
it is to mankind to fly to God and to call upon Him in seasons of distress. 
If nature, dark and doubtful, and trembling with a sense of guilt, can yet 
fly to the Almighty and caII upon Him, shall we, who are enlightened by 
grace, be careless and indifferent about this high privilege of drawing near 
to God in prayer? Shall we, as long as we can find any earthly satisfaction 



24 TTH7 RTJ/UGAT, 1LLT'8TRATOR. r!'TIAI'. I. 

and enjoyment, gh·e Uwm t.he preference to God; think much of them, and 
little or never of Him? \Vho t.liat has a rC'al concern for his own wolfa1·e and 
happiness will not perpeltrnll~, call upon God? 2. 'l'he folly of contending with 
Uod. He sent the prophet one way ; bnt b<>cause this prophet liked not the 
ermnd that he was charged with, he endeavoured to go qnite a contrary way, 
The folly of such au at.tempt we are all ready to acknowledge; but are all, who 
would not hesit.at.e or doubt to pass sentence upon Jonah, free from this very 
folly 1 Jonah disobeyed an express order of God; and in doing eo somehow 
satisfied himself that a.n all-discerning Eye would not see perverseness in him, 
nor an almighty Hand reach him in his flight. Do not thousands practise the 
same deceit upon themselves 1 3. Conscience hath its power and authority 
and terrors derived from God ; with which it will surround the sinner in the 
day of trouble, forcing him to confess and acknowledge his guilt. 4. These terrors 
of conscience, if they seize the sinner in due time, are most blessed and desirable. 
For the most unhaf PY of all conditions is security in sin, without any feeling 
or apprehensions o danger from it. But an humble and contrite heart, con­
fessing its unworthiness, bewailing its sins, fully sensible of its own inability 
to rid itself of this burden, is in the fit and only fit disposition to return to God : 
such a soul is not far from salvation. 6. The Almighty, who bringeth good 
out of evil, ordained that Jonah should set forth a type or sign of the burial 
and resurrection of Christ. (T. TowMon, D.D.) Natural religio'flr-its Btrength 
and weakneas :-The pilot not only rebuked the prophet, he had a proposal to 
make to him. "Arise, call upon thy God." And he backs his proposal by a 
reason, a motive, an expectation of benefit. " If so be that God will think upon 
us, that we perish not." All this, as coming from a heathen, is peculiarly 
instructive. The two great truths conveyed are these. 1. That in man's inmost 
nature, originally a.nd radically, there are certain principles of religion most strong 
and ineradicable. 2. That these, without the guidance of revelation and faith, 
are altogether insufficient as guides in his real relation to God. Man's natural 
helplessness, and his natural conscience, necessarily imply a capacity for religion 
and a certain religiousness, appertaining, of necessity, to human ·nature, and 
developed, in peculiar strength, even in heathen worship. In the progress of 
modern civilisation man may emancipate himself from the solemn awe with 
which the heathen contemplate the powers of nature, but if he rise not to a holy 
veneration of the one Supreme Author of nature, as a revealed and reconciled 
God, it is very questionable whether he does not become in some respects a more 
shallow a.nd trifling being than the worshipper of idols. We might very easily 
maintain a.nd prove the assertion, that godless men, in the days and in the state 
of society in which we live, are more thoroughly irreligious than the heathen 
are: that covetousness, which is idolatry, is more contemptible than the worship 
of stocks and stones. Two facts conspire to make man nature.lly and necessarily 
a religious being. 1. His observation of the powers of nature. 2. His experience 
of the powers of conscience. L WlliT CAN NATURAL RELIGION DO FOR us 7 What 
is it that reason, unenlightened by the Word and Spirit of God, can do towards 
furnishing man with a religion 7 1. It may tell us that there is a God, that God 
is one. The existence a.nd the unity of God may be proved by reason. These 
heathen mariners had many gode. Jonah, they took for granted, would have 
a God too. The whole herd of inferior deities whom the heathen worshipped 
were only so many sectional representatives of a portion of the powers believed 
to reside in a God, to whom might fairly be given, even by reason, the lofty 
designation, "God over all." The wisdom, power, and goodness which man 
sees to be requisite for creating, preserving, and controlling the visible universe, 
are felt to be unbounded, infinite. One such Infinite Being is felt to be necessary 
to account for things as they are. But not more than one is felt t-0 be necessary. 
Indeed, more than one such Infinite Being, possessing all knowledge and power, 
is felt to be impossible. The same result follows from our connection with the 
moral world. Conscience tells of a Ruler and Judge, but only of one. 2. Reason, 
fairly interpreted, aBBures us that thi~ God is a Being capable of intercourse with 
His creatures. The creation of an intelligent Being is manifestly the work of 
a Being who Himself is intelligent. Hence reason itself demonstrates the possi­
bility of a revelation from God, and of the possibility and efficacy of prayer. 
II. REASON'S LIMIT, AND REASON'S WEAKNESS. 1. Rea.son knows that God exists, 
but it does not know God. We need revelation to make us acquainted with Him. 
You never really know any person merely by discovering his intellectual or 
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RoionLiflo o.bilitios. You nevor <lo know o. neighbour aave by knowing hia moral 
cl11Lractor and hia heart. 2. Reaaon tells us that prayer ia posaible, yea reaaonablc, 
but revelation o.lono puts us in possession of the terms on which Goel actually 
hears pro.yor,-puts ua in a condition e.ctue.lly to pray. Ree.son, therefore, without 
rovolation, is sure fe.te.lly to err ; e.ncl whether in ancient pe.ge.nisms or in modern 
ratione.Jisms, which e.re heathenisms, or in popery, or in nominal, formal Christianity, 
the error e.t bottom is iclentically one e.ncl the same. (llugh Martin, M.A.) 

Vor. 7. Let ue co.et Iota, that we may know for whose cause this evil is upon 
ue.-Oonditiona to be observed in casting lots :-1. We must never fall to lottery 
but when necessity enforceth us: all other lawful means must be first assayed. 
2. We must use great reverence ancl religiousness in the action. Holy things 
must be done in a holy manner. 3. We must avoid impiety and idolatry therein, 
ascribing the event of our wishes neither to the stars nor to any other celestial 
body, which cannot want the ingestion e.nd intermeddling of devifa. 4. We 
must not apply the oracles of God in His sacred Scriptures to our earthly, tem­
porary, and transitory losses. 6. The ends of our lots must be respected ; the 
honour of God, as the modere.toi: of e.ll such ambiguities; the furnishing of His 
Church, if two or more be fit, with the fitter ; the preserving of justice ; the 
avoidance of greater mischiefs. 6. We must eschew all fraud and deceit in per­
mitting our causes to heavenly arbitrament. (Bialwp John King.) The lot:­
In the proposal of the sailors, though superstition seems to have dictated it,' I 
perceive an implied recognition of the agency of God in the storm. They con­
sidered their present distress as a visitation from God. And in this they judged 
truly. Storms do take place under the direction of Divine providence. I 
perceive, further, the operation of natural conscience in these heathen men ; 
for they believe not only that it was God who sent the storm, but that the storm 
was the evident token of His displeasure on account of sin. Sin indeed is the 
great cause of all the evils with which mankind are afflicted. The conscience 
of the sinner may at other times be lulled into a false peace, but the pressure 
of great calamity, or the fear of its approach, rouses it from its slumber. In 
this case, the conscience of these heathen, though not enlightened by revelation, 
accused them. There is, however, no direct evidence that these mariners were 
impressed, severally, each with a conviction of his own sins in particular. Every 
man looked away from himself, as if he were blameless, and turned his thoughts 
towards some other of the company as the guilty cause of the storm which 
threatened their destruction. Besides, they were ill-informed respecting the 
administration of Divine providence towards sinners in this present world. They 
seem to have thought that the sufferings which befall men in this life are in exact 
proportion to the measure of their iniquities. This was the error of Job's friends. 
The sailors considered• the storm as a special visitation inflicted because of some 
more than ordinarily aggravated transgression, committed by some unknown 
individual among them. So they appealed to God by lot, in order to discover 
the guilty person. The whole business of the sailors casting lots must be ascr:bed 
to their ignorance and superstition. We should err were we to judge of the 
lawfulness or unlawfulness of actions merely by their event ; and God is often 
pleased to employ for His purposes the ignorance and folly of men. (James 
Peddie, D.D.) And the lot fell upon JonaJJ..-Finding the guilty one :-God 
will certainly find out the Jonah that causeth the storm. The guilty person 
shall not always go undiscovered. I. PERSONS UNDER GUil,T MAY GO A LONG 
TIME UNDISCOVERED. Some men's hiddell. works of darkness are sooner brought 
to light than others. II. SOME MEN'S SINS ARE NOT DISCOVERED UNTIL THEY 
COME TO THE GREAT RECKONING, THE GREAT AUDIT DAY. "Some men's sins are 
open beforehand to judgment, and some men they follow after." Then the hidden 
things of darkness that escape discovery now will all be brought to light; and 
what if you be hid here, this will but harden you: whereas a discovery might 
be a means to awaken you and bring you to repentance. III. SOME MEN'S GUILT 
COMES UNDER MORE DREADFUL AGGRAVATIONS THAN OTHERS. Ordinarily, the 
more aggravations that men's sins are clothed with, the sooner will God lay them 
open to a discovery. IV. UPON THEIR DISCOVERY THEY EITHER GROW WORSE 
AND ARE HARDENED, OR THEY ARE DEEPLY HUMBLED. Jonah, upon his dis­
covery, acknowledges and accepts the punishment of his iniquity. Now we 
inquire, What 'tvays and means doth God to.kc for the discovery of guilty persons 1 
I. lly pursuing them with the terro1·s of conscience. 2. By sending judgrnents 
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and afflictions after t.\1cm. 3. Dy suffering them to fall into somo notoriouR sin. 
4. By gi,;ng the guilty person up to some gross and notorious error. 6. By 
causing t.he power and authority of the \Vord to seize upon them and arrest 
them. 6. By wonderful providences. 7. Dy bringing them to heart and con­
sciC'nec examination. Dy such discovery ol guilty persons God gets Himself 
a name .. A name for His justice, wisdom, omniscience, omnipresence, and also 
for His Word a.nd truth. Why v.ill tho Lord discover guilt 7 To bring poor souls 
to shamo. a.nd so to repentance, and all this while He hath e, design of lovo to 
the soul in the discovery. Because He will he.ve some persons me.de cautions 
and examples to others. The.t the world may know of His displeasure e.gainst 
sin. That the rottenness of many hearts may appear, and they may no longer 
go on to deceive others. (John Ryther.) The discovery :-Let sinners con­
ceal themselves as they may, their transgressions will sooner or later assuredly 
discover them. I. SIN MA y BE LONG CONCEALED FROM Tltlll EYlD OF MAN. There 
is, indeed, a gra.cious covering provided for the sins of believers. There is also 
a charitable concealment to which in many instances we are bound ; but this 
regards the transgressions of others. But there is a covering which is not of 
God's Spirit ; a concealment by which sinners are encouraged to " add sin to 
sin." This is worn sometimes in the form of delusion, and then sinners deceive 
themselves. At other times they wear their covering in the broad and ostensible 
form of hypocrisy. Ought every transgression to be avowed, however secret 7 
Were it viewed in relation to God we should say absolutely that it is hypocrisy 
to conceal. 'What are the cases where, in obedience to the Scripture, we are 
conscientiously bound to confess our faults, not only to God, but also in the 
presence of one another ? I. Such disclosure would be necessary when, in exercise 
of lawful authority, the sinner may be regularly called. 2. Disclosure of secret 
offences is required where, in their consequences, they may implicate others. 
3. The interests of the Divine honour, not unfrequently, may require it. The 
honour of Divine grace is by such confession promoted. II. ALL sms; EVEN 
THE MOST SECRET, SHALL BE lllVENTUALLY REVEALED. Sentence against an evil 
work is not at all times speedily executed. But delay does not secure final 
impunity. As there can be no hiding-place to the impenitent, neither shall any 
species, a.ny degree of transgression escape. Ill. THERE Al!.E CERTAIN KINDS 
OF TRANSGRESSION WHICH THE WISDOM OF THE DIVINE GOVERNMENT REVEALS, 
AND ITS J"GSTICE GENERALLY AVENGES, EVEN m OUR PRESENT STATE OF BEING, 
I. The general characters by which such sins are distinguished. 2. God is in 
no wa.nt of instruments for the discovery of the concealed transgressor. 3. For 
what purposes are these discoveries made ? (1) For the manifestation of the 
Divine glory. (2) In mercy to the sinner himself. (3) To afford us all the most 
salutary warning. (James Simpson.) 

Ver. 8. Wbat 1s thine occupation ?-What is thine occupation ?-In secular 
life God intends every man to have an occupation. So too in the Christian 
life. The world of sin inquires of the Church, "Whe.t is thine occupation ? " 
A religion that cannot give a. valid reason for existence will and ought to die. 
God's calls to duty are all special calls. So are His calls to us. What is our 
response ? The Church has been sent into this world on a special errand, with 
a special message; but many of her members are fleeing from duty; many 
are asleep over a volcano of human hate ; are tossed skyward and hellward by 
the tumultuous waves of social unrest, every lift of the wave bearing them further 
from duty and Divine destiny. The Church should be a nursery-not a nursery 
for adults, but for babes. Men and women in the Church should be nursing 
fathers and nursing mothers. Then" what is your occupation?" (F. A. Swart.) 

Ver. 9. I am a Hebrew, and I fear the Lord.-Jonah's confession:-!. T:e:E 
ADV.il!T.6.GE OF BEING BOBN AND EDUCATED IN SOME COUNTRIES A.BOVE 
OT.HERS. Consider them both iu a natural and in a spiritual sense. Some 
countries place their inhabitants under serious disabilities. The conditions are 
most deplorable when men's bodies draw the yoke of slavery, and minds are 
destitute of common civility, W:l well as of all true conceptions concerning God 
or religion. What ihen are the natural advantages into which we are born? 
And how great are the spiritual advantages ? II. THE GREATEST HAPPmESI! 
MEN CAN BECEIVE DOTH Al!.L~E FROM THEIR DEING NUMBERED AMONG THOSE 
PEOPLE ws:o FEA-R THE LoBD. This happineEs is best demonstrated by comparison 
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with tho onJoymcnts of other people and naUons. That this happiness may a.bide 
for ovor with us, wo are obliged-I. 'fo keep up a friendly society and corre­
spondonoo with all men. 2. We are more pttrticnlarly engaged to love and help 
ono another, as fellow-countrymen. (John Ilartcliffe, M.A.) The crmfe.•ion 
and its Bcquel :-Hero is Jonah at tho bar of inquiry. Conscience bring• every 
man there. 'fhoro is a, present judgment-seat as well as a future. Observe­
I. 'fhe interroge.tors. Heathen sailors. 2. 'fhe prisoner e.t the bar. A prophet 
of Isro.ol. A degrading position to be in. 3. 'fhe investigation. It was kind, 
considerate, circumste.ntial. 'fhe verse 9 sets forth the elicited confession. Con­
fession is a relief, 11 necessity, and a, Divine condition of forgiveness. Here it 
we,s ingenious, contrite, humiliating, God-honouring. Verse 10 suggests that 
God's terribleness, as seen in His judgments on sin, inspires the greatest terror. 
This prompts to earnest inquiry. Verses 11-15 set forth the humanity of the 
jeopardised bee.then crew and the self-sentencing of Jonah. Their conduct 
shows great caution, tenderness, sympathy, more.I change. There was earnest 
prayer; reluctance to touch God's anointed; recognition of the Divine Sove­
reignty. 'fhe self-sentencing of Jonah was the result of conscious demerit. 
Learn-I. That no sinner visited with Divine judgments is justified in taking 
his own life. 2. When God intends to execute judgments. 3. That in executing 
sentence age.inst transgressors we should be certified it is in harmony with the 
will of God. Verse 16 indicates the more.I effects of the whole phenomena on the 
sailors. They fee.red, sacrificed, vowed. Verse 17 sets forth justice attempered 
by mercy through miracle. Learn that - I. Irrational creatures, as well as 
inanimate creation, are subject to Divine control. 2. That we may alight on 
the mercy of God at the most unexpected hour and in the most unlikely place. 
3. That partial deliverance is Divinely intended to exercise and develop faith. 
4. That salvation shall be wrought for the penitent if it necessitate a departure 
from the ordinary course of things. (J. 0. Keen, D.D.) 

Vers. 12, 13. I know that for my sake this great tempest is upon you.­
Intelligi"ble providences :-It is certain that in all general adversities God 
has some purpose to accomplish with all those that suffer. But it is no 
less true that individual persons may be particularly aimed at. A few years 
ago the great steamship AUBtria, crowded with emigrants, was burned far out 
at sea, and only a few of the passengers were saved. Of these some after­
wards published 1·eports of the terrible event. One thrilling narrative was from 
the pen of a young man who had sunk very low in debauchery, frivolity, and 
scorn of all higher things. And this is what he said of himself: "I do not 
understand the ways of the Eternal ; but I do know this, that it needed a terrible 
catastrophe to awaken me from my deathlike sleef. Nothing less than such 
awful evf'nt would have driven me from the path o ruin ; and in the midst of 
all the frightful agony of the scene, an inward voice seemed to say to me, ' 'fhi9 
is all for your sake, that your soul may be dragged from destruction.'" So also 
a Prussian musketeer who on the battlefield of Sadowa had both his legs shot 
off, said to me, " I can never reveal my sins to any human being; but believe me, 
that only in that way could I be plucked as e. brand from the burning. As far 
as I am concerned, I know why the war had to come." (Pastor Funcke.) The 
penitence of the prophet of Gath-hepher :-This is the first clear indication of a. 
return· on· the po.rt of the prophet to a proper state of feelinf His confession 
did not necessarily imply this. I. THE REQUEST OF JONAH. 'Take me up, and 
cast me forth into the sea." These words imply-I. A conviction of the folly 
of attempting to resist God's will. It may be said that this none will dispute. 
In words, indeed, mo.ny me.y admit this, but in their practice they contradict it. 
Every disobedient sinner imagines that he can secure his happiness not only 
independently of God, but in opposition to what He bath revealed or what He 
ce.n do. 2. An expression of his readiness to endure the chastisement due to his 
transgression. It is one thing to acknowledge our guilt and desert of punish­
ment, and another practically to acquiesce in that punishment when it is ahout 
,to be inflicted. It -is a much more difficult thing, and much more indic­
ative of true penitence, patiently to boar affliction than o.ctively to perform 
duty. Jonah pronounces on himself the appalling sentence, that he should be 
cast into the see.. 3. An expression of his reo.diness to submit, not only as 
respected the matter of the punishment, but the manner of it. Though Jonah 
po.ssed sentence on himself, he did not propose that hi, should himself carry it 
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int-0 ofl'cct.. Self-destruction is in no c11se justifiable. 4. Tho exp1ession of hiH 
sat.isfect.ion that the innocent should escape, though he might sulTer. II. THE 
CONDUCT OF THE MARINERS. It might h11vc been expected t.hat they would foUow 
Joneh's adnce. Thev did not at once. Noticc-1. Tho benevolence of their 
<'Xertions. 2. The in~fficacy of their exertions. Learn the obstructions which 
~in prf'scnts t-0 our efforts for the good of others, (R. Bl'odie, A.111.) Set/ling 
the st-0rm :-Tra.ce an anal,~gy between t~~ exrericnce of these ancic1;1t mariners 
and t;hat of those who arc led by the Spmt o God" t-0 accept salvation through 
the deat.h of Christ. "Then the men feared the Lord exceedingly, and offered 
a sacrifice unto the Lord, and made vows." It will be interesting to trace tho 
steps by which this consummation was reached. I. True spiritual religion is 
llrv1NE IN ITS ORIGIN. Some of us began life very much as these sailors com­
menced their voyage. Every prospect seemed bright. So easily we persuaded 
ourselves t-0 rest. Jonah learned in the belly of the fish that" salvation is of the 
Lord." This at a stroke removQS-1. Inherent goodness. 2. Inherited grace. 
3. Imparted sanctity. As this spiritual religion is Divine in its origin, so it is-
11. IRRESISTIBLE IN ITS OPERATION. When God said, "Let light be!" light was, 
and nothing could resist His decree. And so it is in the new creation. What 
could these sailors do against the "mighty tempest" which threatened to dash 
their ship in pieces? Men may encase themselves in pride, carnal reason, pre­
judice, unbelief, but the Word of God is "quick and powerful." III. ABSOLUTE 
IN ITS REQUIREMENTS. "Take me up, and cast me forth into the sea." That 
was God's way of giving calm and rest. See the ways the mariners tried. 1. They 
began to be religious. 2. They tried to lighten the vessel. 3. They rowed hard 
to get t-0 land. "By grace are ye saved through faith; and that not of your­
selves: it is the gift of God." Accept God's method. IV. BLESSED IN ITS 
RESULTS. This is precisely the way in which God works in grace. 1. Peace 
through faith. 2. Piety with peace. 3. Profession with piety. ( W. H.- Burton.)' 
Jonah's fate :-Let us not fail t-0 admire all that was admirable in the conduct 
of this heathen crew. A nobler ship's company was never gathered together. 
No human voice cried across the deck of the labouring vessel that the man who 
pronounced this sentence upon himself must be taken at his word. With a 
humane self-restraint which did them infinite honour the sailors set to work at 
an attempt t-0 save themselves without sacrificing their passenger : and it was 
not until that attempt had completely and manifestly failed that they reluctantly 
and reverently consigned him to the deep. I. THE NOBLE ATTEMPT OF THE 
SAILORS. l. Notice the t-Oil it involved on behalf of a stranger. 2. The risk to 
which it exposed them for the sake of one who had occasioned them loss. 3. It 
was a noble motive which prompted these men to make this attempt to save the 
prophet's life. They desired to show their sense of Jonah's own demeanour in 
relation to themselves, and to make a suitable response to it. 4. The failure 
of their attempt by no means detracts from the nobility of their conduct. It 
does not follow that they had nothing but their labour for their pains. They 
were. morally the better for the purpose they had cherished of saving the prophet, 
and for the effort they had made to accomplish their purpose. II. CONSIGNING 
JoNAH TO THE SEA. They handled the prophet as tenderly as the circumstances 
permitted. Look at the prayer these men offered before they put Jonah into 
the sea. l. The prayer is replete with interest to those who regard it with .atten­
tion. It was a prayer addressed to the true God by these hea~hen for the first 
time. It was a very earnest prayer. It was a prayer for their own :preserva­
tfon. It was a prayer for the prophet. 2. The reply to the prayer. ' The sea 
ceased from her raging." This was a miracle. Miracles were signs. This was 
a sign that Jonah was inde.ed a prophet of the Lord. A sign that Jehovah 
is the ruler of the sea. And a sign that God hears and answers prayer. 
(Bamuel Clift Burn.) Nevertheless the men rowed hard to bring it to the 
l.aJJ.d.-Hard rowing :-The unavailing efforts of these oarsmen have a counter­
part--!. In the efforts we are making to bring souls to the shore _ofsafety, _and s~t 
their feet on the Rock of Ages. 2. In the efforts we are makmg to brmg this 
world back to God, His pardon, and safety. If this world could have been saved• 
by human effort, it would_ have been saved long_ a9o. 3. In ev~ry man that is 
trying io row his own soul mto safety. (T. De Witt Talmage, D.D.) 

Ver. 17. And Jonah was in the belly of the ftsh three days and three nights.­
The cru;i; of the mirade :-The real miracle was that Jonah should survive so 
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long in hie strange prison. "That violates the Jaws of nature." But let us 
onco understanc.I Christ's profound saying ahout a Father who" worketh hitherto" 
(John v. 17), that is, who hM never taken His hand from off the thing which 
Ho has croatod, but is ceaselessly active and operative in His creation. On,;e 
kt us understand that all force, in the last reach of our thought, is with for<:e, 
and that tho forces of nature are only the many-sided puttings forth of that 
force of the will of God, outspoken and expressed in that Word of His rower 
by which He upholdeth all things. Once understand that there are no ' laws 
of nature " to be violated, except the rules which He ha.~ laid down for Hi:-: own 
ordinary and orderly action in governing His world. Once let it be seen that 
whilst for our sakes it is generally best and happiest that He should keep to His 
own rules, and should very seldom indeed do in any way differently, yet He is 
at perfect liberty to choose whether He will keep to His ordinary and orderly 
plan, or for some special reason will in any particular instance turn aside. 
Then, if there is as good evidence for the fact e,s the case admits of, and, above 
all, if plainly there is good ree,son for the fact, we may as ree,sonably find no more 
difficulty in the miracle than in the general providence. What is ordinary is 
of God, just as much as the extraordinary. The natural is of God, as much as 
the supernatural. Once more it may be said that if our eyes were not too much 
the eyes of the children, we should see that the wonder is the orderly, reliable, 
age-long, ordinary providence, rather than the special thing, done just once, 
to meet an emergency for which the ordinary rule and method did not sufficiently 
provide. .And the special is not an after-thought. It is provided for in the 
whole great plan of the Worker. It is one of His rules. It quite as much needed 
God to keep Jonah alive year after year in the atmosphere and upon the earth, 
as to keep him alive for three days within the body of the great fish. (H. J. Foster.) 
The mirade of the whale :-No miracle has been more frequently quoted, or more 
severely ·scrutinised. I. ESTABLISH SUCH PRINCIPLES AS WILL WARRANT THE 
FAOT. I. There are some things of which even the Divine power is incapable. 
Things inconsistent or contradictory cannot be asserted of God. 2. There are 
other instances in which the Divine power may be easily supposed to interfere 
for the suspension or even contradiction of those laws which God hath given 
to a material world. 3. Besides these parts of creation with which we are in 
some measure e.oquainted, there are, doubtless, many others of which we remain 
totally ignorant. The infinitude of the Divine power is the basis on which this 
observation is built. II. CONSIDER THE PA.RTIOULAR DIFFICULTIES WITH WHICH 
IT HAS BEEN THOUGHT THIS MIRACLE WAS ATTENDED. I. The act of deglutition. 
2. The difficulty of respiration in the body of a fish. 3. The impossibility of 
resisting for so Jong the digestive powers of so huge an animal III. THERE 
WERE DESIGNS TO SERVE WHICH WERE WORTHY OF SUCH INTERPOSITION. I. It 
was of important advantage to the prophet. 2. It was of vast importance to 
the mariners. 3. It was of vast advantage, we may believe, to the people of 
Nineveh. 4. It was of the utmost importance if you consider it in its relations 
to the promised Messiah. 6. The sign of Jonas is intended for standing use to 
the Church, to the end of the world. (James Simpson.) The miracle oj the 
great fish :-Strauss said, " He who will rid the world of priests, must .first rid 
religion from miracles." But the Christian religion stands or falls with the 
supernatural. A man may believe in a living God who works miracles, am] 
yet hesitate and recoil at.the extraordinary one which is narrated in the historv 
of Jonah. No one will say that every man who believes that God can worl, 
miracles is bound to accept implicitly every miraculous event described in the 
Bible as having really happened, and as being the work of God. Let no one 
think that he is not a Christian because he must hesitate about the literal inter­
pretation of this miracle of the " great fish." Instead of adopting any artificial 
interpretation of this miracle, it would be better to suspend our judgment, and 
acknowledge that we cannot come to any conclusion about it. At any rate there 
is only the choice between saying that the whole history of Jonah is a parable, 
or an allegory, including the preaching in Nineveh, and saying that every e,-ent 
in it is related as an actual occurrence. To suppose that Jonah foll into a 
"mysterious hiding-place " is only to sot aside the biblical miracle. and put 
another and more wonderful ono in its place. We seek an answer to the general 
question, whether it is so wonderful a thing to believe that God works miracles : 
or whether, on tho contrary, the belief that He must and does do so, is not foumled 
on the very being of God, and on His relations with men. If we arrin' at tlmt 
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ckcision. the- question of the miracle by which Jonah was saved will bo settleil. 
A C'-.od ";thont miracles would be t.he greatest miracle of all. If wo have not 
a (~od "·ho works miracles. we luwe no li1•ing God ; and if no living God who 
communicates with men. tht>n no God A,t, all. Who,n-er knows anything of the 
li,•ing Gori. cannot possibly think that God has tied His own hands, once for a.II, 
with laws of nature. The rank and privilege of man demands Divine miracles. 
('-.od mnsl work for us in ext,raordinary and cxccpt.ional ways, or we could neither 
foar nor love Him, and He would soon be indifferent to us. (Otto Puncke.) 
Jonah'., preservation :-I. AN ORDINARY EVENT IN THE PROVIDENCE OF GoD. It 
was not a mirade that a large fish should swallow Jonah. Instances have been 
known in which sharl..--s have swallowed men. II. \VHAT MAY DE CALLED A SPECIAL 
PROVIDENCE OF GoD. A remarkable coincidence of ordinary providences lending 
to some important result we generally regard as e. specie.I providence. III. WE 
HA VE A MIRACULOUS PROVIDENCE OF Goo. That the propliet should have lived 
in the fish was a miracle. And the miracle is the more striking because conscious­
ness continued. Lee.rn-1. That there is no way out of 11 plain duty except 
through chastisement. 2. That the place of prayer can neither add to nor take 
from the value of prayer. 3. That the inferior creatures may become instruments 
of more.I instruction to man. 4. That the fish was honoured by being thus brought 
into the plan of God for Jone.h's recovery to the way of duty. Consider-(}) The 
object and design of the miracle. (2) The Disposer and Ruler of the action. " The 
Lord." (3) The manner of doing it. "The Lord prepared." (4) The instru­
ment. "A great fish." (5) The end of its preparation. To swallow up Jonah. 
(6) The time during which Jonah continued in the fish. "Three days and three 
nights." (Outlines by a London Minister.) Jonah in the sea:-Mercy 
and truth, or an innate tendency towards kindness, and e.n essential love oJ 
rectitude form the most prominent features of the revealed character of God. 
A God all mercy would be e. God unjust. The demands of justice were rigorously 
exacted, and the prophet was burled into the deep. Why such severity ? Jonah 
bad sinned presumptuously against God, and he must bear the penalty. In 
this phase of Jone.b's experience, which we now consider, we find "mercy rejoicing 
against judgment." I. THE PROPHET'S I!IIPRISONMENT. Note-1. The singularity 
of the mode of imprisonment; the agency of God in preparing the prophet's cell. 
On the supposition that Jonah retained his consciousness when cast into the 
mighty deep, it must have been with emotions of indescribable horror that he 
saw the jaws of this marine monster expanding to receive him. 2. The term 
of Jonab's captivity. Explain Jewish reckoning "three days and three nights." 
II. THE PROPHET'S rRAYER. Jonah retained his consciousness during the term 
of his imprisonment. Evidently we have only the substance of the prophet's 
prayer. Note the evidences which bis spiritual exercises furnish of sanctified 
affliction. 1. The spiritual exercises with which the prophet's prayer is identified. 
2. The conclusion of unbelief. "I am cast out irom Thy sight." 3. The victory 
of faith. "Yet will I look age.in towards Thy holy temple." 4. The ardour 
of Jonah's gratitude. 5. His emphatic ascription. "Salvation is of the Lord." 
Notice the evidence of spiritue.1 reclamation which the prophet's prayer supplies. 
See his altered feeling towards God : the rekindling of the spirit of devotion : 
the vigorous action of faith. In the expression of his faith Jonah embodied 
the sentiments of former saints. Jonah was evidently cured of his folly in flying 
from God. III. THE PROPHET'S DELIVERANCE. This was miraculous in its 
character. Jonah was conveyed back safely to the Holy Land, and cast upon 
the dry shore. It was intended to test the sincerity of the prophet's p~ni~nce, 
to secure the fulfilment and success of his errand, and to typify the m1ss1on of 
Christ. (John Broad.) A reJJtrained fish :-The chapter closeth with the 
narration of Jone.h's preservation. Though thus pursued by justice in a fish's 
belly, where, in a miraculous way, he was kept three days and three nights. 
Doctrine. l. When God is pursuing the rebellion of His children in e. most severe 
way, yet doth He not altogether cast off Hi.~ mercy toward them, but out of the 
e.bundanoe thereof, moderates their affliction: for "the Lord," pursuing Jonah, 
"had yet prepared a great fish to swallow him up." 2. God's providence over­
rules and directs the motions of irrational creatures and see. monsters, ns plee.seth 
Him. For "the Lord had prepared a great fish," &c., whereas it knew nothing 
but to range up and down in the sea, and swallow him e.s any other prey. 3. God 
may have a mercy and proof of love waiting upon Hi~ people, in_ e. time e.n<l place 
where it would be least expected ; for Jonah meets a mercy m the heart of a 
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raging Hen! Into which ho is ?ost i_n anger, OR ~o be ~estroyec). 4. Albeit the mPrcy 
of Ood will not destroy Hrn gmlty people m their affiict,ons ; yet Hi:➔ wisdom 
sndh it not Ill.ting at firHt totally to deliver them, hut will have their faith excrcisNI. 
u. God con, wbon Ho sooth fit, preserve His people from rnin in an incredibl,, 
and miro,culous way. Therefore Jonah iA not only swallowed whole by the fish, 
not being hurt by its teeth ; but is preserved in the belly of the fish three rlays 
and threo nights, where he wa.~ in hazard of choking for want of breath, or of 
being digested by the fiBh into its own substance. (Ge<nge Hutcheson.) 

CHAPTER II. 

VERS. l-9. And Jonan prayed unto the Lord his God, out of the fish's 
belly.-The return to God :-The object in setting forth the history of Jonah 
is to show the nature of his sin, the truth of his penitence, and the way 
in which he was restored to God's favour. Turn thought to the change which 
was worked in Jonah's soul. Bear in mind what was the nature of his sin. It 
was not that he was separated from God, but that he had abandoned his duty, 
had shrunk from his mission, had thought more of his own relief from trial than 
of God's will. When some wrong has been done which we have not the courage 
to confess, and the truth is discovered, fixing the charge on one's self-personality, 
we know what a terrible shock and deep inward sense of self-reproach i.s felt. 
Illustrate by the cases of Achan and David. When the sailors asked Jonah 
what was to be done, he replied, " Cast me forth into the sea, . _ . for I know 
that for my sake this great tempest is upon you." What do his words prove? 
Not only Jonah'e personal sense of guilt, but hi~ complete surrender of himself 
to God, whether to live or to die. "If I die," he seems to say, "it is my just 
doom ; if I live, it is the pure undeserved mercy of God." It wag the most 
perfect reparation we can conceive. As before he would not surrender his own 
will and his own judgment, notwithstanding the command of God, so now he 
would give himself up wholly for whatever God might will as his deserved punish­
ment. The sailors cast him into the sea, but then a yet deeper sense of penitence 
awoke within him, and a yet stronger expression of profound sorrow and un­
questioning childlike faith broke forth from him. Jonah saw, by faith, life 
restored; he saw Divine mercy working itself out in the midst of the deep dark­
ness, and he acknowledged God as his Father, his Protector, his eternal Hope 
even then in the midst of his awful doom. Two lessons-I. We see here an act 
of purest faith. There is a faith of a soft and easy kind, when everything goes 
smooth, and we have no anxiety, no fear or distress darkening the path of life. 
How glibly then do men speak of having their hope in God_ There is another 
kind of faith, which produces resignation, patience, willingness to endure 2nd 
be brave, and even willing to suffer. But yet it may not be faith that cheers 
the soul,-not a" rejoicing in the Lord," not the triumph of a trustful soul. The 
real saving faith is seen when the soul finds God working in the storm and tem­
pest, and reads the handwriting on the wall, speaking even in the midst of death 
and terror, and yet can calmly look on the Redeemer on the Cross, and see in 
the future the immortali.ty beyond the grave, see the brightness of the glory that 
will one day be to the faithful the heritage of boundless joy, and so be comforte,l 
and gladdened even in sorrow and pain,-it is such faith we see rcnlised in the 
repentant Jonah. 2. We may learn the reason of trials and troubles which so often 
disturb the currents of our life. What would it be if we were alwnys in the sun­
shine, always prosperous? Would there not be, even to the most faithful, a risk of 
too great confidence of a false assurance? (T. T. Carter.) Jonah in the sea:­
l. Objectively, the prophet's experience was that of one in the belly of hell, in the 
midst of the seas, entangled in the weeds, and among the caverns worn by the wnves 
beneath the mountains on the coast. Jonah was in the belly of hell-Sheol, the 
region of the dead. He was in the heart of the seas. He sank at ·once wh,m cast 
into the sea. He was entangled with the sea-weeds. Entangled with the weeds 
which gathered about his head, the prophet drifted towards the coast, and was 
presently carried into some of its submarine caverns by the current, aml ther<> 
he must have perisbed but for the Divine mercy. 2. Tho subjective expericnco 
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of Jonah bcnC'Rth thl' wRvcs WRS Outt of R living, conscious, suffering, nnd sup­
plinnt person. It. was a miraculous circumstance that. the prophet remn.ined 
11liv<' in sn<'h a positfon. Jonah wn.s not only Rli,·e, bnt consciouR whilo unclor 
the 8en.. '!'he dist,r!'ss he cxpericnccd beneath the water appears to have boon 
spiritual rather thRn physical. His son! was overwhelmed with the consciousncsH 
that h<' was ca.st out of God's sight. Jonah was saved from despair by tho sup­
pliant mood which posscss!'d him. ,ve need despair of no mRn while ho prays. 
His pra~•<'r was accompanied by a look toward the temple of Jehovah. It was 
prompted by his remembrance of the Lord. "I remembered Jehovo,h." It 
wa,s accompanied by a vow. It wo,s answered in a remarkablo manner. Observe 
his reflect.ions when in the fish. I. "Thou hast brought up my life from destruc­
tion, 0 Lord my God!" 2. "llfy prayer came in unto Thee, into Thine holy 
t<>m pie." 3. " They that observe lying vanities forsake their own meroy." 
4. "Sah·ation is of the Lord." (S. G. Burn.) Jonah's prayer :-Here we have 
a very clear and intense history of Jonah's inward life. Notice some points of 
it. I. There was a great and sudden quickening of consciousness. 2. Ro,pidly 
this new consciousness became distressful. The reserved sorrow of long sinning 
comes all at once. 3. Then he began to "look "-upwards to earth, eastwards 
to the temple where he knew that the lost presence was richly manifested. 4. The 
look soon became a cry. It may have been an audible ory. But evidently the 
soul of the cry was this, that it was the cry of the soul. 5. He began to be grateful. 
6. The final state of his mind is a state of entire dependence. (A. Raleigh, D.D.) 
The imprisonment of Jonah :-It is evident from the chapter that, whether a longer 
or a shorter period elapsed, what befell him, and how he was exercised during 
his confinement, were things which he distinctly recollected. In verse l Jonah 
gives a summary statement of what was his situation and exercise. The belly 
of a fish. Clearly his preservation and escape were things altogether miraculous. 
That was his situation; his exercise was prayer. Let none then neglect secret 
prayer to God, or think themselves excused because they have not a proper or 
convenient place to which they may retire. The description given of the object 
of his prayer is worthy of notice. "The Lord his God." The God of Israel, 
the only living and true God, God in covenant. It was plainly the prayer of an 
appropriating faith. Verse 2 requires but little explanation. Here we have 
the success with which this exercise of prayer was crowned. His situation had 
been one of deep distress. He cried unto the Lord out oI his affliction. He 
was in great straits, and very closely besieged. His body and mind were both 
shut up. The word "cried," as used in relation with the exercise of prayer, 
is very significe.nt. It is not here merely a loud voice ; it implies close engage­
ments of heart, great fervour, earnestness, and importunity. This is the more 
strongly indicated as the word is repeated. Our prophet did not direct his cry 
to one whose ear was shut or averted. Our God is the hearer of prayer. Verse 3 
contains an amplified account of the dismal situation of the prophet, and of 
the utter hopelessness of life being preserved, or deliverance obtained, except 
by miraculous influence. Without attempting to describe the peculiarly dis­
tressing feelings of the prophet when in the fish's belly, a case which baffles all 
description, let us direct attention to the piety of the man. He traces the storm 
to God Himself. In verse 4 we have a short but lively description of that conflict 
which often takes place, in the case of God's people, between grace and remaining 
corruption, particularly between faith and unbelief. This conflict, though in­
cident to the people of God at all times, is specially felt in seasons of distress. 
The language is not to be understood as referring to God's natural presence, or as 
intimating that the prophet was beyond the sphere of God's omniscience ; for 
he was better taught than to give any countenance to such an idea. But he 
then felt strongly tempted to say that he was cast out of the Lord's gracious 
presence. But he had in him the principle of a true saving faith. He says, 
"I will look again toward Thy holy temple." This language intimates that the 
faith of the prophet embraced God in His gracious and new-covenant character. 
The following truths may be inferred. That God is jealous of His glory, and 
frequently manifests this most signally in His dealings with His own people. That 
it is Go,d who adjusts the kind, measure, and duration of the afflictions with which 
His righteous people are afflicted. That while God displays much of His sove­
reignty in the afflictions He sends upon His people, yet some sin is often the 
immediate precursor. That right exercise under affliction consists in a clear and 
impressive discernment of this connection. That when afflictions arc sanctified 
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to pernonA they scok unto God by prayer for pard,m and restoration. That 
although tho genuine people of God, 11nrler thiR or the other affliction, may be 
reduced to a very low stato as respects their soul-exercise, yet they arc alwa,ys 
upheld, and in the mercy of God are prevented from plunging into the fatal ahyss 
of despair 1 (James Clyde.) The conflict between despair and faith :-Doctrine-
!. It fo lho usual lot of the Lord's children to have not only outwarrl afflictions 
t.o wrcstlo with, but spiritual temptations and sad conclnsions, gathered from 
their troubles, which arc sorer to endure than many simple afflictionR. For so 
was it with Jonah when he was in the sea. 2. The children of the Lord in their 
troubles may be so tossed and divided betwixt hope and despair that faith 
and unbelief will be talking word about, for so doth Jonah's experience teach. 
•• I said, I am cast out; yet will I look again." 3. In a time of temptation, 
unbelief's word is generally first out, till faith come and correct it; ordinarily 
what is said in haste is unbelief's language, and to be unsaid again, for this cornea 
first out, "I am cast out of Thy sight." 4. A child of God may not only be 
assaulted with fits of despair, but for a time be overcome with it, and yield to 
it; and yet, for all that, recover his feet again. 5. As it is ordinary under tempta­
tion to judge of all God's respect, care, and love by our sense of His present 
dealing, so to be cast off by God, as one that He will not favour nor care for nor 
take notice of, is the sorest of trials, especially to the child of God, who lives hy 
God's favour, and is made up in all his afflictions when he finds that God thinks 
on him, and that his troubles endear him to God's care. 6. It is no new thing 
to see a child of God, and vessel of mercy, apprehending reprobation and rejection 
from God, in his sad and dark hour, for this also is Jonah's temptation. 7. Nor 
is it strange to see the children of God exercised and sadly afflicted with that 
which hath never been, nor will be, save in their own fearful apprehensions ; 
for so is Jonah with "casting off." When we reckon by our own deservings, 
and by probabilities in a. strait, and not by God's love and all-sufficiency, we 
cannot but draw sad conclusions, and our own spirits will make UJ! work enough. 
8. Temptations, even when they have overcome for a season, are not to be lien 
with, and given way to, by the children of God, but ought to be resisted and set 
against, though they should (if it were possible) perish in the attempt, this being 
the way to honour God and get deliverance,-for vanquished Jonah will not 
quit it so; "Yet will I look again." 9. That whereby the children of the Lord 
must oppose all troubles inward and outward, and resist temptations, is naked 
faith closely adhering to the covena.nt of grace made in Christ, and gathering 
hope of better dee.ling. This is imported in his "looking again toward the holy 
Temple," or eyeing God in His covenant, whereof that was a sign. To cast away 
confidence as useless in a. strait, or not to essay faith until we are hired by sense, 
or to lie by in wilful unbelief, think that is the way to get sense to loose ocr 
doubts; or to seek any footing for faith but in God's covenant and free grace in 
Christ, is the height of folly. 10. The wea~est act of faith may do much good 
in a. da.y of greatest need ; for in all this extremity Jonah had no more but a 
" looking again" a.a a poor banished man. 11. Faith in a time of need will find 
a way through many a dark impediment to find God. 12. It speaks much to 
God's praise tha.t when His people are laid by with their temptations yet He will 
not lose them, but recover them out of their deepest swoons, a.nd make van­
quished faith yet again to triumph over difficulties which they had judged in­
supera.ble. For this is also recorded to His praise: that not only Jonah perse,erecl 
crying when his trouble was great, but that he was strengthened, after he had 
once yielded to the temptation, to believe a.nd "look a.gain." (George Hutcheson.) 
The prayer of Jonah :-This prayer, as it now stands, was obviously composed 
a.fter his restoration. It may be regarded as a compendium of what he uttered 
in his distress. Notice-I. The depth of the prophet's misery. The prophet 
was in the utmost jeopardy. He knew uot but that death might speedily be 
his portion. His misery arose chiefly from the agony of his soul-the conviction 
that he had been arrested in an act of wilful disobedience,-in the attempt. vain 
as that of the first fallen pair, to esoape from the presence of the Lord. i\Iany 
of his expressions are similar to those of the psalmist. David felt the bitterness 
which is the invariablo result of a departure from the living God,-tho intolernblc 
angui~h which arises from a consciousness of guilt when the conscience. by 
habitu11l transgression, has not been scared, and reverent.in! fear of God not 
rooted out from the heart. When wo contemplate the prophet in his <!ttrk hours 
of terror and agony, and behold the inevitable wretche1lncss which is the uaturnl 
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conscquC'nce of disobC'dience, we cannot but admire the wisdom, while we should 
Pl'<'k to follow t-h<' exa.mplo, of that apostle who declared, in the presence of Felix, 
that he cx<'rcis<'d himself to ha.vc always a conscience void of offence toward 
f'.od and toward men. Though depressed and dcsponding, Jonah did not give 
way to dC'spair. Ho called to mind former mercies. His prayer ascended with 
the in<'ensc to heaven. And to whom should we botake ourselves in tho hour of 
afflict.ion, but to that God who dwelleth not in temples mado with hands ? Wo 
should not look to other sources for that comfort which Jehovah alone can bestow. 
As Jona.h looked to the temple, and thought upon the legal sacrifices there offered, 
so must we, in all our addresses to the throne of grace, have respect to the meri­
torious <'ffkacy of that great sacrifice by which the Lord Jesus hath averted the 
Fat.lier's displeasure, and opened a way of access through His blood. The prayer 
of Jonah was not in vain. He was speedily delivered from his prison-house. 
No doubt can be entertained of the sincerity of the prophet's repentance-of 
the d~p_ humiliation of his soul, of his heartfelt contrition for having disobeyed 
the D1nne command. No sooner was the prophet restored than, like the 
mariners. he offered praise and thanksgiving, and paid his vows unto the Lord. 
How overwhelming must have been his feelings on this miraculous deliverance• 
from his strange and fearful prison-house. His soul must have been transported 
"ith gra.titude and amazement, and his vows were doubtless poured forth with 
a fervour proportioned to a sense of deliverance. But how often are pious 
resolutions forgotten when the time of danger is past. " Salvation is of the 
Lord." What truth more important to be habitually realised than this,-that 
all our temporal, spiritual, and eternal blessings proceed from God. What ha.ve 
we that we ha.ve not received ? Our worldly success we are tempted to ascribe 
to our prudence and skilful management. We refer to second causes that which 
should be referred to the great First Cause of all. And we are apt to forget that 
it is "by grace we a.re saved." The great practical lesson for us to lea.rn is­
the value and importance of prayer. (Thomas Bissland, M.A.) The prophet's 
prayer :-The bottom of the sea was Jonah's holy ground, and the belly of the 
fish his consecrated oratory. His gloomy prison was turned into a house of 
prayer. Jonah evidently retained his consciousness during the term of his im­
prisonment. We have only the substance of the captive's prayer preserved for 
us. l. The spiritual exercises with which the prophet's prayer is identified. It 
is impossible to conceive of a more critical or distressing condition than that to 
which the servant of God was reduced. 2. The conclusion of unbelief. "Then 
I said, I am cast out of Thy sight." An outcast from Divine favour. 3. The 
victory of faith. " Yet will I look aga.in towards Thy holy temple." See faith's 
realised triumph. " Yet hast Thou brought up my life from corruption, 0 Lord 
my God." 4. The ardour of Jonah's gratitude. 5. His emphatic ascription. 
"Salvation is of the Lord." Notice also the evidence of spiritual reclamation 
which the prophet's prayer supplies. This is seen in his altered feeling towards 
God. In the rekindling of the spirit of devotion. In the vigorous action of 
faith. In the expression of this faith Jonah embodied the sentiments of former 
saints. The prophet's mind was evidently richly stored with the Word of God. 
(John Broad.) The conff,ict of faith and sense :-The pra.yer of Jonah is an 
illustrious instance of the conflict between sense and faith. Sense prompting 
to despair,-faith plea.ding for hope and procuring victory. This prayer of 
faith, though in unparalleled circumstances, and spiritually noble in a marvellous 
degree, contains in it nothing but the ordinary principles of all believing prayer. 
It is the very trial of faith to have circumstances to contend with which appear 
to extinguish hope, which even seem to shut out hope altogether. This is the 
true place and action of faith. Surrounded by incidents, events, circumstances, 
influence, powers, all adverse to your deliverance and salvation; and with 
your hope, as far as this region of the things seen and temporal is concerned, 
utterly cut off; your faith discovers another region, a realm and kingdom unseen. 
Your faith draws upon them. I. VIEW JoNAH's POSITION FROM THE SIDE OF 
SEN&E. Was ever a case so fitted to call forth utter despair ? Mark-I. The 
case in which Jonah finds himself. 2. The hand to which he traces it. 3. The 
immediate effects produced on his mind by it. He felt to be cast out of God's 
~igbt. His soul fainted in him. Outwardly he.waR begirt with terrors unspeak­
able. The.-,e tu l,irn were tokens of au ang:ry God. His soul wa!-1 brought to the 
very verge of despair. II. JoN,m's FAI'fll ROSE IN ITS S'l'REN0'fll AND TRIUMPH, 
What cau htand u~ in auy otcad in ~uch an hour but the prayer of faith 1 l. Wu 
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seo the truth an<l power of Jonah's faith in that he betook himself to prayer at 
nil. 2. Ho sot boforo himself tho certainty of Jehovah's reconcilahleness, His 
promised forgiveness, His sure accessibility. 3. He did not do this in vain. Ho 
was answcrccl in the progressive strengthening of his faith, even while his trial 
lasts. 4. Jonah offers the sacrifice of thanksgiving. He cometh unto Go<l­
unto God his exceeding joy. (Hugh Martin, M.A.) Jonah the penitent sup­
pliant :-This has been called a "Song of deliverance." It suggests-I. The 
moral significanco of advorsc circumstances. Circumstances make or unmake, 
mould or mar us for future usefulness and distinction, according to the spirit 
in which they are received and utilised. Adverse circumstances are morally 
advantageous when rightly understood, patiently borne, and rightly used. Ad­
versity ever has a Bpiritual significance. Whether it be guidance judicial or dis­
ciplinary, we _cannot do better than acknowledge with reverence the hand that 
strikes, and supplicate His mercy. 2. The important part prayer plays in the 
adversities of life. It is indispensable in the trying and troublous experiences 
of our moral and physical being. Jonah's prayer was a necessity. He was 
borne on the wings of strong moral impulses. 2. That the hearer or receiver 
of prayer is always within reach and approachable. Time, circumstances, con­
dition, place are no hindrances in themselves to drawing near to God. From 
every point in the compass of life He is accessible. (1) Jonah's prayer was a 
personal recognition of God. (2) He was earnest in supplication. Importunity 
is never unsuccessful. 4. That our prayers to a great extent are moulded by our 
experience. As the countenance indexes the mind, the eye, the health, so prayer 
is a pretty sure indicator of the soul's attitude Godward, its condition in grace, 
its experience in the faith-life. This chapter teaches the prevalency of prayer. 
It was answered in complete salvation. Note here, amazing Divine condescen­
sion. Great deviation from the Divine habitude. Prompt and perfect deliver­
ance. Prayer is omnipotent, for it prevails with, it conquers God. There is 
no dilemma in Christian experience that prayer cannot deliver from. (J. 0. 
Keen, D.D.) In the deep and mighty waters :-Some few years ago a terrible 
calamity occurred in a colliery at Tynewydd, South Wales. The mine was flooded 
with water, and for several days the miners were entombed, despite heroic efforts 
to save them. As one of the rescuing parties was exploring the mine they thought 
they heard singing, and creeping in the direction of the sound, heard the entombed 
men singing the words of a Welsh hymn, "In the deep and mighty waters there 
is One to rescue me." (S. 8. Ghronide.)· More of thanksgiving beneath the 
waters :-There is an old legend concerning a golden organ which, when a 
monastery was being sacked, the monks threw into the rushing stream that 
hurried past their home; and the story has it that for long, long years there­
after the music of the organ was still heard beneath the waters ; for, though they 
drowned the instrument, they could not drown its song. There is a lesson for 
us even in an apparently worthless legend. When God's waves and billows 
roll over us, let us remember that we are God's, and that will set the seal. Though 
the organ beneath the surface may run the risk of being drowned, if the Rpirit 
of God is with us, then the sweet new song will be going on all the same. 
(Christian Herald.) 

Ver. 2. I cried by reason of mine affliction. -Troubles and ddiverance :-
1. THE FA0T OF TROUBLE. Jonah is at one with all men in a common experience 
of trouble. No child of God is born to a heritage of unmitigated grief. 
Somo compensating mercy is sure to throw its mellow light over the angriest 
storm. Some specimens of trouble. So many hampered lives; so many 
obstacles to goodness; so many and so powerful temptations ; so many 
apparent contradictions to the truth of an infinite goodness. Jonah's trouble 
was his being thrust off into a conscious distance from God. II. DELIVERANCE 
FROM TROUBLE. The steps toward such deliverance are stated in our Scripture. 
I. Jonah remembered God. Submissive memory of God is the first step. 2. Prayer 
is the next step. 3. A thankful trust is the ne}.."\;. (1Vayla11d Hoyt, D.D.) 

Vor. 4. Yet will I look again toward Thy holy temple.-The backsliders 
mw :-The leading feature of the story is that of one man sacrificed for the 
re:;t of the crew : it is the execution of the culprit, in anC'sl, of jmlgnu,nt ou 
the innocent. Lessons-I. The deopcst romorse has its remedy in ii n•turu lo 
duty. Jonah':; truant flight was a sudden impulse. The backslider often knows 
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)-hat t h<'_ sin by which he fell away was the result of sudden fompta,tion. 2. Look. 
mg agam to 1-he covenant of God in Christ is the a.ppointed wa,y of sa,lvn,tion. 
It 1s also usdul to consider what it was that cast you out of God's sight, in ordC1· 
that yon may cast that out of your sight. (Joseph B. Owen, M.A.) 

Ver. 7. When my eoul faJnted within me I remembered the Lord.-Jonah 
an emmp!,e of sancJificd aff/.iction :-It is interesting to mark the workings 
of a soul when struggling l\ith the strong billows of affliction, especially if that 
affli~l-ion ~n.s come in the immediate train of backsliding, and appears e,s the 
net m which God has caught a wanderer from the fold, or the rod by which He 
would bring him back to wisdom and obedience. I. The altered feeling toward 
God of which Jonah was now conscious, e,s compared with that state of mind 
which tempted him t-0 go astray. Now, it is the bitterest part of his complaint 
tha.t he was far from God. It must be a sanctified trouble which disfoses the soul 
to feel thus t-0ward God. 2. It was but the natural consequence o this state of 
mind in Jonah, though it may be noted as another mark of his sanctified affliction, 
~-hat: he pour:ed out _his heart in prayer : the spirit of Sonship we,s again revived 
m him. and 1t led him to cry, Abba, Father. 3. l\fark the workings of faith here, 
sanctified affliction being always characterised by the degree in which faith is 
called into exercise. Notice the peculiar views and feelings which are expressed 
in this prayer. I. The exercise of faith in regard to the appointment of the visita­
tion: "Thou hast cast me," &c. 2. The confidence and hope in God not extin­
guished, but rather roused into action by the extremity of his distress. Faith 
always is, in proportion to its clearness and strength, fertile in resources. 3. There 
is a further manifestation of faith in the words of Jonah, although it lies Jess 
upon the surface than those already noticed. It is the use made of the earlier 
portions of God's Word, and the recorded experiences of former times. 4. The 
last thing to notice in the prayer, e.s a mark of sanctified affliction, is the purpose 
of amendment it expresses. (Patrick Fairbairn.) 

Ver. 8. They that observe lying vanities forsake their own mercy.-The 
value of superstitions.-Here we learn the value to attach t-0 all superstitions, 
t-0 all those opinions of men, when they attempt to set up religion according to 
their own will; for Jonah calls them lying or fallacious vanities. There is, then, 
but one true religion, the religion which God has taught us in His Word. Men in 
vain weary themselves when they follow their own inventions,-for the more 
strenuously they run, the farther they recede from the right way, as Augustine 
has well observed. But Jonah here adopts a higher principle,-that God alone 
possesses in Himself all fulness of blessings ; whosoever, then, truly and sincerely 
seeks God, will find in Him whatever can be wished for salvation. God is not 
to be sought but by obedience and faith ; whosoever, then, dare to give them­
selves loose reins, so as t-0 follow this or that without the warrant of God's Word, 
recede from God, and at the same time deprive themselves of all good things. 
The superstitious do indeed think that they gain much when they toil in their 
own inventions; but we see what the Holy Spirit declares by the mouth of Jonah. 
The Lord says by Jeremiah, "They have forsaken Me, the fountain of living 
water, and cisterns have they digged for themselves" (Jer. ii. 13). There the 
Lord complains of His chosen people, who had gone astray after wicked super­
stitions. Hence when men wander beyond the Word of God, they in a manner 
renounce G-Od, or say adieu to Him, and thus they deprive themselves of all 
good things ; for without God there is no salvation, and no help to be found. 
(John Calvin.) The ein and folly of observing lying vanities:-!. THE FOOLISH 
PRACTICE OF OBSERVING LYING VANITIES. Lying vanities may comprehend 
all kinds of sin whereby men arc deceived and led away from the paths of truth 
and righteousness int-0 error and iniquity. The Hebrew words express the deceit­
ful nature of the vanities here intended. That which is rendered vanity signifies 
falsehood, rashness, or deceit. That translated lying denotes light, trivial, or 
airy. l. Those who follow the delffsivc practice of sin. Sinful objects and pursuits 
are all unprofitable and vain, and can never do us any real good. Those who 
worship and serve strange gods, or pretend to serve the living God in any other 
trny than He hath appointed, follow after lying vanities. By Rinful practices you 
u,ay increase in riches, but your profit will not countervail your Joos. By sinning 
against God you can have no real, lasting advantage. 2. 'l'hoso who greedily 
pursue the deceitful enjoyments of this world. The most valued worldly enjoy-
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mcnts cannot so much ns alloviate personal distress ; how, then, shall they deliver 
out of spiritual troul,lo? Need not vilify the things of this world. We speak 
of presont enjoyments, soparnte from the love and favour of God, when the heart 
is Bupremoly fixed upon them, and chiefly Bolicitous to acquire and preserve 
thorn. To thoso who choose them for their portion they prove lying vaniti<>s. 
3. 'fhoso who entertain vain hopes of salvation upon insufficient grounds. We 
need not speak in disparagement of good works; but they must not be the 
foundation of our hope. They are the blessed fruits of redemption and renovation. 
4, Those who leave the paths of righteousness to walk in their own devices. There 
are various ways by which men come under this description. Sometimes laying 
aside a sense of the Divine presence and authority, men impose up0n themselves 
by the most foolish pretexts. Sometimes men desert from their duty on account 
of the difficulties with which the discharge of it may be attender!. Some neglect 
their duty through wrong apprehensions of Divine dispensatiom. II. THFJ 
PERNICIOUS TENDENCY OF SUCH CONDUCT. They "forsake their own mercy." 
The words suppose that the tender mercy of Jehovah is communicated to sinners 
of mankind in various ways, suited to relieve their necessities ; and that to this 
abundant mercy which they obtain from God they may acquire such a covenant 
right and title, through the Lord Jesus Christ, by closely adhering to God and 
their duty, as that it may be considered as their own privilege and portion. What 
mercy, what spiritual benefit or comfort, can a man enjoy in sinning against 
God, whereby he dishonours his Maker, wounds his own conscience, and destroys 
his own soul? Nothing is to be acquired by sinful practices that is worth the 
having. Application. Every one should be deaply humbled in the sight of 
God, on account of our having followed lying vanities and forsaken our own 
mercy. A little serious reflection may furnish each of us with many instances 
of this sort, with which we justly stand chargeable. How many erroneous 
doctrines and false principles are propagated and supported among us ! How 
many deceitful, ensnaring practices arc indulged and followed among us ! 
( W. M'Culloch.) I,,ying vanities :-It is not enough to show that Christ's claims 
are not opposed to our interests, and that therefore we do not sacrifice our true 
well-being when we submit ourselves to Him; we must further show that 
Christ definitely proposes to advance our present as well as our future interests, 
and that these cannot be otherwise safely assured ; and hence that we sacrifice 
our personal interests, and sin against our true well-being when we turn our backs 
on Him. The prophet only expresses what we may all, if we will, see for our­
selves. Even in this world the suffering and misery that men bring upon them­
selves by their own conduct for exceeds all that they would otherwise be called 
upon to endure. How much of all our sufferings springs directly or indirectly 
from sin! And all this we might escape if only we yielded ourselves to God 
instead of flying away from Him. And such suffering is the cruellest of all, because 
we have to reproach ourselves for it, and because of the painful memories it leaves 
behind. And we must not dwell only upon the actual miseries that we entail 
upon ourselves, but also upon the comfort and consolation which we deny our­
selves amidst the trials which are the common lot of all. "Our own mercy." 
Think of what that means. No petition is more common on human lips than 
the cry for mercy. We feel that we need mercy. Surely man is not only nature's 
greatest work; but also nature's greatest victim, unless there be mercy within 
our reach, mercy from some Grander Power than nature, who can feel for us. And 
the great Father is rich in mercy. He brings within our reach such a provision 
of mercy as He sees to be perfectly adapted to our complex needs, and represents 
it to us in the Gos.pel of His Son. It is this provision that men turn their backs 
upon when they turn their backs on Christ. Verily, it is true, "They that observe 
lying vanities forsake their own mercy." How comes it to pass that men are 
so blind to their own interests ? Why do men forsake their own mercies ? A 
certain claEs of pci·sons is hero dealt with-those who " observe lying vanities." 
Satan wins influence over men, and maintains and extends it, by falsehood. And 
falsehood is a power. The process of blinding is carried on by the great deceiver 
in such a manner as to induce a false and misleading estimate of the relatiw 
value of things, and even of their relations to our happiness and wdl-being. 'I'hc 
objects which Satan exhibits to man's 'imagination through a distorted and 
deceptive nwdium nre described llC're as "lying Yllnities." • The phrnsl' sugg,•srs 
specious falsehood, and pretentious inanity. Illustrate by the cl~ert mintgl'. 
Who has not at one time or another been bewildered and misled by the Yast 
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mirn.(:c of lifr ? WlH'n wo yield ourselves to the great deceiver wo become hi~ 
helpkss du1X's. ." Obscn-c" ~ignific~ diligent watching,-tho giving up of our 
mmd and attention to a s1X'c1fic obJcct. Compare the sentence, " Who mind 
eart,hly things." All earthly things, viewed apart from their connection with 
things eternal, arc in themselves van.ities,-they leave the heart still unsatisfied. 
\\nen we a!t<'mpt to find our portion in these things of this world they become 
not only vanit.ies, but lyi11g vanit.ies,-promising to do what they novcr can do, 
and ever loading their votaries, as on a fool's errand, in quost of that which they 
aN> forcdoomed never to discover. Wl1en once man has surrendered his sense 
to the solicitations of the flesh, you can almost predict with certainty how ho 
"ill a.et under certain circumstances. We have but little freedom left when 
onee we have begun to observe-to give our minds to-lying vanities. Our 
freedom consists rather in our power to decide whether of the two classes of objects 
we \\ill observe, whether we will yield our hearts to the Spirit of truth, who reveals 
to us the things that are above-the things of God ; or whether we will yield 
our hearts to the spirit of lies, who spreads out before us earthly things, and 
endeavours to invest them in our eyes with fictitious qualities and characteristics. 
( W. Hay Ailken, M.A.) 

Ver. 9. I will pay that that I have vowed.-A forgotten vow :-I heard 
of a sea-captain who had been wrecked, and with whose ship most of the crew 
and passengers were lost. He himself had only saved his life by holding on to a 
plank, and had for a considerable time been completely at the mercy of the waves, 
but fortunately had been rescued, and was then travelling in the stage-coach to 
rejoin his family. He told his fellow-passengers his sad story, and all of them 
pitied him, but wondered why a, man so recently saved from imminent danger 
Rhould end almost every sentence with an oath. The coach stopped to change 
horses, and one of the passengers proposed to the captain that they should walk 
on and let the coach overtake them. As they walked together the gentleman 
said, "You said last night you lost your ship?" "Yes." "And yolli' life was 
saved by clinging to a plank? When you were hanging on to that plank, did 
you not vow that if God delivered you, you would lead a very different life from 
that which you had formerly done ? " "That is no concern of yours," angrily 
responded the captain. At the end of the day's journey, as the travellers were 
about to take supper together, the captain was obliged to decline, saying he had 
no money. The gentleman who had epoken to him on the way offered him a 
goodly sum. The captain refused it at first, but eventually, rather ungraciously, 
accepted the gift. Next morning the captain surprised the gentleman by holding 
ont his hand and saying, " I did, while on that plank, promise God that I would 
lead a different life if He would, in His mercy, save me. I had forgotten my vow, 
but with God's help I shall keep it from this day forth ! " Do not many sinners 
so treat God ? They call upon Him in the day of trouble, but when they are 
delivered they forget all about Him. (J. Hamilton.) Salvation ie of the 
Lord.-Jonah's 'P'aise of God :-In his words we have a particular favour 
acknowledged. Jonah evidently had an eye to the wonderful and extraordinary 
deliverance that God had wrought for him; and indeed the hand of God did so 
eminently appear in it, that it could not be ascribed to any other. And there is 
a general truth asserted. "Salvation is of the Lord." This is certainly true in 
the most extensive sense. Whether the salvation be ofa temporal or spiritual 
nature it is of the Lord. I. WHAT SALVATION rs OF THE LoRD. 1. The salvation 
of the 'soul, Falvation from sin, and from all that misery which is consequential 
to it. There is a salvation by purchase and a salvation by power, and both are 
of the Lord. 2. Temporal salvation is of the Lord. God wrought a temporal 
as well as a spiritual deliverance for Jonah, and to Him Jonah ascribes the praise 
of both. II. IN WHAT RESPECTS SALVATION JS OF TIIE LonD. I. In what respects 
spiritual salvation is of the Lord. (I) In respect of contrivance. (2) In respect 
of purchase. (3) In respect of the revelation, exhibition, and offer of it. ( 4) In 
respect of the application of it. (5) In respect of the progress of it. (6) In respect 
of the consummation of it. 2. Temporal salvation, or deliverance from outward 
troubles and afflictions, is of the Lord, as it is He alone who works it; and whatever 
the diBtress is, He is able to work it.. Learn-I. Believers in the most afflicted 
condition have no rcai;on to ·Le cast down, as if their case were altogether hopeless. 
2. 8inne1·s, 4c,wever guilty and wretched, have no reason to doopair of Balvation. 
3. Believers are wholly indebted to the grace of God for their 8al vation, for every 



UIIAL'. 11.] JON All. 3!) 

Rpiritual and every temporal deliverance wrought for them. 4. That when any 
deliverance wrought for persons has been wrought for them in mercy, they will 
eye and acknowledge the hand of God in it. (D. Wil•on.) Sal,;r,/ion ;., nf 
God :-Observe what happens when the cry rises at sea, " A man overbQard ! " 
Wit,h others on deck, yon rush to the side; and leaning over the bulwarka, with 
beating heart you watch the place where the rising air-hells and boiling deep tell 
that he has gone down. After some moments of breathless anxiety yon see his 
head emerge from the wave. Now that man, I shall suppose, is no swimmer; 
he has never learnt to breast the billows; yet with the first breath he draws 
he begins to beat the water ; with violent efforts he attempts to shake off the 
grasp of death, and by the play of limbs and arms to keep his heacl from sinking. 
It may be that these struggles but exhaust his strength, and sink him all the 
sooner ; nevertheless, that drowning one makes instinctive and convulsive efforts 
to save himself. So, when first brought to feel and cry, " I perish ! " when the 
horrible conviction rushes into the soul that we are lost, when we feel ourselves 
going down beneath a load of guilt into the depth of the wrath of God, our first 
effort is to save ourselves. Like a clrowning man, who will clutch at straws and 
twigs, we seize on anything, however worthless, that promises salvation. Thus, 
alas I many poor souls toil, and spend weary, unprofitable years in the attempt 
to establish a righteousness of their own, and find in the deeds of the law protection 
from its curse. (J. Maclaurin.) Salvation ia of the Lard :-Take the word 
"salvation" in its highest and in its lower senses. I. IN THE DELIVERANCE OF A 
SOUL. Comment upon our state oI ruin. Salvation is-I. Of the Father. In its 
origin proceeding from the eternal love of God, even before all time. 2. Of the 
Son. In its meritorious cause. An obstacle to be removed ; justice to be satis­
fied; our need of an atoning sacrifice. Note the willingness of Christ to offer 
Himself; and the fulness and sufficiency of Christ's sacrifice. 3. Of the Spirit. 
In its personal a.pplication. Our aversion to God to be taken away-in conversion, 
sanctification, perseverance. II. IN THE LESSER DELIVERANCES OF THE CHILDREN 
OF GOD. 1. From outward difficulties. Such as Jonah's case. Jonathan and 
the Philistines. Children of Israel in the wilderness. David overtaken by Saul. 
Asa and the Ethiopians. Jehoshaphat and the l\Ioahites. 2. From bodily 
afflictions. Hezekiah's sickness. Psa. cvii. 17; Job xxxii. 19. 3. From soul 
troubles. Temptation. Desertion. Backsliding. What are the legitimate 
deductions? (I) The subject checks the pride and vainglory of man. (2) Raises 
the hopes of the desponding. (John D. Lawe, M.A.) What is salvation?­
Let us try to see what salvation means. I take it to be summed up in four 
things. First, knowledge that God is our Father ; second, knowledge of the kind 
of life we are expected to live ; third, reconciliation with ourselves, with our own 
consciences ; fourth, a sense of pardon and communion with God, and knowledge 
of eternal life within us. If you test these things you will find how true it is that 
they are not found in any other name or person than Jesus Christ. (R. F. 
Hori.on, D.D.) Salvation is of the Lard :-This text announces, in general 
terms, a truth encroached upon by almost all systems of false doctrine, and 
repugnant to the natural heart. I. SALVATION IS WHOLLY O.F GOD IN ITS ORIGDI 
WITH THE FATHER. 1. In the will and decree of the Father (see Eph. i. 4). 
2. The Father's purpose and decree can be referred to nothing but His sovereign 
pleasure (see Eph. i. 11). 3. He was under no obligation t-0 save man. 4. In 
order to receive salvation we must take the position in which it contemplates us. 
Condemned, as guilty. Hateful, through sin. The enemies of God, against 
whom sin is. Powerless to atone or obey. 5. We must further acknowledge 
God's absolute sovereignty in electing to salvation, and providing a Saviour, 
and in now saving us. II. SALVATION IS WHOLLY OF GOD IN ITS EXECUTION BY 
CHRIST. I. Had man been equal to his own salvation, then had Christ not come 
(Gal. iii. 21). 2. Christ had to meet human opposition. lllan opposed his own 
salvation, according to God's plan, as soon as practicable. III. SALVATION JS 

WHOLLY OF GOD IN ITS APPLICATION BY THE SPIRIT. l\lan is dependent on the 
Spirit for having the truth presented ; for being able to understand the truth ; 
for rendering him willing; for faith to receive and 1·est on Christ; for regenera­
t,ion ; for sanctification ; for perseverance unto t,he end of life in Divine grace. 
Learn to pray for and rely on tho Spirit,. (James Stc,mrt.) The C'hri,li,111 :s 
rejoicing and glory :-In the former part of the verse tho prophet expresses Ins 
determination to bless an<l praise the Loni. The ground of his doing so wa, 
wlmt, t,ho Loni had dono for him, notwithstanding his grievous crimes and rebellion. 
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Thnt agnin C'mhrnC'ed o. twofold mercy, nn,mcly, whA.t ha<l been done, or whe.t was 
ahout to be donC'. for his body n,nd for his 11011I. The prophet had now been 
(,i11ght A lesson which it would be his wisdom never to forgC't,, ancl which would 
thC' he\.t<>r enahlc him for t.he ardnous work ho waii called to pC'rform. Somo 
indisputable> fnC'ts in Christ,ian c-xperience. 1. That no one knows what sRlvation 
mNrns bnt they who ha,e seen their need of it. 2. That no ono can praise 
the Lord for salvation bnt t.hcy who ha,,e experienced its blessing and powor. 
3. That no one ca,n be insensible to (,he holy feeling of gratitudo and pre.iso to 
whom the grace of C'.od hath bro1111:ht sa,lva.tion. 4. That it is generally through 
a ,ariety of humiliating and painful discipline we arc conducted to such an 
experience. and formed to such a confession and acknowledgment. This then 
is the subject of our discourse. Considered in every possible point of view, in 
itii origin, source, revelation, execution, grant, efficiency, continuance, and con­
immmat.ion, .. Sal'l"ation is of the Lord." I. WHAT DOES THE TERM "SALVATION" 
MEAX ? I. What the Lord had done, or was about to do, for Jonah in respect of 
hi~ body. In this Jonah was a striking type of Christ. 2. Wha,t the Lord had 
done for him in respect of his soul, in preserving him from hell, and gra,nting him 
repentance unto life. The word salvation, as applied to souls, does not mean­
(1) Profession. (2) Privileges. (3) Attainments. (4) Na.mes, seots, or parties. 
To Ree what it does mean we must ask, What is the state of me,n ? He is lost, 
as being guilty, condemned, polluted, and depraved, exposed to many enemies, 
from which, by his own will and power, he can never esce,pe. Salvation means 
deli,erance from this state of wretchedness and misery, together with an investi­
ture of all the blessings needful for his present pee,ce and everlasting welfare. 
II. WHENCE DOES THIS SALVATION FLOW, AND BY WHOM JS IT CARRIED INTO 
EFFECT ? It does not originate with man. It is not effected by man. It is 
altogether of the Lord. Consider from Scripture-I. The source of salvation. 
2. The pro,ision of the Saviour. 3. The assignment of His mediating work as 
the surety of His Church and people. 4. Look at the execution of this great 
work. So it is clear that se,lvation is altogether of the Lord. Consider how, and 
by whom, the time when, and the manner in which this gracious provision is 
carried into effect in the sinner's conversion. I. The regeneration of the soul. 
2. The sinner's pardon and justification. 3. The believer's sanctification a,nd 
adoption. 4. The believer's succour, support, and safety. 5. The believer's 
perseverance nnto the end, his safe death, and triumphant glory. III. WHEREIN 
DOES IT APPEAB THAT IT JS INDEED THE SALVATION OF THE LORD ? l. Wha.t bath 
the Lord spoken on this subject? 2. What does the st&te of the case absolutely 
require ? 3. What does the experience of the people of God abundantly testify 
and confirm ? 4. If salvation be not of the Lord, then how dark, how cheerless 
is the prospect set before us! (1) Take a word of instruction. Lay down this 
doctrine as a fundamental truth. (2) Take a word of discovery. How much 
error, delusion, and false doctrine does this subject bring to light! (3) Take a 
word of inquiry. In what way are you seeking your salvation? (4) Take a word 
Gf alarm. Is it not sad to consider how the Lord is slighted by some, and dis­
honoured by others, in this great work of se,lvation? (5) Take a word of encourage­
ment. Can anything be more cheering than this assurance, " Salvation is of 
the Lord"? (6) Take a word of gratitude and joy. Is the Lord my Saviour? 
(R. Shit/J,er.) 

CHAPTER III. 

YERS. 1, 2. And the Word of the Lord came unto Jonah the second time, 
sa,ymg.-The rutored rommisaion :-Here we learn what God is to those who 
truly repent. God may even restore all that has been forfeited. For those 
who have done grievous wrong, it is encouraging to think that there is 
honour, and glory, and a blessed restoration to the full love of God, if 
only they return out of the darkness into the preRence from which they have 
departed. God sent ,Jonah on the very same mission in which ho had failcrl 
br·fore,-and yet with a marked difference distinguishing the second fr?m t,hc 
first call. The changed command, though full of restored confidence, implies 
a. warning to be exact in fulfilling the will of God-to be careful as to giving the 
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mossngo oxe.otly llR ho received it. It seems to se.y, Risk not nny forthcr dis­
obcdicnco oven in the least partioule.r of the mission on which you are sent. I. Th" 
cxcccdi11g mercy of God shown in this, that Ho offers renewed opportHnitieH tn 
thoHO who foil t.o prnfit by tho first opportunity; and it may be oven opportunitj,,8 
uf tho Burno ki11d. They may havo tu ho followed after a different manner, b11t, 
yot tho snmu object, the snmo end mny Lo set before us till finally accorn plished. 
2. Thero is this further wonder in the forgiving ancl forbearing of God, that He 
cnuscs tho trinls of the returning penitent to be the means of good. Those 
who hnvo passed through tho experience of such penitential struggles and fear., 
mny become afterwards a blessing to others, beo~use they can tell of the clangers 
that beset them, and of the mercy through which they have been savecl. The 
graco of God not only restores a man generally, as it were, but renews him 
in tho very point in which he he.d sinned and failed. Take courage then, you 
who are beset with some specie.I sin. Let us learn from the long catalogue of 
those who he.ve fa.lien !J,nd have been recovered to take hope for ourselves. God 
desires a perfect, not an imperfect work. Grace crowns e.cts of penitence and 
fe.ith. (T. T. Carter.) The preacher of iudgment :-Jonah, the runaway prophet, 
is now before us as Jonah the successful preacher. 1. Sin in God's servants 
is a great hinderer. 2. Faithlessness in the servant does not neceseitate failure 
to the Master. Chastisement may lead to consecration, and that to successful 
service. 3. Moral delinquency repented of is no impassable barrier to former 
favour, privilege, and honour. God docs not te.ke advantage of our weakness to 
cut us off for ever. He is patient, pitiful, forgiving, and will restore His penitent 
servants to forfeited blessings and dignities. 4. The preacher's true function 
is to decle.re what God commands him. The message as well as the commission 
must bear the impress of Divinity. Divine thoughts, purposes, desires, truth~, 
and not human notions, creeds, sentiments, opinions, fancies, must ever fill the 
mind, inspire the tongue, constrain the utterance, and fire the eloquence and 
enthusiasm of every ambassador of the Cross. Note that Jonah was obedient at 
last to the holy orders. He did what he should have done at first. Obedience 
is true or false according to the temper in which we act. Notice the method and 
matter of his preaching. His method was earnest, courageous, impressive. He 
" cried." His matter was adapted to rich e.nd poor. It was solemn, humiliating, 
definite, merciful. We have the practical fruits of the pree.ching,-repentance 
and reformation. Nineveh's repentance was well timed, well grounded, well 
evidenced, by self-denie.l, self-abasement, earnest prayer, personal reform. Learn 
that genuine repentance averts the punitive purposes of God. God watches for 
genuine indications of moral reform. Behold them, He refrains from executing 
His three.tenings. Repentance is a wonderful power in the dome.in of moral 
government. (J. 0. Keen, D.D.) The history of Jonah set before the young:­
The prophet Jonah opposed the will of God, and would not do what God com­
manded him, as did Balaam; but there was this difference between them,-that 
Jonah did fee.rand love God. God destroyed Bale.am. He only punished Jonah, 
and brought him to repentance. It is then a very good thing to love and serve 
God ; because those who do so cannot quite turn away from God, and God will 
never quite turn away from them. If they sin, they will be punished, like Jonah 
was; but those who love and serve God are still under His care, and like Jonah 
are brought be.ck to repentance. If there are among you any that are wishing 
to serve God, but are yet sometimes tempted to disobey Him, you may learn 
much by thinking of what happened to Jonah. 1. God c,ave him a command 
to go and tell the people of Nineveh that He was about to destroy them. It was 
a very hard comme.nd for him to fulfil. Jonah could not tell what might happen 
to him, if he ventured into that great foreign and heathen city. But God could 
take care of him. He knew that God was a. loving Father to hiµi. Whenever we 
are disposed to do wrong, then we are afraid of the Bible; we are afraid of every­
thing that tells us of our sin ; we are afraid of pious persons ; we cannot bear to 
pray. Whenever you are disposed to do what is wrong, you feel equally disposed 
to flee from the presence of the Lord. You act like Jonah. Therefore our best 
way is to love and serve God with all our hearts, and ask Him for grace to do all 
our duty, as Jonah ought to have done. When the lot fell upon Jonah, they 
asked him what he had done ; and he was obliged to tell them how he had been 
shrinking from doing his duty, and was trying to escape from God, who followed 
him, and who knew where he was, and what he was doing. It must have mack 
him more miserable to have seen how much better the heathen W<'l'<' th,m he. 
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For h<' had brought them int-0 danger, 11,nd they were trying to save his life. At 
la,at .. et his own wish, they took him np, and threw him into tho soa. Ungodly 
p<•rsons. when they arc brought, into trouble, c11,nnot pray. Now there is not a 
piece on earth. and there is not a degree of guilt in which we may bo living, in 
which our belic,ing prayer cannot. reach t.he <'ar and heart of God: for when Jonnh 
cried unto the Lord, in the midst of his troubles, God heard him, and co.used tho 
fish to vomit, him out upon the shore of his own laud. How humble and grateful 
he must h1we felt. that day! He was not left, however, to be indolent and inactive. 
Jonah was brought throngh all his troubles, to just this point, that he must obey 
t,he commands of G-Od. God's commands never alter. Our sins will not alter 
them; our troubles will not alter them; our deliverance will not alter them. 
G-Od commands you to love and servo Him with all your hearts; G-Od commands 
yon to confess Josns Christ in the world, to make the Bible your rule of life, and 
to live by faith and in prayer. Jonah was brought to God's command a second 
time; and if he had refused, he would have been brought to it a third time. He 
must do God's will. When he accomplished the will of God, and found it so easy, 
doubtless he thought, .. Why did I not do it at first?" (Baptist W. Noel, M.A.) 
A.rise, go to Nineveh, that great city, and preach unto it the preaching that I bid 
thee.-Jo11ah's 'first and seccnd ccmmission :-What are the points of difference 
between them? One respects Jonah himself. Formerly he knew the message that 
he was to deliver. Now he is simply told that a message will be given him, but he 
is not to know it until he arrives at the place. It may be the same. It may be 
milder; it may be sterner. Undoubtedly this change has reference to his former 
disobedience. The message was different in its substance also, to meet the change 
in Nineveh. When the message was given, it proved to be the never varying 
cry, " Yet forty days, and Nineveh shall be destroyed." Some think he preached 
on this as a text; but a.s the cup of Nineveh's iniquity was now full, what was. 
proper to the case was just a cry of coming judgment, brief and plain, startling, 
stern, unalterable, except by quick and unfeigned repentance. Probably Jonah 
did not add to this message by the faintest hint or suggestion. The simplest 
interpretation is the truest. This message makes us think. 1. Of the exceeding' 
sinfulness of sin. 2. How inflexible is the justice of God. 3. What a stupendous 
power a city has for good or evil (..4. Raleigh, D.D.) A miBBio11ary message:­
Jonah was foolish, Jonah was wise; foolish to expect to balk God, wise to learn 
so quickly his folly. Misery, calamity, peril, and the sense of a.n ever present 
God who had brought them, did their work ; and the prophet, ha.ck again at the 
starting-point, heeds the Divine voice, and turns with an obedient heart to fulfil 
the mission which he had thought to escape .. I. GoD's AUTHORITY. The Being 
who speaks is conscious of His right. He does not mince words. God's demand 
on Jonah now is precisely what it was in the first place. There is no effort to 
compromise beeaase of Jonah's former flight. Now comes the command again­
pla.in, stern, uncompromising-" Arise, go, P.reach." The slight change of form 
in the expression seems full of meaning. ' Arise, go, and preach the preaching 
that I bid thee." See that thou preach no other message than Mine. God owns 
men. All that we are, all that we have, all the service of our lives belongs to 
God. We delude ourselves with any sense of self-ownership. We get the idea 
that we own what G-Od only loa1!8 to us. II. GoD's WAY WITH THE DISOBEDIENT. 
See how God goes to work to bring this man's will into subjection to His own. 
What a complex of world-wide, universe-wide machinery the Sovereign of o.Jl can 
set in motion for the subduing of a human spirit ! Jonah is not more obdurate 
than Pharaoh. The storms, the seas, the worse tumults in his own bosom, the 
upbraidings of the crew, his thoughts of his past, his fear,-all are God's instru­
ments, and under His direction each does its unconscious part toward the sub­
jection of Jonah, and the salvation of the Assyrian capital. Jonah is a changed 
man. From a coward he has become a dauntless hero and prophet. Jonah 
thought himself free when he fled, but in fact his first real enjoyment of freedom 
ea.me when he started to fulfil God's command. III. GoD's MISSIONARY MESSAGE 
AND ITS EFFECT. Jonah was the first foreign missionary. The men of far-off 
Nineveh were to learn of God, His love and holiness. The very heart of our 
conception of God as a moral being is His holiness. The holiness of God compels 
Him to insist upon holiness in all men. In Nineveh sin had taken on its most 
frightful developments. Nineveh had much, but it lacked just one element 
of fortune-righteousness. Nineveh's cup of iniquity was well-nigh fnll. Jenah's 
preaching was plain, earnest, effective, impressive. God went int-0 the city wit,h 
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Jona,h, but Ood ha,d a,lso gone hcfore. The men of Nineveh were ready for the 
missiona,ry. " 'l'ho people believer! Ood." To believe God ia a great thing. 
The hcst possible evidence of the Ninovites' hclief in the missionary's sermon 
was their conduct. 'fhcy a,cted. They bestirred themselves as if they believed 
t.lrn.t the sin of !,heir hca,rta and lives was endangering them. The ringing cry of 
Jona,h rca,ches oven the royal palace, and the king, humhled, joins his subjects 
in their pica for Ood's mercy. The people turned from their sin, and cried for 
mercy. IV. GoD's MERCY. God's heart was moved ; doom wa.q averted ; 
Nineveh was ~aved. God was merciful to Jonah in following him through all 
his flight, in bringing him back to the starting-point, in using him though he had 
shown himself unworthy. God was merciful to Nineveh in sending the messenger 
to warn the city, and in preparing the hearts of the people for the message. And 
God is merciful in listening to their cry for forgiveness. God repented. His 
attitude toward Nineveh was changed. What changed it ? Nineveh's attitude 
toward sin. What is meant by God's repentance? Speaking to man, God must 
use language with which man is familiar. Repentance means a changed attitude. 
The whole attitude of the Ninevites toward sin, and so, toward God, being changed, 
in that same hour God's attitude toward them was changed. (John 11. Mason.) 
Conditions of ministerial SUCCe88 :-I. THE CHARACTER OF THE SERMON ; or the 
objective elements of success. 1. It should be argumentative. To expect men 
to believe without proof is to expect them to become irrational. 2. It must be 
positive ; mainly concerned in the teaching of truth, rather than in the refutation 
of error. 3. It is doctrinal. The larger part of those who compose our con­
gregations depend upon the preacher for all the knowledge they will ever have 
of these great theological truths. That preaching is the most practical which 
indoctrinates the hearers with the fundamental elements of the C.'hrLstian faith. 
4. It should bo systematic. As there is a logical coherence between all the parts 
of the religion we teach, why should we exclude system from our mode of exhibiting 
it ? 5. A bold, unflinching testimony to the great doctrines of God's sovereignty, 
man's inability, election, and other unpopular doctrines of the Gospel. II. THE 
CHARACTER OF TIIE MAN ; or the subjective elements of success. 1. Individuality. 
2. Earnestness is self-evidencing. 3. Consciousness on the part of the speaker 
that he is speaking to his audience. Some preach for the sake of the sermon. 
Others preach for the sake of the people. 4. The good preacher speaks with 
authority. Which may be derived from-(1) Consciousness of official dignity. 
(2) Unwavering conviction of the truth. (3) Consciousness of personal acceptance 
with God. 5. The manner of delivery should be in accordance with the rules of 
good speaking. Delivery is an art, and is based upon scientific principles. 6. The 
preacher must have weight of personal character; not only piety, but weight of 
character. "Who of us is sufficient for these things?." (J. W. Pratt, D.D.) 
Preaching to great cities :-The Lord seems to say to Jonah, "Begin where you 
were when you started out to have your own way. Come back to the very point 
at which we were, and start again." But the Lord distrusted him 11, little still, 
notwithstanding the discipline to which he had been subjected. Now God is 
more definite. "The preaching that I bid thee." There must be no misiake, 
no dodging, no evasion. Man may disobey God in two ways. He may not go, 
may plead excuses, and refuse to try to do the work. Or he may not do what God 
tells him to do, may do something somewhat like it, but not it. It is against 
this second kind of disobedience that God guards His servant. It is not difficult 
to obtain men, in this age, who are quite ready to go to great cities. But there 
are many who, when they go, do not do what God tells them to do. There is 
preaching enough, hut when you come to take out of it the theological dialectics, 
and the wranglings, and the discussions of the secular phases of life, and the 
material interests of the Church, and the meddling with current event;i, you find 
that the hulk of God's preaching is comparatively small, and often of weak portent. 
The great question which lays itself down at the door of our hearts is, Are we 
doing our whole duth to the city ?-not to one's self simply, but to the city ? We 
are here upon God's errand. Is the city being saved? Is it being saved as we 
might save it 7 As God expects us to save it ? I. WHAT ARE THE METHODS 
WITH WIIIOH WE ARE TO GO INTO TllIS GREAT CITY AS APPOINTED BY THE ALi'1H1HTY ? 
God sends us with a definite commission, and there is to be decisiveness of acrion 
on our po.rt. There is to be activity, earnestness. We e,re to impress upon these 
RinnerR round that we can die for them, but we can never leave them unsave,l. 
This indefiniteness, this for-off century, this millennium dawning out of small faith 
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is not oft.he Gospel. That is for the prophets of cvolut.ion, of roRthctics an<l social 
cnltn~o, for the _false yrophetR .. W_ith!n the Church aro tho levcmges and forces 
to bnng the m11lenn111m to tlus smkmg world. II. WHAT ADOUT THE PLACE ; 
WHAT ABOUT THE EXACT METHODS; WHAT AllOUT THE APPLIANCES OF THE GOSPEL? 
If we are t.o prnnd1 to people t.hc preaching God bids ns to pre,ich them, how arn 
\\'C to rc-ad1 t.hcm ? Jonah was to preach street preaching. Jesus Christ preached 
m the sl,rC'<'ts. The preaching of tho Gospel should bo just °"~ accessible to mon 
as when it is prC'ached in the streets and in the fields. Christ expects men and 
women to be able to come to the preaching of tho Gospel with 11s much freedom 
as they go along the highways. There should be nothing in the Churches or in 
the prea~hing of the Gospel t.J1at aha.JI embarrass in the slightest degree any poor 
man, or plainly clad ma.n, who may wa.nt to find Jesus Christ. We havo built 
our churches away from the people. We imitate a useless, liturgical style of 
architecture. We let pews to the well-to-do. When men come to the altar of 
God, end it is their home, how they then throng about their minister; they don't 
hide away from him. III. WHAT SHALL WE PREACH ? The Gospel. Just 
simply the plain old Gospel of the old time. You and I are to preach that very 
same Jesus who went into Rome, and into Athens, and into Asia-Minor, and whom 
our fathers pr~hed, and whom our fathers revered. Human nature needs it as 
much as ~ver it did. ~each to it the Crucified One_; not a petty little philosophy 
of salvet10n, or a poetic story of a perfect Man Christ. But preach a God Christ, 
a Divine Christ, who was tom, lacerated by a devil-world ; a riRen Christ, risen 
by His own power, which He will exert in due time for all who die in Him. Preach 
a Gospel of conviction of sin, of repentance, of regeneration, of the witness of the 
Spirit, by which human hearts are made new, human character is transformed, 
human faces are transfigured, and dying mortals are translated into that glory 
where all are always like Him. (J. R. Da.y, D.D.) Effect of Jonah'8 preaching:­
There was never a mission undertaken apparently more unpromising than this 
of Jonah to Nineveh. Here was-I. A MOST UNSUITABLE MISSIONARY. l. To 
begin with, he was thoroughly unwilling to go. His reason he gives in chap. iv. 2. 
He was fearful that the heathen would repent at his preaching, and in that case 
God would have compassion, and forgive and spare them. What a fear to be 
entertained by a missionary ! 2. Unsuitable because of the' self-deception which 
he could practise on himself, and his moral confusion and compromise. Let us 
not think worse of Jonah than the case demands. He has his good traits.. At 
least he is honest, and he is as severe on himself as he is on others. 3. It would 
have seemed unfavourable also that Jonah should be sent on such a mission 
entirely alone. II. NINEVEH WAS A VERY DIFFICULT FIELD. Perhaps the most 
discouraging thing about it was that its people already knew Jonah's country, 
his race, and his religion. and thoroughly despised them all. It was to the proud 
metropolis of a resistless empire, overflowing with wealth and numbers, filled 
with insolence e.nd luxury, that the lonely man from the village of Gath-hepher 
was sent. And did it not make matters worse that God had bidden Jonah to 
carry to Nineveh such a disheartening, exasperating message? III. YET THE 
IIIISSION OF JoNAH WAB A sucCEss. A success scarcely paralleled in ancient or in 
modem times. Nineveh " believed God." It is not possible to tell the extent 
or the permanence of this national repentance. Learn-I. All races of men have 
been in God's loving care. 2. We see the method ·of God's mercy to the heathen. 
3. We may cherish great expectations concerning the hardest fields of the heathen 
world. 4. The religious use of fear. 5. The moral power of leaders, whether 
social or political 6. Learn C,'hrist's own lessons from this history. (Arthur 
Mitchell, D.D.) Jonah's rommiasion :-The eye of God is always on man. 
We seem to act as if God retired into the distance of heaven, and took no cognisance 
of the act.ions of man. But if God's eye does look upon man, the disposition 
of God is to show mercy to man. For do we not see here the messenger sent to 
Nineveh ? If God has a disposition to show mercy, God is ono whose patience 
has limits. We are not to suppose that we can trifle with'God; that we can go 
on with our iniquity, and that God will never vindicate His honour. Learn al.so 
that we may hope in preaching to the very worst and most abandoned. Wicked 
Nineveh listened to the voice of warning. The text further teaches us the duty 
of the Church, the duty of all God's people. They are to arise and go and preach 
the preaching which God bids. 1. We are to arise and go. Here at once activity 
is demanded at our hand. There must be no lethargy' and no lukewarmness. 
2. BeRides showing activity, the Church is to be aggressive. Jonah was to go away 



UJ!Al'. Ill.] JON All. 

into tho haunts of wicke<lnoss, ancl there to scatter in the midst of those people 
tho warnings of Almighty God. So wo are to go unto the <lark places, and carry 
that light which God has communicated to man. 3. The Church is to be aa the 
"s11lt of tho earth." What docs that involve? That it is to influence everythin"' 
that it touches. And how many are the stimulants to urge us to thia active~ 
a~gressive work I And observe that we are to preach the preaching that God 
bids. The preaching must be only what God wants. There must be no addition 
on our part, no fancies or imaginations of our own. Three parts in preaching. 
(I) A warning to the people. (2) We are affectionately to expostulate. (3) We 
must speak the ln,nguage of comfort and encouragement. (Canon 1Ju.3sey.) 
Christian enterprise :-'Ibis is an age of enterprise. The world is more active 
and energetic thaJ_l ever before. Gigantic schemes, of which the world scarcely 
dreRmed in days gone by, are being hourly put into pra.ctical efiect. This spirit 
also pervades the Church of Christ. I. CHRISTIAN ENTERPRISE IS DIVINELY 
COMMANDED. " Arise and go" is the Divine command to every church, to every 
society, to every Christian to-day. II. THE OBJECT Oil' CrutISTIAN ENTERPRISE­
It is included in God's command to Jonah, "Arise, go ... and preach ... 
that I bid thee." The work of the Church is to preach, to proclaim what God 
commands it-all the word of God. Nothing can be accomplished without time, 
trouble, expense, and labour. III. THE EFFECT OF CHRISTIAN ENTERPRISE. l. It 
had its proper effect upon the people toward whom it was directed. They believed 
God, they repented in sackcloth and in ashes. 2. It received the approval of God. 
God was pleased with Jonah and with the people. He heard their cry ofrepentance. 
(8. B. Doyle.) 

Ver. 3. So Jonah arose, and went unto Nineveh, according to the Word of the 
Lord.-Obedient at last (for children) :-Introduce by description of Jonah's 
conduct and history. Dwell on his call, flight, peril, humiliation, prayer, restora­
tion, and second call. Also on-(!) The city. (2) The preacher. (3) The message. 
(4) The fast. (5) The proclamation. (6) The Divine mercy. Impress that the 
long-suffering and forgiving grace of God are shown-I. In givmg Jonah another 
commission. 2. In hearmg the penitent prayer of the Ninevites. Show that 
penitence must, of necessity, precede forgiveness. Make this question the point 
of the address,-In what spirit should God's servants.go forth to do His work? 
l. They should be strictly obedient. 2. They should be simply trustful; quite 
sure that God would will the right, and give them grace as they needed. 3. They 
should be prompt and ready, going at once and cheerfully. 4. They should 
leave with God the results of their mission. Illustrate, from one Bible character, 
each of these divisions. (l) Dy Abraham. (2) By David. (3) By the missionaries 
who could say, "Immediately we conferred not with flesh and blood," &c. 
(4) By the apostle Paul. (Robert Tuck, B.A.) Obedience :-Erastus 
Corning, when a little boy, applied at a shop for employment. The foreman 
looked down at the frail, lame boy, and asked, " Why, my little fellow, what can 
you do?" "I can do what I am bid, sir," was the answer. His willingnflss to 
obey secured a place, and was the beginning of his successful career as a. merchant. 
(Sunday School Teacher.) 

Ver. 4. Yet forty days, and Nineveh shall be overthrown.-The knell of 
Nineveh :-Sardanapalus puts off his jewelled array, and puts on mourning, 
and the whole city goes down on its knees, and street cries to street, and temple 
to temple. A black covering is thrown over the horses, and the sheep, and the 
cattle. Forage and water are kept from the dumb brutes so that their dis­
tressed bellowings may make a dolorous accompaniment to the lamentation 
of six hundred thousands souls. God heard that er!,- He turned aside from 
the affairs of eternal state, and listened. He said, ' Stop ! I must go down 
and save that city. It is repenting, and cries for help." I. THE PRECISlON AND 
PUNCTUALITY OF THE DIVINE ARRANGEMENT. God knew exactly the day when 
Nineveh's lease of mercy should end. He has determined the length of endurance 
of our sin. II. RELIGIOUS WARNING MAY SEEM PREPOSTEROUS. To manv still 
it is more 11 joke than anything else. l\len boast of their health, but I have noticed 
that it is the invalids who live long. "In such nn hour as ye think not, th0 Son 
of !\Ian cometh." III. Goo ClIVES E\"ERY MAN A FAIR C'H-'~CE FOR HIS LIFE. 
The iniquity of Nineveh was accuruuliiting. \Vhy did not (;od unshPttth some 
sword of lightning from the scabbard of a slorm-cloud iind slay it r It was 
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h!'<'RllS<' ll<' wnnted to giY<' the oit.y a fair chance. And God is giving us II fair 
chan<'<' for s11frty, a better chance than He gavo to Nineveh. IV. WHEN Tlllil 
rEorLE REPENT, Gon LETS THEM OFF. ,vhilo Nineveh wM on its knees, Goel 
reversed the j11dgment. When a sinner repents (in one sense) God repents (in 
another). Then repent., give up your sin and turn to God, 1111d you will be saved. 
(T. De 1r;11 Talm<lfJe, D.D.) God has many preachers :-God has many preachers 
that A.J'C' not in human flesh. For instance, fever is a. terrible Elijah. When 
the cholera came to London it was a Jonah in our streets. Many then began 
t-0 think who would have gono blindfold down to perdition. When poverty 
T"isit,; some mc,n's houses, and they can no longer indulge in drunkenness anll 
gl11tt-0ny, t-hen they bethink themselves of their Father's house, and the hired 
ser,ant,; who have brea.d enough and to spare. Omnipotence has servants 
everywhere; God can make use of even the ills of life to work eternal good. 
A warn.:ng cry .:n the ciiy :-It was a great and wonderful thing that was wrought 
that day when Jonah "began to enter into the city." The great capital was 
1mddenly startled by a voice of warning in her streets. A strange, wild man, 
clothed in a rough garment of skin, moved from place to place, and announced 
to the inhabitants their coming doom. Had the cry fallen on them in their 
prosperous time, it would probably have been heard with apathy and ridicule. 
But coming as it did when their glory had declined ; when their enemies, having 
been allowed a breathing space, had taken courage, and were acting on the 
offensive in many quarters, it struck them with fear and consternation. It 
was a single day, apparently, that was marked by such wonders in the city of 
Nineveh. The prophet's " one day's journey " is supposed to have carried him 
about nineteen miles. The repentance of the men of Nineveh prolonged, in God's 
mercy and providence, the continuance of their city for more than a hundred 
years. (Archdeacon Harrison.) Divine threatenings :-1. DIVINE THREATS ARE 
CONDITIONAL It is with them in this respect as it is with the promises recorded 
in the Scriptures. The appropriate condition is implied, whether it is mentioned 
or not, in all the promises, and in all the threats which are recorded in the 
Scriptures as coming from 'God. II. DIVINE THREATS ARE MERCIFUL. The 
threat fulminated against Nineveh was the means of bringing the Ninevites to 
repentance, and saving their city from destruction, as it was intended to be. It 
is the preacher's consolation that the Divine threats are always merciful. Observe 
also the suitableness of Jonah's preaching. It might be said, was not Jonah's 
preaching quite as likely to amuse or annoy the Ninevites as to effect a reformation 
on their part ? They were certainly more likely to be annoyed than amused. 
If not mobbed and molested in the streets, the magistrate might be expected to 
deal with him as a disturber of the peace. But nothing of this kind occurred. 
1. Jonah was a sign to the Ninevites of Jehovah's power. 2. Of Jehovah's 
justice. 3. Of Jehovah's mercy. Observe, too, how the preaching of Jonah 
was supplemented in Nineveh. The manner in which this royal proclamation 
was produced deserves consideration. It was not produced by the king alone, 
but by the king e.nd his nobles. The drift of the proclamation may be regarded 
as either imperative or hortatory. It counselled the people to fast, to cover them­
selves with sackcloth, to pray, to reform their manner of life, to associate the very 
brutes with their appeal to God. Observe, the reason which the proclamation 
give~ for acting as it counsels is couched in very plaintive terms. " Who can 
tell ? " &c. This was language equally removed from despair and presumption. 
(S. C. Burn.) The repentanre of Nineveh:-" The great city rises before us, 
most magnificent of all the capitals of the ancient world-' great ev~n 1;1nt:o God.' 
It included parks, and gardens, and fields, and people, and cattle W1thm its vast 
circumference. Twenty miles the prophet penetrates into the city. He has 
still finished only one-third of his journey through it. His utterance, like ihat 
of the wild preacher in the la.5t days of the siege of Jerusalem by Titus, is one 
piercing cry, from street to street, from square to square. It reaches at last 
the king on his throne of state. The remorse for the wrong and robbery and 
violence of many generations is awakened. The dumb animals are included, 
after the fashion of the East, in the universal mourning, and the Divine decree 
is revoked." I. THE PENITENT PROPHET. Recall the indications of his penitenco, 
given in his prayer (chap. ii.). And note ihc eigns in his obedient attitude, and 
his readiness at once to do God's commands. Truly penitent people give up 
their own wilfulness, and cheerfully submit and obey. If we have not this spirit 
we may be quite sure that our penitence has neither been sincere nor thorough. 
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Pioturo the prophet setting to his work. II. THE PENITENT C,'ITY. Note tho 
signs of earnestness and sincerity. All class-es joined in the penitent acts. They 
united in prayer. They put away their sins. The king showed the good example. 
What n, picture I A whole people prostrate before the God of j11dgment ! 
III. Goo's RELATION TO no•rn. Long-suffering to both. Forgiving to hoth. A 
prayer-hearer to boLh. Describe-How very strange it was that Jonah, though 
himself a forgiven man, was offended with God for making Nineveh a forgiven city. 
Our own sonse of God's mercy in forgiving ua, ought to make us very hopeful 
about others, and very thankful when we find that God's grace reaches also to 
them. There is joy among the angels over one penitent, and we should share 
their joy. (Robert Tuck, B.A.) The excitement poduced by EMtern pophets :­
Orientals are still impressed, more or less readily, by the appearance of "holy 
men," such as their own dervishes, whose enthusiasm, in some cases, where high 
sincerity inspires them, is much like that which marks a true prophet in all ages. 
The name "dervish," Dr. Wolff tells us, means "one who hangs at the gate of 
God," awaiting His inspiration; and the ecstasy of some of the class may be com­
pared to that of which we read, for example, of lllicah, who, we are told, went 
about "stripped and ne,ked, and howled like the jackals, and roared like the 
ostrich." I do not suppose that Jonah bore himself thus, but the fact that such 
appee,rances as those of Micah were familiar over all Asia must have opened the 
way for his influence in Nineveh. We may suppose him showing himself in such 
a garb as that of Elijah, or others of the prophets,-his hair streaming down his 
shoulders, his outer dress a rude sheepskin mantle. He may have arrived in the 
disastrous time after the death of Shalmaneser II., when the nations conquered 
by that great monarch, from the Euphrates to the Mediterranean, were, in most 
cases, in rebellion, and troubles oppressed the Nineveh palaces. Wandering 
over the open spaces, with their mansions and huts, and through the lanes and 
bazaars of each part of the city, he terrified the crowd by a piercing, monotonous 
wail, in a dialect which, though intelligible in a short sentence on the Tigris, 
must have sounded barbarous and uncouth,-" Yet forty days, and Nineveh 
shall be overthrown." His appearance proclaimed him a "holy man," and he 
might have been sent, in these dark times, by the gods. (Cunningham Geikie, 
D.D.) 

Vere. 5-9. So the people of Nineveh believed God_-Belie/ inspired by fear:­
How came the Ninevites to believe God, as no hope of salvation was given them ? 
For there can be no faith without an acquaintance with the paternal kindness 
of God; whoever regards God as angry with him must necessarily despair. Since, 
then, Jonah gave them no knowledge of God's mercy he must have greatly terrified 
the Ninevites, and not have called them to faith. The answer is, that the expres­
sion is to be taken as including a part for the whole ; for there is no perfect faith 
when men, being called to repentance, do suppliantly humble themselves before 
God; but yet it is a part of faith, for the apostle says in Hebrews xi., that Noah 
through faith fee,red; he deduces the fear which Noah entertained on account 
of the oracular word he received from faith, showing thereby that it was faith in 
part, and pointing out the source from which it proceeded. At the same time, 
the mind of the holy patriarch must have been moved by other things besides 
thrcfl,tenings when he built an ark for himself as the means of safety. We may 
thus, by taking a part for the whole, explain this place-that the Ninevites belie...-ed 
God; for as they knew that God required the deserved punishment, they sub­
mitted to Him, and at the same time solicited pardon; but the Ninevites derived 
from the words of Jonah something more than mere terror, for had they only 
apprehended this-that they were guilty before God, and were justly sununonc,l 
to punishment, they would have been confo1mded and stunned with dread, and 
could never have been encouraged to seek forgiveness. Inasmuch, then, as they 
suppliantly prostrated themselves before God, they must certainly have conceived 
some hope of grace. They were not, therefore, so touched with penitence and 
the fear of God but that they had some knowledge of Divine grace; thus they 
believed God, for though they were aware that they were most worthy of death, 
they yet clespclired not, but betook themselves to prayer. They must th,,reforl' 
have derived more advantage from the preaching of Jonah than the mere lmow­
ledge thnt they wero guilty before Goel. (Joh11 Cafoin.) Xineveh brought 
to repentance :-Analyse and examine the main features of t-hi<> repentance of 
the mou of Nineveh. I. TUE PEOPLE OF NINEVEH BELIEVED Goo. The meu 
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of l\'u1c-vc-h saw nt onc-c- t,hc rea~on for this sentence, for the ,·cry fast impression 
prodn<'M on them "'as tt holicf in God. Dy this is implied not merely t,he 
R<'c-ept.anc-e of God's message as truth, but the much grcatm· belief in God. 
l~ra<-l's God could not hn,e bren unlu1.own to the Ninevites. II. MOURNING IN 
THE CTTY BECAME UNI\'ERSAL. The sin hnd been universal, and so now became 
t-he mourning. Ill. TREY TURNED FROM THEIR EVIL WAY. Mourning WM 
mcr0ly t,he ontwa.rd expression of sorrow and repentance. The grond fact is 
the sincerity of the repentance. They were led to alter their conduct and change 
thc>ir whole ma,nn8l' of lift~ IV. THEY CRIED MIGIITILY UNTO GoD. And that cry 
of Ninc>w,h was not unhe.e,rd. It came up into the ears of the Lord of Sabaoth. 
(James Mc11.zie..s.) The natu.re and result of true repentance:-The Book of Jonah 
illustrat<:>s man's perverseness, God's love t-0 sinners, God's tenderness to His 
people. It contains a type of our Lord's work. It shows God ever the same, 
whethcr de.e,ling with Gentile or Jew: stern against sin; yearning over sinners; 
faithful t-0 promises. As to the repentance of the Ninevites, mark-I. ITS 
ORIGIN. "They believed God." Repentance starts from faith and leads to faith. 
No true repent.e,nce till there is belief-I. That sin is hurtful. 2. That life is 
fleeting. 3. That God's Word is true. Faith of Ninevites very simple,-rerhaps 
ignorant, yet they were led on. It came from God. The Holy Spirits work 
thus t-0 eonvince of sin. II. ITS SYMPTOMS. I. Self-abasement. 2. It was uni• 
,ersal. 3. It was thorough. The next symptom was earnest prayer. (1) They 
did not stop at humiliation; they cried for pardon. (2) They looked to 
the right source for help. (3) They cried mightily, as if they meant it. The 
next symptom was reformation. They turned from their evil way. They 
brought forth" fruits meet for repentance." The only proof of true repentance 
is t-0 give up sin utterly. Not only fast for sin, but abstain from sin. III. THE 
RESULT. God repented; that is, He changed His dealings. This was foretold 
as possible. "Yet forty days,"-a time of grace given. There is room in the all• 
wise decrees for answers to faithful prayer. Application-I. God's laws are the 
same for all. We have more light, more responsibility than had the Ninevites; 
but for us the path is the same. Contrition, faith, pardon. 2. Have we repented ? 
A "greater than Jonas" calls us. By His Word, His work, His death. Let us 
turn to Him while the day of salvation lasts. 3. What an encouragement to 
the true penitent. " There is joy in the presence of the angels of God over one 
sinner that repenteth." (A. G. Hellicar, M.A.) The repentance of the Nine. 
vitcs :-Notice the substance of Jonah's proclamation, and the strong effect 
which it was made instrumental in producing. Most probably, while with the 
zeal of an awakened spirit Jonah began to execute his commission, the burden 
of it, " Yet forty days and Nineveh shall be destroyed,'' was but used by him as 
a general theme suggestive of enlargement. To the eye of sense the enterprise 
thus commenced might seem most formidable and dangerous. But, in the view 
of faith, difficulties vanished. The effect produced was remarkable. All ranks 
were pervaded by feelings of disquietude and alarm. The woeful tidings spread 
from mouth to mouth. God gave unwonted power to the message of Hi~ servant, 
so that the inhabitants of this great and dissipated city were roused to deep 
concern, and its mvriads bowed themsel'l"es in penitence and prayer. The 
impression produced. might be partly the mere result of apprehension, as the 
sinner is often scared for a time, but without lasting and salutary effect. We 
must dii;tinguish between such transient and partial feelings and genuine peni• 
tence. The latter issues in return to Him who has been so grievously offended. 
Its reality is shown in amendment of life. Notice the gene!al nature o! the 
!\inevites' penitence here described, in which we must recogmse the exe1·tion of 
a Divine influence and power. Fear is contagious : faith is the result of Divine 
influence upon the heart ; and it shows the influence of p~evailing wickedness 
in a community that, while some are roused by the preachmg of the Gospel to 
religious earnestness and activity, a much larger proportion too often remain 
indiiierent and slothful The penitence of the Ninevites was in many cases 
genuine. We are reminded by this narrative of the propriety of rulers, in their 
official capacity, employing their influence with a view to promote the intereAtA 
of ri«hteousnes• and truth. Civil eminence is to be consecrated to God'11 scrvic<". 
We 71ave ground for judging of the pervading and thorough character of the 
transaction. The 'l"asi city was filled with fear and lamentation. The outward 
Bigns of abaselllent were everywhere discernible. Had the repentance of the 
Ninevites been confined to external indications it would have been exclusive of 
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tha.t homo.go which Oorl requires, a.nrl ha.a nlono dc<:JA.re<l Hia readiness to acrApt. 
'J'ho most, important foatnro of the Rorrow conaiatcrl, not in thn covcrinf( of I he 
limbs with Hnckcloth, but in their "crying mightily unto Ood," a,nd in " t11rnin~ 
overy one from their evil way, and from th" violence tha.t was in tlwir ha,nd:•.·· 
Uodly sorrow will bo followed by amendment, the view of sin by its loa.thin,, 
o.nd clotest-ation. Wo gather from thia narrative tho propriety of a nation, whr:~ 
threatened by disaster, turning to the great source of aufficiency and strength. 
And also the happy results that me.y be expected to follow from such a public 
recognition of the Ruler of the universe. Sto.nd in awe of God's mighty power, 
and e.dmire the wonders of Divine mercy and patience. This history is fitted 
to remind Christians of their duty e,nd their strength. The duty is to " Go into 
all the world and pree.ch,"-not the thnnderings of wrath, nor the avenging 
sentence mel'ely of o. broken le.w, but-the" Gospel to every creature." (A. Bonar, 
D.D.) Repentance :-l. Note the renewed charge to the penitent prophet, and 
his new eagerness to fulfil it, It is God's mercy the.t gives us the opportunity 
of effacing past disobedience by new alacrity. The second charge is pos.qibly 
distinguishe.ble from the first as being less precise. The substance of the message 
is set forth. "The preaching which I bid thee,"-not his own imaginations, 
nor any fine things of his own spinning. 2. Note the repentance of ~ineveh. 
The impression me.de by Jone.h's terrible cry is perfectly credible and natural 
in the excite.hie popule.tion of an eastern city, in which even now any appeal 
to terror, especially if e,ssociated with religious and prophetic claims, easily sets 
the whole in a frenzy. The specified tokens of repentance are those of ordinary 
mourning, .such as were common all over the East, with only the strange addition 
which smacks of heathen ideas, that the animals were made sharers in them. 
There is great significance in that "believing God" (ver. 5). The foundation of 
e,ll true repentance is crediting God's Word of threatening, and therefore realising 
the danger as well as the disobedience of our sin. We learn from the Ninevites 
what is true repentance. The deepest meaning of the whole narrative is set 
forth in our Lord's use of it when He holds up the men of Nineveh as a con­
demnatory instance to the ;hardened consciences of His hearers. The story 
was a smiting blow to the proud exclusiveness e.nd self-complacent contempt 
of prophetic warnings, whjch marked the entire history of God's people. But 
if repentance be but transient, it lee.ves the heart harder than before. 3. Note 
the repentance of God. All God's promises and threatenings are conditional 
God threatens precisely in order that He may not have to perform His threatenings. 
He repents of the evil which He se.id He would do when they repent of the evil 
which they he.ve done. (A. Maclaren, D.D.) Jonah at Nineveh :-I. NINEVEH'S 
SIN. Nahum describes Nineveh as " the bloody city," "e.ll full of lies and 
robbery." Zepha.niah calls it "filthy e.nd polluted," "the oppressing city." 
The Ninevites were gross e.nd sensual, cruel in war, eagerly self-indulgent; a 
people of splendid physique e.nd surprising courage, but cultivating bodily 
excellences e.nd seeking physical plee.sures without thought of their higher 
nature. II. JONAH's PREACHINO. Dove-like, he was timid e.nd despondent. 
He nature.lly shrank from delivering e, message which might save a g0dless 
and hostile people from destruction. Jone,h's mission was one of great risk. 
Ill. NINEVEH'S REPENTANCE. The Ninevites stand aghast before Jonah. Though 
an immoral,. yet they are a. religious people. They believe in e, higher power. 
They a.re moved by the voice of prophets. Jonah's terrible words are not 
unheeded. A panic seizes the inhabitants. The king also heard and believed ; 
but he and his advisers discerned e, ray of hope. A possibility of pardon seemed 
to be hinted in the very language of the message, and had foundation in the 
teachings of natural religion. What causes hume.n misery ?-Sin, nothing but 
Bin. If the cause be removed may not the result cease ? Still, in this chain of 
reasoning there is one broken link, o.nd the Ninevites were not certain it could 
be welded. To stop present sin is indeed to stop the cause of woe ; bnt repente.nce 
does not affect the past, and the momentum of sins before committed may hurl 
a train of miseries far into the future. Repentance is, in fact, of itself e.n insufficient 
ground for forgiveness. It does not touch the past. The wonder is, how God. 
on the ground of man's repentance, can make it consistent to forgive hiw. H,id 
not Goel at this very hour of Nineveh's sin had it in His plan to send His Son 
to earth to die for me,n there could have been no forc,iveness for Nineveh. Tho 
turning or repentance was the condition on which God would forgi\·e. Was Ibis 
ropontanoe ainoero and le.sting ? It did not rroduce permanent results upon 
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t,hc- nRtfon. But this is no re-a.son to suppose that the rcfornmtion in Jonah's 
t.inH' wns not t.l1orough, A 11111 inn ea,si\y rd11psc-s into sin. There is no cvideuco 
that p11ins were t,11ken to continu t,hc ,rnrk at Nine,eh. IV. Gou's FORmVENEBS. 
" Clod repented.·• How shall we reconcile this statement with God's 11nclmnge-
11bk•ness 1 lt is 11111n that changc-s, not God. How shall wo reconcilo t.he state­
ment with God's n•racity ? When God threatens, if the condition of things 
be changed which makes the evil necessary, tho threatming mo,y bo mitigated, 
!f not given up entirely. How shall we reconcile God's forgiveness with God's 
Justice ? Repentance does not atone for the past. It simply is man's po,rt in 
making Christ's work efficacious. Repentance stops tho entrance of further 
en! into the heart, The narrative strikingly illustrates God's love, His eagerness, 
\\'e may say, to forgive. The love-side of God's nature is peculiarly prominent 
in the Christian dispensation. Notice, in conclusion, the contre.sts suggested 
by the text. The ce,se of Nineveh stands before the impenitent to-day as e,n 
cxpost,ulation and a rebuke. (Sermon.'1 by Monday Club.) Genuine reforma­
timi :-The end of all providential mercies, the, theme of all Divine teachers, 
the indispensable condition of all true human power, dignity, and blessedness, 
is genuine reformation. I. lTs METHOD. l. It was effected through man. Why 
did the Almighty require the services of Jonah? Why did He not speak with 
an audible voice to the men of Nineveh Himself ? Or why did He not dispatch 
an angel from His throne ? Or still, why did He not WTite what He had to say to 
them in red flame above their heads ? All we answer is, Such is not God's method 
with man. He makes man the organ of blessing man. This plan serves several 
important purposes. (l) It serves to deepen man's interest in his race. (2) It 
stimulates men to seek the improvement of their race. If they are to advance 
they must look to themselves, &c. (3) It confers signal honour on the race. (4) It 
shows God's wisdom and power in the race. "We have this treasure in earthen 
vessels." 2. It was effected through man speaking. Jonah was sent to speak,­
he was "to preach unto the city." Truth spoken is the converting force. 
Christianity written, as compared with Christie.nity spoken, is as the winter to 
the summer sky. It may give as much light, but not aa much heat; and without 
the summer radiance the landscapes will wither and the fountains freeze. 3. It 
was effected through man speaking what God said. " Preach unto it the preaching 
that I bid thee." Had he spoken his own thoughts, no valuable effect would 
have been produced. God's thoughts are the converting forces. God's thoughts 
are always reasonable and universally benevolent. II. ITS DEVELOPMENT. 
I. This reformation began with the intellect. " So the people of Nineveh believed 
God." All moral reformation begins with the intellect-the beliefs. Men must 
believe what God says, or no saving effect can be produced. 2. This reformation 
proceeded to the heart. " They put on sackcloth, from the greatest of them 
even to the least of them." As they thought upon what they heard, deep con­
trition seized them, &c. 3. This reformation extended to the outward life. 
"They turned from their evil way." They renounced their old habits of wicked­
ness, e.nd adopted a new and virtuous course of life. Such is ever the natural 
development of true reformation. Divine ideas first enter the intellect, they 
are beiieved, they pass to the heart and generate emotions, e.nd these emotions 
come forth in new actions. True reformation works from the centre to the 
circumference, from the heart ·to the extremities. III. ITS VALUE. "And God 
repented of the evil that He had said He would do unto them; and He did it 
not." Though this wonderful language is in accommodation to our modes of 
thought and action, it has a profound significance. It does not mean that God 
changed His mind towards them ;-this would be impossible. I. It is God's 
immutable purpose to pardon repentant sinners. When the impenitent therefore 
become penitent, God's conduct so far as they are concerned is changed. (Homilisl.) 
E.ffecl of Jonah'B preaching :-In this chapter we have the prophet's second call, 
and what came of His obedience to it. I. A NEW SPIRIT (vers. 1-3). In part, 
the command is the same as before. In part, it was unlike the first. Before 
it was, "Cry against it." Now it is, "Preach unto it." Here is an intimation 
of just that mercy against which the prophet before rebelled. Jonah implicitly 
obeyed it. Here was a new spirit. God had just given him needed discipline. 
No doubt He now gave him needed grace. It is by both that He prepares us 
for usefulness. II. A FAITHFUL SERMON (ver. 4). In this sermon two things 
are noteworthy. I. It was direct, simple, plain. There is no enlargement, no 
argument, no exhortation. There is great power in simplicity. It is Goel'~ 
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own truth, not human additions to it, or commendations of it, which stirs the 
consoioncos and wins the henrts of men. 2. It was also alarminf;(, It aonnded 
just one note, and that was a note of warning. It was an unqualified announce­
rncnt of coming judgmont. Denunciations and threatenings alone can never 
win ond subdue to repentance. But God's denunciations and threatcnings 
never are alone. There was mercy, as well as justice, in the alarm which Jonah 
sounded. But neither the plainness nor the faithfulness of Jonah's prea,ohing 
can fully account for the resnlts which followed. (I) Behind the message was 
the me~scnger, (2) Our Saviour tells us that He was Himself a sign to the 
Ninevitcs. (3) God was with the message spoken, to make it effective by the 
influence of His Spirit. III. A REPENTANT CITY (vers. 5--9). Those that heard 
gave heed. The people seem to have moved first. 1. There was first the fasting, 
together with the sackcloth and a.~hes. What did these signify but confession 
of sin and grief therefor 7 2. The supplication for mercy. 3. A moral change. 
4. This repentance had its root in faith. IV. JuDGMENT AVERTED (ver. 10). How 
widespread and deep the work was we cannot tell. (Sermana b,J 1llonday Club.) 
God's purpose of grace in the salvation of sinners :-The purpose of God unfolds 
itself gradually in the course of His providence; and when we see the end from 
the beginning, we see that it is a purpose of grace. Re wished to save the men 
of Nineveh. and the only way of salvation with God was repentance unto life. 
The history of their repentance is therefore the revelation of God's purpose of 
grace in the salvation of sinners. God renewed His commission to Jonah, but 
He does not upbraid the prophet with his former refusal All that is required 
is the doing of duty. That is the fruit meet for repentance. If there be any 
difference between this ea 11 and the former, it i11 that the terms of the, second 
are more absolute and less definite. Jonah now yielded to the Spirit. of the 
Lord. He went "according to the Word of the Lord." That was all the differ­
ence bi,tween Jonah a sinner and Jonah a saint, between the old man aDtl the 
new. The old resists the Spirit and yields to the flesh ; the new resists the flesh 
and yields to the Spirit. God's will, not his own nor man's, was now the law of 
Jonab's life. The Lord said " Go" ; go therefore he must, go in spite of the 
world, go in spite of self, go what.ever should be his fate or his reception at Nine,eh. 
All the ancients speak of Nineveh as an exceeding great city. It must have 
been a sublime spectacle, to see this single man going from one end to another 
of this great heathen city, and at every step, or at every street, repeating the 
same awful message of God. The terms of the prophecy were most absolute. 
No proof was oliered of the prophet's divine commission. No call to repentance 
was addressed to their consciences. No promise was made, or hope held out. 
The people believed God, and the immediate effect of their faith was repentance. 
They proclaimed a national and universal fast. They thus humbled themselves 
as sinners before God. In so doing they obeyed the voice of conscienr,e, By 
the joint authority of the king and his govetnment a proclamation was issued 
for public fa.sting, prayer, anrl penitence on the part of the people. While they 
cast themselves on God's mercy, they were to turn " every one from his evil 
way, and from the violence that, was in their hands." Their faith was but a 
pere.rlventure; their hope was in God's mercy. And God repented when they 
repented. He did not change His purpose, He only changed His method of 
outworking His purpose. His a.re purposes of grace, e,en when they seem to 
ho nothing bnt proclamations of wrath to the uttermost. They are given for 
the very purpose of bringing the sinner to salvation by bringing him t0 repentance. 
Why is there no such humiliation before God on account of sin, personal and 
national, nowa&Lys 7 1. Because there are few like Jonah to preach repentance: 
if they are ea.lied to preach, to be God's witnesses, in whatever place or way 
or walk of life, they are called to testify against the world that has not come to 
repentance. 2. Because the message of God is not seen to be a matter of fact 
e,.q personal, and to those who are sinners like the men of Nineveh as terrible as 
that of Jonah to Nineveh. 3. Because God's purpose of grace revealed in the 
Gospel is lit.tie realised in its fulness and freeness of grace. Two things in relation 
to salvation which this history sets in the clearest light. (1) Reprntance is the 
fruit of faith, not the root. The men of Nineveh " believed God," anrl therefore 
they repented. So must all sinners. (2) Fait,h in Goel, when it is living and 
genuine, ever works by such rE'pentance, where there i~ surh sin, pNsounl or 
national. Faith brings tho sinner to God, as o. man who must bear his owu 
hnrrlen, rmcl o.nswer to God for his own pnsonnl guilt. (N. Pc,i,,-ley.) J,,11ah'$ 
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71rrnr111·11r, :-Go<l had dcliver<:•<I Jonah; but God's pardoning mercy wns no pica 
for negligf'nC'e of duty. The Lord requires Jonah to co_n~ider again the mr,ssa~ 
,nth whieh he was originally charged. God will ha~c His pecplo obey His \I 111 
inst-antl~·- unrc-sc-rn,dl~·. 11,n<I with a fnll desire to carry it out in all things, I. 'fHE 
SFBSTANC'F. OF THE MESSAGE WHICH JONAH WAS BIDDEN TO DELIVE!t, He haa 
t-0 proclaim that. dostrurtion is nigh at hand, that evil awaits the city, and that 
this e~il is the immediate act of God. Second causes there may be,, but they 
are only &'eond. Most 1)('ople tAlk in their time of trouble about God being 
"all-mercifnl." It is true, but Ho is also holy and faithful and just. l\Ieu 
speak of God's mercy as if it were to set aside God's truth. 11. THE CONDUCT OF 
THE Nn<EYJTES. They acknowledged that the message must have come from 
the Lord. Extof'mal signs of repentance were used, and external signs are useful 
whc,n they express internal feeling. Here we find that these outward signs 
were to be accompanied by prayer for pardon and for the averting of judgments, 
and also by c,essat.ion from ~in. III. TrrE MER0Y OF TIIE Lonn. He is indeed 
more ready to forgive than to punish. Though t,here are fearful three.tenings 
spoken in God's Word against the. impenitent, thcro are full and free offers of 
mercy and pardon to every soul that turns from his wickedness and believes in 
Jesus. (Momagu Villiers, M.A.) 

Ver. S. But let man a.nd beast be covered with sackcloth, and cry mightily 
a.nt.o God.-The sin and repenl,anu of Nineveh :-We have in these words 
part of the means which the king of Nineveh and his nobles judged necessary 
for averting the calamities which threatened their city. Fe.sting and prayer 
were only subsidiary to personal reformation. I. The guilt and danger of conduct 
~·hich is at ve.rie.nce with the Divine requirements, and let us feel the necessity 
)f actual reformation. These heathen felt that amendment of life was the truest 
:levotion. There have always been persons who have cherished the expectation 
)f acceptance with God while they continued in sin. They divorce religion and 
'.Ilorality. They would secure Divine favour by ritual observances, while their 
mnduct is in other respects habitually at variance with the Divine requirements. 
rhe men of Nineveh may be their reprovers, and teach them that they must 
·eform before they can expect to be forgiven. 2. The guilt and danger of sins 
lf injustice and violence, and the necessity of relinquishing them. These sins 
~re specially connected with large cities. Inadequate payment of labourers. Grind­
ng the faces of the poor. Reckless selfishness. 3. The necessity of individually 
-elinquishing these and other sins to which we are addicted. Men naturally 
;hut their eyes on their own deficiencies. To turn unreservedly from sin unto God 
s the last thing which a sinner will do. So the words are, " Let them turn every 
lile." The great question for each to determine is, not what are the defects 
if others, but what are his own, and how the demands and three.tenings of revele.­
;ion affect him in particular. The tluty required of us is, that " every man should 
nend one." The principal lesson of this history is, that we should duly impress 
>ur minds with the guilt, and incompatibility with a religious profession, of all 
.cts of injustice and dishonesty. You cannot be in friendship with God while 
rou are at enmity with man. (Robert Brodie.) 

Ver. 9. Who can tell if God will turn ?-Peace haa been prodaimed :­
)uring the Civil War in America some soldiers of the Southern Army deserted, 
,nd found themselves caught in a wood between their own regiment and 
he Northern lines. To go forward or backward equally meant death. So here 
hey hid and starved. feeding on berries. Meanwhile the -Southern Con­
edere.cy was broken up, and peace was me.de between North and South. One 
lay an officer riding through found them, and challenging them, heard their 
ears. " You have nothing to fear," he said. "Peace has been proclaimed. 
:ou c_e.n have all you want by going to the nee.rest village a~d e.s~g for it." 
io it 1s between the race and God. Men want to know that m Christ God has 
econciled the world unto Himself. (F. B. Meyer.) Who can tell ?-This 
•as the forlorn hope of the Ninevites. The Book of Jonah should be exceedingly 
Jmfortable to those who are despairing because of the wickedness of their times. 
, this, 0 God, Thy way ? Wilt thou make Nineveh repent at the bidding of 
11e man ? So skilful is He that with the weakest instrument He can produce 
1e mightiest workmanship. I. THE MISERABLE PLI0HT JN WHICH THE MEN Oli' 
INEVEH FOUND THEMSELVES. They were like those in the days of Noah. '£hey 
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were rich and mighty ahovo all people. Locker! in security, they foll into ah0min­
rtblo sin 01. 'l'hoir. viucH P!oLably rivall_ed those of _ffo~om. l'h~ddenly they were 
star~led fr?m tlic1r R~cunty,_ and co'.'vmced o~ their sm. The1r miHerable plight 
c,ons1stccl 111 three d1scovenes-the1r great sm; the shortness of their time ; 
the terriblo character of their <lestruution. II. THE SLENDER OROUND WHICH 

THE NrnEvrrEs HAD ll'OR HOPl!I. In Jonah's message there wa.q no proclamation 
of mercy made. It was the trumpet of the judge, but not the silver trump of 
jubileo. He was sent with a thundering commission, and he dealt it out in a 
thundering fashion. The king's answer was, " Who can tell ? There may 
be hope." Another thing that would cut off the hope of the Ninevites wa.s, that 
they knew nothing of God except, it may be, some dreadful legends of His terrible 
acts. They lacked another encouragement that we have. They had never 
heard of the Cross. Jonah's preaching was very powerful, but there was no 
Christ in it. III. THE URGING OF DIVINE REASONS WHY WE SHOULD IMITATE 
THE NINEVITES IN RJ!IPENTANOE, God, in order tha.t you ma.y know His mercy, 
has been pleased to preserve instances thereof, tha.t so often as you look upon 
them you may be led to say, if such a.nd such an one was saved, why may not I ? 
If you are conscious of guilt, your only hope of delivera.nce lies in the mercy of 
God. While it will be a happy thing for thee to be sa.ved, it will be a serious 
thing for God to sa.ve thee. God delighteth to sa.ve sinners, because this puts 
jewels in His crown. He is glorified in His justice, but not as He is in His mercy. 
( C. H. Spurgeon.) The uncertain doom of kingdom8 at rxzrticular times :­
A state of uncertainty, a suspense between hope and fear, a.bout a. matter of 
importance, is a very painful and anxious state. What can be more important, 
what more interesting, than our country ! When the fate of our country is 
doubtful; when we can only ask with pa.inful solicitude, Wha.t will be the end 
of these things? Every mind must be agita.ted with doubtful expectations. 
This was the state of Nineveh. What was the ea.use of its denuncia.tion ? Sin ; 
national, epidemical sin, against an unknown God. They sinned against the 
light of nature, and that sufficed to bring down remediless destruction upon 
them. Before the fatal blow fell they had one warning more. We have the 
substance of Jonah's serr;non. They understood him to plead for repentance. 
We have a very moving sight before us, a gay, magnificent city in mourning. 
The repentance does not wholly consist in ceremonies : they a.re sensible of the 
propriety and necessity of earnest prayer to God, a.nd a. reformation of life, as 
well as of afflicting themselves with fasting. The light of nature directed them to 
this as the only method of deliverance, if deliverance wa.s possible. The case of such 
a people looks hopeful. Yet so sensible was the king of Nineveh of their demerit 
and of the insufficiency of their repentance to make atonement for their sins, that 
he is doubtful, after all, what would be the consequence. "Who can tell," he 
says, "whether God will turn and repent." Let us humble ourselves ever so 
low, we are not assured we shall escape. It is natural to a penitent, while he 
has a full view of all his sins, in all their aggravations, to question whether such 
sins can be forgiven by so holy a God. And Jonah was reserved on this point. 
National as well as personal repentance may come too late. When a. na.tion 
is in such a state that no man can certainly determine what will be its doom, 
if there be any possible hope, it is only in the way of general humiliation, earnest 
prayer, and public reformation. 1. Sometimes a nation may be in such a. situa.tion 
that no man can tell what will be their doom ; whether the threatened vengeance 
will fall upon them, or whether they shall esca.pe. 2. The event of the present 
war will appear dismally doubtful if we consider some scriptural prophecies, 
particularly in Daniel and the Revelation. 3. The event of the present wa.r, 
and the doom of our country and nation, will appear dreadfully uncertain if we 
consider our national guilt and impenitence. When a nation is in such a doubtful 
situation that no man can know its doom, if there be any hope, it is only in the 
way of repentance, reformation, and earnest prayer. This appears to be the 
only way of hope on two accounts. (1) National sin has a. direct tendency, in 
its own nature, to weaken and destroy a nation. Repentance, reformation. 
and prayer are the proper cures for this disease. (2) This too is the only method 
to turn away the displeasure of God, and obtain His favour and protection. It 
is only to the penitent that promises of deliverance are made. National judgments 
aro inflicted for national sins, and therefore reformation from national sins is 
tho only hopeful way to escape them. (8. Davies, A . .ill.) God's promises and 
thrcateninus ;-Thero is 11, simvlo distinction between the vromises of Scripture 
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1tnd it,s thrNtfonings t-0 which we should cnrcfully attend. That distinction 
is. that t.he promises are recorded that they may bo fulfilled, while t,he t.hreatcninga 
are '1Tlt ten to prevent their fulfilment. We see the right influence of Jchovah'o 
1 h1'<'atcnin!!"' in the case of Nineveh of old. Only ono thing could rcta,rd or prevent 
its min. That•was repentance. Jone,h's mission to Ninovoh was roally designed 
t-o prevent desolation. The threatening message was delivered. 'l'he hca,rt 
of man was touched, sin was abandoned, and misery was, through grace, averted 
or postponed. Here we see the hopes and fears and agitations of the Ninevites. 
"Wbo can tell," &e. They he,d something to encourage, but nothing to assure. 
They he,d the forty days of respite. That brought in conditions and hopes. We 
know that the gifts and calling of God are without repentance; but, in imparting 
revelation from the unchanging One, language is employed which is strictly 
appiicable to man, in order that man may understand the truth imparted. Human 
feelings and affections arc thus described to the Divinity, though Ho be, in foot, 
unaffected by them all. It is man that changes, not God ; but the language 
employed can occasion no difficulty to any humble mind. (W. K. Tweedie.) 

Ver. IO. And God repented of the evil that He had said that He would do unto 
them.-God repenting :-There are certain passages of holy Scripture which 
a.'lSert in the strongest way that God cannot repent, and that He never does. 
There are certain other passages which assert, just as strongly, and with as little 
qualification, that He can repent, and that, in fact, He has often done so. Here 
is an apparent contradiction. The ordinary method of interpretation applied 
to such texts is, to my mind, eminently unsatisfactory, and in foct involves 
erroneous and pernicious views of the Divine nature. We are told that the 
passages which speak of God's repentance are simply forms of speech to indicate 
a change of outward procedure, but do not imply any change whatever of interior 
feeling. This theory, in order to exempt God from those imperfections which 
are connected with the exercise of the affections and passions among men, virtually 
denies to Him the possession of any affections at all. It makes Him simply a 
Being of pure thought and unrelenting will Wbat a stupendous inroad is thus 
made on the fulness and beauty of " the glorious Gospel of the blessed God ! " 
I take the words to mean what we naturally understand by them-that God 
did really repent-i.e., changed His mind, which is the meaning of repentance. 
When He sent the prophet He meant destruction. When the city was humbled, 
He changed His mind, and waved the destroying angel home. There was n 
condition involved in the threat, and understood. God knew that the city would 
repent. Yes, but He a.lso knew that the city would repent under commination. 
Why should it be incredible that God "repents" or changes? Would it not 
be more incredible if it were asserted that He never does? Are we to suppose 
that what constitutes a specia.l perfection in the moral character of a man is an 
imperfection in God? God morally regards us at any one moment just as we 
are. (A. Raleigh, D.D.) Repent,ance, applied to God :-As to what Jonah adds, 
that God was led to repent, it is a mode of speaking that ought to be sufficiently 
known to us. Strictly speaking, no repentance can belong to God ; and it ought 
not to be ascribed to His secret and hidden counsel. God, then, is in Himself 
ever the same, and consistent with Himself, but He is said to repent when a 
regard is had to the comprehension of men ; for as we conceive God to be angry 
whenever He summons us to His tribunal, and shows us our sins, so also we 
conceive Him to be placable when He offers the hope of pardon. But it is accord­
ing to our perceptions that there is any change when God forgets His wrath, 
as though He had put on a new character. Ae then we cannot otherwise he 
terrified, that we may be humbled before God and repent, except He sets forth 
before us His wrath, the Scripture accommodates itself to the grossness of our 
understanding. But, on the other hand, we cannot call confidently on God 
unlt'IB we feel assured that He is placable. We hence see that some kind of eh nge 
appt,ars to us, whenever God either threatens or gives hopes of pardon and recon­
ciliation; and to this must be referred this mode of speaking which Jonah adopts 
when he says that God repented. There is a twofold view of God-as Ho sets 
Himself forth in His word, and as He is in His hidden counsel. With regard 
to His secret counsel, God is always like Himself, and is subject to none of our 
feelings; but with regard to the teaching of His Word, He is accommodatf:d to 
our capacities. God is now angry with us, and then, as though He were pacified, 
He offers pa,rdon, and is propitious to us. Such is the repentance of God. Let 
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uA remor~bo~, then, that it proceeds from His ~o.rd that Uoc\ iK Raid to repent. 
(Jolin Calvin.) Repentance, 1mman and Divine :-,Jona,h a predidion, we 
say, was not fulnllc<l. But was it not, in a very true •enae? The city waa not 
over~hrown in one s~nso, but. it was in another. A moral revol11ti0n took 1,Jace, 
but 1t was a rovolut1on. Nmeveh _was overthrown by the preaching of Jonah, 
as long afterwards tho world waA sard to be turned upside down by that of thr, 
apostles. This, of course, was not what Jonah had in mind. It was not that 
the city was de.1Jtroyed, in Jono.h's sense. The inhabitants repented, and by so 
doing occasioned God Himself to repent of His purpose in relation to them. There 
is, then, such e. thing e.s repentance, not only on the part of human beings, but 
e.lso on the.t of the Divine Being. I. THE REPENTANCE OF THE NINEVITES. I. It 
was e. sincere ropento.nco. " God so.w their works, the.t they turned from their 
evil we.y." This settles the matter. It we.a impossible for them to deceive 
God. There is in our fallen nature e. tendency to the hateful sin of hypocrisy, 
e.nd there are two kinds of hypocrisy-the hypocrisy which affects holinees ; 
and the hypocrisy which affects penitence. The latter is the more artful, as it 
is the more heinous. 2. It was occe.sioned by their faith in God. "The people 
of Nineveh believed in God." Faith in God is certain to produce repentance. 
A man cannot repent without repenting of his unbelief in God, and in God's Son. 
3. It was universal. They seem to have turned every one from his evil way. It 
is probable that the case of Nineveh is unique in this respect. It was an earnest 
of the universe.I repentance of mankind. 4. It was exceedingly prompt. There 
was a necessity for promptitude, seeing that e. time-limit had been fixed. Delay 
in such e. case meant destruction. 5. It originated at the summit of society, 
and spread downwards to its base. But the repentance of the Ninevites, sincere 
and effectual as it was, did not prevent their descendants from doing all manner 
of evil, and incurring the destruction of their city. II. REPENTANCE AS ASCRIBED 
TO GoD. There is a doctrinal difficulty here. Some passages of Scripture attribute 
repentance to the Most High, and some other passages deny that He ever does 
repent. Truth may sometimes be formulated most conveniently by a paradox. 
God me.y be said to be, "unchangeably changeable." Illustrate from the thermo­
meter or from the tides. As often e.s e. change takes place in a human being 
from loyalty to disloye.lty, or vice versa, a corresponding change in God occurs 
in relation to that person. This change takes place in the Most High, not because 
He is changeable, but because He is unchangeable. See Jer. xviii. 7-10. That 
gives the changeless principle of God's government, e.nd it explains all the changes 
in His attitude towards nations and persons. God has often changed in the 
manner thus described, e.nd the.t for the simple and sufficient reason that He is 
unchangeable. If there is one who knows only too well that he is regarded by 
the Supreme Being with deserved displeasure, let such an one know that a change 
on his po.rt towards God will result in e. corresponding change on God's part 
towards himself. (Samuel Clift Burn.) God's mercy vindicated:-The dealings 
of God with men have ever been characterised by judgment and mercy. God 
always deals with me.n according to his works; but the moral character of those 
works is determined by the state of the heart, and by the motives from which 
they spring. God dee.ls with me.n according to his works. To the penitent 
God shows mercy; to the obedient, favour; to the rebellious and impenitent, 
judgment. The conduct of God towards the repentant Ninevites was in accord­
ance with these general principles of His more.I government. I. GoD's REPE..'<T­
ANOlil, Repentance in man is cha,nge of mind 11.nd purpose, issuing in change of 
conduct; but repentance in God is only change of operation or administration, 
according as man's conduct agrees with, or violates, the requirements of the 
Divine law. With the Ninevitcs God was justly e.ngry. Their aggravated 
sins cried aloud for vengeance, e.nd He determined to destroy them; but when 
they turned a.way from their sins He graciously withheld His a'l'enging hand. 
This change in God's dealings, or threatened dealings, with the Ninevites, was 
not a change of principle or a change of mind, but simply e. change of dispensa­
tion, arising out of their altered circumstances. Repentance in man always 
produces a corresponding change in God's administrations towards him. (.Jer. 
xviii. 7-10.) This gives to the denunciations of Goel a conditional character. Some­
times the condition is expressed in the terms of the threatening, and sometimes 
it is understood. It is as much a principle of God's gracious government to 
suspend the execution of a threatened punishment on man's sincere rt'pcntancc as 
it is to 11xocuto it in tho case of obstinate and continnrd si11. Erroneous notion~ 
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ha"". h<'<'~ adopted wit,h rnspcct, t:<' t-)w immut~bility of ( lo,1. (10(1 is uncha.ngoa.hle 
111 His b<>~ng. J)('~·f<>cl1ons, and prmc1ples of_ moral govcmnwnt.. But in His aclua.l 
d1spe~sat,1ons with ma.n Ho dca.Js with h11n according to the state of his heart 
and hf<>. II. THE EFFRCTS m· Gon's RRPENTANCE oN JoNAlf. Such an net 
of grR{'<' aml forbc-arancc on I-he part of God ought to have <>Xcitcd tho devout 
t-hankfulnes:s of t~o prophet: But Jonah heard_ of the reprieve and po.rdon 
n?t only without JOY, but. with angry displea,,ure. The reason of his inhuman 
displeasure Wll.'I a fear for hlB own fame. Jonah's unreasonable anger will account 
for his unseemly and censurable prayer. III. Gon's REPROOF OF JONAH, AND 
~'IKDICATION OF HIMSELF. God's dealings with Jonah place His own cho.ractor 
m thc most gracious and amiable light, and in the most affecting contrast with 
tha_t of th_c prophet. Jonah appears to ~ave been a man of strong passions, and 
e,a.s1Jy excited. Means had bee:n tom~d, m connection with the booth, the gourd, 
a.nd the wor':11, to aro1;1se _connct1on m Jonah's mind, and now God proceeds to 
make more direct apphcat1on. He approaches Jonah with mild and dispassionate 
language-" Doest thou well to be angry for the gourd?" How great the 
patience that bore with ,!onah's ~tulance ! "Thou hast had pity on the gourd; 
and should not I sp~e Nmeveh ? Whether this appeal of God had any salutary 
effect on Jonah's mmd, and \ed to any improvement in his conduct or not, is 
wholly unknown. We lose sight of Jonah under circumstances extremely dis­
adva.nta.geous to him. He drops out of history in a bad temper; and we have 
lit.tie to recall him w •:mr remembrance but his sin, his punishment, and his petul­
ance. (Thomas Harding.) 

CHAPTER IV. 

VEBS. 1, 2. But it CUspleased Jona.h exceedingly, and he wa.s very angry.­
The shortness of human cluirity :-Why is_ Jonah so much offended and so very 
angry ? Smely there is here some great dishonour w God; or some great enormity 
or departure from the immutable and unchanging law of everlasting righteousness, 
goodness, and truth. If neither of these two, at least there is some dreadful de­
nunciation of judgment, or some terrible threatening, at which the very nature 
of man doth tremble. But here is the wonder, there is nothing that is any just 
cause ; no cause at all of any true offence, or real provocation. It is a shame 
to say what is the cause. This good man is displeased with God Himself, and he 
is offended at the Divine goodness and compassion, and that God hath respect to 
the repentance of sinners. It is strange that he should be angry at this, because 
it is a thing contrary w the sense of the lower and of the upper world. We have 
found the man of whom it is spoken in the Gospel, that "his eye Wll.'I evil because 
God's was good" (Matt. :xx. 15). He prefers his own conceited credit and esteem 
before the lives and beings of six-score thousand persons. All God's denunciations 
against sinners are to be understood with a clause of reservation. He always 
excepts this case-if the sinner repent. If he forsake his iniquity he shall surely 
live. That which makes the wonder the greater is that Jonah, whom we find in 
this distemper, is of all the prophets the type of Christ. In his temper and dis­
position he is no type of Christ. That temper admits of no apology. I. Nothing 
is more unreasonable in itself. 2. Nothing is worse for Jonah himself, and the 
whole world besides him. For what would become of us all if there were no place 
for repentance? And how should Jonah himself be pardonable for his present 
distemper if God should not allow place for repentance ? 3. Nothing is more 
unnatural in respect of his office as a prophet. Was it not his very work to pro­
mote repentance and reformation among sinners? 4. Nothing worse can be 
put upon God than to be represented as implacable and irreconcilable. 5. And 
this would render men hopeless and desperate in the world. This is not the first 
distemper that we find Jonah in. At first we find him in great refractoriness and 
disobedience. Then we find him stupid and senseless, and more blockish than 
the idolatrous mariners. Then we find him in a case of desperate insolency. For 
we have no reason to think his wish to be cast into the sea came from the greatness 
of his faith. Then we find him in a state that is unnatural, barbarous, and in­
humane; for he desired the destruction of others just to save his own reputation. 
All these distempers are aggravated by his late deliverance in the belly of the who.le. 
Moreover, he is not overcome by the declaration of the reason of things, when it 
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comes out of tho mouth of Go<l Himself. The story leaves ,Jonah without any 
nccount of hiH roturning to himself, and to a duo temper. I. Learn to considrr 
in how sad an<l forlorn a condition we are, if God be not for us anrl with 11 s. 
2. How Hin multiplies and grows upon us if once we fall into a. distemper. 
3. Notice tho great da,ngor of selfishness. 4. Let this be for caution a.nd admoni­
tion. Persons acquainted with religion, if once out of the way of reason and 
conscience, prove moro exorbitant than others. What great care a man should 
talto to preserve his innocence e.nrl integrity! For our better security let us consider 
-(1) Thnt it is much easier to prevent tha,n to restrain sin. (2) Let us be very 
wary 11,nd cautious of approaching evil. Avoid self-confidence, and ever keep 
this confidence-our sufficiency is of God. It seems that Jonah did know before­
hand that, if Nineveh did repent, God was so gracious and merciful that He 
would revoke the sentence. Observe, then, how passion transforms a man. How 
selfishness narrows and contracts a man's spirit. Sin is the ea.use of judgment. 
There is not stay at all in the way of sin. But repentance alters the case. Notice 
how God deals with man to bring him to a right mind when He finds him in his 
distemper. God dee.ls with Jonah by reason and argument. What e. strange 
kind of prayer Jonah's was! Indeed, he rather quarrels with God than prays to 
Him. In prayerlet us take care of two things. 1. That our mind be in a praying 
temper. 2. That we offer to God in sacrifice prayer-matter. Consider the person 
with whom Jonah is displeased. None other than God Himself. Consider the 
cause of his offence. He is offended with God's goodness, and with sinners' 
repentance. He is offended that repentance takes effect. See. then, that you keep 
out of passion, if you would not shamefully miscarry. Remember your own weak­
ness and infirmity, and be modest and humble. Let us preserve our innocence, and 
beware of running into such heat of temper and mind. Take care of selfishness 
and narrowness of spirit. (B. Whichcote.) Contra.9t between the response to God 
of:Jonah, and of the Ninevites :-1. Beware of a spirit of selfishness. 2. Beware 
of the peril of approaching your Creator in a peevish and discontented mood. 
3. Rejoice that under the Gospel the true efficacy of repentance has been ex­
plained to you. You know how and why it can be effective. (W. H. Marriott.) 
Jonah's anger :-There is one thing most wonderful, and that is, that God should 
be so good as He is. I. JoNAH's SELFISHNESS. Selfishness is one of the last evils 
that is rooted out of the nature of man, and it is hardly possible to limit the extent 
of the evil that selfishness works in us ; it is the great hinderer of good. Selfishness 
is at the root of that exceeding anxiety lest our fellow-men should underralue 
us. The great fear on the part of Jonah was lest his dignity should suffer by the 
repentance of the Ninevites, and lest, therefore, he should lose his character as 
prophet, and should be spoken of as an utterer of falsehoods. We see connected 
with it a slight estimation of the life and comfort of others. Thus the selfish man 
is continually violating the spirit of the second table of the law. We find selfish. 
ness existing in a very prominent way whenever men are found to be murmuring 
at God's will, if that will is opposed to their own. II. THE LORD'S LESSON TO Hill. 

Now Jonah was disposed to show the same rebellious spirit as before, in objecting 
to the manner in which God was dealing with Nineveh. In dealing wit.!!. him, 
God gave him comfort to prevent his suffering, and then removed the comfort. 
God thus deals with us constantly. We all need to be taught that creature 
comforts are but vanities, and that our only real comfort and consolation is in 
the Lord Himself. III. Gon.'s UNCHANGEABLE LOVE. We might have expected 
that such a man as Jonah God would have chastised and banished from His 
presence. What condescension wo can see in His dealings with him ! What a 
contrast between Jone.h's selfishness and God's love. (Montagu Villier8, 1ll.A.) 
Bible pha.9es of indignation :-Anger is not necessarily 11, proof of corruption of 
the heart, but is often an inseparable part of life. The Divine Creator has planted 
in our beings this self-defensive attribute for noble and serviceable purposes. See 
the two sides of this passion, as exemplified in the difference between the anger of 
Jonah and that of Jesus. One only shows the spirit of selfishness, which is fretful 
and unruly, while the other shows the grandeur of a self.sacrificing spirit united 
with piety and love. I. THE ANGER OF JONAH IS THE TYPE OF UNRIGHTEOU'S 
PASSION. Its sin consisted in-1. Its selfish nature. It was his own honour he 
feared for, not the glory of God. 2. Its unjust character. He would han' had 
God repudiate His justice and mercy and love to gratify a sinful prophet. 
3. Its nncharitahlo folly. It was vindictiYe. It was not against tlw evil, hut the 
good. II. 'L'IIE ANGER OF CnRis·r AS A TYPE OF RIOIITE0VS INDIGNATION. .. lk 
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lookc>d round about on them in anger, being grio,C'd for tho hardness of their 
h_eart.s." ContTast-in_g it with Jonah's, observe the following points. 1. It wns 
sm\ess. 2. It was inst.. 3. It was merciful. Severity is no token of hatred. 
Kingsley sa~•s: " The higlwst reason should tell us that there must bo indignation 
m God so long as there is evil in the uni\-crso." Hazlett snys: " Good-natured 
people there- are amongst. the worst people in the world. They !C'ave others to 
bear the burden of md1gnat.ion and correction." (Alf,·cd B1tcklcy.) The 
anger of Jonah :--Servant of God as he was, Jonah here displayed the 
infirmity of many a good man in his irritability and ill-disposition. While, on 
the other hand. a bad temper has been described as the " vice of the virtuous," 
a good one has been characterised as nine-tenths of Christianity. Professor 
Drummond has forcibly pointed out, " that for embittering lifo, for breaking 
up c,ommunit,ies, for taking the bloom off childhood, in short, for sheer gratuitous 
misery-producing power, this influence of an ill-temper stands alone." It was 
this irritable, testy, uncontrollable disposition which cast such a reflection upon 
the _Prop~~t Jona~ as he ran down to the port at Tarshish, and fled from the Lord, 
a d1spos1t1on which appears to have cooled off after having passed through a 
period of trio.I and become repentant, but which, when God acted contrary to his 
expectations, flamed out again, as if he were composed of combustible material. 
I. JONAH'S BAD TEMPER WAS SHOWN BY THE WAY IN WHIOH HE DISPUTED WITH 
Gon. Jonah was neither willing to leave to God the results of his mission to 
Nineveh, nor ready even to go to that city. When God asks for that implicit 
obedience to which He has a right, He does not make an unreasonable demand. 
Some seem to think they display a human and rightful prerogative when they 
question God's ways and authority, forgetting that by a thousand ties we are 
bound to accede to the Di,ine wishes, and that our wills are never in a more 
normal condition than when they are subjected to the One who never errs. " Our 
wills arc ours to make them Thine," said Tennyson, and when they will not be 
subsen-ient to God a curse is pronounced upon them such as that uttered by Isaiah 
when he exclaimed, "Woe unto him that striveth with his Maker "-the woe 
of a conscience ill at ease, of a soul insensitive to the Divine love, and a heart 
shut out from that blessed communion which is accorded to those in harmony 
with God. A.nd this penalty fell upon Jonah when he argued and disputed with 
God, who had an absolute claim to an unquestioned obedience. II. Tws BAD 
TEMPER NARROWED JONAH's VISION A.ND OUTLOOK. Intensely national, patriotic, 
and partisan, he could not see why Jehovah should display His saving mercy to 
another nation, and that so wicked as Nineveh, when He had made Israel His 
chosen, and the sole depositary of His will Why take the children's bread and 
give it to dogs! Was not salvation of the Jews? He was against a missionary 
Gospel, just as the Pharisees objected to the Gospel being proclaimed to the publicans 
and sinners ; and as Peter was opposed to opening the door to the Gentiles, but 
about which his eyes were opened when he saw the sheet let down from heaven, 
and was sent to the boll.Be of the devout Cornelius. Believing that God is a gracious 
God, slow to anger, and repents of the evil when He sees a heart contrite and 
penitent, Jonah., like the elder son of the parable, was angry when he saw there 
was a possibility of the Ninevites being saved from destruction. Oh, how passion 
will narrow one's vision! Scarcely anything will as surely exclude a wide, impartial, 
and generous view of things. Just as it is said that a frightened horse can see 
little and becomes al.most blind, so an irritable temper will narrow the creed and 
sour the life. Just notice the way which God took to enlarge Jonah's yision and 
soften and mollify his dispo~ition. Sorry for the gourd? Yes, though it was but 
a plant, but not sorry for the souls against whom he had cried, that they Rhonld 
be overthrown and destroyed, nor was he glad when they repented. What a lesson ! 
~ grieve over the loss of property, but not over the loss of souls. Tb.ey repent 
over the loss of a cargo, the burning of a house, or destruction of a church, but, 
how pitiable! there is so little anxiety for the eternal loss of that which is beyond 
the price of rubies, so that to-day many a man can say truly, "No man careth 
for my soul." IIL MOREOVER, JoNAJI'S ILL-TEMPER DIMINISHED HIS AFFECTION 
A.ND LOVE FOB ms FELLOW-MEN. We draw artificial distinctions of soul values, 
by esteeming the soul of an educated, wealthy, and refined person of more value 
than that of the downtrodden and humanly forsaken one. But to Ruch a man 
l<.s Jonah, the prophet of God, or to any Christian worker, no such distinction 
Hhould be made. And no such <liHcrimination will be made if the right temper 
possesses the Christian. We must learn to love men, love them broallly, largely, 
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oomprehcnsivoly. Hut you say there is nothing lovable in the vo,st majnrity of 
men. Even so; yet, ChriRtio,n workers, you mnst love n-.en, for there is no 0°ther 
force tho,t will carry you through, antl inspire you to the accomplishment of 
your mission. IV. 'l'HROUOH TJIIS ILL-TEMPER JONAH FAILED TO KEEP DUE A~D 
NEOESSARY CONTROL OIi HIMSELF. " Ho that is slow to a,nger is better than the 
mighty, and he that rulcth his spirit, than he that ta,keth a. city." Our tronhle 
is not in ho,ving strong, impetuous, fiery, passionate na,tureR. Who can mea,s1ITe 
the fire and pa,ssion in such natures o,s Luther, Whitefield, Spurgeon, or Moody ? 
'l'hey were volcanoes, Niagaras qf pas.,ion, but ma,de serviceable to God and 
humanity. " What a waste of pbwer," said Edison, as he looked at the most 
magnificent falls in the world ; and when I see deep, strong, fiery natures spend;ng 
their vitality in petulant anger as did Jonah, I feel like saying, " What a waste 
of power." Bring the stream ancl electricity of your nature, and harness it in 
the service of God. It is little that the manufacturer cares for a small tricklin~ 
stream running through the meadows, but he does value a torrent that leaps 
from rock to rock, and crag to crag, ancl rushes with furious energy through the 
valley. Smother your passion, crush your anger, quell your wrath? No; pour 
them out upon sin. Let them come down upon evil in hi~h and low places, and 
switch them on to the waggons on the King's highway. 'He was very angry." 
Is it unusual for the soul to be angry with God ? Here is a man to whom God 
gave a child which was deformed in body, defective in mind, and an object of care 
day and night, which was freely given by a loving mother. Some years after 
another child was given, handsome, plump, and the pink of perfection ; but, 
strange to say, in a short time it was taken, and folded in the bosom of a safe 
keeping God. Far from saying " Thy will be done," a spirit of petulance arose 
in the father's bosom, in which he denied the existence of God, and turned his 
back upon love and hope, running a swift course to business 'ruin e.nd moral failure. 
"He was very angry." Shame! Pity! Keep the fiery steed in hantl; or, 
better still, give God the reins. V. Tms BAD TEMPER UNFlTTED HIM TO PASS 
INTO THE PRESENCE 011 ms MA.KER. Jonah was not backward in talking ahout 
dying. " 0 Lord, take, I beseech thee, my life from me, for it is better for me 
to die than to live," and when the sun's rays beat upon his head he wished in himself 
to die, and said, " It is better for me to die than to live." Angry people are apt 
to wish they were dead, for when the fog of passion and disappointment weighs 
upon the spirit the ill-tempered man speaks unadvisedly with his lips. Is 
a man fit to die in such a temper as this? (T. M. Fothergill.) Jonah' 8 

displeasure :-1. THE NATURE OIi JONAH's DISPLEASURE MAY EASILY BE MIS· 
UNDERSTOOD, There are two kinds of displeasure. One is wrath, the other 
is grief. The word used of Jonah may mean either angry or distressed. Perhaps 
grieved is the proper idea here. Notice the impotence of mere external experience 
in relation to a person's inward disposition. Jonah had passed through trying 
experiences, yet he was the same man. II. THE INTENSITY OF JoNAH's DIS· 
PLEASURE: "Exceedingly, and he was very grieved." It was deep distress in 
the prospect of calamity to his own country. Sparing Nineveh involved the 
future destruction of Israel. The prophet may have foreseen this. No doubt 
the destruction of an impenitent heathen community would not have appeared 
to Jonah so terrible as such a thing must appear to ourselves. And if Jonah was 
grieved at the escape of the Ninevites from death, he was himself anxious to die. 
He did not desire a worse fate for them than for himself. Of some men it is said. 
"their bark is worse than their bite," and Jonah might have been one of these 
men. III. THE EXTREME DISTRESS OF JONAH FOUND EXPRESSION IN PRA.YER. 
l. The prayer contains a reference to a former saying of the prophet himself. 
2. The prayer contains an account of his flight. 3. It contains an account of 
Jon11;h's conviction concerning the Divine character. He knew that the Lord is 
gmc10us, merciful, slow to anger, of great kindness. 4. It contains a petition 011 

the prop~et's part for death. An unbecoming, as well as unusual, prayer; but 
the pet1t10n of a noble-minded man. He knew the sanctity of his own life too 
well to commit suicide. The prayer was caused by his despondency in relation 
to _th~ cause of God. (Samuel Clift Burn.) Jonah's temper :--Jonah's spirit at 
this time was not worthy of the character in which he came to Nineveh. Conracrt', 
indeed, he had shown, in raising his sinalo voice in the naruo of tht.> Lord in tl1e 
midst of an idolatrous and wicked people~ But he had not yet learned compassion 
for perishing sinners; or, if ho had any such feeling, it was quite overborne, for 
the present, by a selfish regard to his own roputation ; he WM chagrin~d at tho 
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discr<'dit brought upon his own pr<'dictions by the forbcanmce of God oxcrcised 
towards t,hc NinC'Yites. Foolish man! He had pui himself in the place of God. 
HC' had forgottC'n, it should s('('m, that he was sent to preach the preaching that 
Gori should bid him, and had imagined that he was denouncing Jonah's thrcatcn­
mgs, and not. those of the Most High, when he said, "Yet forty days, aud Ninovch 
shall be dcstroy<'d." Having put himself in the place of God, ho vainly concluded 
tha.t his own credit was concerned in the execution of the thrc11tencd judgmcnt. 
But, whosocrer exalteth himself, though it be in the exercise of even a Divine 
<'Ornmission, shall be humbled ;-and the sooner ho is effectually humbled, the 
better for himself. With respect to the Divine veracity, the vindication of that 
may safely be left in His hands whose" word is truth." As for the oredit of His 
ministers. it is, indeed, a very light matter ; but that, too, may be committed to 
Him who has the hearts of all men in His hands, 11nd who has said, " Them that 
honour life, I will honour." (Matthew M. Pre.vton, M.A.) The selfish man:­
We turn again to the dark side of Jonah's character; and very dark it is. Poor 
man ! Whom is he angry with, and what is the ground of his displeasure ? Some 
of the most prominent evil tempers that break out in the prophet on the occasion 
a.re the followrng-1. Extreme selfishness. There is no principle in fallen man 
that does so much mischief in the world as that of selfishness; none dishonours 
God more ; none produces so much injury to mankind ; it prevents more good, 
and produces more evil, than any other temper of mind. Indeed, every sin and 
every suffering seem to have their origin in selfishness, and to proceed from it in 
one way or another. Selfishness is sin essentially. Self is the fountain of evil, 
and all sorts of sins are but as so many streams that issue from it. What is self­
will ? It is a contest between man and his God who is to have his way. What 
is the rea.l cause of so much discontent and restlessness in the minds of men? It 
is striving with God~hose will is to be done. 2. Jonah was a very peevish, 
qua.rrelsonie, and fretful man. He retains his unhappy temper of mind wherever 
he goes, and however he is treated. Whether you strike or stroke him, he snarls. 
Guard against this miserable temper of mind, which must be painful to one's self, 
disagreeable to others, and offensive to God. Learn that this peevish, fretful, and 
discontented temper is a stubborn sin, difficult to subdue, and a disease which is 
seldom cured. 3. Jonah betrays the greatest ingratitude to his kind, indulgent God. 
Not one expression of thankfulness do we hear from him. He is sullen and silent, 
full of anger and displeasure. The ungrateful man has a bad soul, unhappy in 
himself, and disagreeable to. others ; he enjoys nothing of what he possesses, let 
him possess ever so much. Possession and enjoyment a.re distinct things. True 
and lively gratitude is one of the most amiable and plea.sing of all dispositions. 
May our wills be swallowed up in the will of God ; may our spirits be satisfied 
with all that God does ; and may our hearts be thankful for all His gifts, which 
a.re numerous, free, precious, constant, and eternal I (Thomaa Jones.) 

\er. 2. And he prayed unt.o the Lord, and said.-The Becret of. Jonah:­
In this verse we have the key to the whole Book of Jonah; thEI secret, the motive, 
both of his character and of h.s mission. God had Rent the prophet to Nineveh, 
to threaten the inhabitants of that wicked city with the doom due to their sins. 
" God does not always pay on Saturday~," says an old proverb, but sooner 
or later He pays every man, and every race, the wages they have earned. When 
the Ninevites were convinced that pay-clay had really come at la,t, that they 
were about to receive the wages of their iniquity, they repented and turned every 
one from his evil way. And when they repented of the evil they had done, "God 
repented of the evil He had said He would do unto them.'' That is to say, when 
they were no longer sinnerR, they were to be no longer treated as sinners. But 
when, and because, God was no longer angry, Jonah became very angry. That 
God should " turn away from the evil" He had threatened a.gaimt Nineveh was 
itsdf an evil, and a great evil;-.to him,-so unlike may men of God be to the God 
whom they serve. Jonah was angry, and in his anger he "prayed unto the 
Lord " ; and in bis prayer he let out the secret of his anger, and, indeed, of tho 
whole story. Now, an angry man may certainly do worse than prny. But if 
his prayer Hhow that he is angry with Cod, and angry because God'H mercy is 
wider than his own, can he do much worse than pray such 11 prayer as that? 
,Jonah was angJ"y not only because God',; mercy was shown to bo wider than his 
01vn, but becau.5<, he had always known t.hat it would be. Jona.h's rel11ct11nce 
sprang from hill fear of God's mercy, his knowledge of God's humanity. What 
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ho wns really o.fraid of wo.a, that God would be too kind to keep His word. JI 
the Ninovitcs woro forgiven, insteo.d of destroyed, why, then, he, Jonah, would 
ho mo.do to look liko o. fool-e. pror~et who could not read the omens, nor fore­
cast the future, nor interpret th9-"Yoico that spake within hi• heart. There is 
no neod, however, to insist that Jonah ho.d no other motive than this. Human 
nature is so complex tho.t men rarely act from a single motive. His main sin 
certainly wo.s o. wo.nt of pit,y for his fellows, an egotism so profound as to move 
him, o. einful mo.n, to reproach God for Ilia grace to ·man. He wo..s angry with 
God for the very reason which should most of all have indnced him to love Him,­
hc,cause he knew God to be gracious o.nd merciful, slow to anger. and of great 
kindness. Have we mo.stered the great lesson of t.his book 7 Do we believe 
that God loves e.11 men, without distinction of r8.C'e and cre.ed, and willeth not 
that any should perish, but that all should turn to Him ? There are yet many 
among us who, if they never doubt God's mercy for themselves, utterly disbelieve 
that God's mercy, in any efficient sense, embraces the whole world. They have 
never thought nobly of God, but have rather conceived of Him as altogether 
such an one as themselves. No hope, however "large," should be unwelcome 
to a merciful man, who believes in e. God more infinitely merciful than himself. 
Even though he be not e.ble to entertain it, it should not make him angry. We 
should miss the moral of this story were we to conclude that we are merciful 
simply because we trust in a larger mercy than some of our neighbours. There 
is a taint of Jone.h's selfish jealousy in us all, of his indifference to the fate of 
others, so that our comforts, our salvation, our security a.re assured. The better 
we are, and tho better we know ourselves, the more eager shall we be to modify 
Jonah's prayer, o.nd to cry,-" 0 Lord, I beseech Thee, make me to know that 
Thou art a gracious God, and full of compassion, slow to anger, and plenteous 
in mercy, and repentest Thee of the evil." (Samuel Cox, D.D.) 

Ver. 3. It is better for me to die than to live.-Is life u:rYTlh living?­
Jona.h's mission, though in some respects strange R-nd terrible, was one of mercy, 
to lead the Ninevites to repentance; a.nd Jonah knew this from the first. The 
Lord could ho.ve found another messenger, but He had chosen this man for His 
purpose ; so He brought him back, and commanded him for the second time to 
go to Nineveh, and" cry the cry that I bid thee." The mercy shown to Nineveh 
displeased Jonah exceedingly, and made him very angry. It was not merely 
that he seemed to be discredited by the issue, and made a fool of, but he was 
vexed and chagrined at what took place, and boded no good from it. He would 
have let the doom fall without a warning. As Jonah sat in his booth there is 
still some lingering hope in his mind tlia.t the threatened overthrow may yet 
take place. Ho shows no sign of brotherly-kindness ; he does not sympathise 
with the Divine philanthropy that ha.q no pleasure in the death of the wicked. 
And so, when mercy rejoiceth against judgment, he thinks it well to be angry, 
even unto death. He countR that for him '' it is better to die than to live." It 
is the fretting of a wounded and dieappointed spirit. His words bring up a question 
that has been asked a.gain and a.gain-fa life worth living ? The question is 
a vague one, and really covers a wide diversity both of meanings and mental 
moods. Life is very different to different men. The problem of life will be 
viewed differently by men according to their different standing-point. We 
must find some Btanding-point which does not shift with the century, or with 
the changing conditions under which we pass. Such is furnished us by the reve­
lation of God's purpose of gra,ce in Christ Jesus. What we see in Christ is the 
very life which is the gift of God for man's possession. If we would only cease 
trying to fit theological notions into e. perfect system, and set ourselves to view 
this revelo.tion of God's gracious purpose, the problem of life would be wonder­
fully cleared and simplified. (J. Culrosa, D.D.) 

Ver. 4. Then said the Lord, Doest thou well to be e.ngry.-Ange.r reproi-rd: 
-Jona.h's anger wa.s not justifiable; for it rose high against Goel, and quarri-lled 
with the dispensationA of His providence and grace. A man is known by his 
temper, as mnch as by his speech and beho.vionr. The temper of Jonah was 
peculiar. He was a man of some goodness. He was a man of prayer and a 
prophet; yet his piety was greatly defective, and his virtues were tarnishecl 
with much imperfection. His history exhibits a sad pictur<' of pettishness, 
fretfulness, o.nd impatience. I. THE CIRCUMSTANCES OF THE f'ASE, AND THE 
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TEMPER OF THR PROPHET UNDER THEM. Jonah was displeased exceedingly because 
Clod had a{'C'C'pted the repentance of Nineveh; that He exercised mercy, and 
turn<.'d away His wrat,h from that numerous people. We cannot acquit him 
of much that was "Tong on t.his occasion. HP. was off his guard. Ho was greatly 
inAueno<.'d by a proud and rebellious spirit. Henry obsrrvcs of his prayer,­
It_ is a Yery awkward prayer. Indeed, what could we expect from a man agita.tcd 
w,t-h such a temper ? How unhallowed is the petition, "Now, 0 Lord, take, 
I beseech Thee, my life from me." We cannot bnt notice the Jong-suffering 
goodness of God, the tenderness of Divine compassion, in the expostulation with 
Jonah. II. Tms TEMPER OF THE PROPHliT WAS EXTREMELY CENSURADLE. 
Is anger. then, in no case allowable 7 It may be directed al!ainst sin, in ourselves 
or in others. It was not allowable in Jonah. Every emotion of displeasure 
wit.h the dispensations of God is extremely censurable; for-I. Ea.eh of them 
is just. 2. Most of them are merciful. 3. All of thorn work together for good. 
Then, "in your patience possess yo your souls." Self-po8session is a great and 
most. dC'sirable attainment. (T. J{idd.) Jonah'& vexation :-With what 
strange feelings of disappointmmt must every one rise from the perusal of this 
chapter! For Jonah fails again under his disappointment. What was it that 
displeased Jonah? The salvation of the sinners of Nineveh who repented. The 
~ace of God manifested in the salvation of Nineveh. With the Divine purposes 
of grace he had no sympathy. He was displeased because he was not a minister 
of "Tath to sinners. But how does he give vent to his displeasure? In prayer 
to God. He upbraids God for being a gra.cious God, merciful, slow to anger, 
and of great compassion, and for having resolved to manifest this gra.ce of His 
character in the salvation of this great city. For what does he pray ? For 
death to himself, unless God would give up Nineveh and its inhabitants to death 
nnd destruction. This is the thing which he says in his heart's desire and prayer 
bcfort> God. Jonah even seems to say that he has not repented of going to 
Tarshish. but rather, in his present mood. repents of returning and going to 
Xineveh, after he received the second call. What is this but to say that he repents 
of his repentance? Every feeling was sa.crificed to resentment at the non-fulfil­
ment of his prophecy. If forty days passed and Nineveh were not overthrown, 
what would men say of Jonah and his prophecies? He would have sacrificed 
Kineveh to a point of honour, to a feeling of pride or vanity, to a thought of 
personal interest or aggrandisement, to public opinion, or national bigotry and 
sectarian spite. Such is selfishness when it stands up barefaced to proclaim 
itself in all its nakedness before God. Now admire the forbearance of God. 
All He said in answer to this prayer of mixed pride and petulance was, " Doest 
thou well to be angry?" God is not angry, though Jonah is• angry. But a 
rebuke is not the Jess severe that it is administered in a spirit of mild and gentle 
love; and such surely is the spirit in which God deals with Jonah's conscience; 
not answering the fool according to his folly. With this question, like an arrow 
stuck in his spirit, God leaves the angry man to himself. Jonah gave no answer. 
Anger is sullen, and sullenness is silent. He went out to the east of the city, 
made a booth to shelter himself from the sun, and over this a large-leafed gourd 
quickly grew. Jona.h began to be better pleased. The next day the gourd 
withered, and Jonah was exposed and distressed. Then God asked His question 
again, "Doest thou well to be angry for the gourd?" Now Jonah's vexation 
rises; he justifies his anger, and says to God that he has good cause to be offended, 
and even weary of life. Then God interpreted the sudden withering of the gourd. 
Out of bis own mouth Jonah was judged. He was pitiful towards a gourd, and 
complained of God's being pitiful towards myriads of immortal souls. God 
silences all casvil respecting His present work of providence; He sets at rest all 
controversy respecting His purpose of grace to sinners, like the men of Nineveh, 
by an appeal to Jonah's own conscience. And Jonah is speechless. Learn­
!. That in the end God's purpose of grace in the salvation of sinners will be justified. 
2. Want of sympathy with God's purpose of gra.ce and salvation to sinners is 
a co=on sin. 3. This want of sympathy betrays itself, in selfishneRs like Jonah's, 
in self-seeking, self-pleasing, self-indulgence. 4. God is still rebuking this sin 
of selfishness, ·or want of sympathy, as He rebuked Jonah here, both in His Word, 
ancl in His providence. (N. Paisley.) Jonah and the passionB :-This chapter 
presents the wi,akness of human nature; the illusion of the passions ; the bad 
effocts that flow from the want of self-government. Here is a prophet, an advocate 
r,f rightoouRness, and a denouncer ofthe judgments of heaven, fallen into rather 
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diAgraceful cil'Cumstances, forgetting the dignity of hiA office, and losing the 
command of himself; discomposed and agitated by passion. And what was the 
cause? His work seemed to be 11, failure, and he wonld rather Pee that populous 
city laid in ashes, than thet the least, imputation ahould fall upon his own propheti" 
character. To llim camo tho expostulating voice of God. " Doest thou well 
t.o be angry?" The mild rebuke was ineffective. Then came the appeal, " Doest 
thou well to be angry for the gourd ? " Stung with rage, and overcome by his 
passion, the prophet replied, "I do well to be angry, even unto death." Angry? 
WiLh whom 1 With God, the Father of mercies. For what ? For pardoning 
a vast multitude, all humbled in dmt and ashes before Him. Co11ld a small 
personal interest pleed against the voice of nature, and harden this prophet's 
heart against every sentiment of humanity ? It is the nature of the passions 
to concentre our views in one glowing point, and thus cause ua to overlook what­
ever might allay their fervour. Hence the undoubting confidence with which 
the impassioned mind insists upon its own rectitude, and even glories in the violence 
of its emotions. Nor is it the angry and revengeful only; the voluptuous, the 
ambitious, and distempered minds of every description all find specious arg11ments 
to reconcile the indulgence of their own will, and their personal gratification, 
with the general good ; at least, to palliate, if they cannot altogether justify, 
their conduct, from the inevitable pressure of events and ~culiarity of situation. 
We cannot but be astonished at the height to which Jonah s mind was inflamed­
at the degree in which his feelings were exasperated. How weak is man ! When 
clouded with passion, his boasted reason, instead of disentangling the perplexity 
of his affairs, or impelling him to act wisely and virtuously, often serves only 
to aggravate his misery, and to justify him in liis perverseness. During this 
temporary insanity all things upon which the eye is fixed appear enlarged and 
gigantic. Into what extravagancies, what miseries, what crimes are men precipi­
tated for want of learning and practising the art of self-government. How 
greatly ought we to be upon our guard, not only against the violence, but against 
the illusion of the passions! It is certainly in our power, by the vigorous exercise 
of our mental faculties, to reduce the objects which are magnified and distorted 
by the magic of passion to their natural shape and just dimension. Change 
of scene will often help us in this self-mastery, and time has a quieting power. 
Devout and regular attendance on the duties of religion will greatly favour and 
shorten the process, and render our passage through the tempestuous region 
of the passions not only safe but salutary. Let the considerations which reason 
and religion present induce calmness of spirit, and " give rest to our souls." 
The shortness of life, the emptiness of worldly pleasures, the approach of eternity. 
Within the hallowed round of religion all is ~eace. (P. Houghton.) Jonah, 
the pet1dant ma.n :-1. THE REASON OF JONAH s PETULANCE. Why was Jonah 
angry? The highest and noblest success of preaching is in its constructive and 
mving effects, not in its destructive results. But Jonah thought otherwise. 
To him destruction meant success, but salvation he thought failure. II. THE 
RESORT, Whither did he flee in his petulant fit? "Unto the Lord." Can a 
man in a passion pray ? Jonah's prayer was a perverted privilege. He made 
it the medium of access to God for self-vindication and Divine vituperation. 
This is the first attempt at excusing himself for going to Tarshish. The greatness 
of God's mercy was his present grievance. Jonah's prayer closed with-III. A. 
REQUEST. It was as unreasonable as it was unjustifiable. Self-will prompted 
it, and peevishness uttered it. " My reputation as a truth-speaking prophet 
will be slain, therefore I prefer being slain myself." Who.t cowards disappointed 
expectations make us. IV. PETULANCE DIVINELY QUESTIONED. The question 
has a sting which enters deeply into Jonah's soul. Physicians probe wounds 
before they heal them. Temper is the shadow of the. tempter. V. PETULL.'!C'E 
IN RETIREMENT. Temper generally seeks solitude when its tide is ebbing. Sulks 
like to mope by themselves in seclusion. VI. PETULANCE SUBJECTING JONlll 
TO INCONVENIENOES. Petulance is the parent of manifold discomforts-physical, 
mental, social, moral, ecclesiastical. It is the multiplier of life's sorrows, the 
inventor of ghostly troubles, the despotic subjector to manifold inconveniences. 
VII. PETULANCE UNDER DIVINE SYMBOLIO CORRECTION. The gourd is to be 
tho means of physical amelioration, and then the medium of symbolic spiritual 
correction. Jonah learned this lesson. If the pel'ishing of a mere gomd was a 
source of grc11,t grief to him, how infinitely more painful to God would be the 
dcstmction of multitudes of intelligent beings. (J. 0. Keen, D.D.) The recur-
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ren.c,- of oU sins afte,· repe11fa11ce :-WhC'n Jonah Raw that tll(I three.tened ruin 
<"_amc- not •. -" it displeased Jonah excCC"dingly, and ho WM very o.ngry." Jonah 
l,n-d and ~ern~d (',od under the old co,,onant, which spoke chiefly o( Divine judg­
ment.~, and comp!'rntively little of Divi~e merc,v. Moreover, he patriotically 
dreaded the grnwmg power of the eneml('.s of lus race. Ho was moved, oven 
t-0 anger, at, the sight of God's mercy to the sinner. Though in this troubled 
C'ondition, Jonah could prey, e.nd complain to God. God dealt tenderly with 
him. God even ";t11holds any reproof or censure. Ho but seeks to teach His 
sen·ant by a. sign, ~uch as might personally touch his heart. The gourd sprung 
up •.. The goui:ct withered .. Then God pleaded with His servant, bidding hjm 
to thmk how, if he were grieved for the plant, how much more God must desire 
t-0 spare the great city. Let us take home a solemn warning. How striking 
it is that even in a prophet's soul the same dispositions he had renounced when 
he returned t-0 God could rise u~ again, and overcome him I Yet this is what 
we are a.II liable to. Old tempta.t1ons, old pMsions, rise up again, and sometimes 
with even stronger force, 1:>eca.use of having been long kept back. Repentance 
roa.lly is a state to be contmued and persevered in. Contrition is a power that 
is to penetrate the soul. to make it and to keep it tender and soft ; and this cannot 
be at once. Remember our Lord's words, "Watch and pray, lest ye enter into 
temptation." To cease from a penitent state of mind till sin is wholly vanquished 
is for a soldier in some dangerous country to lay down his arms and sleep, forgetful 
of tbe danger of a night attack. Why did Jonah become angry? Because 
he had not loa.med what he might have learned of the character of God. What­
ernr may be the ordering of the mysterious destiny that besets us, is it not a 
croa.ture's true condit.ion to adapt his purposes and his feelings to the purposes 
of his Creator 1 (T. T. Carter.) Uses of anger :-There is an anger that is 
sinful, and there is an anger which is not sinful. The difference lies not so 
much in the character or even the degree of the emotion, but rather in the motive 
which rouses it and the object towards which it is directed. Jonah's anger 
was that of a mortified vanity and a wounded self-love ; it was the anger of bodily 
discomfort and an insubordinate will; the anger of a most irrational jealousy, 
of an utterly selfish and heartless pride. Sometimes we read of anger in our 
Lord Jesus Christ. There we see it having place in the heart of absolute love 
and goodness, where selfishness is a name unh..iown, and where yet the-very fire 
which warms and illuminates is a fire also of consuming fierceness towards the 
evil which will not have it for its good. The maxim "Be ye angry and sin not" 
has a voice for all of us. Anger need not be sin, but in human heo.rts it always 
borders upon it. Anger cherished and fostered is a sin at once. Being angry 
without sinning is e.n important point in Christian ethics. I. There is e. feeling 
to which we give the name of more.l indignation. We thus distinguish it from 
other kinds of anger, more or less selfish and self-asserting, such as anger at an 
inconvenience, at a slight, at a disappointment, or even at a providence. Of this 
kind are all those broodings over the superior advantage or happiness of other 
ranks or other people, over the circumstances of the station or the education 
or the success in life, over the events which make a homo dreary, or over tbe 
natural temperament which makes a heart gloomy, or over the peculiar pre?is­
positions and tendencies which make it doubly difficult to be good,-all of which, 
when thoroughly sifted, are a "replying against God." Moral indignation is 
characterised chiefly by this, that it is quite unselfish. It is the feeling that 
rises in the breast of a man on seeing the ill-treatment of an animal, a child; or 
a woman. To sta.nd by and see these things without remonstrance or without 
interference is no forbearance : it is cowardice, it is unmanliness, it is sin. In 
such cases to be angry is a virtue. It is a higher _exercise of the same vir~uous 
indignation., to feel where it does not eee-w~e.re 1t only re~ects and med1ta~s 
upon the misery and the wickedness and the hvmg death which hangs so heavily 
and so hopelessly upon the world. 2. There is place also for anger, not only in 
the contemplation of wrong, but in the personal experience o~ temptation. There 
is an indignation., even a resentment, even a rage and fury, which may be emp!oyod 
without offence to the Goepel. in repelling assaults upon our peace and virtue. 
"Be ye angry and sin not" has often been exemplified, in its truth and power, 
in the experience of the man, _youn_g or old, who. would .no?~ of ~ho tempter'H 
enlicements, or of the companionship of the profligate. 3. lhere IS a place for 
moral indignation in connection with the great personal tempter. (G. J. 
VaU{lhan, D.D.) 
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VcrA. l'i-11. So Jonah went out of the city.-Go,I'a expostulation with ,Tonrih :­
We may presume that Jonah had two reasons for going out of Nineveh. One 
w~s, that he migh~ provide for h,is personal_ safety. The other, that he might 
witness tho exoont1on of Jehovah s threatening, and be a spectator of the ruin 
which ho had himself predicted. With this viow he went to the east side of 
Nineveh, perhaps because there was an eminence where he would be secure from 
clanger, and from which he could survey the wide extent of the devoted city. 
Whatever were the images of ruin which presented themselves to the mind of 
Jonah, it is certain that he looked, nay, that he longed, for the destruction of 
the city. What a contrast to our blessed Lord looking down upon ,Jernsalem 
from the Mount of Olives. What forbearance and condescension Jonah had 
experienced at God's hand ! The very mildness of the Divine expostulation 
ought to have made him ashamed of his folly and perverseness. But God's 
reproof was disregarded, and we have now to notice the other method which God 
adopted in order to bring him to a better mind. The gourd relieved Jonah from 
much physice,l suffering, and by diverting his attention from the bitter disap­
pointment over which he he,d been brooding, it helped materially to tranquillise 
his mind, Brief, however, was the stay of the gourd, and of his tranquillity. 
A worm ruined the gourd. Afflictions seldom come single. Sun and wind followed 
loss of gourd, Jonah felt his very life a burden. When men set their hearts 
upon earthly treasures, and forget their obligations to the Giver of all good, they 
are ill prepared for encountering adversity. Then their days are days of 
darkness, and they become weary of life without being prepared for death. What 
was the design of the peculiar trial to which Jonah was subjected ? The trial 
was sent to convince him of his sin in wishing the destruction of Nineveh in 
opposition to the will of God, and for the sake of maintaining his own credit as a 
prophet, Instruction had to come to him by the way of chastisement. But 
pride perverts the understanding, and passion darkens it ; and when these un­
happy influences are at work, men, when visited with trouble, are slow to perceive 
the end for which God afflicts them. Thus it was with Jonah. See God's reproof 
of the prophet, as given in ver. 11. He had sighed very bitterly over the premature 
decay of the mere gourd; should he not have had pity on the populous city ? 
Thus God reproved Jonah, and condescended to vindicate His own procedure. 
With His solemn and touching expostulation the book closes. Learn from the 
case of this prophet the indispensable necessity of cultivating an humble and 
self-denying spirit, and of guarding with holy jealousy against any such feelings as 
would prompt us, on the one hand, to arraign the equity of Jehovah's dispensations, 
when they seem to be averse to our personal comfort or our fancied honour, 
or would prevent us, on the other, from cherishing compassion for any of our 
fellow-creatures, or even for the beasts that perish. And let us be encouraged, 
by the view here given us of the character of God, to approach Him, in the exercise 
of faith and penitence, by the way of His appointment. He delighteth in mercy. 
Beware lest we should be found to despise the goodness and forbea,ance of God. 
(Davia Oouper.) Out of sympathy with God :-From first to last, in this !iook, 
we have e,n exhibition of God's mercy in all its greatness and heavenly grandeur, 
and, as contrasted with this in the most forcible way, an exhibition of man's 
littleness. The exhibition of mercy on God's part is of the richest and most 
gracious kind. Jonah in his conduct was but a representative of his nation. 
What he did and felt as an individual, they would have done and felt as a nation 
in like circumstances ; and the one great purpose of the book seems to be to 
prove how wrong he was in his unwillingness to appreciate God's mercy towards 
the Gentiles, in order that his fellow-countrymen, who had exactly the same 
ideas, might te.ke e. warning from him, and give up their exclusive spirit and 
haughty bearing towards other nations. We are often in danger of sinning in 
the same way as Jonah and the Jewish people. There are times when we are 
inclined to take narrow and exclusive views of God's mercy. I. JON.lil's DIS· 

PLEASURE. He went out, and sat on the east of the city. He made himself 
a booth, a mo1·e hut of branches. Thore he sat and watched the city to see 
what would become of it. He had hoped, perhaps, that fire would come from 
heaven and destroy Nineveh, as Sodom wos destroyed of old. But no such hope 
w,,s to be roafoed. The fo1·tieth day arrived, and no destruction took plttce. 
Why was JonoJ1 so displeased at this grand exorcise of God's mercy, at this triumph 
of me1·cy over judgment ? In some measure it may be accounted for on natural 
causes. He may have been experiencing that depression of spirit which is the 
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nRt urRI rC'sult of physicn.J W('akness, produced hy bodily or mental toil. .Mislo.ken 
zrRI for God may a.Jso in part account for the prophet's displeasure. He may 
hnvc fancied that, the Nincvites were not in n, fit stnlo to nppreoio.to mercy. 
l'PrsonRI pride 11lso bad somo share in it. It is hard for a mnn, oven when a 
proplwt of Goel to forget himself in doing God's work. He wns afraid thnt the 
;'i;inP,;t<'s would despise him as a prophet of lies. A more sat.isfaclory reason than 
1 hese must IX' found. Jonah's displeasure resulted from the fact tho,t his exclusive 
hwe for his own country and his own people caused him to ho.vo no sympathy 
with this <.>xtension of God's mercy to a Gentile pooplo. To his wny of thinkin~, 
Xincnh 's being spared was like the strengthening and prospering of his country s 
gr<.>at;,ist enemy. Taking such a view of the case, he had no sympathy who.tever 
";th God's mercy being extended to them. In God's dealings with Nineveh 
there was a glorious revelation of many mercies yet in store for the Gentiles. If 
Jonah saw that vision, that" first fruits" of mercy to the Gentiles, he turned 
away from the sight and shut his eyes. It did not agree with another vision, 
& pict'.1re of his own fancy-the lasting greatness of the Jewish people as the 
exclusive people of God. Jonah came to a better mind afterwards. His heart 
was enlarged, and his sympathies widened, when God spoke to him. It was then 
that he wrote this story. II. Gon's PLEA IN VINDICATION OF Hrs SPARING MER0Y. 
There is something wonderful in this condescension on God's part to argue with 
the prophet and to justify Himself. He shows him the folly and the wrongness 
of his displeasure. But He has to prepare Jonah's mind first of all. 1. He begins 
by taking away Jonah's displeasure. An angry man cannot look all round a 
question; he takes a one-sided view, and keeps to that. And Jonah, before 
he can see the full meaning of God's mercy, must become calm, and rid himself 
of all his vexation. This God did when He prepared the "gourd," and caused 
it to overshadow the prophet. This plant is of exceedingly quick growth. It 
is chiefly remarkable for its leaves. Only one leaf grows on a branch, but, being 
large, sometimes measuring more than a foot, and spread out in the shape of an 
open hand, their collective shade would afford excellent shelter from the heat 
of the sun. There was nothing miraculous in the fact of this plant springing 
up beside Jonah's resting-place, but if the words be taken literally, the develop­
ment of the plant so quickly is certainly miraculous. The Ruler of nature is 
here working, not contrary to, but in harmony with, and yet above, natural law. 
Under the shelter of this plant Jonah's spirits revive, displeasure vanishes, and he 
who yesterday was exceedingly displeased is now found " exoee::ling glad." Jonah 
is now in a better state of mind to listen to God. 2. But God has something 
more to do before Be speaks to Jonah. Comfort is to be followed again by dis­
comfort. The gourd withers, and a " vehement east wind " arises. This was 
not a.s our eo,st winds. It was the sultry and oppressive wind which blows 
in the summer months across the vast Arabian desert, and produces universal 
languor and relaxation. Thus exposed, the prophet sinks down into weariness 
and languor. Sorrow comes over him, and he longs to die. Now the voice of 
God comes to him. " Doest thou well to be angry for the gourd ? " Let us have 
a clear idea of the point on which God's argument turns. It is neither the gourd 
nor the worm that God lays hold of in His plea, but Jonah's sorrow for the gourd. 
The gourd was a loss to the man, for which he grieved. But it was more and 
l:)etter than a selfish regret. Man has a sympathy with all life, not only in the 
animal, but also in the vegetable world. Jonah pitied the gourd, with its short 
life. Then came further sublime Divine pleadings. In the light of heaven Jonah 
now sees his unreasonableness. All his fault lay in not allowing God to have the 
same sympathies as he had himself. What was a gourd compared with the great 
city of Nineveh ? Yet Jonah pitied the one, and was angry because God had pity 
upon the other; Jonah was all wrong, and he sees it now and is silent. Silently and 
in shame he rises and goes home to his country and to his people, to tell them 
how wrong he wa,i,, that they might know how right God was. (Jame11 Menzie11.) 

Yer. 6. And the Lord God prepared a. gourd.-The Eastern gourd :-Is 
there any gourd in Palestine of growth so rapid as to lay a foundation for the 
statement that Jonah's grew up in a night? Certainly not. Without any of 
that anxiety about the how and the po8aiule in miracles, we may remark that 
there ia an economical propriety in selecting this vine rather than any other, 
and for several reasons. It is very commonly used for trailing over temporo.ry 
arbours. It grows with extraordinary rapidity. In a few days after it has fairly 
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begun to rnn tho whole arbour is covered. It forms a Aharlo ahaolutely impene­
trablo to the Ann's rays, even at noonday. It flourishes best in the verv hottest 
part of summer; and, lrist,ly, when injured or cut, it withera away with eq 11 ai 
rapidity. In selecting the gourd, therefore, there is not only an adherence to 
voriaimiliLucle, ~hich is alway_s becominr;, but there is also an economy, if we 
may so spcrilc, m the cxpencl1ture of miraculous agency. The question ia not 
ribout power at all. The same God who criused the gourd to grow in a night 
could mako 1t cedar do so likewise; but this would be a wide clepartnre from the 
~eneral method of miraculous interposition, which is to employ it no f11rthcr tha.n 
1a necessary to secure the result required. Is there any reason to suppose that, 
after all, it was not a gourd, but some other plant-that of the caHtor-bean, for 
example, as many learned critics have concluded ? Orientals never dream of 
training a castor-oil plant over a booth, or planting it for a shadE', and they would 
have but small respect for any ono who did. It is in no way adapted for that 
purpose, while thousand'l of arbours are covered with various creepers of the 
general gourd family. As to ancient translations, the Septuagint gives colocynth, 
a general name for gourd; and the Vulgate, castor-bean. (Thom!lon'a "L"nd 
and Book.") Jonah and his uourd :-Learn-I. Tha,t 11,ll our comforts, small and 
great, come from God. 2. As our comforts, so also do our trials, come from Cod. 
3. Every gourd of earth, every enjoyment here, baa a worm at its root. 4. There 
is a plant, better than any gourd of earth, under the shadow of which we may 
live in peace and die in hope. That plant is Christ. (E. Bl,ncowe, M.A.) 
Jonah's gourd :-Here the Lord doth first give Jonah matter of delight in a plant 
miraculously raised up to cover his booth, and keep him from the heat which 
increased his grief. Then again, his passion is stirred up by occasion of the Lord's 
sudden removal of the gourd, and raising such a wind as might effectually make 
the sunbeams beat upon him. By all which the Lord lays a ground of more 
sensible reproving of him for his former bitterness. Doctrine-I. A spirit once 
broken and embittered with troubles is easily grieved and stirred up. 2. The 
Lord, in healing the infirmities of His people, uses first to lance their sores, and 
discover more of their putrefaction. before He apply any healing plasters ; there­
fore is Jonah's passion more kindled ere the former distemper be healed. 3. God 
in His holy providence may ensnare men who are wilfully given to passions, 
with more occasions to vent more of their corruptions. 4. From this sending 
of the gourd and the worm, and the effects of it in Jonah, we may see-(1) The 
vanity of all earthly delights, in that they all carry a worm of instability in their 
root, which in short time will turn upside down all the expectations which men 
have from them. (2) Much delight in earthly contentments is ordinarily a fore. 
runner of much sorrow in their removal. (3) Passion given way unto will soon 
turn men furious and absurd. So little are men themselves in their passions. 
(Geo,rge Hutcheson.) Jonah's gourd; OT the vanity of all earthly enjoyments:­
There is that in the conduct of Jonah which claims our pity and provokes our 
resentment ; especially when we see him have more regard for his own honour 
than for the lives of so many thousands that know not their right hand from their 
left. Perhaps, in passing our censure upon him, we shall condemn ourselves. 
Is it an uncommon thing to find Christians in the same spirit ? The history 
records an instance of God's pity in the provision of the gourd. But the swiftly 
growing plant more swiftly faded. This reminds us of the vanity of all earthly 
enjoyments. What are they, even the best of them, but as the gourd that grew 
up in a night and perished in a night? We refer to those pleasures which have 
their root in corruption and luxury. But it is also true of those enjoyments 
which are consistent with virtue and piety. Which of them can afford us more 
than a momentary delight ? Mutability is the characteristic of all things under 
the sun. The scene is ever shifting, and like the vagaries of a dream, which 
only appear to amuse for a moment, and then are gone. Jonah was exceeding 
glad of the gourd. He set great store by it, more than by the lives of all the 
inhabitants of Nineveh. And how apt are we, like him, to overrate our comforts ! 
We forget that our happiness has its root in the earth. There lurks a worm at 
the root of every gourd. Sin has marred our happiness and given the death­
sting to all our comforts. Sometimes our enjoyments are our punishments. 
Where is the heart that does not ache at the loss of some earthly good ? The 
same God who prepared the gourd prepared the worm. The hand of God is to 
be acknowledged in all our pleasures, and in all our so-called calamities. He 
docs not measure His kindness by our merit. Blessings that come in the ordinary 
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,vay de~er'l"e our sine-ere acknowledgmonts; much more should we be thnnkfnl 
for 1mdcsen·cd fayours. But we ofton complain of the evils we sufier the,t God 
~ends to u~. ,ve look to second causes, and fret as though there were no Gm! 
to rnle in the eart,h. There ea.nnot be good or eYil without the Divine permission. 
The gourd grew up in a night; might not this circumstance have tau~ht Jone,h 
to expect it as suddenly to decay ? Pleasures that arc quick in their growth 
~eldom last long. The vanity and uncertainty of all our enrthly enjoyments 
show us that error lies somewhere, and where should we look for it but in the 
nat-nre of man ? ,vhenee is man's misery but from his inordinate e.tte.chment 
to the creature ? God Himself is our only end. Let our trio.ls remind us of our 
sins, and we shall soe in the end that God has been correcting us for our profit, 
that compassion has guided the rod to reoall us to our proper resting-place. 
Here we learn the importance of religious principle. Without it, whe.t ce.n we do 
in a changing world whore all perishes in the using, e.nd is sometimi,s blasted 
by the touch ? Religion will produce a satisfaction in the mind which no evil 
can disturb; let the worm destroy, let the gourd wither, let e.ll ne.ture.l things 
take their conl'!'e, or perish by violence, yet the well-principled man shall be 
happy \\;thout them all, for none of these things are essential to his bliss ; having 
God for his portion and choice, he is blessed. (Owen Morris.) Earthly comforts: 
-From ihe history of the prophet thus brought to e. close we learn-I. NoT TO 
PRIZE EARTHLY COMFORTS TOO IDGHLY. Jonah finds comfort in life only from 
the gourd which God had suffered to grow up. Improve this. I. Let us remember 
that all our comforts spring but from the earth. 2. Earthly comforts are only 
gourds ; they rise up suddenly, and e.s suddenly decay. 3. Earthly comforts 
have a worm at their root. They carry in themselves the seeds of their own 
dissolution. The very means by which we are supported in life he.ve in them 
the seeds of disease, dec.ay, and death. 4. Earthly comforts are short in their 
duration. Ail they rose like the gourd, so, like that, they may wither in a night. 
II. NOT TO BE GRIEVED OVERMUCH AT THE REMOVAL OF EARTHLY BLESSINGS. 
1. Consider their real character. 2. We should believe that there is mnch wiedom 
and mercy in their removal 3. Remember that God can either restore these 
things to WI, or girn us better in their stead. 4. We should look forward to a 
better and more enduring substance. III. LEARN FROM OUR OWN TROUBLES 
TO FEEL FOR OTHERS. 1. Learn to pity those who have not such comforts as we 
have. 2. To mourn on account of those who are losing their souls. Let the 
people of God seek resignation to His will (W. Cooper.) Emblema of man's 
earthly good, and Goil's discipl,inary procedure. I. EMBLEM OF MAN'S EAllTm:.Y 
GOOD. The gourd represents this. It was like it in its development, its decay, 
and its destruction. It came out of the earth. It came out by Divine agency. 
The decaying agent was mean. The decay was prompt. The work we.s done 
in secret. IL EMBLEM OF Goo's DISCil'LINARY PROCEDURE. I. God disciplines 
man bv facts. 2. These facts are varied in their character. 3. These facts are 
adapted to their end. Learn-(1) Not to truet in earthly good. (2) Improve 
under the disciplinary influences of heaven. (Preacher's Finger-post.) The 
history of Jonak'& gourd :-L THE SPRINGING tTP OF THIS GOURD. This took place 
under very remarkable and truly affecting circumstances. 1. Learn that a 
gracious God sometimes visits us with mercies when we have reason to expect 
judgments. Rage drives Jonah out of Nineveh into the scorching heat of an 
eastern sun, and there, while he is quarrelling with God and aeking for death, 
springs up suddenly a wide-spreading plant to shelter and comfort him. In 
seasons like these faith is weak, and a compassionate God stoops to its weakness. 
He gi,.es the soul sensible indications of His love, recalls it to its duty and happiness, 
bv mercies which it can feel and understand. 2. There is no want of His servants 
too small for God to notice, and no sufferin~ too light for Him to relieve. Jonah's 
worthless head is ae much an object of His concern as Jonah's guilty soul. In 
no point do we mistake more than in this. "This matter," we say, "is too con­
temptible to be taken to God." We limit, we dishonour God when we say, 
"This is too Rmall for Him." The care He invites us to roll on Him is, all our 
care. 3. The Lord often reveals His grea.tness by the mode in which He imparts 
comfort and manifests compassion. Refer to those dispensations of Providence, 
those unexpected delh-erances, and blessings and comforts which every servant 
of God occasionally experiences: things occurring so that he must be blind 
who does not see in them the Divine hand. We ha.vc not to run after goodness 
and mercy. II. THE EFFECT PRODUCED ON THE PROPHET'S MIND nr 'fJIIS lNTE~-
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POSITION Oil' Oon ON HIii BEHALF, Jonah rejoiced in the gour(I with grent joy 
I. Well may wo wonder at the folly of that heart which could take Ro mur:h pleasnre 
in so moan n, thing ; but thero is still greater reason to wonder at its e,mazing 
solfishncss. This history is like a libel on human nature. 2. The ingratitude 
of the human herirt. We too hrivo often forgotten God in the comfort• He ha.s 
givon us. Those very comforts have been the cauaes of our forgetting Him. 
They havo separated between Christ an<l our Moul. III. THE WITHERINO OF THIS 

OVERVALUED QOURD. I. All eA,rthly comforts are Hhort-lived; they are frail 
an<l perishing. They often die while we are rejoicing in them. 2. The comfort 
that most delights us is genera.Uy the first to perish. The mercies we lose the 
soonest are those we love tho best. This is the testimony of fact. 3. Our comforts 
are often taken from us when they appear to be the most needed. Our prop 
gives way when we are the weakest. '.l'he gourd withers in the morning, just 
when the sun is beginning to scorch. 4. Our comforts often perish from un­
foreseen and very inconsiderable causes. A trifle-a worm-destroys them. 
Such is the history of this miraculous plant-it sprang up, it gave delight, it 
brought into eight the baseness of the human heart, and then it withered. Is 
not this the history of every comfort the earth yields ? It speaks to us a!L It 
bids us care less about a passing world. It calls us to seek after that refuge and 
comfort of which no creature, either small or great, can rob us. Is there such 
a refuge? Yes. It is in Christ Jesus, in a manifested, incarnate God; in His 
cross and righteousness and spirit, in union and intercourse with Him. And 
it is nowhere else. A crucified Jesus is the one only remedy for all human ills, 
the one only source of all solid happiness. (C. Bradley.) The preparations 
of God :-Let the subject be-The precise personal action of God in the discipline, 
or teaching troubles, of His people. The Lord's teaching by grouping an<l com­
bination. One teaching suggested to us by these combinations of God is the 
need of profound humility in judging any of His dealings while they a.re going 
on ; and of unlimited faith in Him as the preparer and arra.nger of everything. 
In no case do we know the whole of a matter. We see but one pa.rt, and do 
not understand the relation of that part to the whole. Jonah did not know what 
real relationship that gourd had to him. We are taught that we must not quarrel 
with any one dealing of God. We must not think there is failure because one 
part of a dealing is, to all appearance, not doing its work. Though one mean 
and another has apparently come short in your hand, view God in combination, 
and do not despair. God taught Jonah by a combination of facts, by personal 
experiences, personal suffering. The incidents of our lives are instinct with 
educational power. Only, we must see God in them. Alas! that life's facts 
are so barren of teaching to mo.ny. Men fail to read their own lives. By this 
eduoation of facts God's teaching is very penetrating. Observe also the grouping 
together of oppositea--0f pleasure and pain; God reproduces in daily life-the 
gourd, the worm, the wind. Often we see light a.nd darkness; or conversely. 
darkness and light mingled in our homes, our business, our relationships, a.ntl 
our only way of being at peace, and being helped heavenward by all that comes, 
is by seeing in them the preparations of the Lord. The same thoughtiulness 
by which God arranged the prophet's teaching arra.nges ours, if only we will 
learn. Tho same sovereignty which has the gourd, the worm, and the wind 
at command has things great and small, all ready to do us good. The same 
patience in waiting while His combination of circumsta.nces were doing their 
work is waiting on us now. (P. H. Power, M . .d.) So Jonah was exceed­
ing glad of the gourd.-Gladness is not gratitude :-The sequel shows 
clearly that the prophet had not one spark of gratitude to God for His merciful 
interposition in his extremity. He was "ylad of the gourd," which, springing 
up in a night, sheltered him from the bwning rays of a fierce sun, but not thanki11l 
to God whose goodness had provided it; the feeling was purely selfish and sensual, 
destitute utterly of piety. Glad of the gift, but not a thought of the Giver ; 
for as soon as the gourd "withered away" he was "angry," and "wished fur 
death," and bitterly complained to God, and justified his folly and petulance. 
In all this, Jona.his a type of multitudes of nominal Christians-" glad" becauso 
of God's great mercies, but never grateful; the tcmpornl gift, but not the Divine 
Giver, is thought of. (Homiletic Monthly.) 

Ver. 7. But God prepared a worm when the morning rose the next day.­
The prepared worm :-Just when Jonah had felt tho delight of the shadowing 
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foliage, 9:nd had be-gun to promise himself a most comfortable retreat against 
an Assynan _sun, the_ broad-leaved gourd withered. What cause-cl this calamity ? 
A worm. No, that 1s not 1111. God prepared the worm. But Ho also prepared 
the gourd. Docs He, then, bnil<l up in order to destroy? Does He givo comfort 
to His crC'atnres in order to torment them by its removal? I. Goo 1s '.!'Hill AUTHOR 
OF AFFLICnoN. God a.sserts in His Word, th11t all tho loRScs in the world arc 
s,-nt by Him. By evil is often meant calamity, not wickedness. God is the 
Author <"qually of prosperity and adversity to His creatures, He uses agents, 
hl't we must not forget that He is behind them. Ho is the Author of affliction, 
whatewr may be the agencies He uses in the comse of His providence. II. Hill 
l"'SES THE NATURAL LAV.'>' OF THE WORLD AS Hrs AGENTS IN AFFU0TING, The 
worm merely followed the impulses of its nature. That is all Aoienco con say. 
But God has made all things, however great, however small, for Himself. The 
things which we call laws are only the methods of His activity. Nature is a 
forlorn objf'Ct to study unless we find it a mirror to reflect God. IV. Gon 1s 
,ll"'ST IN AFFLICTING us. Simply as the Maker and Owner of His creatures God 
has a right to afflict. But He has entered into a covenant with us. He has 
sai<l. "Do ye according to My commandments, and ye shall live." What is 
t.he record of our race since? Have we obeyed, or have we disobeyed? Surely 
we have come into the need of affliction. li God would be just in casting us 
do~ _to hell for our disobedience, snrely He is just in_ laying upon us disciplinary 
affhctwns. IV. Goo AFFLICTS us IN His LOVE. With a.II Jonah's sins aaainst 
God, it was not to punish him that God preparerl a worm. God's aim in affliction 
is our restora.tion, our improvement. There are uses of adversity. However 
harsh the voice of God may seem to us, it is yet a Father's voice, with a Father's 
heart behind it. Inferences-I. If God affliots, how foolish it is to go to the 
world for relief. 2. God's worms for us prove an interestina study. 3. When 
our gourds wither it iA proof t.hat God is near. (Howard

0

Grosby, D.D.) A 
worm-smitten gourd :-1. Gon HAS A RIGHT TO RECALL Hrs GIFTS. JI. Goo MAY 
RECALL AT ANY TIME. He has placed Himself under no obligation. III. Goo 
MAY REC-,ALL TII'E GIFT WHEN IT rs APPARENTLY MOST NEEDED. "When the 
morning rose" the gonrd was smitten. IV. Goo MAY RECALL THE OIET WHEN 
WE ARE BEC1="1NG TO APPRECIATE IT MOST. When" Jonah was exceeding glad 
because of the gourd," it withered. V. GoD MAY RECALL THE GIFT BY ANY 
~STRUMENTALITY HE MAY CHOOSE. "A worm .. smote the gourd. Some 
apparently insignificant thing may be God's agent for our deprivation. VI. Goo, 
AFTER RECALLING THE GIFT, CAN COMFORT THE SORROWING, AND CAN COMPENSATE 
FOR TII'E LOSS. (Homil,eJ,~ Review.) The lesson of the gourd :-Jonah's gourd 
teaches us that the Lord mercifully cares for the comfort of His creatures, and 
that He is kind even to the untha.n.kful and to the evil. Perhaps Jonah was 
a little too glad of the temporal refreshment of the gourd. This iR the mistake 
we are all tempted to co=it with regard to our temporal comforts and con­
veniences. We are so glad of them that we pillow our hearts upon them. But 
are our earthly comforts incorruptible and undecaying ? There is a worm at 
the root of all our earthly comforts. The fashion of this world passeth away. 
But let a man, throngh grace, enjoy his comforts soberly, habitually regarding 
them as transient things; let him look up through the gift unto the Giver, and 
then, when his gourd is withered, he will still bless and magnify the Hand that 
withered it. (A. Roberta, .llf.A.) Gre.ature comforts withered :-A very awful 
proof of human depravity, in God's own people, is recorded in the case of Jonah. 
If Jonah's corruption is very conspicuous, the mercy of God is yet more so, both 
as it respects Jonah and the Ninevites. See what absolute obedience God requires 
of all His prophets and people in general. This prophecy teaches us that God's 
dispensations may vary, and be different from His threatening, without any 
change taking place in His nature or purpoRe. God so wisely governs His kingdom 
that even in His very punishment of the rebellions of His people He investeth 
them with honour, so little is His goodness dependent on human worthiness. 
Here we find Jonah exceedingly di8pleased, very angry indeed, at God's merciful 
conduct towards Nineveh. He reason,~ with God against His merciful conduct 
towards that great city. In the heat of hiR angry impatience he wants t-0 die. 
God rebukes Jonah's impatience in gentle terms, and the prophet seems to have 
concei,ed some hope that God for his sake might yet destroy the city; therefore 
he fied from it and waited the issue in painful suspense. Ho made a booth, and 
rested under its shade, and to make it more comfortable God covered it with 
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n, gourd. But n.R Jonn,h'R grief ha.cl boon carnal end rebellious, so now hia joy 
wn,s merely sensual, the excess of which it behoved the Almighty to cnrb. There­
fore Ood suddonly deatroyed the gourd. Doctrine-That as mankind in ,'.encral 
a.re apt, like Jonah, to delight to sit under the shadow of a gourd, God hath v~ry 
wisely, and in groat love, ordained a worm at the root of every gourd of creature 
delight and comfort; by which means He drives His people to a, more excellent 
dwelling-place, and more certain dependence. I. Point out some things in which 
people are apt to promise thomaelves great pleasure and satisfaction, but which 
in the event evidently appear to be no better than Jona,h's withered gou d. 
Such as riches, self-indulgence in food, children, human e,,teem, connections in 
social life. Trust in mere outward ordinances. Too high expecfations even 
from relation to a gospel church. 2. At the root ·of every gourd there is a, canker 
worm, whose envenomed bite smiteth it that it withereth. Apply to the above­
mentioned human pleasures. God will by no means have crea,tures dignified 
with any dignity besides that with which He Himself is plea,sed to invest them. 
Now point out a certain antidote a,gainst the poison of this canker-worm which 
is the thing to be attended to. (l) The vanity, emptiness, and uncertainty of 
worldly riches. (2) All temporal honours vanish in the grave, where distinctions 
are no longer known. (3) Children are certa.in ca,res, but very uncertain comforts. 
Cease, then, 0 believer, cea,se from temporary gourds. Call back thy wandering 
affections from transitory objects, and sit down under the "shadow of thy only 
Lord and Saviour." (John Mncgowan.) The God of the worm :-This writer 
does not, as many foolishly do, banish God from His universe to watch in idle un­
concern its workings from afa,r. This book says, God answered, God commanded, 
God saved, God bethought, God excited the wind, God made the great fish, God 
caused a gourd to grow, God mado a worm, God repented e.nd God spa.red. It 
is God, God, God. He is the explanation of all things, and His existence gives 
purpose and meaning to all things. Or think again of the cha,racter of God as 
it is here explicitly set forth in words. He is "the gracious God and merciful, 
long-suffering, abundant in kindness, and repentant of the evil." This is one of 
the most evangelical writings in the Old Testament. What an expression it 
gives of the Divine love to all mankind, and how it forespeaks like the first gleam 
of the dawn that universal brotherhood of men so bound up with the Fatherhood 
of God as it is proclaimed by Christ. How nobly, too, the doctrine of repentance 
and its value are stated. Assuredly this is a great book with a. great message 
and high teaching on the nature, cha,racter, and purpose of God. And now, 
keeping all that in view, and distinctly remembering that the God of this book 
is the merciful and is a God of purpose, let us think of the statement of th<" text, 
"And the Lord prepa,red a worm." That is a truth before which many people 
stagger. There are people, some who may be said never to have thought at all, 
and some who have thought much but mistakenly, who cannot understand the 
character of a holy God who in any way sends pain, suffering, loss, who, in short, 
prepares a worm. They can understand the God of the gourd. who provides 
protection and'safety, but they cannot understand a God of discipline and rebuke 
and chastisement. At such a thought they rebel and stagger, or sulk in 1mbelief. 
They are prepared readily and gladly to believe in the God of the gourd, but not 
in the God of the worm ; in the God of the rose, but not in the God of the thorn. 
Happiness, gifts, and love, these are all ma,rked by His hand, but loss and suffering 
and sorrow, too, may be His instruments of good. Through the chastisement 
of His love men may find the best He has to give. And yet we must be 
careful here to differentiate. Is it not true that a great deal of the sorrow 
and evil that are in the world are wrongly blamed on God ? There is 
nothing plainer than that a large proportion of the evil that afflicts man and 
burdens life is a direct outcome of the breach of God's laws of truth aml justice 
and love. They a.re clearly the fruit of sin, and sin is in man's will. But sin 
is against God's purpose, and He is ever seeking to destroy it. Ah ! "It's man's 
inhumanity to man that makes countless thousa.nds mourn " ; it is the selfishness 
and the pitilessness, tho unscrupulousness and injustice of the human heu.rt, 
the ignorance and superstition of the human mind that have caused the very 
creation to groan and travail in pain ; it is uo will or act of God'.s. To-day, as 
thon, there is tho tendency for people, by ignorance and injustice and moral 
laziness, to bring npon themselves and their neighbours the ravages of disease, 
the miserie, of unholy social relationships, the shame that crushes the heart with 
unhealable sorrow, and to blame God for it all, and to preach resignation in the 
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midst of it, when it is our pie.in duty to rise up and to deal with tho cauRes of Ruch 
things-t-o slay the evil, to tear up its roots, to fight" against t.lie wrong thnt needs 
r!'sist-ancc and for the cause that needs assistance," and to bring in tho Kingdom 
of C'.-od. which is life a.nd health and peaco. But aftN all that has been snid, 
there still remain suffering and evil in the world, and we can do nothing to explain 
it .. and st,ill less to remove it. It is oftcntimos a great mystery, and it burdens 
many hc,arts with heavy perplexity. The only explanation that cnn bo givon 
of it is that God permits it; yl'a., that He sends it, and that He has got o, great 
purpose in it. " Neither did this man sin, nor his parents ; but ho was born 
blind in order that he might manifest the works of God." The man suffered not 
only for himself but for others; yea, in his suffering there was a Divine purpose. 
He illustrated that great principle everywhere present in nature and in life, and 
which found its sublimest expression in the Cross itself, the deep and precious 
truth that much suffering is vicarious. Now towards such pain, suffering, sorrow 
-and which cannot be removed and but little explained-two attitudes may be 
assumed. In the midst of it men may forget God, or ignore Him altogether, or 
rebel against Him. There are many people who are not able to see God for their 
trouble; they are afflicted with the rebellious heart. All this, of course, in no way 
mitigates the evil or helps them in the day of their suffering; it only twists their 
nature and warps and stunts their inner life. It is evil added to evil, and no gain 
P.nywhere, for the trouble still remains. Rebellion only aggravates the trouble. 
To have done with God and religion makes matters worse instead of better. The 
other attitude is that of humble submission and recognition of the truth that God 
has prepared a worm, and that He, the merciful and the holy, has a pUI'pose in 
it. Before anyone can have any light on the great mysteries of suffering and sorrow 
he must first learn and distinctly recognise that the end of life is not happiness, 
but character; that discipline is necessary to character, that submission and 11 
spirit of devout resignation are the only way .to get good by seeking even through 
pain and suffering-character, holiness, Christ-likeness. It is e. truth which all 
the great- teachers of the world have declared. It was taught by Buddhist as 
it was by the Greek dramatist, by the Stoic as it is by the Christian; but the 
Chri~tian looke at it from a loftier height than any other, and recognises in it 
the fatherly purpose of the Eternal God, "who ruaketh all things work together 
for good to them that love Him," and causeth "our light affliction, which is but 
for a moment, to work for us a far more exceeding and eternal weight of glory. 
P.esignation is the attitude of the wise. The distinct recognition of the fact 
that God made the worm is the wisdom of the holy. But how many mistake 
what is meant by resignation! Mr. Gladstone, whom Lord Salisbury described 
as a "great Christian," in writing to his wife, said that "resignation is too often 
conceived to be merely a submission, not unattended by complaint, to what we 
have no power to avoid. But that is lees than the whole work of a Christian. 
Our full triumph will be found when we not merely repress inward tendencies 
to murmur, but when we would not even,·though we could, alter what in any 
matter God has willed." Here is the great work of religion, here· is the test from 
which sanctity is attained. And surely sanctity is God's greatest gift to men. 
How manv of the saintliest characters that the world has known have been those 
who have· learned this great lesson in the school of God, when they met pain 
without murmuring, and sor:ow with resignation; whe_n throuf,h loss they found 
gain, and so treasured up m the[ll6elvee that endurm~ wea.tb. The greatest 
instrument that the world has ever known for the shapmg of •~mman character 
is the will of God, and the glad acceptance of it as wisdom and love and life. I 
read somewhere not long ago an illllf!tration that may help UA to understand this 
1.ruth and seal it on our hearts. The end is not clear, not yet ; some day it will 
become plain, when the tuning ill over and the discipline is done. Meanwhile 
we can trnst Him who is the God of the worm as He iA of the gourd, the God at 
once of the rose and thorn. (D. L. Ritchie.) 

Vers. 8-11. He fa.i.nted and wished 1n himself to d.ie.-Jonah'a woe:­
It would be difficult to say whether the tokens of God's holy justice, or of His 
abounding mercy, be the more numerous in the Scriptures. But all doubt is 
dispelled the moment that we understand the Gospel of our salvation. We can no 
longer question the loving-kindness of the Lord,. when we sec what has been done 
that sinners might have hope. But God's mercy had strangely distempered 
the mind of the prophet. He complained like one defrauded of his due. And 
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that compfaint Jed only to misery. What made others happy only fomented 
Jonah's grief. Bunriso brought no joy to him; the wind parched him, and 
withored tho gourd ; ho was smitten with faintness hy the eastern sun . he 
beca!°o we_ary ?f 1;xistencc ; ho prayed that he might die. I. The long~r a si~n~r 
contmues m Jue sm, the more wretched does he become. Jonah w11as obviously 
sinking deeper from hour to hour. 2. Suffering and sin are inseparably linke;J 
by the appointment of the holy God. It is the sinner himself who brings sorrow 
on tho sinner. 3. God in holy sovereignty may punish sin by sin. When His 
creatures go astray His restraining grace is sometimes withheld, and then sin 
follows sin in rapid succession, until the wanderer at last perhaps stands appalled 
at his own iniquity, or else is proved to be hopcle~sly degenerate. See in Jonah', 
case how transgression followed transgression. He is offended at the mercy of 
God to Nineveh. Ho refuses to acknowledge his waywardneBB,-he would rather 
die. Then he withdraws from all intercourse with those whom God had in mercy 
spared; their proximity was a source of pain to Jonah. Then he pines for death; 
then he tries to justify his waywardness, and comes at J11agt to declare that he did 
right in sinning. It is thus that sin deludes the very conscience, darkens the 
understanding,- and enslaves the will. Blinded by passion, resolute in self­
defence, determined to acknowledge no fault, but to vindicate all that he had done, 
Jonah makes a confession which justifies the ways of God with Nineveh. If the 
prophet lamented the loss of the gourd, and pitied it when it perished, surely 
much more might the compassionate One pity the city which had repented. 
( W. K. Tweedie.) Impatience unde1' trials :-Afflictions prod ace a twofold 
effect: either making us more submissive to God, or rendering us impatient, 
irritable, and rebellious. They had the latter effect on Jonah. I. His impatient 
grief was inconsiderate. It was passion, not reason, which dictated the prayer 
that he might die. No sooner were his wishes crossed than he broke out into 
discontented complainings. In our own case, reflection would silence many of 
our complaints. We should especially beware of expressing weariness of life 
in such cases. 2. His impatient grief was rebellious. He was not willing to have 
his Maker's will done. 3. It was extremely selfish. The saving of so many 
thousands gave him no pleasure unless his word was honoured. 4. It was 
unbelieving. Could he not trust God to take care ofhis reputation ? And wh.ich 
of us can say that he is not often impatient and repining ? The habit of re­
cognising the hand of God in little things that try our temper would repress 
many a peevish exclamation. (W. II. Lewis, D.D.) Jonah's pas.sion, and 
God's forbearance :-l. The first element in Jonah's character was moral cowardice. 
In what lay his sin? Simply in his unwillingness to discharge a plain positiw 
duty. Learn-(1) When you are called to discharge a painful duty, the quicker 
you set about it the better. (2) The discharge of duty is always less difficult 
than we anticipate. (3) Neglected duty, if you are a Christian, will always follow 
you till it is performed. 2. The next element was, imperfect views of the Divine 
character and government. (1) Jonah had discharged h.is duty in proclaiming 
the burden of the Lord concerning Nineveh. (2) Jonah, having discharged his 
duty, thought that God ought to take the same view of things as he did. (3) Notice 
the practical but gracious manner which God took to reveal His mind to Jonah. 
(4) Observe the ominous silence of the sacred Scriptures concerning the end of 
Jonah. God will justify His own mercy and love. ( IV. G. Barrell.) The 
wearine88 of life :-This was the desire of Jonah when the Lord smote the gourd 
so that it died. In the disappointment of his soul he wept over it, and in the 
trouble of his spirit his prayer was for death. It is so with not a few selfish people. 
When sorrow touches anything that is theirs they are overwhelmed. They 
seem to feel, think, and act as if all the ao-encies of life and providence were in 
motion but for them, and as if all were out of order when they suffer inconvenience, 
and all rightly going when they are in comfort. Th.is estimate of ill-being or 
well-being, in its relation to self, is extremely low ; and yet it often takes a 
religious form of exprossion. Why should we regard calamities as in any way 
peculiar or severe because they como near to us? Th.is distinction you will 
ever observe through life-the selfish make little of the sufferings which their 
neighbours have to bear, however great, while they are loud about their own, 
however small. The sufferings of the selfish render them more selfish, the• 
sufferings of the generous make them more generous. There are, howen•r, many 
instances in which the weariness of Jonah may foll upon the spirit without his 
bitterness, and without his misanthropy. l\Iany a one, with a sinccl'l'r despond-
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rncy, is ready to exclitim wit.h him, " It is better for mo to <lio than to live." 
How often is this the sentiment under scver<1 physical pitin, wh<'thor it is uttered 
or roncea.Je<l. How n1ttur1tl, in the tossings of convulsive irrilaiion, to fix tho 
min<l upon the quiet grave ! If the love of lifo is stronger in age, tho consciousness 
of lif<' is st.rongor in youth. This very strength of consciousness may, and some­
times does, turn int-0 a disgust of life. Having not deeply entered into the moral 
purposes of life, anything which cuts off the young from its sparkling felicities 
clt1aves them almost to despair. The loss of this world's goods may fall heavy 
on the spirit, but the wound, though deep, is seldom incurable,-therc is a worm 
more destructive than that which consumes our health and property. It is tho 
worm of insatiable passion. This turns life into an irritable, discontented dream, 
"ith waking starts of more than ordinary loathing, in which the desire often 
obtrudes on the sickened mind, to be well rid of such an existence. Desire that 
once passes the moderation of nature is disease ; it is worse than any ordinary 
illness, because it is in the mind. It becomes an inward and rooted malady. 
A man is thus a victim to his own best advantages. Many, whose circumstances 
and constitution place them much nearer to nature, are not always wholly saved 
from this temper. With all that is substantially needful for a good 11,nd enjoyable 
life, they become weary and sullen, and fret, and make others and themselves 
most unhappy ; they a.re not content, because their wishes are not sound. I can 
conceive of one t-0 whom life is worn out, and whose wish to leave it we can 
scarcely censure. It is one who has survived his kindred and his companions, and 
remains alone in the desert of adversity and the world. Many that are scorned 
elsewhere have an asylum from contempt among their kindred. They are nothing, 
or worse than nothing, to those who have only remotely seen them, and yet 
nerything to those who have lived near them and with them. Much of dissatis­
faction with life arises from a doubly false estimate of life. We underrate our 
own position in it ; we overrate the positions of others. Out of this doubly 
false estimate spring correspondent false contrasts and desires. Take a certain 
level of comfortable existence to begin with, and life from that is equal in all 
essentials. All poetry, song, drama, fiction, and religion imply this. The passions 
are the same ; the same in their experience, the same in their results. All that 
makes the essence of life is equal ; and the proof may be put into one short 
sentence :-the grief or the enjoyment that reaches life makes nothing of station. 
But if it were not even so, yet complaint against life would be against wisdom, 
Tirtue, and religion. Where is the wisdom of that man who murmurs at that 
which he could not avoid, or could not have changed ? There are those who 
say that they have lost all interest in life. It is to them and not to life that 
poverty comes ; for life is ever rich in interest. Life is rich for the senses,; for 
the affections ; for the moral sentiments ; for sympathy. H a man has clear 
views of God and of His providence, if he has a trustful and patient spirit, he will 
be grateful for his enjoyments, and he will meekly bear his griefs. He will try 
to extract from his circumstances all the good which they yield him, and he will 
not darken his position with imaginary calamities. Experience will convince 
him that he might be more unhappy, and humility will suggest that he has, on 
the whole, more pleasure than he merits. In the worst trials faith will teach him 
that earth is not his rest, that his afflictions here, light and enduring but for a 
moment, working for him an eternal weight of glory, are but as hasty April showers 
that usher in a.n everlasting summer. The day of life spent in honest and 
benevolent labonr comes in hope to an evening calm and lovely. Earth, to each 
of us, is but as the gourd of Jonah. Happy for each if at the close of it he can 
say, not in a querulous discontt;nt, but in belie~g trust, "It_ is_ better for me to 
die than to live" ; or rather, if he can say with the tran~wl Joyful!!ess of old 
Simeon, "Lord, now lettest Thou Thy servant depart rn peace. (Henry 
Gile-s.) 

Ver. 9. Doest thou well to be angry for the gourd?-Jelwvah's appeal 
t,o Jonah :--1. JoNAH's THEN MOOD. "God said to Jonah, Doest thou well 
t.o be angry ? " I. Observe the point of this appeal. To be grieved for the 
gourd waa to be grieved for himself. 2. The compliment involved in this 
Divine appeal. God made Jonah judge in his own case. 3. Note the response 
of the prophet t.o this appeal " I do well to be grieved, even unto death." 
Candid, if somewhat p8,88ionate. II. THE PROPRIETY OF THE DIVINE PROOEDURE. 
Note the correspondence between the words " pity" and "spare." God did 
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nol conlrndict tho prophet. There is a doublo contrast presented in this branch 
of Lim o.ppeo.l. Tho contro.st between Jonah e.nd Jehovah; e.nd between thCI 
gourd ond tbo city. I. The lo.hour expended on the city we.s one rerusnn why 
Uocl should epo.re it. 2. The growth of Nineveh was another reason. 3. The 
o.ntiquity of Nineveh wae another. 4. The commodiousnesa and magnitude of 
Nineveh wo.e o.nother. 5. The presence of the children and cattle was another. 
(Samuel Clift Rum.) God reaaoning with man :-The a.mazing interest Cod takes 
in mankind is shown-I. IN His REASONINO WITH A MAN WHO IS IN A BAD TEMPER. 
Jonah was o.ngry, and the intensity of his anger became so intolerable that be 
wiehed to die. Why was he angry 1 I. Because of the Divine compa.~sir-n shown 
to the Ninevitee. 2. Because of the loss of e. temporal blessing. II. IN His 
REASONING IN ORDER TO lMPRESR THIS MAN WITH THE REALITY OF HIS COMPASS(()~. 

The comparison between the plant and Nineveh may be expressed in three ques­
tions. 1. What is this plant to the men that inhabit Nineveh ? 2. What is this 
one plant even to the unconscious infants at Nineveh f 3. What is one plant to 
even the irrational creatures in Nineveh? (liomilist.) The sinfulnV18 and cure 
of absorbing passion :-The Book of Jonah is e. standing: rebuke of intolerance 
among the sacred writings of a moet intolerant people. It is because it exposes 
and rebukes the sin of intolerance that this book hae been preserved. The reason 
of Jonah's disobedience to the heavenly voice is boldly and frankly told in the 
history. No tenderness for the prophet's reputation is allowed to veil his sin; 
exclusiveness is laid bare in all its baseness and malignity. There is no need for 
na to offer other explanations of the prophet's conduct. National antipathy and 
religious exclusiveness will account for it all. Equally marked in this history is 
God's determination to expose the workings and rebuke the sin of exclusiveness. 
Why was the hard and obstinate Jonah called and forced to a work that was so un­
congenial to him, a work that goaded him to wildest turbulence, and called out his 
bitterest passion? It was for Jonah's sake, that his bad heart might be searched 
and corrected. We have here God's solemn rebuke of a common sin, and many a 
man may find here searching and humbling lessons. Jonah rebelled against the 
mission appointed him, but he had to fulfil it. To do God's work is our Eole 
discharge. It is only by obeying God's bidding that we can be purged from the 
sinfulness that makes obedience unwelcome. God's chosen servants have to 
yield to Him, though often in the yielding they are searched and convicted of 
startling wickedness. In the working of Jonah's anger we see the characteristics 
of all absorbing passion; and God's mode of curing him is an example of the 
myriad influences by which He restores the self-absorbed to true and healthy life. 
I. THE SINFULNESS OF ABSORBING PASSION. 1. Tbe sinfulness is seen in Jonah's 
contempt of life. A man's worth may be measured by the reverence he has for 
his life. The GospE'I, which delivers us from a coward fear of dying, wns never 
intended to foster an equally coward fear of living. 2 .. The sinfulness is seen in 
that it works insincerity. Even after Jonah has recognised that God is sparing 
the city, he st.ill affects to believe that it will be overthrown. He hastens out of it 
lest he should be partaker of it.a plagues. Under his booth he pretends that he is 
awaiting its destruct.ion. What hateful affectation and insincerity! Bue is it 
very uncommon? How much of life is waeted because of our refusal to acknow­
ledge that we have outgrown the expectations of the past, or that time and change 
have swept us far beyond them! 3. The selfishness of an absorbing passion is 
illustrated in Jonah's contempt for the men of Nineveh. He will not share in 
their repentance, nor encourage them to hope in God's mercy; he shuts himself 
up alone to brood over his anger. All passion tends to arrogance. Self-absorption 
means acorn of our fellows. A single pas~ion may arrogate to itself the whole 
sphere of life, and constitute itself the be-all and end-all of exiEtence. It is well 
for us to be a.ware of this. Our holiest emotions may become overweening. 
II. Goo's OURE FOR ABSORBING PASSION. Notice the exceeding gentleness with 
which God reproves and seeks to restore the angry prophet. The disobedient a.re 
constrained by a force too strong for them ; but even the ungracious doing of 
duty brings the spirit into fitness for gentler discipline. The Lord cares for Jonah 
in his se~-will. When God iunites tlie gourd, and sends the vehement east wind 
and burnmg sun to beat on Jonah's head, it is that He may speak in words aeutler 
than the gow-d-shado, and reveal Himself to the stricken spirit as " the shadow 
of n great rock in a weary land." How different is this from man! We should 
have been glad that the self-absorbed man should he his own tormentor. God 
seeks to rnatore the prophet by awakening love in his heart: awnkPning his interest, 
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and ma.king him tonde.r owi: the gourd. O,·cr the wretched, gloomy Jonah, sprung 
np th"' wondrous plant, and its leaves and tendrils drew olI his thoughts from 
himself, and as he wntched it grow, a new interest was awakened in him. Hie 
heart soft.en<'d to the plant, and he becomes stran~ly tender and reverential 
ovcr a gourd. There is something wonderful in life, even though it be the life of 
a common weed. Jonah loves his gourd, and " has pity " on it when it is smitten. 
The first result of Jonah's tenderness would seem to be a deeper gloom. Another 
\\Tong is added to his suffering ; and again he cries for death. But it hM not all 
been in vain ; for he is prepared to listen to the voice that once more sounds in 
his ears. His reply, "I do well to be angry," was bad and bitter; but pervorRo 
and sullen Filence before C'..od is far worse than perverse and sullen speech. How 
wonderful is God's answer. The tenderness that was in Jonah, poor as it we,e, 
mimded with !lelfishness as it was, was yet, in its dim a.nd partial way, an emblem 
of the tenderness of God for every creature He has made. " Thou canst not bear 
that what has lived, and lived for thee, should die. And shall I be careless of 
the great city ? " There is this sacred energy in love, however poor it may be, 
however mixed with selfishness, that it admits us into the secret of God's counsel, 
lwlps us to bear Divine mysteries, and understand God's ways. Sinco on every 
hand God has put the tokens and witnesses of His Divine care and ienderness, 
do we not hear on every hand the voice that calls us from our absorbing pe,esions, 
from our griefis, our angers, and our woes ? Life is worth living when evory 
human creature is felt worthy of our love : the voice of duty will sweetly beckon 
us to human sympathy and human helpfulness. And so the dark mystery of 
~•our life will be read. In God's care for all men you will find yourself surrounded 
by God's care for you. The wise and blessed purpose of the individual destiny 
is seen in the one eternal purpose of love to men. (A. Mackennal,, D.D.) The 
character of Jonah :-The immediate occasion of Jonah's anger was the withering 
of the gourd. There had been, however, a prior occll8ion of his wrath. He had 
been offended with the patience and lenity which God had exercised towards the 
inhabitants of Nineveh, contrary (as he unreasonably thought) to the commission 
that had been given him, to threaten their destruction. If Jonah we,e grieved 
at the destruction of the agreeable and useful gourd, the destruction of a populous, 
flourishing, and powerful city ought to he a much more mournful and distressing 
sight; and if this could be prevented, though it had been threatened, it ought to 
give him joy. His behaviour exhibits to our view the hurtful effects of that pride 
and wrath, which, in certain circumstances, more or less arises in the bree,et of 
every man. Learn these lessons-I. That the mind of man, being prone to gratify 
every passion which it feels to the utmost possible extent, therefore gives the 
object for which it is conceived that figure and importance in its own imagination 
whereby it is fitted to afford the moat extensive and complete gratification. 2. That 
the mind of man, being thus disposed to magnify the object of every pe,esion beyond 
its real nature and extent, it is hereby equally disposed to justify the passion it 
conceives, however exceesive and unreasonable. What use ought we to make of 
Jonah's example? It ought to put us on our guard against that fatal self-deceit 
which leads men to give themselves a false description of the objects of their 
several passions, and as false a. description of the innocence and justice of the 
passionB which they have conceived. Being of a passionate and pe~vish natur~, 
his pride and anger being raised. by what Jonah apprehended might hurt his 
interest and reputation as a prophet, every pious, every tender and humane 
consideration W88 entirely overlooked. We should learn to put ourselves upon 
onr guard against the influence of this pernicious self-deceit, and to make it,_ as 
far as possible we can., the invariable measure of our conduct. 1. To proportion 
the degree of our affections to the real merit and impo_rta:nce of t~e co.use _by 
which they are produced; and 2. To exclude the false, artificial apolog1cs by which 
the most unjust and criminal attachments in the heart of man are ready to 
conceal. or justify their own excess. This conduct will, indeed, require o. co.ref~! 
attention to ourselves and much self-correction and command. To enforce this 
instruction the following reflection ought to be attended to, namely, that the 
artifice by which the mind of man imposes on itself, in the indulgence of its sinful 
and irregular desi,es, whatever present ease or pleMure it may give, must become, 
,,re long, the source of anguish and remorse. We have reason to believe that the 
conscienecs of men will hereafter punish them in the same manner for those 
iniquities which they now commit calmly and wit~out remorse. Without grc_at 
vigilance and much inspection of ourselves we arc m the utmost danger of m1s-
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apprehending our own character n.nd of justifying ourselves. Thia danueroua 
self-deceit proceeds from two co.uaes. I. From the self-love a.n<l vanity which 18 
no.turn! to every man. 2. From the a.rWice of sinful passions. By the first, men 
a.re laid under a general partiality in favour of themsclve~, and a.re diaposed to 
form a moro favourable opinion of their own character than it is entitled to. 
By the se1con<l, they aro hindered in a. more particular manner from perceiving the 
iniquity and guilt of thoae parts of their character and conduct which are directed 
by the inlluence of their ainful passions. When these two ea.use• of self-deceit meet, 
they muat betray a man into o. total ignorance and misapprehension of himself. 
( JV. Craig, D.D.) 

Vera. 10, 11. Thou hast had pity on the gomd.-Jonah's gourd :-There is no 
mention of Israel in this Book of Jonah. It is concerned solely about the welfare 
of a foreign nation. There can be no doubt that the spirit of the book is entirely 
opposed to Jewish feeling. While its form is historical, in substance it is pro­
phetical. It contains great and important truths which Israel was in clanger 
of overlooking, and foreshadows a. time when God's mercy towards mankind 
should no longer be restrained within the limits of the seed of Jacob. All the 
concern of the writer is t,o point a moral lesson. The exclusive spirit which 
regarded all nations e.s ma.de to subserve the welfare of Israel was always hateful 
to God. But Jonah is scarcely to be blamed for not seeing what many excellent 
Christians have failed to see. We must not throw stones at Jonah, for our own 
houses are sufficiently brittle. Look at the lesson of the gourd. It had cost 
him nothing, his wisdom had not provided it, nor his care cherished its growth, 
yet he resented the loss of it as a persona.I injury. It was a parable designed to 
convey a needful lesson to a.bate Jonah's peevish grief at the spa.ring of Nine,eh. 

• God answered Jonah by dealing with the plant as Jonah would have had Him 
deal with Nineveh. What was there, then, in Nineveh, which answered to the 
consolation Jonah derived from the plant ? Its sentient life and evident happiness, 
the work of God's hands, unspoiled as yet by human wickedness, was God's 
gourd, the consolation of His heart when the hot wind of Nineveh's wickedness 
blew upon Him. He could not bear the thought of sending the pestilence to 
crush in pain and death all this innocent life and enjoyment, or of giving up the,e 
tender little ones to the cruel carnage of savage foes. Judgment is His strange 
work, and only when absolutely necessary wiU He sa<"rifice the innocent and 
helpless for the sake of punishing the world and purifying its moral atmosphere. 
This is a very beautiful lesson. It sheds a shaft of tender light into God's dealings 
with mankind. God will not let the happiness of creation be sacrificed for the 
sake of punishing human corruption. The final lesson of this Book of Jonah is 
full of encouragement, and gives us a conception of God which is scarcely surpassed 
even in the New Testament. He is represented as more merciful than His 
servant, and as possessed of far wider sympathies. If God were not more merci­
ful than man there would be little hope for us. Repentance instantly•calls 
forth Divine mercy. The prayer of the contrite no sooner reaches His eo.r than 
the justifying word goes forth. (E. W. Shaldcrs, B.A.) • 

Ver. II. And should not I spare Nineveh, that great city.-Great cities; or 
our fellow-creatures :--Jonah's disquietude had arisen from a strange cause ; it 
was from the exercise of God's mercy in sparing the lives and the city of a mighty 
people. Jonah could not bear that his message should seem not to take effect. 
He regarded the sparing of the city as a dishonour done to him. l. The great 
thought which these words suggest to our minds is Gcd's great compa,sion for 
the helpless and ignorant. 2. A comparison between the view which Goel takes 
of great masses of human beings, and that with which we sometimes, in carelessness 
or pride, are disposed to look upon them. We live, in fact, on the outside of 
our fellow-creatures; we exercise little sympathy with them. Jonah's fault 
was his heartless selfishness. How could e. mn.n that knew anything of the soul's 
value express himself as Jonah did but undor this fatal influence? 3. What 
are our thoughts and feelings and views in similar circumstances ? What do we 
feel when contemplating great masses of human beings in helpless innocence, 
or in degraded ignornnce ? There is nothing more impressive than o. great city. 
If we a.re true brethren of the God-man, if the manhood of Christ is more than 
a no.me to us, if it is 11 word of real sympathy, then it must unlock t,he chambers 
of our hearts to our brethl'cn. Thon every man we deal with, cycry sen·,mt, 
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C"<"'ery neighbom will be an object of interest to us. The watchword of the whole 
cr<-etion now is the name of Jesus Christ. (C. E. Kcnnaway, .M.A.) The 
I>i1~:11c rJia.rarJcr and pu.rrJOses :-I-fad we met wit.h the Dook of Jonah in the 
Apocrypha. we should have been tempted to overlook the profound tcaching8 
cont-11in<-d in it, and we should hM·c regarded it n.s a traditional story, wrought 
up int-0 it.s present shape by some writ-0r of a later time, whose spirit was, by 
cont-11<-t wit-h better forms of heathenism, liberated and delivorcd from Jewish 
prejudices. \Vhat is the special contribution which is made by it to the body 
of re"'elation Y 1. The first and broadest teaching regards the character of God 
as the God of nations. 2. Another aspect of the book is its bearing upon the 
popular mind at the time it was written, its teachings as to the character of God 
as the God of Israel. 3. It was a direct and very powerful protest against mere 
priestism and oeremonialism. ,Jonah had nothing to do but preach repentance. 
And God spared Nineveh simply on their turning from their wickedness and 
confessing their sins. 4. What can be said of "God's repenting Him of the evil" ? 
Tbe proclamation to Nineveh carried an implied condition. It meant that the 
same God who pronounced the sentence was ready to recall it on the repentance 
-of the people. Tbe unconditional form of the proclamation is merely the tribute 
which is paid to the justice of God, which is absolute, which can never be changed 
as justice, which is honoured even in the remission of punishment, and which 
must be proclaimed as the foundation on which all true repentance is made to 
rest. But the prophet's appearance was an invitation to repentance and salva­
tion. God morally regards us at any moment just as we are. Of couree He 
ha.s considered our future and provided for it all. -What we are now God regards 
us a.s being, and treats us accordingly. (R. A. Redford, M.A.) Refl,ectiona 
on the story of Jonah :-l. The warning furnished by this hieto1·y, to beware of 
allowing expected results to interfere with present and pressing obligations. 
2. Another reflection respects the spheres of greatest usefulness for the servants 
of God, and admonishes them to watch for the leadings of providence, rather 
than give way to their own desires and inclinations. Men are not always the 
best judges of the department of service by which they ca.n do most to glorify 
God, a.ny more than of the particular stations they ca.n most euccesefully occupy. 
3. The benefit which may be derived, both for direction in duty and for the profitable 
study of His Word and ways, from a connected and orderly view of Hie diepensatione. 
4. Whenever a.nd wherever God is pleased to manifest of Hie grace and goodness, it 
is our pa.rt to acknowledge and rejoice in the manifestation. (Patrick Fairbairn.) 
The education of a '[Jf'ophel; :-According to tradition, Jonah was the eon of the 
widow of Zarephath, whom Elijah raised to life again ; and the sturdy youth who 
stood at the prophet's aide throughout that long and terrible day on Mount Carmel. 
He wae further identified with a young man whom Elieha sent to anoint Jehu 
to be king over leraeL Certainly he belonged to that stem order of men, and had 
a great •· zeal for God, but not according to knowledge." He greatly needed 
enlll,l'g'ement of mind and soul ; and in the end, I think, received it. And the 
story of this book, so far as it relates to Jonah, ie a study of & typical zealot or 
ieligioniet in contact with the larger purposes of the Divine loving-kindness not 
sympathising with them, or even understanding them; yet learning at last, 
perhaps after much Divine discipline, in some email measure to aha.re them. l. He 
is first of all shown in &BBociation with the rough heathen Phrenician eailore, and 
their humanity ie seen in gracious contrast with his own temper. For he ie now 
endeavouring to put the whole Mediterranean eea between himeelf and his duty, 
which, if faithfully performed, may eave a vast city from ite doom ; and it ie 
because he foresees this ae a likely result that, instead of going to Nineveh, he 
is trying to flee into Spain. But these poor eailore will eave this foreigner, bird 
of ill passage though he is, if they can. But Jonah emerged from the dread 
experience that followed, when he " went down to the bottom of the mountains, 
and the earth with her bare was about him for ever," unsoftened in feellng. He is 
as austere and pitiless as before, and thinks himself more righteous than God. 
It is in.finitely strange that men can come forth from dark seas of peril and judg­
ment, and, after deliverance, deny one morsel of compassion to their fellow­
sinners ! 2. But Jonah, unreconciled to the thought of God's clemency to others, 
goes an his sulky way to Nineveh, " that great city," "great unto God," wherein 
were " eix score thow;and persons that cannot discern between their right hand 
and their left hand "-little children, and, a.~ it is humanely added, "also much 
catt.le." He cries aloud in the broa<l thoroughfares and beside the massive 
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temples his messago of doom, "Yet forty clays." It is said that four years before 
the sio,ge of JerW111,lem an ~n.known man traverse_d the city contin~a.lly crying, 
" A voice from the east, a voice from the west, a voice from the four wmds, a voice 
against Jerusalem and tho Holy Place, a voice against the bridegroom and the 
brido I Woo, woe to Jorusalem I" But this voice was more immediate, "Yet 
forty do.ys, and Nineveh shall be destroyed." Now, it says a great deal for the 
tolerance of the people that they suffered a foreigner thus to denounce them. 
People do not always care to be told of their sins, and the judgment to come. 
" Am I thoreforo becomo your enemy," says Paul, " because I tell you the truth ? " 
Ah, there is often no surer way ! But these heathen not only permitted the message 
to be spoken in their midst; they allowed it to resound .in their consciences. 
They repented, after a goclly sort, " they turnecl from their evil way." And eo 
theirs was a repentance unto life, not to be repented of. How salutary is this 
grace-this turning of the mind from sin, this honest regret and resolve'. 3. "Bul 
it rlL~pleased Jonah exceedingly, and he was very angry." It is the littleness of 
man, which everywhere in this book is confronted by the majesty and the 
magnanimity and the phila,nthropy of God. The prayer of Jonah that follows 
is the most remarkable prayer on record. Here is this narrow, paroehial, in­
adequate man presuming to speak to the Almighty as if on level terms with Him­
nay, as if he spoke from a superior eminence of wisdom and virtue ! " I pray 
Thee was not this my saying," he cries, " when I was yet in my country ? " It 
has a,ll turned out, he declares, as he knew it would. But when his prayer returns 
into his own bosom, Jonah now becomes a spectacle unto angels and unto men. 
He went out of the city, and built himself a booth and waited to see what would 
become of the city. Perhaps the clock had not struck ; perhaps there was some­
thing wrong with his chronology; perhaps the people would lap.~e a.gain into sin, 
and the doom fall after all. Ah, how different from the spirit of Him who, when 
He beheld Jerusalem in its ~ins and foresaw its coming ruin, wept over it! 4. Bnt 
Jonah did not weep over the city: He wept over himself. In his mortification 
and mental and physical exhaustion he thought that he wanted to die ; though, 
when death was very near him in the deep seas, he was of another mind. But 
just as when his great predecessor, Elijah, in the wilderness, "requested for 
himself that he might die," God took no notice of the request, but inquired about 
his duty once and again: " Wha,t doest thou here, Elijah ? " So God took no 
notice of Jonah's request, but inquired once and again about his temper: "Doest 
thou well to be angry ? '' And, as God taught Elijah by a nature parable, the 
whirlwind, the earthquake, the fire, and the still, small voice, so He taught Jonah 
by the parable of the gourd. " Thou hast had pity on the gourd," said God. It 
was a form of self-pity, no doubt; but, then, how much of our sympathy starts 
from a selfish root! It is a great thing when feeling splits away from a purely 
personal reference, and puts forth an altruistic branchlet. Time and grace may 
make much of a sentiment not so pure and lofty in its beginning as one would wish. 
Think, Jonah, think! "Thou hast had pity on the gourd." You did not make 
it ; it was not yours ; yet its short-lived glory touched you with some regret. I 
have made both plants and men. Ought I not to have pity on men falling and 
passing? Think! till you, too, pity them with Me. 5. Did Jonah learn the 
lesson of charity, and take a larger and a gentler mould? There is some reason 
to think that he did, for as the story leaves him he is still under the hand of God, 
and God is still speaking. The inference is that he receives the Divine admonition. 
He has no answer to make, a.nd God is still with him, and not failing nor forsaking 
this croRs-grained servant of His. We love the amiable. Wha.t a mercy it is 
that God loves the unamiable also, and the awkward and ignorant and dim­
sighted, and is kind to the unthankful a.nd the evil. But there is perhaps another 
reaaon for hoping that God's teaching was not in vain. In 2 Kings xiv. 25 we 
learn that Jona.h prophesied with reference to the re-conquest of Moab under 
Jeroboam II., who "restored the coast of Israel from the entering of Hamath to 
the Sea of the Plain." Now, in the oracles contained in Isaiah there is one con­
cerning Moab, not by Isaiah, but spoken, it is said, "in time pa.~t" (R.V.). 
By•a number of eminent critics this is supposed to be the substo.nco of Jonah's 
prophecy during the reign of Jeroboam II. If we co.n take this view we may well 
consider how different tho tone of this prophecy is from that which we should 
expect from the accuser of Nineveh. It is full of tender feeling and humane 
regret. "I will weep with the weeping of Jazer for the vine of Sibmah: I will 
wo.ter thee with my tears, 0 Heshbon and Eloaleh: for upon thy summer fruits 
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and upon thy ha,rvC'st the battle shout is fallen . . . Wherefore my bowels 
sound like- an lrnrp for llfoab, a,nd mine inward parts for Kirheres" (Isa. xvi. 0 
aud l l). We cannot recognise in these words the voice of tho Jonah who wont to 
N"inc-Ych ; a,nd. indeed, it ma,y be the voice of another Jona,h, whom God's gentle­
ness had made grea,t. And, whether Jonah lea,med his lc~son or not, tho story 
r<>ma.ins-a p<X'm, in which mau is humiliated a,nd God only exa,ltod. "For My 
ways a.re not your ways, nor your thoughts l\Iy thoughts, saith the Lord: for 
""' the heavens are higher tha,n the earth, so are lily ways higher tha,n your ways, 
and lily thoughts higher than your thoughts." (A. H. Vine.) The Church 
mid the city (with Luke xix. 41) :-These texts from Jonah and the Gospel by Luke 
are selected that their light may fall upon the subject of the attitude of God 
t-0ward the cities of to-day. I have not often found myself in agreement with 
Bismarck, but with his views of cities I perfectly agree : " Great cities are great 
sores on the b-Ody politic." The crowding of populations into great cities is never 
conduci,e to the development of individualism, nor does it make for the ideal 
socialism. The Divine attitude toward the city has never been that of aloofness 
from failure and sin, but rather that of keen interest, profound pity, ceaseless 
actiYity. Nineveh was a city outside the covenant of the chosen people, a city 
steeped in heathen customs and wrong-doing. Yet God sent Jonah, and proves 
in the language of the text this love and care. Jerusalem was the city of privilege 
and blessing, which killed the prophets and stoned the messengers. The city 
which Jesus wept over. The Divine attitude toward great cities is one of com­
passionate interest and love. Every city is known to God. Every part of it is 
known to Him, the rich and the poor parts. In this city " all things are naked 
and open t-0 the eye of Him with whom we have to do." But beyond the infinite 
knowledge is this other thought, He cares. There is no sorrow that God does 
not feel. He has abandoned no part of what He Himself created. All the 
physical disability has His sympathy-the dwellings of the poor, the workshops 
of our men and women ; all the mental sufferings, the misery of mystery and the 
mystery of the misery; all the spiritual death-" the cursed mountain of sorrow 
lies heaviest on the Divine heart." God has not forsaken the city: He is still 
sending His prophets, His messengers, His Son. Moreover, He is, by His Holy 
Spirit, the actual and ever-present force for the relieving of every condition of 
evil and S-Orrow. No problem is too complex for His wisdom, no opposing force 
too mighty for His power, no darkness too dense for His light, no trifle too trivial 
for His notice. He is working for its regeneration. What, then, is the responsi­
bility of the city ? What does the Church of Christ exist for ? For the select 
few who to-day worship within the buildings called by His name ? Then in 
God's name close the doors! Such churches have no mission, and should cease 
to exist. The Church of Christ exists to reveal God and to act in concert with 
Him. Would that I could startle you into Christian activity! The sorrow of 
the city awaits your sympathy, and the saving force and grace of Jesus Christ. 
How is the city to know that it is not God-forsaken ? Through the Church. 
We have here no continuing city; we seek one to come, whose builder and maker 
is God. The centres of the Christian life and the civic life are diametrically 
opposite. The first principle of the Christian !Jfe is sell-death ; that of the civic 
life is selfishness. The second element of the one is sacrifice ; of the other, self­
seeking. The third law of the one is, "I believe in the salvation of the unfit" ; 
that of the civic life is the survival of the fittest. We seek a city which hath 
foundations. Many are trying to find it by star-gazing. They thank God for 
their comfortable lot in life, and wait. Seek the city that is to be here. We 
must take part in the government of the city. Whether the fact-0ry is to be 
occupied so long and so closely that life and comfort are neglected is not the 
question of the manufacturer's profit, but of the worker's health. • If you do not 
care you are not a Christian. You cannot live near to Christ and be indifferent. 
We must press forward all the time in our distinctive work of setting men and 
women into personal contact with Christ. The law of adaptation is one law of 
progress. There can be no failure in God ; if there be any, it is in us. I call 
every ChriBtian man and woman to attention. Concerning the Divine attitude 
there is no que.~tion. You believe that God loves the city. A boy asked hiR 
8unday-school teacher, "Do you think God loves wicked boys ? " "Certainly 
not," was her reply. Oh, the blasphemy of such an answer! Of course, God 
loves wicked boys. If He had never loved sinners there would have been no 
saints. Concerning our relation t-0 God's attitude toward the city there is room 
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for much heo.rt-seo.rching. We muRt know the city. Contr&Bt, in conclUl!ion 
our texts. Jono.h wo.s o.ngry been.use God forgives. Jesus wept over the sin; 
of the city. I am in sympathy with Jesus rather than with Jonah. Christian 
o.m I if I o.m Christ-like ; Christ-like o.m I if, like ChriRt, I weep over the city 
o.nd give myseli for it even unto death. (G. O. MOTgan, D.D.) 




