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INTRODUCTION TO HABAKKUK. 

I THINK that an argument for the divinity of Scripture might be found in its 
silence as well as in its speech. It draws a veil, thick and impenetrable, over very 
much which men, left to themselves, would have been certain to bring forth to the 
light of open day. How remarkable, for example, is the reticence of the sacred 
writers about themselves ! But for their names at the commencement of their 
books we should never have known in many instances to whom we owerl these 
Scriptures which are "beyond all Greek, beyond all Roman fame." That is 
not the manner of men. They are very prone to obtrude themHelves. The 
workman does not care to lose his own personality in the work which he performs. 
or to be remembered only by what he has done; he likes to carve his name over 
his achievement in bold and striking letters which all can read. We are too self. 
conscious, too proud, too anxious for praise, to be mere voices crying in the wilder­
ness for God's glory and the world's good. There is no better biography in 
existence than that which James Boswell wrote of Dr. Johnson; it makes the 
very man live before us once more: but the biographer shows himself at every 
turn; he must be seen and known and recognised in the company of his hero, 
for good or for ill, in wisdom and in folly; rather than go unnoticed, he will 
reveal to us his own weakness€\s and foibles. But the methods of the human 
authors of the Bible are altogether different. God inspired them ; and, if there 
were any uprisings within their minds of the egotism and pride which are so naturai 
to us, His Spirit reproved and suppressed the unworthy thought. To disclose 
God in His character and will, they wrote; nnd therefore they kept themselves 
sedulously in tho background. Thoughts like these can scarcely fail to be awakened 
within us in connection with this prophecy of Habakkuk. Short as it is, it is one 
of the sublimest books in the Old Testament. It speaks a great and lofty language. 
It throbs with an intense and ardent feeling. Yet how exceedingly little we know 
of its author ! He is a mere name to us, and not a very pleasant or melodious 
name, as we imagine, although we may find some cause to modify that opinion 
by and by. So much were the old Jewish rabbis impressed by this doubt and 
uncertainty t.hat enveloper! the prophet-so unwilling were they to rest conte;it 
with the obscurity in which Habakkuk himself was perfectly satisfied to remain­
tha.t the.y framed all manner of legends about him. They declared that his mother 
was the Shunammite woman who built a little chamber in the ,vall of her house 
for Elisha, the man of God; that thus he was himself the lad to whom death 
came so suddenly in the harvest-field as he played among the reapers, but whom 
Elisha restored to life and gave back to his mother; that, in after years, when 
the Holy Land was overrun and conquered by the Chaldeans, ho fled to a place 
of hiding in Arabia, and returned again when the foreigner had gone, to live for a 
Jong period in peace and to die at last in his own home. It is all a tissue of fables, 
originating in man's unwillingness to be contented with the silence of Scripture-. 
One or two facts, however, about the prophet it is possible for us to gather. So 
let us think first of the man, and then of the book which he hns bequeathed to us. 
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iv IKTRODUOTION TO HABAKKUK. 

I. His XAME IS FULL OF MEANING, 1'o all of us, I suppose, it is a namo which 
sounds harsh and untuneful in the extreme; and others beside ourselves havo 
had lh<' same feeling. About the rough and uncouth title one good expositor of 
our own ,nites, "\Ve apprehend that this name has been a great disparagement 
to our proph<'t. and has operated in no faint degree in causing many readers to 
hold the book in lC'ss regard than they might otherwise have done." But such 
readers have been very superficial, and have not looked belO\v the surface of things. 
For this ragged name has a beautiful significance. It is like some costly stone, 
unlo,·el~• and appa_rently :worthless at first sight, but needing only to be examined 
and polished to brighten mto the lustre of the diamond or to deepen into the glow 
of the ruby. Habakkuk means one who" strongly enfolds," or one who "firmly 
and d_osely and tenderly embraces." Luther p!!ts a delightfully simple inter­
pretation upon the word. The prophet, he says, embraces his people and takes 
them to his arms; that is, he comforts them and lifts them up as one embraces a, 
weeping child, to quiet it with the assurance that, if God wiil all shall be riaht 
ere long." But while it is true that Habakkuk had a very d~ep and fond l~ve 
for h~s l?eople, ~eing patriot no less than prophet, I prefer to regard the name as 
descriptive of his attitude towards God. He embraces the Almighty; he clings 
with fast and faithful hold to the Lord of heaven and earth; "in God's breast, 
his own abode, he lays his spirit down." That is no fanciful meaning to extract 
from the Hebrew word. It indicates the real character of tho man. In the 
fellowship of the Old Testament seers Habakkuk stands out pre-eminent as the 
prophet of faith. More than most, he believed God. His was not always a 
victorious and jubilant faith, an unclouded assurance. Sometimes it had a sore 
battle to wage with doubt. Frequently he was cast down. It was an enigma 
to him, as it has been to many, that the Judge of all the earth should act as He 
did. " Thou that art of purer eyes than to behold evil," he exclaimed, " wherefore 
lookest Thou upon them that deal treacherously, and boldest Thy peace when 
the wicked swalloweth up the man that is more righteous than he ? " But it 
was the very simplicity of his dependence, the very thoroughness of his confidence, 
which led him to speak in these expostulating tones. He could not satisfy himself, 
as we do, with empty phrases, telling his heart that no doubt the mystery would 
be solved in good time, and that all was for the best. Just because he had an 
absolute faith in God's rectitude and mercy-just because he leaned on Him entirely 
and had an unquestioning trust in His character and ways, it was puz:r.ling to 
him to see the unrighteous prosperous and the good downtrodden. And when 
the gloom and the perplexity have passed, Habakkuk's eyes are still directed 
heavenward; his affections are above. Through the calm and the storm; in 
the daytime of peace and the night-season of so1Tow; when the fields wave with 
the yellow grain, and when the fig-tree does not blossom and there is no fruit 
in the vines-he keeps the even tenor of his way ; his heart is fixed ; he rests 
in the Lord and waits patiently for Him. We learn from his prophecy, too, what 
his calling and occupation were. The closing chapter of his book contains a 
magnificent ode or hymn in praise of God-a hymn to which he has appended the 
words, "For the chief musician, on my stringed instrumentR," meaning thereby, 
no doubt, "Let this ode be sung in the Temple service to the sound oft~~ harp_s, 
viols, psalteries, which I am myself accustomed to_ employ when I ml.ll.lster m 
God's sanctuary." And so it has been reasonably mferred that Habakkuk was 
an accomplished musician as well as a poet of the highest order-that he belonged 
to those bands of Levites who were set apart to sing and play before the Lord­
that perhaps he was even a choir-masfor in t_he holy hou:~e on Zion, one whose 
duty and privilege it was to arrange appropriate harmomes for the psalms and 
hymns and spiritual songs which were sung there, and to see_ that t~oy w~re 
rendered well and fitly, with grave aweet melody .. ~c may tlunk _of him gomg 
out and in like Samuel, in the sacred courts; pra1smg the Lord with heart and 
voice • delighting to join in the glad and solemn and thrilling music of the hallowed 
place.' He tells us-does he not ?-that we should worship God by our s~ngs aR 
well as invoke His mercy and succour by our prayers. God looks for this glad 
and open tribute, and we disappoint Him when we withho~d it or when we rend~r 
it only in a formal way. Let Habakkuk teach us to pra1_so the Lord, for He 1s 
good and His mercy endureth for eve1:, One other q~est10~ abo~t the man _we 
can decide, in part at least-the ques!10n of the ago 1_n Jewish h1s~ory at wh~ch 
he Jived and prophesied. There has, mdeed, been a difference of view regardmg 
the matter. Ifabakkuk has recc·ivc,l an earlier daie from some, who h:we placed 
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him in tho closin~ years of Manassoh-the years when the king, as quaint Thomas 
Fuller says, " bemg cnrrio<l into a strange land, came home to himself " ; a later 
dato from some others, who a~sign his preaching and aetivity to the <lays of 
Jehoiakim when Jud"a was tottering to its fall, so making him one of the prophets 
of the Captivity. But wo may follow those who steer a middle course, and who 
fix upon the roign of Josiah as the most probable period of Habakkuk's life and 
work. His .prophecies were spoken, we know, before the Babylonian invasion, 
for ho predicts it in graphic and powerful words. But that invasion took place 
very soon after good King Josiah had fallen in battle with Egypt, and after a.11 
Jerusalem and Judah had mourned for him who seemed to be taken away from 
the evil to come. What more likely, then, than that this seer and singer lived and 
wrote and sang in the short epoch of prosperity which preceded the catastrophe ? 
In those days there was stern work to be done by the preacher of righteousness and 
judgment; for though it was a time of revival, wickedness still dwelt in the land, 
and God'R punishment was not far away. II. Let us turn to look at THE BOOK 
WRICH HE HAS LEFr TO us. It divides itself into two parts, the one containing 
the first and second chapters, the other the sublime poem of the third. But the 
opening division breaks itself up, again, into two lesser sections, in the earlier 
of which God's judgment on Judah is described; in the later, God's judgment on 
the Chaldeans who had led Judah captive and wasted and destroyed it. Habak.kuk, 
the prophet of faith, shows us, first of all, faith struggling and perplexed at the 
sight of the sufierings measured out to the Lord's chosen people; and then faith 
filled with a stern joy when it beholds the utter overthrow of the conqueror and 
tyrant. And in the end he sings a song which has faith for its theme-how it 
takes comfort am.id the fears and glooms of the present from the deliverances 
of the past; how it bates not a jot of heart or hope; how it rejoices in the Lord 
and exults for joy in the God of salvation. l. Habakknk speaks of the doom 
that is about to fall on his own country and people. It is a daily grief to him, 
he says, to see the violence and oppression and strife and plunder whlch prevail 
around him, the powerlessness of the law, the crookedness of justice, the entrapping 
of the righteous by the wicked. He finds it hard to understand why God does 
not interpose to take vengeance on the evil and to diadem the right. " How long 
shall I cry," he complains, "and Thou wilt not hear ? " But, even while he 
wonders and questions, God answers that a day of terrible retribution is fast 
approaching; that He is about to raise up the Chaldeans, a bitter and hasty 
nation, against His erring children; that a sore and fearful experience, a furnace 
heated seven times, lies before them in the near future. It is a vivid picture 
which the prophet draws of these Chaldeans, the instruments of God's anger. 
What ruin they bring with them, what misery, what helplessness and despair ! The 
desire of Habakkuk for the punishment of those who were evildoers in his nation 
was more than satisfied now. It seemed to him, indeed, that this penalty was too 
severe, this chastisoment too sweeping and terrible. It fell on all o.like, the good 
as well as the bad. It overwhelmed land and people in utter destruction. Once 
ago.in, therefore, he ventured to plead with God. Was it just and fitting to go 
so far ? Wo.s it right to give free rein to so godless a power-one which sacrificed 
to its own net., and lifted itself in pride to the very heavens ? Thus the doom of 
Judah, the burden which the seer beheld with reference to his no.tivc land, is 
brought to a close. Here let us pause for a moment, the.t we may learn something 
for ourselves from the attitude of the prophet. He is o. pattern to us. Ought we 
not, like him, to desire that evil may be wholly rooted out from among God's 
redeemed and renewed people; the.t, at whatever cost and with whateYer trying 
discipline, they may be me.de entirely pure ? And ought wo not to pray, too, 
that the cho.stisemcnt be not too sho.rp o.nd griovous, and that God may stay His 
rough wind in the day of His east wind ? Tho entreaties of Haba.kkuk worn hcn.rd. 
He waited for a while, tarrying in patience like a. sentinel on his watchtower ; 
and then a.gain tho Lord spoke to him. It was tho doom of the n.rroga.nt Che.ldoans 
which was disclosed now. The mighty were ultiruatoly to be cast down from their 
seats; the proud were to be abased. Over and over again the prophet reiterates 
this o.ssurance of his Lord; ho glories in it; it is hard for him to let it go. Ho 
tells how the Babylonian plunderer, who had increased that which was not his, n.nd 
had loaded himself with pledges, should becomo in turn the booty of others ; 
how the Babylonian tyrant, who had set his nest on high, was really flinging 
away his lifo and exposing himself to the wrath of tho Almighty ; how the Ba.by­
lonian league-breaker, who had enticed other people into alliances which were 
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turned to their shame and ruin, should drink of the same cup with which ho had 
intoxicated them ; how the Babylonian idolater, who forsook the living Goel for 
dumb idols, should be left unanswered and unaided in the hour of his need. These 
seem pitiless threats to utter even against a. sinful race, and this mood of the 
prophet looks harsh and intolerant. But when men cry out against the denuncia­
tions and judgments of tho Bible, they should remember that God only puts into 
exercise that right with which no earthly sovereign would or oould dispense­
the right of remonng offenders from the earth. And Habakkuk did well to 
approve of it. Finally, he brea.ks out into that glorious song in honour of the God 
whom he trusted and loved. It is e. song which is to be sung, ho declares, 'al 
shigy6noth, that is, in wandering measures, in music of an impulsive and passionate 
kind, full of sudden changes and transitions, such a.s the words of the ode demand. 
For it pa.sses rapidly from one theme to another, -from one mood and feeling to 
another. It is like the slave whom Longfellow heard singing the Psalms at mid­
night ; its tones " by turns a.re gle.d, sweetly solemn, wildly sad." Habakkuk 
sets out with the request that those judgments which he had foreseen may come 
quickly, but the.t mercy me.y be min~led with them too. Then, to revive h.is faith, 
he recalls the years of the right han<l of the Most High, the mighty deeds done of 
old by God. He speaks of the Lord's giving of the law from Sinai, when " His 
brightness was as the light, and He had rays coming forth from His hand, and 
there wa.s the hiding of His power " ; of the ravages of plague and pestilence in 
the desert ; of the terror of the inhabitants of Canaan when the hosts of Israel 
crossed their border ; of the memorable victory gained by Joshua., when " the 
sun and the moon stood still in their habitation." All these had been manifesta­
tions of Jehovah's power, terrible to His enemies, but most gracious and comforting 
to such as confided in Him. From the contemplation of them Habakkuk takes 
hope and courage. All will be well, he assures himself, with him who has God 
on h.is side. And so he closes his hymn with those confident and victorious lines, 
whose beauty and music are not surpassed in any literature. In his song the 
prophet shows us the secret of real tranquillity in the mid2t of outward alarms 
and distresses. It lies in the possession of a personal trust in the Lord. " The 
just shall live by his faith," we are told in another part of this book-live in calm 
throuo-h trouble and danger and temptation, if he believe God and cling to Him. 
No evil will befall him, and no plague come nigh him. God, he feels, ha~ wrought 
wondrously in the past, and He can save h.im still. (Original Seceasion Magazine.) 
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HABAKKUK. 

CHAPTER I. 

VERS. 1-4. The burden which Habakkuk the prophet did see.-Re8pon8i­
bilitie.'! :-We can see how appropriate is the word "burden" used by 
the prophets to describe their gift and duty. The obligation laid on them 
often involved strain and danger. And yet it was a glorious privilege to be 
commissioned by God, to act for Him, to be His mouthpiece to the people. 
Habakkuk's burden was the sight of the general evil and corruption prevalent 
in the Holy Land, among the chosen people. What burden can be heavier than 
this, to see evil prevail among God's people, and to be unable to remedy it ? Two 
lessons-I. Every privilege entails suffering. 2. Do not lose heart. The burden 
is laid on you by the Lord who gave you your glorious privilege. Look at the 
vocation, not at the burden. (8. Baring-Gould.) The burden of enlightenment:­
The light of Divine favour bestowed upon Habakkuk was the source of much 
perplexity of mind and distress of soul to him. This paradox is common in 
Christian experience. The prophet's mission of mercy was a burden to himself. 
I. A BURDEN OF ENLIGHTENMENT. He was-1 A spectator of evil; looking 
upon the great and terrible disorders that devastated his country. 2. An inspired 
spectator of evil. "God showed him iniquity," &c. To see, in the light of heaven, 
the fearful ramifications of evil in society is an essential condition of Christian 
service. 3. A troubled spectator of evil. His heart-strings vibrated with jarring 
discords at the touch of the workers of iniquity. II. A BU11DEN OF PRAYER. 
With a vivid consciousness of God's almighty power the prophet called upon 
Him to interpose and save His people. But days rolled on and lengthened into 
months, and still evil abounded. Oh, the burden of prayers unheard! Oh, the 
burden of unanswered prayers ! Oh, the burden of delay! The heart grows 
sick with hope deferred. III. A DURDEN OF DISCIPLINE. Designed-I. A8 a test 
to see if they will continue to work and witness for God. 2. Still trust in the 
Lord, even in the presence of the great mystery of iniquity. The burden is-
3. For training, that God's servants may become strong in faith, giving glory to 
God. (Joseph Willcox.) 

Ver. 2. 0 Lord I how long shall I cry, and Thou wilt not hear ?-The crisis 
of prayer :-The qnestion to be answered is this: How long will God suffer 
:His people to pray, and still neglect to hear ? Answer-I. Till they see the 
plague of their own hearts-till each one sees his own individual iniquities, and 
lies in the dust before God. 2. Till the Church feels that she stands in the gap 
between God and a sin-destroyed world. 3. Till they are willing to do whatever 
of duty He requires, in addition to praying. 4. Till they move the stumblin:i;­
blocks out of the way of a revival of His work. 6. If God sees in His people 
any disposition to withhold from Him the glory of the work He does. Wo see 
from this subject-(1) Why so many prayers seem to be offered in vain. (2) We 
see some of the causes of spiritual declension in the Church. (3) The subject 
shows how we should set about raising tho Church from her low estate. (4) We 
see the duty of every Christian to search well his own heart. The hindrances 
to nwivals are the sins of individuals. Each -Christian, thNrforo, must search 
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and purify himsl'lf. (ii} How fearful is the Church's responsibility; and how 
grent should be her watchfulness, lest by her apathy, her selfishness, or her unbelief, 
she hindl'r the \l·ork of the Lord. (National Prcache1·.) 1'he cry of a oood 
man 11nde1· the perple:ring 1irocedu.1·e of God :-I. Con's APPAREN'l' DISREOAilD TO 
HIS EARNEST PRAYER. Under the pressure of that "burden" which was resting 
on his heart., namely, t,he moral corruption and the coming doom of his country ; 
it would seem t,hat he had often cried unto the Almighty and implored His inter­
position; but no answer had come. Why are not the prayers of good men immerli­
ately answered? In reply to this question three undoubted facts should be borne 
in mind. I. That importunity of soul is necessary to qualify for the appreciation 
of the mercies sought. It is not until e. man is made to feel the deep necessity 
of a thing that he values it when it comes. " How long shall I cry ? " Until the 
sense of need is so intensified as to qualify for the reception e.nd due appreciation 
of the blessing. Another fact that should be borne in mind is-2. That the 
<•xcrcise of true prayer is in itself the best means of spiritual culture. Conscious 
contact with God is essential to moral excellence. You must bring the sunbeam 
to the seed you have sown, if you would have the seed quickened and developed ; 
and you must bring God into conscious contact with your powers, if you would 
have them vivified and brought forth into strength and perfection: True prayer 
does this ; it is the soul realising itself in the presence of Him " who quickeneth 
all things." 3. That prafers are answered where there is no hestowment of 
the blessing invoked. "Not my will, but Thine be done." This is all we want. 
Acquiescence in the Divine will is the moral perfection, dignity, and blessedness 
of all creatures in the universe. With these facts let us not be anxious about 
the apparent disregard of God to our prayers. II. Goo's APPARENT DISREGARD 
TO 'THE MORAL CONDITION OF SOCIETY. " Why dost Thou show me iniquity, 
and cause me to behold grievance ? for spoiling and violence are before me : 
and there are that raise up strife and contention. Therefore the law is slacked, 
and judgment doth never go forth : for the wicked doth compass about the 
righteous; therefore wrong judgment proceedeth." The substance of this is 
the old complaint, " Wherefore doth the way of the wicked prosper ? " Two 
facts should be set against this complaint. 1. The good have the best of it, 
even in this life. 2. The evil ,viii have the worst of it in the next life. (Homilist.) 
The expostulation of faith :-The prophet is deeply afflicted, for there is 
little religion in the land, and as little of the true service of God. The one 
in reality is the measure of the other, although there may often seem more 
religion than righteousness. He does not, however, begin with attacking vice 
and irreligion and sin. He knows better than to do this. He carries his complaint 
to God, and in this way he would find some relief from his perplexity. The 
prophet expostulates with his God. His work seems almost hopeless, but he 
is a godly man, and he turns instinctively from man to God. Assuredly there 
is an expostulation of faith as well as of presumption. It may be good for the 
prophet, and for those in like circumste.nces, that at times God is silent. It is 
not that the prophet distrusts the justice or the mercy of God; it is rather, that 
in his impatience he would set times and seasons for His working. The times 
in which the prophet lived were times of ungodliness, of violence, and of misrule. 
Every one did that which was right in his own eyes. To correct this, the merely 
human senBe of right is powerless. In such times, righteous men, such as wished 
to "lead a tranquil and quiet life in all godliness and gravity," must go to the 
wall. Even thus they cannot escape injustice and violence, scorn and oppression, 
from the many who have no belief in the Unseen, and who act accordingly. And 
so they are compassed about with "'.ickedness. The mercy of Go~ may be 
compassing them about, but for the time they can hardly see any evidences of 
it and they are almost in despair. They are tempted to think that "all the 
tdundations of the earth are moved," and to say, "God hath forsaken the earth." 
(P. Barday, M.A.) Freedom allowed in prayer:-The prophet docs not here 
teach the Jews, but prepares them for a coming judgment, as they could not 
but see that they were justly condemned, since they were proved guilty by the 
cry and complaints made by all the godly. Now this passage teaches us that 
all who really serve and love God, ought, according to the prophet's example, 
to burn with holy indignation whenever they see wickedness reigning without 
restraint among men, and cs1;ecially in the Church of God. There is indeed 
nothing which ought to cause us more grief than to see men raging with profane 
contempt for God, and no regard. had for His law and for Divine truth, and all 
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order trodden under foot. When therefore such a conf1rnion appears to us, we 
must feel roused, if we have in us any spark of religion. If it be objecte<I that 
the prophet exceoded moderation, the obvious answer is this,-that though lw 
freely pours forth his feelings, there was nothing wrong in this before God, at 
least nothing wrong is imputed to him : for wherefore do wo pray, but that eaC'h 
of us may unburden his cares,- hie griefs, and anxieties, by pouring them into the 
bosom of God ? Since then God allows us to deal so familiarly with Hirn, nothing 
wrong ought to be ascribed to our prayers, when we thus freely pour forth our 
feelings, provided the bridle of obedience keeps us always within due limits, 
as was the case with the prophet ; for it is certain that he was retained under 
the influence of real kindness. Our prophet here undertakes the defenr e of 
justice ; for he could not endure the law of God to be made a sport, and men 
to allow themselves every liberty in sinning. He can be justly excused, 
though he expostulates here with God, for God does not condemn this freedom 
in our prayers. The end of praying is, that every.one of ns pour forth his heart 
before God. (John Galvin.) The deeper pl,an in human events :-In listening 
to a great organ, played by the hand of a master, there is often an undertone 
that controls the whole piece. Sometimes it is scarcely audible, and a careless 
listener would miss it altogether. The lighter play goes on, ebbing and flowing, 
rising and sinking, now softly gliding on the gentler stops, and now swelling out 
to the foll power of the gTeat organ. But amid all the changes and transpositions 
this undertone may be heard, steadily pursuing its own thought. The careless 
listener thinks the lighter play the main thing ; but he that can appreciate musical 
ideas, as well as sounds, follows the quiet undertone of the piece, and finds in it 
the leading thought of the artist. So men see the outward events of life, the 
actions, the words, the wars, famines, sins ; but underneath a.I.l God is carrying 
out His own plans, and compelling all outward things to aid the music He would 
make in this world. (Christian Age.) 

Vers. 5-10. I will work a. work in your de.ye, which ye will not believe, though 
it be told you.-The doom of a nation of conventional reliyionists :-The Jews were 
such a nation. They prided themselves in the orthodoxy of their faith, in the 
ceremonials of their worship, in the polity of their Church. The doom threatened 
was terrible in many respects. I. IT WAS TO BE WROUGHT BY THE INSTRU1,IENTAI.ITY 
OF A WICKED NATION. " I will work o. work in your days, which ye will not 
believe, though it be told you. For, lo, I raise up the Chaldeans, that bitter and 
hasty nation, which shall march through the breadth of the land, to possess the 
dwelling-places that are not theirs." "Nabopolassar had already destroyed 
the mighty empire of Assyria, a.nd founded the Cho.ldeo-Babylonian rule. He 
had made himself so formidable that Necho found it necessary to march an army 
against him, in order to check his progress; and though defeated at Megiddo, 
he had, in conjunction with his son Nebuchadnezzar, gained a complete victory 
over the Egyptians at Carchemish. These events were calculated to ala.tm the 
,Tows, whose c01mtry lay between the dominions of the two contending -powtrs: 
but, accustomed as they wero to confide in Egypt and in the sacred localities 
of their own capital (Isa. xxxi. 1 ; Jor. vii. 4), a.nrl being in alliance with thl' 
Chaldeans, they were indisposed to listen to, and treated with the utmosl incre­
dulity, any predictions which described their overthrow by that people" 
(Henderson). God employs wicked nations as His instruments. "I will work 
a work," He says, but how ? By the Chaldeans. How does He raise up wicked 
nations to do His work ? I. Not instigatingly. He does not inspire them with 
wicked passions necessary to qualify them for the lnfernnl work of ,iolencc, war. 
rnpine, bloodshed. God could not do this. 2. Not coercively. He does not 
force them to it, in no way does He interfere with them. They ILre the respon~ible 
party. How then does He "raise" them up? He permits them. He could 
prevent them; but He allows them. He gives them life, capacity, ,md oppor­
tunities. Now, would not the fact that their destruction would come upon them 
from o. heathen nation, a nation which they despised, make it all the more terrible t 
II. IT WAS TO BE WROUGHT WITH RES!STLESS VIOLENCE. 1. The violence would 
be uncontrolled. "Their judgment and their dignity shall proceed of themselves.·' 
'fhey recognise no authority, and proudly spurn the dictates of others. '" Thoy 
recognise no judge save themselves, and they grt for themselves in their own 
dignity, without needing others' help." 2. The violenro would be rapid and 
liercc. "Swifter than the leopard." "Evening wolves." III. IT WAS TO IIE 
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WROUGH'l' WITH IMMENSE HAVOC. As the ea.~t wind, 01' Rimoom; spreading 
dest-rnct-ion eYerywhere. (I-lomiUst.) The Chaldeans, the.t bitter and hasty 
nation.-The Chaldoons :-Very graphic is the description of this now and for­
midable enc-nw. Gather fonr lessons for ourselves. I. •rHE EVIL OD' SIN. It 
~,,paratos the soul from God. Wherever sin is it makes the prophet's roll to be 
written wit.l1in and without. "Lamentation, and weeping, and woe." "All 
unrighteousness is sin." II. NATIONAL SINS LEAD TO NATIONAL JUD0MENTS. 
They are said to " defile " a land, and to be a " reproach" to auy people. Direct 
judgmc-nts eome on a nation_ for its sin; as on Sodom and Gomorrah, Egypt, 
Israel, &c. Then let our nation ta.kc heed. III. THE POWER OD' UTTLE THINGS, 
" He heapeth up dust, and taketh it." That is, the king of Babylon, by means 
of monnds of dust, would put himself on a level with the besieged, and rapidly 
o.ercome them. It needs no great means when God is using the instrument. 
IV. THE =No ER OF FALSE SECURITY. "They shall deride every stronghold." 
When the Lord God is not tli,ei;e, the defence is vain. " The name of the Lord 
is a str<;>ng tower; the rig~teous runneth in, and is safe." Every false hiding­
place will be swept away m the coming storm. Last year I saw in Pompeii 
a cellar where eigh~n persons had fled for safety in the time of the great over­
throw, but it was a false refuge. They were all lost. There is something like 
that in spiritual things. Many souls are hiding in a refuge of lies. They are 
trusting to their own merits, or to God's 1mcovenantecl goodness apart from Jesus 
Christ, 8Jld Him crucified. Without Christ, the God Man, you are defenceless 
and exposed to storm o.nd tempest. (A. C. Thiselton.) 

Ver. 12. Art Thou not from everlasting, O Lord my God, mine Holy One? 
we shall not die.-The Christian conception of immort,ality :-We know 
that this prophet wa.s inspired, from the profound moral insight and far­
reaching spiritual vision revealed in his utterance. His words are his only 
credentials, but they are amply sufficient. The pro!'hecy dates near the close 
of the seventh or the beginning of the sixth century, B.C. The circumstances 
of Habakkuk's time largely determined the contents as well aA the form of his 
prophecy. What were these circumstances ? On the one hand grave disap­
pointment in the development of his own nation. The hope centring in JoAiah 
\f'as dispelled by his death in ill-advised battle. Simultaneously the power of 
Assyria waned, and the power of Babylon grew. The politician's despair is the 
prophet's opportunity, and grandly does Habakkuk rise to the occasion. The 
prophet saw that though Babylon was a hindrance to Judah's political emanci­
pation, yet it was one of the necessary agents of its moral deliverance. Chaldea 
is to this extent God's agent, that it will compel Judah to fall back upon its 
religion and its God. Because the Eternal God is holy, Judah cannot die. The 
argument deale, strictly speaking, only with the persistence and decay of earthly 
societies and kingdoms. The life which is infeJTed from ethical kinship with 
God is victorious national life. The individual counterpart of the prophet's 
argument is given by our Saviour in His inspiring words, " Because I live, ye 
shall live also." The relation of the principle to the individual, and individual 
immortality is, no doubt, more subtle and complicated, especially with regard 
to the negative results of the principle ; tmt there is a wide field of positive con­
clusions, where the argument is quite as strong and clear and inspiring in the 
case of the individual e.s of the nation, and this profounder and richer application 
has been fully made in the New Testament. Indeed the whole progress of revela­
tion has been the unfolding of old principles into ampler significance rather than 
the addition of new ones. In the New Testament the indivirlual is emphasised, 
and all ethical and religious considerations are first of all studied in reference to 
the individual There is a little danger nowadays of losing eight of the individual 
again, of going back to the old world immature conceptions of society, in which 
the individual lay latent in the mass. This is a mistake. We shall not 
create an ideal society by accomplishing superficial rc!or':111!-tions in the ~a~s; 
we must be ever searching through the mass for the md1v1clual. The religion 
of Christ is primarily for the inclividual. i:'rimarily, _t~erefore, in_ t~e a_ppl!c~tion 
of the Divine message, we have to deal with the spmt of man m its md1v1clual 
relation to God. I. THE SPIRITUAL MAN'S CONVICTION OD' IMMORTALITY. '.!'he 
Scriptures nowhere assert the .scmeral princip(e of hnman immor~ali_ty. There 
is certainly no clear indication of conditional immortality. The. b1bhcal revela­
tion of immortality is in part bright and clear as the noonday, m part obscure 
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11ml Blrndowy. We must not confound the method of Plato and Butler with the 
hiblic11l method. One thing is cle11r. AR man iR, like Goel, an es.%ntially ethical 
being, he cannot bo destroyed by a merely physical change like death. The 
sonse of spiritual kinship with Goel gmdually compelled the personal conviction 
of immortality. The revelation has always come in the intense individual con­
viction, "I Jive in God, and so live for ever." The manifest aim of revelation 
has been to develop the Christian consciousness, not to satisfy all our curio~ity 
about the eternal future. It is sometimes said that the only certain proof of 
immortality is the resurrection of Jesus Christ. This is correct, if it is carefully 
stated. It is correct, when the resurrection of Christ comr,letes the Christian 
consciousness, and is vitally related to it. Paul argues thus, ' If the resurrection 
of Christ be not a historic fact, then the deepest and noblest spiritual consciousness 
of men is a vanity and a falsehood, for that depends upon and demands a risen 
Christ." The Christ within ma is the final 81lsurance of life and immortalitv. 
II. THE CHRISTIAN CONTENTS OF THIS CONVICTION. It is a conviction, not of 
mere continued existence, hut of eternal life, rich and varied in its content, a life 
filled to overflowing with the fulness of the Eternal. I. The Christian conviction 
of immortality involves the assurance of a great increase and expansion of life 
after death. This assurance of expansion of life does not imply a breach of con­
tinuity between this life and the next. 2. The contents of this conviction includ .. 
the resurrection of the body. Scepticism on this subject has ari8en from supposed 
intellectual difficulties which have been allowed to obscure the utterance of the 
living voice of the Christ-spirit within. The denial of t.he resurrection of the 
body is ~irtually a denial of the resurrection of Jesus Christ. Are there then no 
difficultie9? None at all, except those created by superficial theories of the 
resurrection. The continuity and redemption of our wonderful complex life 
wiU be complete. (John Thomas, M.A.) The e.lernity, providence, and hol.ine,ss 
of Jehovah :-I. THE PROPHET REGARDS T'HE ETERNITY OF JEHOVAH AS AN ARGU­
~IENT FOR THEIR PRESERVATION. "Art Thou not from everlasting?" The 
interrogatory does not imply doubt on his part. The true God is essentially 
Pternal, He " inbabitetb eternity." From His eternity the prophet argues that 
His people will not perish,-" we shall not die." There is force in this argument. 
His people live in Him. Christ said to His disciples, "Because I live, ye shall 
live also." Man's immortality is not in himself, but in God. II. HE REGARDS 
His PROVIDENCE AS A SOURCE OF COMFORT. " 0 Lord, Thou bast c-rdained them 
for judgment; and, 0 Mighty God, Thon hast established them for correction." 
"Jehovah, for judgment Thou hast appointed it, and, 0 Rook, Thou bast founded 
it for chastisement" (Delitzscb). Whatever evil of any kind, from any quirrter, comes 
upon the loyal servan~f God, comes not by accident: it is under the direction 
of the All-wi~e and the All-beneficent. These Chaldeans could not move without 
Him, nor could they strike one blow without His permission ; they were but the 
rod in His hand. All the most furious fiends in the universe are under His direc­
tion. Whatever mischief men design to inflict upon His people, He purposes to 
bring good out of ii; and His counsel shall stand. 111. HE REGARDS His HOLINESS 
AS AN OCCASION FOR PERPLEXITY. "Thou art of purer eyes than to behold evil, 
and canst not look on iniquity : wherefore lookcst Thou upon them that deal 
tre1tcherously, and holdost Thy tongue when tho wicked devoureth the m11n that 
is more righteous than he ? " Jehovah is the Holy One. As if ho bad said, 
Since Thou art holy, why allow such abominations to take pla-00 ? why permit 
wicked men to work such iniquities, and to inflict such suffering upon the righteous ? 
This has 11lways been a source of perplexity to good men. (Homilist.) 

Ver. 13. Thou art of purer eyes than to behold evil, and canst not look upon 
i.niquity.-The holiness of God :-'!.'here is in our Maker a purity of nature, and an 
essential sort of holiness which render Him incapable of enduring sin in 11ny person. 
or t~nder any circumstances. I believe this is the very foundation of all religious 
feelmg whatever. The true fear of God is the fear of His holiness. 1. This is 
no contradiction to the character in which God is exhibited to us in the Gospel, 
as a God of love. But we must notice the limit~ under which the love of God must 
he token in application to ourselves. Only in the Gospel is it revealed. 2. God 
l1as alwn.ys shown a sort of instinctiYc abhorrence of sin, which no worth of thr 
individual sinner could induce Him to overcome. This holiness of God is opposed 
to Rill in every form and degree. There is nothing in man which can reronrile 
111!' nature of God to sin. Is Rin rcgar<lNl hy 11~, 0-8 we muRt know and lirlicvc 
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it is regarded by God? (H. Raikes, A.M.) The holiness of God:-1. His HOLINESS 
IS UNIVERSALLY MANIFEST. I. It is manifest to man. (l) In law. 'l'he prin­
ciples of His moral law are holy, just, and good. (2) In providence. Justice 
is but holiness in action, and through all ages God has expressed His abhorrence 
of sin in the judgmcnts He has inflicted. (3) In Christ. Ho sent His Son into 
the world. Wl,at for ? , " To put away sin." To cleanse humanity by His 
self-sacrificing life. (4) In conscience. The moral constitution of man, which 
recoils _from the wrong a1\d sympathises with the right, manifests God's holiness. 
There 1s no room for man, then, to doubt God's holiness. 2. It is manifest to 
a.ngels. They live in its light. They are adorned with its beauties, they are 
inspired with its glories, and their anthem is, " Holy, holy, holy is the Lord God 
Almighty." 3. It is manifest t-0 the lost,. They are bound to exclaim, "Just 
and right are Thy ways, Thon King of saints." II. HIS HOLINESS IS ETERNALLY 
ORIGI:-AL. The holiness of all holy intelligences is derived from Him. Ill. HIS 
HOLINESS IS GLORIOUSLY EFFULGENT. "He is glorious in holiness." He is 
light, in Him there is no darkness at all. IV. Hrs HOLINESS IS ABSOLUTELY 
STA~DARD. It is that to which the holiness of all other beings must come, and 
by which it must be tested. The law is, we are "to be holy as He is holy." But 
how can fallen man be raised to this standard of holiness ? Here is the answer, 
and the only satisfactory answer : " For the grace of God that bringeth salvation 
hath appeared to all men," &c. (Homilist.) Wherefore lookest Thou upon 
them that deal treacherously? - Things that suggest mistrust of God :-St. 
Hierom's opinion is that the name Habak.kuk is derived from a word that 
signifies embracing, and may imply the embraces of a wrestler, who clasps his 
arms about the person he contends with. In this chapter we have the prophet 
contending with no less an antagonist than the great God, and upon no lower 
subject than His holiness, justice, and goodness. Is it not a very bold and daring 
thing for a creature thus to arraign the justice of His Creator ? The father fore­
mentioned explains that the prophet in his own person represents the frailty 
and impatience of man. We understand Habakkuk to be really saying, "True 
it is, 0 Lord, we are a very wicked and sinful people; but yet not so bad as the 
tyrannous Nebuchadnezzar, and his idolatrous Chaldeans. How then can it be 
consistent "'ith Thy justice ·and hatred to sin, to permit the greater sinners to 
prosper in their oppression of the less, of those that are better than themselves ? " 
"Why dost Thou favour them in their treacherous enterprises ? " The words 
of the text contain an expostulation with God, concerning that seemingly strange 
dispensation of His providence in suffering the wicked to prosper and thrive, 
and that by the afflictions and oppressions of the righteous. I. THE GROUND 
.U-D 0CCASIO:- OF THIS EXPOSTULATION OF THE TEXT. G(llOd men cannot oppress, 
or take indirect methods to thrive; they have a God above, and a conscience 
within, which OYerawe them, and will not suffer them to do it. Nor can they 
be supposed to use such means as may effectually secure them from the violences 
and oppressions of others ; for the good man, charitably measuring others by 
himself, does not stand upon a constant guard, nor use preventive methods to 
keep off those injuries that he is not apprehensive of. But a bad man has none 
of those restraints of God, or conscience, or charity, to hinder him from falling 
upon the prey that lies exposed to him. It is not then to be wondered at that 
"those who deal treacherously prosper," or" that the wicked devoureth the man 
that is more righteous than he." II. INQUIRE INTO THE 0DJECTIONS THAT ARE 
MADE AGAINST GoD's PEBMISSION HEREOF. How comes it to pass that God does 
not interpose, that He does not hinder the evil and defend the good ? This 
has been a stumbling-block in all ages. It was to holy Job; to Jeremiah; and 
to A,;aph. It is a great argument of the atheists to banish the belief of a God 
and His proYidence out of the world. They say, If God would hinder them but 
cannot, then is He not omnipotent; if He can, but will not, then is He not just 
and good ; so ihat either His power, or His justice and goodness, must be given 
up; or else those attributes must be salved by the imperfection of His knowledge. 
But the true notion of God is a Being infinite in all perfections, and therefore 
he that is defective in knowledge can no more be God than he that is not infinite 
in power, justice, or goodness. And so they would dispute God out·of being. 
!II. VINDICATE THE DIVINE PDO\'IDENCE DY SHOWING THE WEAKNESS OF THESE 
oBJEC'fIONS. It may be very consistent with the justice and goodness of God 
io permit these things. The objection is built upon the contrary supposition. I. It 
is not inconsi~1cnt with God's justice and goodness to suffer good men to bcaffiioted 
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in this world, because-(!) Afflictions are not always punishments, but means 
whereby God does a great deal of good and benefit to them that are exercised 
with them. He weans them from the world, reduces them (leads them back) 
when they are going astray, tries and proves their faith, patience, submission, 
resignation, &c. 2. Supposing afflictions to be punishments, the best men will 
find failings and sins enough in themselves to make the punishment reasonable. 
They may well think God good and merciful in thus chastising them. 3. He has 
appointed a day wherein He will abundantly recompense all the troubles and 
sorrows and sufferings of pious men with joys unspeakable. 4. It is not incon­
sistent with God's justice and goodness to suffer bad men to be prosperous here. 
(l) Prosperity is not always a blessing. If the impunity of the wicked be their 
hardening and judgment, it is certainly not unjust with God to suffer it. (2) There 
is hardly any man so bad but has something of good in him, by which he is useful 
and serviceable to the world. For God to reward the natural or moral goodness 
of otherwise bad men, with outward temporal blessings, is agreeable to His rule 
of rewarding every one according to his works. (3) It cannot argue want of 
justice or goodness in God to try all means to reduce wholly wicked men and 
make them better. (4) There is a day of retribution coming. 6. It is not incon­
sistent with God's justice and goodness to suffer bad men to be the instruments 
whereby good men are afflicted. If a thing has to _be done, and is right to do, 
it cannot matter whether the agent employed is good or bad, so long as he is 
efficient for the work. And can the good be employed in many of these judg­
ments, or calamities, or wrongs ? If God may work by such things, He must 
use the sort of people who can do them. Inferences-I. This subject gives us 
an irrefragable assurance of a future judgment and state. 2. Learn not to "love 
the world, nor the things of the world." 3. The facts dwelt on should excite and 
inflame our desires and longings after the other world, where the wicked shall 
be made miserable, and the good man happy. 4. Learn not to think hardly of 
God, nor to envy wicked men when He permits them to persecute His Church, 
and to triumph in the miseries and ruin of His best servants. (W. Talbot, D.D.) 
" TV ail, and you will Bee" :-Linnell, the artist, had a commission to paint a picture, 
for which he was to receive £1000. Not wishing any one to inspect it until per­
fected, he veiled it when not working at it, and wrote over it in La.tin, "Wait, 
and you will see." The final issue of much of God's work is now hidden from 
us, but assured that, even ·in times of affliction, God is acting wisely, we must wait 
until He is pleased to let us see the finished glory of His work. (Gate8 of Imagery.) 

Vers. 14-17. And makest men as the fishes of the sea.-Rapaciou8 selfi8h• 
ness in power :-Illustrated in Nebuchadnezzar. Selfishness is the root an~! 
cssenco of sin. All unregenorate men are therefore mo1·e or less selfish. and 
rapacity is an instinct of selfishness. Selfishness hungers for the things of others, 
I. IT PRACTICALLY IGNORES THE RIGHTS OF MAN AS MAN. " And makest man 
as the fishes of the sea, as the creeping things, that have no ruler over them." 
The Babylonian tyrant did not see in the population of Judea men posse3sin11 
natural endowments, sustaining moral relationships, invested with rights and 
responsibilities similar to his own fellow-men; but merely "fishes " ;-his objeet. 
was, to catch them and turn them to his own use. It is ever so with selfishness : 
it blinds man to the claims of his brother. What does the selfish employer care 
for the man in those who work in his service and build up his fortune ? He treats 
them rather as fishes to be used, than as brethren to be respected. What does the 
selfish despot care for the moral humanity of the people over whom he swo.ys his 
sceptre ? He values them only as they can fight his battles, enrich his exchequer, 
and contribute to his pageantry and pomp. What were men to No.polcon ? 
&c. II. IT ASSIDUOUSLY WORKS TO TURN l\lEN TO ITS OWN USE. " They to.kc 
up all of them with the angle, they catch them in their net, and gather them in 
their drag; therefore they rejoice and aro glad." Ah me! Human life is like 
a sea-deep, unrcsting, troacherous ; and the teaming millions of men arc but 
as fishes, the weaker devoured by the stronger. The mighty ones use the hook 
to oppress individuals one by one, the net and the drag to carry multitudes away. 
As the fisherman works by various expedients to catch the fish, the selfish num 
in power is ever active in devising the best expedients to tlll'n human flesh to his 
own us!'. III. l'l' ,1nouEs SELF ON ACCOUNT OF I'l'S SlTl'E~8. "'l'hcrefon, lh•·,· 
sacrilice unto their net, and burn incense unto their drag; bL'l'ausc by them lh<'ir 
portion is fat. nncl tlwir meat plenteous." 13ecanse men arc ovorywhen· sl'ili.,11, 
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they arc everywhere "sacrificing unto their net, and burning incense unto their 
drag." The selfish statesman says, There is no measure like mine ; the selfish 
sectarian, There is no Church like mine ; the selfish author, There is no book 
like mine ; the selfish preacher, There is no sermon like mine. IV. IT REMAINS 
UNSATIABLE NOTWITHSTANDING ITS PROSPERITY. "Shall they therefore empty 
the!r net ? " &c. An old author thus paraphrases the language, " Shall they 
enrich themselves and fill their own vessels, with that which they have by violence 
and oppression taken away from their neighbours ? Shall they empty their net 
of what they have caught, that they may cast it into the sea again to catch more ? 
And wilt Thou suffer them to proceed in this wicked course ? She.II they not 
spa.re continually to slay the ne.tions ? Must the numbers and wee.Ith of nations 
be sacrificed to their net?" Conclusion-What e.n e.wful picture of the world 
we have here! (Homilist.) The baits of Satan :-All sorts of be.its are used 
to catch human souls. One of the old fathers of the Church says that Satan is 
the ape of God. That is, Sate.n imitates whatever God does, but with a different 
object. God uses the beautiful things He has made to draw you to Him. Satan 
uses the se.me things to lure you· into his power, e.nd dre.w you away from God. 
Since man has been in the world, he has had to work. And God has blessed 
work. But Satan takes work, and tries to make mischief with it. He tries to 
me.ke you care for your work apart from God, and thus it is turned into dead, 
graceless, unprofitable work. The world-the society of your fellows-me.y 
'.!raw the souls of those who move in it to God ; for there is a, great dee.I of good 
m the world. You cannot always say the.t this or that is bad in itself. It is 
bad only when Satan has put his hook through it. Consequently you must 
not rashly denounce an amusement or a pursuit, as bad, unless you can see the 
hook in it. Look at some scriptural instances of Satan's fishing. Case of Job; 
of David ; of Judas Iscariot. As you go through life you will meet with all sorts 
of temptations. Temptations are Sate.n's baits. Then, whatever you undertake, 
keep God before your eyes : keep God in your thoughts. Directly you begin 
to lose sight of God and to forget Him-then bewe.re ! Recover yourself as 
quickly as you can; you have somehow got hold of a bait which Satan is 
pulling towards him. (8. Baring-Gould, M.A.) 

Ver. 16. Therefore they sacrifl.ce unto their net, and burn incense to their 
drag; because by them their portion is fat, and their meat plenteous.-Sel/­
u·orship :-Nebuchadnezzar is here represented as gathering the people into 
his net, and then, forgetting that he was only an instrument, doing homage 
to his own power and skill, as though they had won for him the victory. 
1. The most numerous illustrations of this spirit are those. which may be found 
in the conduct of our secular work. The ungodliness of the daily life of men 
is a fact too manifest to be disputed. They see in every increase of their wealth 
and power a fresh evidence of their skill and strength; and, intoxice.ted with pride 
or vanity, burn inceILSe only to their own net. Among those who bear the Christian 
name there are evidences only too palpe.ble of its presence and power. How prone 
are we, in secular matters, to forget the relation in which we stand to God. The 
precept, "In all thy ways acknowledge Him," is either wholly ignored, or its 
application restricted to Rpecial spiritue.l exercises and duties. We need a more 
thorough and pervading senire of God's presence, and our reliance on Him to pene­
trate our lives. The danger is one to which we are specie.Hy liable in an age when 
the science and industry of man have achieved so much. Science he.s unveiled 
so many secrets of nature t-hat we begin to fancy that there is nothing so hidden 
that the same skill may not drag it from its retreat. It is not wonderful the.t man 
should deify intellect, and forgetful of Him from whom comes every talent, should 
ask " Is not this great Babylon, that I have built?" Everywhere, in fact, do we 
see 'men thus exalting themselves and their own wisdom. They would fain put 
God out of His own world, by enthroning man in His place. To correct these 
godless views of life, God, from time~ tim~, sends us solemn and emphe.tic wa,r~ings 
of His power and our dependence. 1he w1Se hear the _rod, 11,nd who h~th appomted 
it. Judgment instructs those whom the gentler voice of mercy d1<l not reach. 
2. Mark the development of this spirit in our spiritual life. Much apparently 
ChriRtian service would not abide the Master's test, because so much of this earthly 
element enters into the spirit by which it is inspired. Is there not too often a 
disposition to truFt in the wisdoi:n of o~r plans and the effici~ncy of onr i1_1strn­
ments, rather than in that blcss111g wl11rh alone can make rwh ? l'lclf-rchnnc<', 
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Helf-conceit, Belf-cxaltation, self-seeking, self-worship, are evils that intrude even 
into religious institutions. ( 1) This spirit may reveal itself in the motives that 
induce activity in the service of the Church. Love to Christ is the only true and 
enduring motive of all Christian labour. But we may work to extend onr party 
rather than to glorify God. There is danger in mere sectional attachments. 
Our motives may be more directly personal. We may labour only to gratify 
our own ambition or fancy. Our vanity may be pleased by the rich incenee of 
llattery. Our desire for power may be gratified by the influence we gain over 
other men. 'l'here are tests which we may all employ- with advantage to prove 
the character of our work. (2) The spirit displays itself in regard to the modes of 
Christian labour. There are two opposite extremes against which we have to guard. 
There arc not a few who are crying out for a new Gospel. There are those who 
are sticklers not only for truth, but for the very phrases in which it is set forth. 
These two parties are wide as the poles asunder, yet they agree in this-they arc 
both bw·ning incense to their own net. (3) This spirit may reveal itself in the 
way in which we regard the results of Christian labour. In the hour of success 
we think more of the efficiency of the instrument than of the grace of the Divine 
Spirit. The greatest talent is insufficient if alone. We want all the power that 
Christians possess sanctified to Christ. Wo want to see the most perfect instru­
mentality, but we want something beyond that. There is no real power unlees 
the Spirit of God be in our midst. (J. Guinness Rogers, D.D.) The u·orship oJ 
the ne.t :-The word "drag" simply means a large fishing net. The bold metaphor 
of the text is that of a fisherman whose mind is so overborne by the large draughts 
of fish which he is continually taking that he begins actually to worship those 
nets which are the instruments of such wonderful success. The prophet is por­
traying the condition of the Babylonian Empire. It had been swallowing up the 
smaller nations. Puffed up by it,~ military successes, it had sunk into a condition 
of practical atheism. They came to worship the resources which they had at their 
disposal. They paid homage to material power. In answer to his prayer the 
prophet receives a vision of juclgment. Haughty, idolatrous Babylon will not 
continue for ever. They worshipped the net; they would be captured by the net 
of another military empire. The sin of man keeps repeating itself throughout 
the· ages. Notwithstanding all the lessons of the past, there are still multitudes 
who forget tho living God. They seek their own gratification and aggrandisement. 
When they are successful they are puffed up with pride. They boast themselves 
of the means and methods which have been the instruments of their success. 
Let us be thankful that the righteousness of God keeps repeating itself too. The 
principles of the Divine government are eternal. God was in the history of old 
Judrea and Assyria, but He is also in the history of every nation of modern Europe. 
His providence must not be left out of human calculations. Have we in England 
learnt the lesson that only " righteousness " can really and permanently exalt 
any nation ? How prone are we to magnify the instruments of our national 
greatness ! We worship rank, wealth, intellect-, busines~. But God is not mocked, 
and in ma.ny ways He breaks men's idolq before their eyes. (T. Campbell Finlayson.) 
The idolatry of work :-In our times the idolatry of work has replaced the thirst 
for wisdom ; there is no time to fill the treasure-house, and there is no time to 
dispense itq stores. The consequences of this sort of life are sufficiently mischievous 
before wi- bring in on it the light of Christ and the Gospel. What was our Lord's 
te11-0hing in correction of this tendency to an idol-worship of work? He taught 
that work is not an end, but a means. It may be fruitful or unfruitful, stoppit!)! 
with itself, or prod.ucing something. It is essentially of two kinds-it may begin 
with itself, or it may have a beginning behind it; it may be (so to say) its own 
life, or it may be the manifestation of a life prior and ancient. Not the work, but 
the workman, is the all-itpportant thing. All depends, not upon what, the man 
wrought, but upon what he was. (G. J.' Vaughan, D.D.) Self-conceit :-The 
over-estimate of one's capabilities and powers, e.nd the depreciation of the capa­
bilities and powers of all other people. Self-knowledge is not self-conceit. Nor is the 
right and dilig,mt use of the talents with which God has entrusted us any indication 
of self-conceit. Illustration-The principle contained in the words," They sacrifice 
unto their 0\1-11 net," &c. I. lllEN DO TlllS WHEN THEY ATTRIDUTE THEIR TEMPORdL 
PI\OSPEillTY TO THEIR OWN SKILL AND ENERGY, AND NOT TO Gou. \Vealth may, 
?r may not, be a proof of skill and industry. SC'!f-reliancc is a noble quality ; 
it is different from self-sufficiency. But we arc depenclcnt upon Goel. II. WHEN 
1'11EY ATTI\InUTE TIIE DISCOVERIES OF SC!EN'CF. AND TUE INVE:-ITTONS THAT HAVE 
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RENEFI'l'ED THE WORLD TO THE HUMAN iNTELLECT AND NOT TO GOD, Man's 
discoveries are God's revelations, III. WHEN THEY ATTRIDUTlil THlil PROSl'ERITY 
OF A COUNTRY TO ANY OTHER SOURCE THAN TO Goo. Patriotism is a virtue. Our 
prosperity may be ascribed to different causes. Let us honour God ; let not our 
pride weaken us. IV. IN THEIR TREATMENT OF Goo's MERCIFUL REVELATION TO 
THE WORLD. V. \\7HEN THEY DEPEND FOR THE SPREAD OF Gon's RULlil ON HUMAN 
PLAKS AND 0RGANTSATIONS, AND NOT ON THE BLESSING OF THE liIGHE~T. "The 
excellency of the power is of God." Without God's presence and blessing all 
t~at we do is in va.in. (Ja'!ies _Owen.) Conceit bom of success :-This passaae 
discovers t.-0 us the secret impiety of a.U those who do not serve God sincereYy 
and with an honest mind. There is, indeed, imprinted on the hearts of men a 
cert.a.in conviction respecting the existence of a God; for none are so barbarous 
a.~ not to have some sense of religion ; an<l thus all are rendered inexcusable, 
as they carry in their hearts a law which is sufficient t.-0 make them a thousand 
times guilty. But at the same time the ungodly, and those who are not illuminated 
by faith, bury this knowledge, for they are enveloped in themselves ; and when 
some recollection of God creeps in, they a.re at first impressed, and ascribe some 
honour t.-0 him ; but this is evanescent, for they soon suppress it as much as they 
can; yea, they even strive t.-0 extinguish (though they cannot) this knowledge, 
and whatever light they have from heaven. This is what the prophet now graphi­
cally sets forth in the person of the Assyrian king. He had before said, " This 
power is that of his God." He had complained that the Assyrians would give 
t-0 their idols what was peculiar to God alone, and thus deprive Him of His right ; 
but he says now, that they would "sacrifice t.-0 their own drag, and offer incense 
t-0 their net." This is a very different thing; for how could they sacrifice to their 
idols if they ascribed io their drag whatever victories they gained? Now by the 
words " drag " and "net" the prophet means their efforts, strength, forces, power, 
councils, and policies, as they call them, and whatever else there be which profane 
men arrogate t-0 themselves. But what is it t.-0 sacrifice t.-0 their own net ? The 
Assyrian did this, because he thought he surpassed all others in craftiness ; be­
cause he thought himself so courageous as not t.-0 he~itate to make war with all 
nations, regarding himself as well prepared with forces, and justified in his pro­
ceedings ; and because he became successful, and omitted nothing calculated to 
ensure vict.-Ory. Thus the Assyrian regarded as nothing his idols ; for he put 
himself in the place of all his gods. But if it be asked, whence came his success? 
we must answer, that the Assyrian ought to have ascribed it all to the one true 
Go<l ; but he thought. that he prospered through his own valour. If we refer to 
counsel, it is certain that God is He who governs the counsels and minds of men ; 
but Lhe .Assyrian thought he gained everything by his own skill. If, again, we 
:;peak of strength, whence is it ? An<l of courage, whence is it but from Gotl 1 
But the Assyrian appropriated all these things t.-0 himself. What rege.rd, then, 
ha<l he for God ? We see how he now takes away all honour even from his own 
idols, and attributeB everything to himself. But this sin belongs to all the un­
"odly; for where God's Spirit does not reign there is no humility, and men ever 
~well with inward pride until God thoroughly cleanse them. It is, then, necessary 
that God should empty ua by His special grace, that we may not be filled with this 
Satanic pride, which is innate, and which cannot by any means be shaken off by us 
until the Lord reaenerates us by His Spirit. Go<l cannot be really glorified except 
when men wholly empty themselves. (John Calvin.) Sacrificing to the net:­
There is a curious passage in the prophecy of Habakkuk which speaks of fishermen 
who "sacrifice to their net, and burn incense to their drag." I think that some­
times very trne and earnest Christians are in danger of doin9 that. They almost 
worship the visible Church, which, after all, is only a net ' to catch men " for 
Christ. They delight in its historic character. They glory in its apostolic order. 
Thev venerate every feature of its organic structure. In one word, it becomes 
110 more a spiritual Church, but a kingdom of this world. But by and by a terrible 
shock shakes them like an earthquake. Some iniquity appears in Zion. Wicked­
ness shelters itself under the robes of piety. Political scheming creeps into ecclesias­
tic,a! councils. The very law of the Church is made an instrument of oppression. 
Thc,y stan<l confoun<led and amazed. What means it all ? Why, it means just 
this, that Christ is !Riling you that no earthly kingdom is the Church of Christ. 
This is not your rcst. The marri&.ge Hupper of tho Lamb is not in the poor fonst 
of a \'isil,le Church. The "New Jeru~alcm" is not yet let down from God out of 
hea\'(·IJ. (Bislwp C'lteney.) 
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CHAPTER IL 

VER, I. I will stand upon my watch, and set me upon the tower.-Awaiting 
ihe [,ord's message :-Nothing definite is known of this me.n He.be.kkuk. In the 
text ,vc see him preparing himseif for his holy te.sk-e.scending his tower, that 
he may see ; secluding himself, the.t he may hee.r ; me.king hiR bosom bare, that 
he may feel the message of the Unseen. I. THE SECRET OF LIFE IS TO REALISE 
THE UNSEEN, To this man the world is full of e.n unseen, majestic presence. 
The very air he breathes throbs with the pulse of God, and the silence may be 
broken at any time by God's voice. So he spends life watching, listening, waiting. 
Is not every life noble and grand and true just in proportion e.s it realises this, 
as it seeks the Unseen ? This is indeed the Gospel-that God is now reconciled 
to us, and that His presence broods over us in unutterable love. To realise this 
and enter into its blessedness is not only the secret of life, but it is the whole 
duty of man. II. WE OUGHT TO EXPECT MESSAGE!i FROM THE UNSEEN. To the 
prophet this great Unseen One is no dumb God. The tn1th is, that God seems 
to be always seeking some heart sufficiently at_ leisure from itself that He may 
talk with it. He found such an one in Abraham and in MosP,S. In the days of 
Eli we read there we.s "no open vision." God we.s silent, for none could hear 
His voice; God we.s invisible, for earth-blinded eyes could not see Him. If we 
could but hear, He he.s much to say unto us-much about His purposes of grace 
toward ourselves, and about His purpose toward the world ; much about the 
coming glory. In three we.ys-1. By His Spirit through the Word. 2. By His 
Spirit through our conscience. 3. By His spirit through His Providence. We 
need these Yoices from the Unseen to guide and help us in the sorrows and perplexities 
of our lives. If it be a miracle for the Unseen to speak with men, then that is a 
miracle that happens almost every hour. m. How WE SHOULD DISPOSE 0TIRSELVES 
-ro RECEIVE GoD's MESSAGES. 1. We should get up, up above the hee.ds of the 
crowd, up above the crnsh end clamour of the worldly throng, to where there is 
clearer air and greater peace. It is not the new play we want, nor the most 
fashionable church, but the new vision of Hill face. Wherever we can get most 
of that is the place for us. 2. We are next to quicken our whole being into a 
listening and receptive attitude. 3. Quiet is needed also ; for God most often 
speaks in a still, sme.11 voice. (J. G. Johnston, M.A.) The watch-wwer :­
Almost nothing is known about the personal history of the author of the prophecy 
contained in this book. He himself retires into the background, as one content 
to be forgotten if the Word of God uttered by him receives the attention it deserves. 
'l'ho self-abnegation of me.ny of those whom God employed to do e. great work 
among His ancient people teaches a lesson that is much needed. It implies a 
whole-hearted consecration to God's work and interests in the world that ought 
to be more aimed at than it sometimes is. It is a trial the.t comes to the prophet's 
fe.ith, and how he met it, that are brought before us in the whole passage of which 
our text forms a part. What was the trio.I of his faith ? In answer to his cry 
to God to interpose to put a stop to abounding wickedness in the Covenant nation, 
the reply is given to him that terrible jndgment was about to fe.11 upon it, and 
from an unexpected quarter-from Babylon. The havoc that would bo made 
by this fierce, proud, self-sufficient world-power is made in vision to pass distinctly 
and clearly before him. He sees its terrible army marching through the Jand­
a gai·clcn of Eden before it and a wilderness behind it. The scene that thus fills 
his mind's eye, his patriotic spirit would not allow him t.o contemplate unmoved. 
He trembles for the safety of his people under this dark cloud of judgment. He 
,cekR refuge from them in Goel, holding fast the conviction that e. righteous God 
would not allow e. wicked, proud nation like that of the Chaldeans to hold His people 
for ever in cruel bondage. '' Art Thou of purer eyes than to behold evil, and 
canst Thou not look upon iniquity? Wherefore lookest Thou, then, upon th,•m 
that -deal treacherously, and holdest Thy tongue when the wicked devoureth 
the man that is more righteous than he ? " As he contemplates the Chaldeau 
army, conscious of its own strength and making a god of it, ravaging the whole 
land, this conviction grew doubtful to him. It seemed sometimes to slip away 
from his grasp. This was the trial of his faith, an<l t-he greatness of it can only 
he measured by the sincerity of his religion nnd the strength of his palriot:,m. 
Hc"v docs he meet this trial ? The words of our text inform us. "I will stand 
npon my watch-tower, ancl set me upon the fortress, and will wntch to sep II hat 
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lle will say in me, and what I shall answer to my plea." He resolves to lay his 
doubt-s bdore God, and to wait upon Him-withdrawing his attention from all 
earthly things-for solution. In carrying out this resolution he compares himself 
to one who mount-s the watd1-t.ower-attached to ancient towns and fortresses 
;-that he may ~ca.n the surroui:iding district to see if any one might be approach­
m!!, whether friend or foe. Like one on the watch-tower in t,he eager strained 
outlook for some messenger, would the prophet bo in l'Clation to the expected 
explanation from God. When he himself tells us that on this ,vatch-tower he 
was "'atd1ing t-0 see what God would say in him-for this is the proper rendering 
of. t_he words-waiting for an inward voice he could recognise as God's, the 
spmt-ual nature of the transaction is placed beyond all doubt. The revelation 
which came to his soul thu.~ waiting, of which we have an account in the subsequent 
part- of the chapter, _solved hi~ difficulties and strengthened his faith and hope. 
The assurance was grrnn to him, as we learn from the 14th verse that not only 
Canaan, but " the whole earth would be filled with the knowledge of the glory 
of the Lord, as the waters cover the sea." I. THE MOUNTING OF THE WATCH­
TOWER. This is an exercise t-0 which we must be no strangers if we are to have 
God's light shining on our path, God's voice saying to us : "This is the way, 
walk ye in it," and God's hand laid upon us to strengthen us for every trial and 
conflict. 1. May we not regard it as laying before God the difficulties caused 
by his own dealings ? There was a mystery in the events of Providence which 
the prophet felt that he could not penetrate. Was it possible that God's chosen 
people-to whom pert.ained the adoption and the glory and the covenants­
would be overwhelmed in the disasters in which he saw them plunged ? Would 
t.he ungodly might of Chaldea be allowed to crush them altogether, and all the 
hopes bound up in the.ir life? To the eye of sense this seemed likely, but the 
prophet knew that behind all events and forces there was a personal God­
J c-110,ah the Covenant God of Israel. He knew that they were but carrying 
out His will, and he would not believe, even though the appearances of things 
pointed to it-that that will was seeking the destruction of the Covenant nation. 
Sense was drawing him one way, his faith was drawing him another, and the 
questions born of this conflict which were a-gitating his mind he wisely resolveR 
to lay before God. What are Job's wonderful speeches in his conversations 
with his friends, hut a series of impassioned reasonings with God about His dealings 
with him? What, again, was Asaph's exercise under the triumphing of the wicked 
as recorded in a well-known Psalm, but a talking with God about His dealings? 
And do we not find the plaintive Jeremiah, when his soul was sore vexed with 
L"ruel opposition, saying, " Righteous art Thou, 0 Lord, when I plead with Thee ; 
yet let me talk with Thee of Thy judgments. Wherefore doth the way of the 
wicked prosper ? Wherefore are all they happy that deal very treacherously?" 
It is not a blind impersonal force that the believer sees behind the events that 
take place, compelling sullen submission to whatever happens? No! It is A. 
loving Father t-0 whom appeal may be made about the perplexing questions 
that may be aroused by His own dealings. Fatalism-in which things are accepted 
simply because they cannot be changed-is not Christian resignation, and falls 
far short of the attitude in which the believing heart can find rest. Openness 
in our dealings with God is what He delights in, and what will lead us to the 
knowledge of that secret of His that is with t~em that fear. Him. F11:ith ,yill have 
its difficulties both with the wondrous revelation God has given to us m His Word, 
and with the unfolding of His purposes in the course of His Providence. The 
finesi natures-those touched to finest issues-are very often those who feel 
theHe difficulties most keenly, and have to fight their way to the bright shining 
shore of certainty and rest by buffeting with many a storm. And the best way 
of dcalinu with all those difficulties is juat to take them to the watch-tower a.nd lay 
them before God. 2. But this dealing with Goel about questions that may per­
plex us implies ihe siilling of our souls ~efore_ Him, that He mar give _us lig_ht 
and 2:uidance. The prophet after pleading with God, expostulating with Him 
on the apparent contradiction between the Divine providence and the Divina 
promise place& himself before God and waits for His voice. That ho mny hear 
it all the better-may catch the slightest whisper of the Divine voice within him 
-he retires into himself, quiets his own spirit, and inte_ntly waits. 'l'ho expressive 
language of the Psalmist may be used to descri_be his a~titucle, "l\fy s?u.l is silence 
unto God." Ancl this cxcrciEc, need we sa.y, 1s essentml to the obtammg of a.ny 
rlrcp in,ighi into God's will, to our receiving those rliscovcricA of Himself n~ n 
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God of grace and love, that will give us rest even under the most trying dispen­
sations. It is by tho Divine YOice within us that the Divine voice without us 
in His written Word is clearly, distinctly understood, and is made to throw its 
blessed light upon Divino Providence. Without the inward revelation that 
comes to us by the teaching of God's Spirit, the outward revelation given in our 
Biblos will remain dark and unintelligible. If we do not withdraw now and 
again from the bustle and noise of the world, and corumuno with our own hearts, 
the Divine voice will be lost to us. It will remain unheard, as the bell striking 
the hour above some busy thoroughfare is often unheard by those in the throng. 
It is the calm lake which mirrors the sun most perfectly, and so it is the calm 
soul that will catch the most of the heavenly glory that shines upon the watch­
tower, and reflect it on the world around. But we must not think of this calmness 
or silence of the soul toward God as a mere passive attitude. " It requires the 
intensest energy of all our being to keep all our being still and waiting upon God. 
All our strength must be put into the task ; and our soul will never be more 
intensely alive than when in deepest abnegation it waits hushed before God." 
3. Though it may involve an apparent contradiction, the silent soul will be one 
full of the spirit of prayer. The prophet had been pleading with God for light 
to guide him in dark days, and it is with a longing pleading soul that he mounts 
the watch-tower and waits for an anawer. He has directed his prayer to Goel, 
and he looks up expecting an answer. There is really as much prayer in this 
silent submissive waiting for an anawer to his cry as there was in the cry itself. 
The expectant look of the beggar after his request has been made has often more 
power to move the generous heart than the request itself. And the mounting 
of the watch-tower after prayer to maintain an outlook for the promised answer 
puts beyond all doubt that we have been sincere and earnest in the exercise, and 
will have power with God. The place on the watch-tower may have to be main­
tained for a time before the answer comes, but it is sure to come in some form 
or another. 4. But last of all here, this standing upon the watch-tower has been 
regarded by some as the prophet's continuance at his work notwithstanding 
the difficulties that encompassed it. Not unfrequently in the Old Testament 
is the prophet's office compared to that of a watchman. What the watchman 
in the tower did in the earthly sphere-keeping an outlook for the people and 
warning them of coming danger-the r,rophet was to do in the spiritual sphere. 
And so when the prophet here says: 'I will stand upon my watch-tower," he 
is regarded as meaning, "I will not leave my post-the place in which God has 
put me, but will wait in the faithful discharge of every commanded duty for 
the solving of my doubts and the removal of my difficulties." Certainly in acting 
in such a way he took the very best plan of getting his way made clear. When 
we allow our perplexities, whatever they may be, to keep us back from work 
God is plainly laying to our hands, they will increase around us. Activity and 
steadfastness in duty will purge our spiritual atmosphere, while melancholy in­
active brooding will laden it with pestilential vapours. A higher attainment 
still is to have the soul stilled before God, and expectant even in the midet of 
our labour. n. WHAT IS ENJOYED IN TlllS WATCH-TOWER. The prophet's 
experience was one so rich and blessed that a glimpse of it may well stir us up 
to follow his example: 1. He heard the Divine voice for which he listene<I. 
"Then Jehovah answered me and said." He became aware of a Divine presence 
within his soul, and conscious of a Divine voice speaking to his heart. His 
waiting and looking up met with a rich reward. Though this experience cannot 
now come in the same form to the trustful waiting soul, yet, in its inner essence, 
it may and does come. The indwelling of the Holy SpiJ:it within believers as 
their teacher is a blessed reality. They who submit themselves to His guidanc" 
will be led by Him into all truth, will not only gain a deep insight into God's will, 
but will see its bearing upon events in Providence. It was a very simple truth 
that was now divinely spoken to the prophet : " Behold his soul which is lifted 
up is not upright in him; but the just shall live by his faith." The man or the 
race of men that are lifted up with vain self-confidence shall experience no tran­
quillity, but they who abide firm in their allegiance to God and make Him their 
trust shall be maintained by His mighty gracious power. 'fhe simplest truths, 
that may in some of their aspects have long been familiar to us, are often used 
in the teaching of the Spirit to lift the soul above the mists that obscure its vision. 
It will be the declaration of truths thus divinely spoken to our hearts that will 
be accompanied with greatest. power. 2. Again, let us notice that this experience 
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hrnnght, him a new sense of the Divine presence with His people. 'l'he song with 
whi<'h the sad proph<'<'Y ends, rt'corded in the third clrnpt,cr, cxprcsse~ this sense 
of the Di,ine ncarnC'ss t-0 His Jl<'oplc. The land t.!1at hnd witnessed suoh marked 
nrnn)festations of ~is prescn<'c 11nd power, the memory of which was fondly 
cherished by t.he pious, h11d not been forsaken by Him. What harl been rlone 
when " God came from 'l'eman, and the Holy One from Mount Paran," would 
again be done for the overthrow of t.l1e proun' oppressor, and for t-he iiC'livera.nce 
of t-he humble fearers of His name. 'l'he eternal order lay behind the confusion 
c11used by the wicked, and would in du('. time assert itsilf for the God of this 
ordl3r was behii:td all. 3. So the prophet finds his labours fo~ the land and people 
he loved sustamed by a restful hope. Dark days may come in which the fig­
tree shall not blossom, and there shall be no fruit in the vine and the field 
s)1all yield no meat, ~mt when their purifying work is accomplished brighter 
tnnos shall dawn. H1s labour shall not be in vain in the Lord. Neither 
will ours if done in the right spirit. (R .. lJiorton.) Watchfulness:-!. THE 
DUTY OF WATCHFULNESS. I. This duty arises from various causes which affect 
us in our outward circumstances, as well as in our minds and hearts. They are 
our enemies or our friends; such as build up the character of man for good, and 
lift it heavenwards, or mar it and force it downwards to destruction. The 
<'Ver-present, active, and all-pervading causes of good and evil, acting upon man's 
moral and spiritual nature, provide a powerful 1·eason for this dutv. For while 
a man is thus taught his dependence upon God for strength, and is shewn his own 
weakness in the battle of life, he is at the same time taught to use ever;!'. precaution 
against his foes, to guard every avenue of his heart against their" influence, and 
to be vigilant and watdrlul in all his daily undertakings. 2. But watchfulness 
as a moral duty may be considered as a recognition of God's laws and govern­
ment. The man who waits, like Habakkuk, for the Almighty, will see the hand 
of God everywhere. He recognises God as the watchful Father, noting every 
tear a,nd hearing every sigh that inspires the watchful heart with hope, and that 
sheds a bright ray of comfort through the gloom. II. FAITH FOUNDED UPON 
THE REVELATIONS OF Gou rs AN ARGUMENT AGAINST ALL MISTRUST AND DOUJIT 
oF Hrs POWER AND GO0D:SESS. I. The answer which God gave to the prayers 
of Habakkuk was the authority by which he met every quibble of his opponents, 
and by which he confronted his enmity. 2. A true faith acts on the revelation 
of God in the life history of Christ, and on the soul's immortality. In the life 
of Chri5t, weighted with suffering the most intense, we find a solution to our own 
troubles, as well as their sanction. Then let us "stand upon our watch." (W. 
Horwood.) On the watch-tower :-There is no remedy, when such trials as those 
mentioned by the prophet in the first chapter meet us, except we learn to raise 
up our minds above the world. For if we contend with Satan, according to our 
own view of things, he will a hundred times overwhelm us, and we can never be 
able to resist him. Let us therefore know that here is shown to us the right way 
of fighting with him: when our minds are agitated with unbelief, when doubts 
respecting God's providence creep in, when things are so confused in this world 
as to involve us in darkness, so that no light appears, we must bid adieu to our 
own reason; for a.II our thoughts are nothing worth when we seek, according 
to our own reason, to form a judgment. Until then the faithful ascend to their 
tower and stand in their citadel, of which the prophet here speaks, their temptations 
will drive them here and there, and Aink them as it were in a bottomless gulf, 
nut that we may more fully understand the meaning, ,ye mURt ~now that there 
is here an implied contrast between the tower and the ?1tadel, wh1c~ the prophet 
mentions, and a station on earth. As long, then, as we Judge accordm~ to our own 
perceptions we walk on the earth; and while we do so, ma~y P]ouds arise, and 
Satan scatters ashes in our eye~, and wholly darkens our iudgment, anrl thus 
it happens that we lie down altogether confounded. It is hence wholly necessary 
that we should tread our reason under foot, and come nigh to God Himself. 
We have said that the tower ie the reces8 of the mind, hut how can we ascend 
to it ? Even by following the Word of the Lord. For we creep on the earth: 
nay, we find that our flesh ever drawg us downwar<l,-cxeept when the truth 
from ahove bcoomes to UA, as it were, wings, or a ladder, or a vehiele, we cannot 
ri~e up one foot, but, on the contrary, we shall Reek refuges on the earth rather 
than a.sccn<l into heaven. But let the Wor<l of God became our ladder, or our 
vehicle, or our wings, and, however difficult tho ascent may be, we shall yet he 
alik· to lly upward, provided God'11 Wor<l be allowed to have its own authority. 
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\Vo hcnco see how nnRnitable is the view of those interpreters who think that 
the tower and the citiulol is the Won] of God; for it is by Go,l's Word that we 
nt·e raiRed up to this oita.del, that, is, to the safeguard of hope, where we rnny 
remain Hafe antl secm·o while looking down from this eminence on those things 
which disturb us and darken all our senses as long as we lie on the earth. This is 
one thing. Then tho repetition iR not without its use; for the prophet says, 
" On my tower will I stand, on the citadel will I set myself." He does not repeat 
in other words the same thing brcauRo it is obscure, but in order to remind the 
faithful that, though they are inclined to sloth, they must yet strive to extricate 
themselves. And we soou find how slothful we become, except each of us stirs 
up himself. For when any perplexity takes hold on our minds we soon succumb 
to despair. This, then, ir. the reason why the prophet, after having spoken of the 
tower, again mentions the citadel. (John Calvin.) Watching for God,:-1. It 
is our safest way, in times of temptation and perplexity, not to lie down under 
discouragement, but to recollect ourselves, and fix our eyes on God, who only 
can clear our minds and quiet our spirits ; therefore the prophet, after his deep 
plunge in temptation, sets himself to look to God, and get somewhat to answer 
upon his arguing, or reproof and expostulation, that so his mind may be settled. 
2. It is by the Word that the Lord cleareth darkness, and would have His people 
answer their temptations and silence their reasonings. 3. Meditation, earnest 
prayer, withdrawing of our minds off from things visible, and elevating them 
towards God, are the means in the use whereof God revealeth Himself, and His 
mind from His Word, to His people in dark times. 4. Faithful ministers ought 
to acquit themselves like watchmen in a city or arrriy, to be awake when others 
sleep, to be watching with God, and over the people, seeking after faithful instructions 
which they may comm\micate, seeking to be filled from heaven with light and life, 
that they may pour it out upon the people; and all this especially in hard times. 
5. Albeit the Lord's people may have their own debates and faintings betwixt 
God and them, yet it is their.part to smother these as much as they can, and to 
bring up a good report of God and His way to others. (Gwrge Hutcheson.) On 
noting the providences of God :~The observer of grace should be studious to discern 
the workings of Divine providence, and to consider their purposes in the counsels 
of the Most High. We inquire into the importance of observing the various 
ways in which the Almighty is pleased to address us, and of determining how far we 
have hitherto regarded them, and turned them to our individual improvement. 
In reply to the complaints of His servant, the Almighty shows that mercy would 
not be long extended ; that the Chaldeans would soon inflict summary vengeance 
on the Jews. To these declarations of the Divine displeasure the prophet rejoins 
by stating the conviction of his own safety, and of the protection which would be 
extended to the rest of God's people. He had hoped that God would have 
been satisfied with gentler corrections, and not have employed an idolatrous 
nation to punish His chosen people. But he resolves to wait patiently, in quietness 
and in confidence, for the answer of God, that he may know what statement he 
was to publish. Every Christian is as a man standing on the watch, as one ,,ho 
will have to give account; who watches to see what God will say to him. The 
will of God is declared both in His Word and in His worlts. The great end to 
ho effected by watchfulness is, that we may know our actual state, and be ready 
at any time for aught that may befall us. It is that we may not be smprised, 
that we may not be taken at unawares. What do you propose to answer when 
you are called to appear before an all-seeing Goel ? He has not only spoken to 
us in national jndgments and mercies, f!e has said a word privately to each ouc 
of us as individual. (Richard llarrny, M.A.) Man's moral mission ·in the 
world :-Wherefore are we in this world? We are not here by choice, nor by chance. 
Man's moral mission-I. CONSISTS IN RECEIVING COMMUNICATIONS FROM THE ETER· 
NAL MTND. This will appear-I. From man's nature as a spiritual being. (l) Man 
has II native instinct for it.. (2) A native capacity for it. (3) A mttivo necessity 
for it. 2. From man's condition as a fallen being. As a sinner, man has a deeper 
and a more special need than angels can have. Communications from God are 
of infinite moment to man. 3. From the purposes of Christ's mediation. Christ 
c~me to bring men to God. His Cross .is the meeting-place between man and 
lus :Maker. 4. From the special manifestations of God for the purpose. Theso 
we have in the Bible. 6. From the general teaching of the Bible. In the Book 
men arc enllcd to audience with God. II. How ARE DIVINE coM~ll'NICATIONS 
TO DE nECllIVED? Two things arc necessary-I. That we resort to the right 
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seene. The prophet t-0 his "tower." 2. That we resort to the right scene in 
(he right spirit. III. MAN'S MORAL lllISSION CONSISTS IN JMPAR1'INll C0MMUNIOA-
1'I05S FROM TITE ETERNAL MLND. That we hn.ve to impart as well ns to receive 
is evident-I. From the tendency of Divine thoughts to cxprcs8 themselves. Ideas 
of ,1 religions kind ahrays struggle for utterance. 2. From the universo.l o.daptation 
of Divine thoughts. 3. From the spiritual dependence of mo.n upon man, 4, From 
the general reaching of the Dible. IV. MAN'S M0RA.L MlSSION CONSISTS IN THE 
PRACTICAL REALISATION 011 C0MMUNIC'.ATIONS FROM THE ETERNAL lllIND. Jn the 
Divine pnrl?ose there is a period fixed for the realisation of every Divine promise. 
However distant it may seem, our duty is to wait in earnest practical faith for 
it. Learn who it is that fulfils his moral missions in the world. The man who 
p!'actically carries out God's rew,lation in the spirit and ha bits of his life. N oticc 
-( l) The rcasonablent".SS of religion. (2) The grandeur of a religious life. (2) The 
function of Christianity. What is the special de.~ign of the Gospel ? To qualify 
man to fnlfil his mission on earth. (llomilist.) 

Ver. 2. write the vision, and make it pl.a.i.n.-Tcaching must be plain:­
Think of that railway excursion train as it hurries onwards with impetuous 
speed! A vast crowd is collected there, and how various and complicated 
are the interests of each! A rapid impulse bears forward the whole; that 
impulse resides in every member of the group; one single bystander directs 
and controls it all In an unexpected moment a shock, as of a thunderbolt, 
crushes them together; in the twinkling of an eye the elements of destruction 
are terribly let loose ; each hapless one becomes an instrument of injury or death 
to his neighbour. What pain can paint the terror, the agony, the anguish of 
such a scene! They will be remembered for long, long years in mutilated forms. 
in shaken nerves, in bereaved or orphaned homes ; the records will make multi­
tudes shudder by their firesides, or will haunt them in their slumbers. Such have 
been the effects of one false or mistaken signal! Let us who are ministers of the 
Gospel remember what interests we hold, and by how much the soul is more 
precious than the body. Let us beware ! There are, in the age in which we 
live, spiritual impulses innumerable, strange, impetuous. And we are the signal­
mt"n ! (J. G. Miall.) The voice of the old pulpit :-1. THE OLD PULPIT'S 
APOLOGY Fon SPEAKING. I am old. My outward appearance has been diversified 
at different times and places. I have a variety of experiences. My great influence 
is acknowledged by a large majority in every age and clime. II. THE OLD PULPIT'S 
COMPLAINTS AND BOASTINGS. 1. My complaints-(!) I complain because some 
very ungodly characters have taken the liberty of ascending my steps. (2) Because 
some look at me a.~ a mere workshop to make a living in. (3) Because I have 
been compelled to serve as a stage to exhibit men, and not Christ. (4) Because 
I have been too long used as a place of refuge for blind bigotry and prejudice. 
(5) Because many who have stood on my floor did not do my work with all their 
might. (6) Because there is not more attention paid me. 2. My boastings­
( I) In the multitude of my sons. (2) Of the fame of my sons. (3) In the greatness 
and glory of my themes. (4) In the extent of my influence in the world. (5) In 
the preservation of my life in spite of numerous and powerful enemies. (6) That 
I am the great favourite of heaven. (J. Roberts.) The simplicity and freeness 
of the Gospel, salvation :-The vision was to be written upon tables, and made 
plain, that e-very one who read it might run. He who gave the vision c?m­
manded that it should be made plain upon tables, that the way of escape might 
be at once learned bv those that were in peril, and that without a moment's delay 
they miaht, run in that way and be delivered. What was the danger with which 
the people were threatened, and from which t~i_s visio~ was_ to indicate the way 
of escape ? It is usually thought to be an ant1c1pated mvas1on of the Chaldeans. 
It seems to me the danger ie that to which all men as sinners are exposed ; and 
that the way of escape indicated is that which is reye~-led to us by the Gosp~l 
of Jesu~ Christ. I regard the prophet as here comm1ss1oned to announce to !us 
countrymen, and ultimately, through the :volume_ of inspiration, to the world 
at large, the folly, sin, and danger of rebellion _agamst G?d, and _forgetfulness of 
Him · and havina thus warned them of the evil and peril of theu· ways, to urge 
upon' them the i';;iportance of running in t_hat way whic~ hos b~en oi:_>ened for 
their escape. In favour of this interpreto.~1on t_he followmg cons1demt1o~s may 
be aclducerl-1. Look at the circumstances m whwh the prophet tells us this com­
mission was delivered to him. 2. In verEe 4 is a passage three times quoted by 
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the apostle Paul, aa applicable to the salvation of the Gospel-to the enjoyment 
of eternal lifo. 3. Peter (Acts x. 43) tells CorncliuR that all the prophets preached 
the doi,trino of salvation by faith through Christ. 4. The interpretation proposed 
seems to give greater unity and appropriateness to the prophet's subsequent 
declaraLions. The commission, then, which the prophet received from God 
was a commission to declare plainly and faithfully to men their gnilt and clanger 
as sinnors against Goel, and to point them to that salvation In connection with 
which God has re\icaled Himself to them, that they may cgcape the calamities to 
which their iniquity has exposed them. It is plain, then, that in order to ascertain 
correctlv the way of salvation we mnst go to the written records of God's will, 
and read. (W. Lindsay Alexanrler, D.D.) 

Ver. 3. For the vision is yet for an appointed ti.me.-Villions :-He whom 
men style a vfaionary has for the most part litt.Ie or no honour amon::; 
them. But no one can help having visions unless he be devoid of imagina­
tion. A vision is an inward view, an image, or series of images, broader, 
larger, grander, deeper than aught that the bodily eye can see; it is evoked by 
some outward sign, on which a spiritu11l force acts. Visions may come from 
God; they may bring men near to Goel. There are <lay vi~ion.~. It was to be 
a sign of the latter days, that in them there should be second sight far into hidden 
things. And a life without visions is not that which an imaginative and sympa­
thetic man or woman would care to live. There are false visions and true ; some 
that never come, and some that will come, and truly. The false visions arc those 
which lutve this world for their boundary, and t.he things of this world for their 
snbstance. They generally relate to self: to one's own aggrandisement, to one's 
own enjoyment., or to the gratification of some desire of th~ natural heart. Then­
is a great variety in them, even at that rate. It is sometimes the will of God 
that men should get the discipline they need, and without which they would be 
lost for ever, by making the pilgrimage of life with visions before them which for 
ever fly pursuit. Turn from visions that fade to one which does not fade. That 
vision is supernatural; it is pure vision, for it is seen by faith, and by faith only. 
What is that vision of these latter days? Jesus came to earth, lived, disappeared. 
But with that departure camo a vision such as never mortals beheld before. 
The vision of a ransomed and purified race of men and women ; of the destruction 
of all that is false, and the setting straight all that is wrong; of perfect truth, and 
a clear view thereof. Then never lose faith, never fear. God's light will grow 
brighter and stronger every year as you fight off the powers of darkness and 
hold faster to Him, and at la.~t you shall ~ell what made the light of your life. and 
you shall find all truth and all knowledge and full reward in the beatific vision 
of Father, Son, and Holy Ghost. (11forgnn Dix.) Though it tarry, wa.it for 
it.-TV ait.:ng on God :-In these words wo have something supposed, and a 
duty prescribed. "Though it tarry." This implies some degree of impatience, 
which may be due either to unbelief or strength of desire. " Wait for it." The 
vision is at present hid in the Divine purposes, but will at length break forth and 
be revealed. I. INQUIRE WHAT IS Illl"PLIED IN "WAJTING." I. A firm persuasion 
of tho being and reality of what Goel has promised. Faith makes unseen things 
visibl<>, nnd future things present; and as to things of a spiritual nature, it so 
demonstrates their excellency a.~ to engage us to choose nnd give them the pre­
ference to all other things, while it excites strong desires after them. Faith 
therefore enters into the very essence of the duty here enjoined. 2. The dc>epest 
hnmility, joined with reverence and love. Jn order rightly to wait upon Goel 
wo must have high apprehensions of Him and low apprehensions of ourselvc>s. 
The waiting soul is sensible of it~ own dependence on tho Divino nll-snfticiPn~y. 
3. Fervent and continued desire. For the~CI two are joined together in Isa. xxvi. 8. 
Waiting will cease when desire fails; but when everything else in II Christian 
seems to be gone. this remains. Waiting upon God is opposed to n stnpid and 
let.hargic frame of spirit. 4. Patience must be exercised in waiting. Not despair­
ing patience. Not merely natural patience. A truly Christian patience, whereby 
we bear without murmuring the greatest afflictions, atlcl nre not totally discouraged 
by the longest delays. A patient spirit is neither timorous nnd distrustf11l on 
tho one hand, nor rash nncl hasty on the other. For an apostolic similituck. 
sco ,Tam~s v. 7, 8. We rxpcct from Cod; we must not prescribe to Him. /i. Fixcd­
nrss and stability, in opposition to a lluctuatincr nnd unstable tcmp<'r of mind ; 
constancy and resolution, in opposition to fickleness nncl levity. The prophet 
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ca.\ls it "standing_ upon a wa_t<:h-towcr. '' 6. Diligence and constancy, in opposition 
to sloth and wearmess. Wa1tmg upon God does not imply indolence, but activity; 
not n_eglect of the means, hut diligent use of them. Diligence without depend­
ence 1s tl~e greatest folly; and dependence, without diligence is no better than 
presumption. II. THE REASONABLENESS OF THE EXHORTATION. Consider­
). We- are but serva.nt~; and what. should servants do bnt wait? 2. What God 
has prom_ised mus~ be worth _waiting for. Surely those put a great slight upon 
the promised bless~gs who will not earnestly seek and patiently wait for them. 
3. God has. long waited upon us. He has had great patience with us, and ~hall 
we not patiently wait for His mercy ? 4. It is one end for which God bestows 
His grace upon us, that we might be able and willing to wait. It is this whioh 
calms the boisterous passions and stills the tumult of the son!. 5. God seldom 
performs His promises or answers our expectations till we are brought to this 
s_tate of min_d. \Vl1eu we arc submissive in the want of blessings we _are most 
l~el:v to enJ0:V them; whereas fretfuhtess and discontent will provoke God to 
withhold th~m. When we contend with Him, He will contend with us ; but 
when we resign ourselves up to His will, He will gratify us in our wishes. 6. The 
sweetness of blessings is genera.lly proportioned to the time we have waited for 
them, and the longer they have tarried the more welcome they a.re when they 
come. Learn from hence that ,vhen grace has reached the heart there is still 
much for the Christian to do. Our present state is oftentimes a state of sore and 
pressing want, and always of imperfect enjoyment; and therefore we should wait, 
and our waiting should be accompanied with cheerfulness; and to secure this we 
should regard promises more than appearances. (B. fleddome, M.A.) A three­
foU tarrying :-Three different Hebrew words are in English rendered by the one 
word "tarry." One means, to tarry for a reason, because constrained to do so 
by some rational necessity exterior to the actor. One signifies to tarry for shame, 
to remain in a place because ashamed to leave it. One word has in it the idea 
of choice, and means to remain behind willingly. lliustrate by Gen. xxiv. 66 ; 
Dent. vii. 10; Gen. xix. 16. Habakkuk is speaking of the second advent of 
Christ. To the yearning inquiry of the Church, spiritually heard by the prophet, 
"Lord, when wilt Thou come in Thy glory?" the a.nswer comes-" The time for 
His coming is appointed, though He tarry for some reason " ; such reasons there 
are in the conditions of this wicked world which delay His coming; still, wait for 
Him; because it (He) will surely come; it (He) will not tarry freely, willingly, 
upon His own account, of His own arbitrary choice. (Ale1-. Mrywviitz, A.M.) 
Goa'8 ddays :-There is nothing so painful or mysterious in the experience of 
the children of God as the Lord's frequently long delay in coming to their help 
in answer to their cry, This experience is not only painful In itself, but it often 
implies much spiritual conflict. It tends to shake faith to its foundations. Yet 
this is often God's way. And since it is His way, our first source of comfort under 
this trial is-1. To be still, and know that He is God. In all extremities we must 
fall back upon this, the sovereignty of God. 2. However dark be our path, 
we have no reason to doubt His love. 3. We can sometimes discern reasons why 
the Lord delays His coming. The expression, " the fulncss of time," reveals to 
us much of the secret of God's delays. The waiting time is usually a time of 
growth. The suppliant sees things very differently at the close of his struggle 
from what he did at the out~et; and the blessing so ardently sought becomeB 
now a real blessing from his being thus prepared to receive it. 4. It will follow 
from thiE that when our prayers are offered up for blessings for others they too, 
at that time, may be unfitted to receive them. 6. As it is with human souls, 
who cannot, without a miracle, be in a moment transformed from childhood to 
maturity, there must be in all mental and spiritual processes, first, the blude, 
then the ear, then the full corn in the ear, So it is with the constitution of things. 
Sometimes before prayer can be answered many things must happen. (Evan• 
gdical Adrncal,e.) The Divine 8lowness :-This word is the one word which 
the Divine wisdom often seems to utter in rebuke of human impatience. God is 
never in haste. I. THE DIVINE PROCEEDINGS AJ\E BLOW. I. The history of the 
earth illustrates this principle. Creation wa.~ the _work of lo1!g eras. 2. '~'hero irl 
something in the movement of the seasons tcn<lmg to rcmmd us of Uus grnnt 
law. How silentlv and slowlv winter retires before spring, and spring gives place 
to summer and autumn. To· the Divine mind that ortlerA it all thero is a majesty 
in slowness. 3. Th" historv of all life conveys the ~amc lesson. Life, whether in 
plants or animal~, i~ cvcry,;,1.wrc a growlh; uutl all growlh i~ tiilcut, gradual,-80 
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grnelual as not to he perceived. The eelucation of an individual is slow; the 
cduc11tion of 11 people muHt be very slow. II. GuAnD AGAINST IMPATIENCE rn 
.JUDG[NG THl!I WAYS 011' GoD, AND KNOW HOW TO WAIT. Religion, revealed religion, 
includes much in harmony with these facts of nature and providEmce. I. Note 
the Jong interval which was to pass between the promise of 11 Saviour and His 
advent. 2. So, when the Saviour did come, the manner of His coming was not 
such as tho thoughts of men would havo anticipated. The kingdom of hee.vEon 
was to come without observation. 3. It is not without mystery to many minds 
that the history of revealed religion since the advent should have been such a.s it 
has been. We might have anticipated that the doctrine of Christ would be 
retained in its purity, and that its subduing power would be everywhere felt. 
But on reflection we find analogy suggesting that thia was by no means probable. 
4. If we descend from the general life of the Church to the spiritual history of 
the individual believer, we may find much there to remind us that the experience 
of the.Church at large, and the Christian to.ken separately, are regulated by the 
~ame intelligence. With regard to much of our personal history, we are expected 
to we.it for the revelations of God. (Robert Vaughan, D.D.) 

Ver. 4. The just shall live by his falth.-Faith and the higher life :-All men 
live by faith, and in our world man is the only creature who lives by faith. A 
world altogether without faith, where no man could trust another in anything, 
would be e. most miserable world. Take away faith altogether, and all the social 
fabric would be one heap of ruins. ]\fan is the only creature in this world who 
can live by faith. All creatures and all things <;lepend upon God for the continu­
ance of their existence e.s truly as man does, but it is man only who can trust 
in God. The fact that man can know God and trust in Him is a proof of his 
greatness and glory, and shows him to be the object of God's special care and 
tenderness, as was shown by Christ in His Sermon on the Mount. Yet there are 
many men who do not trust in Him for His blessings, and live for His glory, in 
the enjoyment of them. Faith in Him is not a condition of the bestowal of His 
temporal blessings upon men. But men cannot ha;~ God's spiritual blessings 
without faith in Him. To live for the spiritual and invisible is impossible without 
faith in God, and man is too great and glorious a being to live only for the present. 
The truth is, that the man of faith in God is the only man who truly lives. I. THE 
!ifOBLEST CHARACTER. In the Bible men are divieled into two great divisions, the 
righteous and the wicked. The righteous is a man who trusts God's Word, submits 
to God's will, and lives in conformity with God's righteous and holy law. He is 
a straight, or right, man-right in mind, in heart, and in life. The unjust mau 
is a man with a crooked soul. In the Old Testament the word righteousness refers 
more to conduct than to the inward principle of spiritual life, and the righteous 
man is characterised by truthfulness, honesty, uprightness, tenelerness, and 
unswerving fidelity to duty in relation to Goel and man. II. THE mGHEST LIFE. 
l\Ian's highest life is a life of trust in Goel. No man can live to himself in t~ic 
highest sense of life, and if ho tries to do so he will die in the very attempt. It 
is through the death of the lower self that the higher and true self can live. To 
cnablo men to do ibis was Christ's object in coming to the world to live and die 
for us. Through faith men die in His death and live in His life, and this is.the 
only way in which fallen man, who is dead in trespasses anel sins, can find his 
life. The greatest thing tho blessed Saviour coulel give for man was life, and the 
grnatcst thing He can give to man is life. In giving life Christ gives to men nil 
tlwy stand in need of for time anel eternity. There is more in lifo than conc­
spondencc of an organism with its environment. There is a vital, mysterious 
principle, which manifests its~lf through the correspondence of the organism with 
its environment, .and reaches its perfection when that correspondence bceorncs 
perfect. The highest life is tho spiritual, which, said Christ, consists in the·knowll'dgc 
of Goel and Himself. The spiritual man not only lives and moves and has his 
being in God _ancl. His Son, as. the_ tn:e environu~en~ of S\1iritual a1_1d eternal 
life, hut God m Hrn Son must hvc m !um. What 1s 1t to lil'e nccordmg lo the 
st'nse of the word in the tci..-t ? It consists of three things-I. Partieipntion of 
God'~ natme. llkn li,·e in G0tl and unto God by becoming partakers of 11w 
Divine natmf'. 2. Pcrft-ct delight in God. We associate enjoyinent with nil 
~onscious life. God has no way of giving joy hut by giving !if,•. :1. Usefulness 
f0 r God. The crown of every life is its usefulness; its highest end is service. 
l'hcrc is no truo joy of life possible without lifo of service. 'l'hc life which consists 
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of the knowledge of God in His Son will be eternally prog1·essive. III. THE 
CO:SDITION OF THE BLESSED LlFE OF TIIE RIGHTEOUS. .. Ry his faith." Man'R 
highest life is a life of living trust in a living God. F,iith in God is the animating 
and sustaining principle of the life of the righteous. Only a person can be an 
object of fruBf,, Faith cannot live but in the constant vision of its object. Thi~ 
li'<"ing faith in God is given to man to enable him to do his work for God. The 
only fait.h worthy of the name is that which enables us to live the truest and 
highest life. (Z. Jlf ather.) The just :-When we repent and believe the Gospel, 
we live-arc raised from spiritual death to spiritual life. I. THE JUST. Behold, 
his soul that is lifted up is not upright in him. Works which are supposed to 
merit, naturally puff up the mind with pride. The prophet says, that proud 
d)sposition which you think merits, because of your works, is not an upright 
disposition. Good works cannot avail to justification. You must believe, not 
works. Good works are evidences of faith. The just are such as God justifies 
by faith in His own beloved Son. For Christ's righteousness is to all, and upon 
all them that believe. II. THEY ARE ALlVE. Did they not live before? Yes, 
a natural life. They are quickened to a new and hi~her life. None are alive 
till born again of the Spirit. We must experience the 'washing of regeneration, 
and renewing of the Holy Ghost." III. How THE BELIEVER LIVES THIS SPIBITUAL 
LIFE. By his faith. The man who is justified by faith is made spiritually alive, 
and this life is maintained and supported by repea.ted acts of faith in .the Son 
of God and Saviour of the world. Faith in Christ justifies, and by believing we 
receive righteousness and strength, and are made holy and acceptable to God. 
(R. Horsfall.) Nothing better than reliame on God:-The prophet means·to 
show that nothing is better than to rely on God's Word, how much soever may 
various temptations assa.ult our souls. He sets the two clauses of the verse, 
the one opposed to the other : every man who would fortify himself, would ever 
be subject to various changes, and never attain a. quiet mind; then comes the 
other cla.use-that man ca.nnot otherwise obta.in rest than by faith. The first 
clause I would render, "Where there is an ela.tion of mind there is no tra.nquillity." 
When the prophet sa.ys tb&t there is no calmness of mind possessed by those who 
deem themselves well fortified, he intimates tha.t they are their own executioners, 
for they seek for themselves many troubles, many sorrows, many anxieties, a.nd 
contrive and mingle together many designs and purposes ; now they think of one 
thing, then they turn to another; for the Hebrews say that the soul is made 
right when we acquiesce in a thing, and continue in a tra,nquil sta.te of mind ; 
but when confused thoughts distract us, theri they sa,y that our soul is not right 
in us. We now perceive the real meaning of the prophet. "Behold," he sa,ys: 
by this demonstrative /article he intima.tes that what he teaches us ma.y be 
clearly seen if we atten to daily events. The meaning then is, tha.t a proof of 
this fact exists evidently in the common life of men-that he who fortifies himself, 
and is also elated with self-confidence, never finds a tranquil haven, for some new 
suspicion or fear ever disturbs his mind. Hence it comes that the soul entangles 
itself in various cares and anxieties. This is the reward which is allotted by God's 
just judgment to the unbelieving. The prophet, in the second clause, placeR 
faith in opposition to all those defences by which men so blind themselves a,s to 
neglect God, and t-0 seek no aid from Him. (John Calvin.) Life by faith:­
In this connection there is a peculiar shade of meaning in living by faith. Immcdia.te 
reference is to approaching tria,ls of an extraordinary kind. There is a vision 
of nation&! calamity, an impending invasion of the Chaldeans. It is declarer! 
that humility is the only_ uprig~t attit~de of soul, ~ such cir~ums~ances :_ and 
contrasted with the proud 1mpatwncc which cannot wait for God, m His appomted 
time, is the meek reliance of the just man. "But the just shall live by his faith." 
I. ORDI1'ARJLY, THE JUST MAN LIVES BY FAI'I'H. 1. As it is the first act of that 
new spiritual life which the Holy Ghost produces in the soul. •It is that coming 
to Christ which the Scriptures make anterior to every other gift or exercise of 
grace. :t. We live by faith, aH it apprehends the plea, by which the con<lcmna.tion 
of death is set aside, or as it is a justifying instrument. We arc said to live by 
that instrumentality which delivers us, and shields us from the opera.tion of 
death. 3. We Ii vc by faith, as it unites the soul in mystical union with the Head, 
in whom there i8 all the fulness of life. 4. We live by faith, a,s it is in tho r11ngu 
uf its appropriation the highcHt and best condition of life. /i. We live liy faith, 
as it is a principle es~entia.Jly indieativc of life, a,ct,ivc, operative, ancl frnilful. 
II. How D01118 8UC:JI FAITH 6Ul\V1VE IN l!U\C:UM~'l'ANUES m· EX'l'UAOlUJlNARY 'l'UIAL 1 
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I. Calamity, that which oxceeds the bounds of ordinary affliction. Snch as war, 
famine, pestilence, earthquake. 2. Reproach for the faithful maintPnance of 
truth and holiness. 3. The return of infidelity-extraordinary in that no wm­
pletoncss of defeat can prevent its returning invB8ion. 4. Another trial is apostasy. 
Faith is first in order; every other grace in the soul implies the precedence r,f 
this faith; hope herself must give up the sure and steadfast anchor, before thi.s 
inner and ultimate life of faith can be destroyed. (A. T. M'Gill, D.D.) Life 
is d1te to faith :-The prophet here places faith in opposition to all those defencps 
by which men so blind themselves as to neglect God, and to seek no aid from Him. 
As men therefore rely on what the earth affords, depending on their fallacious 
supports, the prophet here ascribes life to faith. But faith, as is well known, 
depends on God alone. That we may then live by faith, the prophet intimate,; 
that we must willingly give up all those defences which are wont to disappoint 
us. He then who finds that he is deprived of all protection, will live by his faith, 
provided he seeks in God alone what he wants, and leaving the world, would fix 
his mind on heaven. The prophet understands by the word amunat, that faith 
which strips us of all arrogance, and leads us naked and needy to God, that we 
may seek salvation from Him alone, which would otherwise be far removed from 
us. We perceive why Habakkuk has put these two things in opposition the one 
to the other-that the defences of this world are not only evanescent, but aha 
bring always with them many tormenting fears-and then, that the just shall 
Jive by his faith. Faith is not to be taken here for man's integrity, but for that 
faith which sets man before God emptied of all good things, so that he seeks what 
he needs from His gratuitous goodness: for all the unbelieving try to fortify 
themselves; and thus they strengthen themselves, thinking that anything in 
which they trust is sufficient for them. But what does the just do ? He brings 
nothing before God except faith : then he brings nothing of his own, because 
faith borrows, as it were, through favour, what is not in man's possession. He, 
then, who lives by faith, has no life in himself, but because he wants it, he flies 
for it to God alone. The prophet also puts the verb in the future tense, in order 
to show tie perpetuity of this life ; for the unbelieving glory in a shadowy life ; 
but the Lord will at last discern their folly, and they themselves shall really 
know that they have been deceived. But as God never disappoints the hope of 
His people, the prophet here promises a perpetual life to the faithful. (John 
Calvin.) The 11,11e of faith in a time of general dedension in religion :-What 
is a calamitous season ? l. When it exceeds the bounds of affliction, or when the 
dispensations of God's anger in it cannot be reduced to the head of affliction. 
2. When judgments fall promiscuously upon all sorts of persons, and make no 
distinction. I. How WE SHALL LIVE BY FAITH; WHAT FAITH WILL DO IN SUCH 
A SEASON. 1. Faith will give the soul a reverential fear of God in His judgments. 
2. It will put the soul upon preparing and providing an ark for itself. ( I) This 
ark is ,Jesus Christ. (2) There must be a door in this ark. To obtain an interest 
in Cluist is the general work of faith in these days. (3) It will put us upon the 
search and examination of our own hearts, what accession we have made to the 
sins that have procured these judgments. The sins which do and have procured 
these judgmonts are-open and flagitious sins of the world. And the sins of 
Churches and professors. These latter include lukewarmness; contenting ourselves 
in outward order ; want of love among ourselves ; earthly-mindedness. II. How 
FAITH WILL CARRY IT UNDER OTHER PERPLEXITIES THAT MAY BE COMING ON US. 
I. How wo may live by faith under reproaches. (l) Faith will give us such an 
experience of the power, efficacy, sweetness and benefit of Gospel ordinances 
and Gospel worship, o,s shall cause UB to despise all that the world can do in 
opposition to us. (2) It will bring the soul into such an experimental sense of 
the authority of Jesus Christ, as to make it despise all other things. Faith will 
work this double respect unto the authority of Jesus Christ-as He is the great 
Head and Lawgiver of the Church, and as He is Lord of lords nnd King of kings. 
(3) Faith will bring to mind, and make effectual upon our souls, the examples 
of them that have gone before us, in giving the same testimony that we do, and 
in the sufferingR that they underwent upon that account. (4) Faith will receive 
(n the sup-plies that Christ bath laid up for His people in such a season. (5) It 
1s faith alone that can relieve us with respect unto the recompense of roward. 
(6) Faith will work by patience when difficulties shall be multiplied upon us. 2. How 
we may live by faith, undPr an apprehension of the great and woeful dec,iys in 
C.:hur9hes, in Church members, in professors of nil s01·ts; a.nd in the gradual 
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withdrawing of the glory of God from us a.II on thnt account. (I) This is such 11 
1imc of <lN'R:V among us. A sc:>nsc of it is impressed upon the minds of all the 
most judicious and diligc:>nt Christians, that do abound most in sclf-cxa111in11tio11, 
or do take most notice of the ways of God. They recogniso the open want of 
lo'l"e among Chureh members; want, of delight and diligenco in the ordin,mces 
of Gospel worship; and our worldly-mindedness, conformity to the world, and 
security. A sense of this general decay ought to be au exercise and concern to 
om minds. God is dishonoured by this general decay. The world is offended 
nnd scandalised by it,, The ruin of Churches is ha.qteued by it. (2) What is the 
work of faith tmder this condition ? It will l'emind the soul that, notwithstanding 
this. Christ bath built His Church upon a rock, that it shall not he utterly prevailed 
against. It will remind the soul that God bath yet the fulness and residue of 
the Spirit. Faith will cheer us by saying, "Are not all these things foretold 
thee ? " And _it will put every soul in whom it is upon an especial attendance 
unto those duties God caUs him unto in such a season. Such as self-examination; 
great mourning, by reason of God's withdra,ving Himself from us; watchfulness 
o'l"er ourselves, and over one another, that we be not overtaken by the means and 
causes of these decays; zeal for God and the honour of the Gospel, that it may 
noi suffer by reason of our miscarriages, (J. Owen, D.D.) The life of faith:­
The text may be taken in two ways. In a moral sense, as regards the circumstances 
of the Jews. In a theologica.l sense, as respects that great object on which 
belie'l"ers have fixed their eye in all ages of the Church. The Rabbis give a very 
curious exposition of the words, "I will stand upon my watch." They translate, 
" I will confine myself in a circle," and explain that the prophet drew a. circle, 
and made a solemn vow that he would not go out of it, until God had 1mfolded 
those dark dispensations to him, which seemed so injurious to Hi~ perfoctions. 
I. Exrr~UN THE TERMS OF THIS PROPOSITION, "The just shall live by faith." 
I. Who is the just or righteous man? There are two sorts of righteousness, 
according to the law, and according to faith. By righteousness after the law 
understand that which man wishes to derive from his own personal a.bility. By 
righte.ousness of faith understand that which man derives from his own personnl 
ability. To have faith, or to believe, is a vague expression. Faith is s~metimes a 
disposition common to the righteous and the wicked; sometimes the distinguishing 
character of a Christian; sometimes it is put for the virtue of A bra.ham; somet.imes 
it stands for the credence of devils. Faith is a disposition of mind that changeth 
its nature according to the various objects which are proposed to it. We are 
inquiring about saving fait,h, and have to inquire what is its object. It is Jesus 
Christ as dying and offering Himself to the justice of the Father. We must 
distinguish two sorts of desires to share the benefits of the death of Christ. A 
desire unconnected with all the aca which God is pleased to require of us; and 
a desire that animates us with a determination to participate these benefits. 
Jesus is proposed to the believer's mind and heart and conduct, There are two 
kinds or ea.uses of juatifica.tion. 1. The fundamenta.l or meritorious cause. 
2. The instrumental cause. That is the funda.mental which acquires, merit.a, and 
lays the foundation of our justification and salvation. By the instrumental we 
mean those acts which it hath pleased God to prescribe to us, in order to our 
participation of this acquired salvation. If faith justifies us, it is as an instrument, 
that of itself can merit nothing, and which contributes to our justification only 
as it capacitates us for participating the benefits of the death of Christ. Justifying 
faith is a general principle of virtue and holiness. 1. Justifying faith is livoly 
faith, a believer cannot live by a dead faith. 2. Justifying faith must assort 
with the genius of the covenant, to which it belongs. 3. Justifying faith must 
include all the virtues to which the Scriptures attribute justification and salvation, 
4. Just-ifying faith must merit all the praises which are given to it in Scripture. 
5. Justifying faith must enter into the spirit of the myRtery of the satisfaction 
of Jesus Christ. II. OBJECTIONS MADE AGAINST THIS DOCTRINE. I. Is itprotended 
that the design of excluding holiness from the essence of faith is to elevate the 
merit of the death of Christ? 2. Dost thou say, thy design is to humble man? 
What can be more proper to humble man than the system we have expounded? 
cl. Dost thou say, our system is contrary to experience? 4. Or that our just,ifica­
tion and salvation flow from a decree made before the foundation of tho world, 
and not from our embracing the Gospel in time? 5. Or dost thou still object, that, 
although our system is true in the ma.in, yet it is always dangerous to publish it; 
becauae man ha.s alwayij an inclination to" se.orifice unto his own riet," and by pres~, 
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ing Lhe neccRsity_ of good ":orks,. occ~s.ion is in8cmi~ly given to the doctrine of 
merit ? (J. 8aurm.) Faith, a life-giving power :-Righteousness has been defined 
as the fulfilment of relations. But those relations are not primarily relations of 
earth. The hi~her relation rests on revelation. It is our relation to God. " Life " 
is not here, livmg in the sense of existing, nor in the sense of exercising existence. 
Three ideas have to be added to the primary idea of existence. This life is con­
scious, ea.tisfyino-, everlasting existence. "Faith" is the realisation of a future, 
the conviction of. the invisible. Faith in e. person is the ree.lisation of that person, 
the he.ving him so present to the eye of the soul that the presence is e. power. 
Too often by faith is meant the realisation not of a person, but of a. thing; not 
of Jesus Christ as all that He is, and God in Him, but of one single thing a.bout 
Jesus Christ-His atoning sacrifice for the sins of the world, and even this rather 
in the aspect of the death than in the aspect of the life, rather as a fact accomplished 
and done with than as a. reality having in it the motive of a dedication, and the 
power of a life. (Dean Vaughan,D.D.) The just shall live by hi., faith :-The great 
Babylonian empire was swallowing up the smaller nations round about. To the 
prophet who believed in the Holy Ahnighty God, ruling in the earth in righteousness, 
this was a mystery. It was a. strange problem. He could not understand why 
that great empire should grow greater, and why the nations round about should 
thus be turned into their net, and brought under their rule. Bad as the Jewish 
people were, they were not so far astray from the true God and from righteousness 
as were the men of Babylon. Why then should this nation control ? He stands 
and looks at this mystery, and finds that he has no solution for it. He is perplexed 
and baffled. But like a wise and true prophet, he goes a.•ide aud stands npon 
what he calls his watch-tower that he may see what God will say. He will be 
quiet and still in heart, waiting for the Divine message to come to solve the 
difficulty. The text is the answer. I. THE Ul'LIFrED soul. AND JT!' PENALTY. 
What is it for a man to be lifted up ? It is to be proud, haughty, to have a 
feeling of self-dependence and self-sufficiency. It is to forget God, and to assume 
that a man's life is in his own hands. There are many things that will produce 
an uplifted soul. Such as worldly success; intellectual culture; a. man's unbelief. 
There is hardly a step betwe.en unbelief in God and a. man having a vain, proud, 
self-satisfied, and uplifted soul. Such a. soul is not upright. It- is crooked, 
perverse, froward. That is the penalty. For what is the glory of man ? It is 
to !mow God, and to live in fellowshiJ? with Him. The great glory of man is 
righteousness. How do those who are 'lifted up" c11.rry themselves in times of 
trouble? They a.re ground to pieces-broken up. What strength have they 
for the day of adversity ? II. THE TRUE LIFE FOR MAN. It is a Divine message 
spoken to the just roan. " Your duty is to live by faith." This faith is the antithesis 
of" lifted up." It is a spirit of trust in God, a devout belief in God, in the righteous­
ness and tho love of God: it is lowliness and humbleness of mind ; it is a feeling 
of true dependence upon the great Father in heaven. All the holy and just men 
who ever lived a. true and noble life, have done so because they have lived by 
their faith. How will this work ? God becomes a reality to the soul that is 
full of trust and prayer. God draws near to us as we live in faith and spirituality 
to Him. We make great mistakes in the matter of realising God and the love of 
God. Try by argument, by subtle process of reasoning, by investi~a.tion, to 
find out God and to know Him, and you are baffled. It is by faith God becomes 
known. And a life of faith and devoutness gives strength for obedience. Faith 
brings us into union with the great Source of all life, and ea.uses us to ho equipped 
with power for obedience in righteousness. The path in which Christ wnlkcct, 
and we aro onllecl to walk-the path of self-sacrifice, pnrity, mcekncsr., love to 
~ncmies, trust 'in God, moral courage-this path is one which severely strains 
and taxes nil the powers of a man. Hindrances nnd temptations throng a.round 
you at every atep. Christian victory is not so much a. stern exercise of resolution 
as a. devout consecration to God ; not so much self-stroining as ~elf-surrender to 
God ; a loving consent to tho guidance and inspiration of the Divine Spirit. The 
hour of quiet, simple yielding up of self to God, with utter dependence on His 
moulding touch and strengthening grace, is always the honr of our fullest power 
for obedience. Thero is another element that enters into the life of faith-pence, 
serenity, joy. The outward circumstances of life ore never without some kind 
of discord or pa.in. If we •make ourselves depcnclent upon the perfect ncljust­
ment of outward things for peace, then never will peace be ours. Open the portnls 
of the soul, with lowliness and childlike dependence before God, bow in hushed 
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submission, and then into the soul, noiselessly, yet with living power, like tho 
calm dawn of a summer day, peace will come. Live the life of faith, and you 
will find God ernrywherc, and your character will grow in righteousness, um! your 
peace and joy shall flow and abound like the waters of a grent sea. (Thomas 
Hammond.) L,je by faith :-Take the toxt II!' it stands on tho pago of tlw 
Hebrew prophet. This oracle of Habakkuk really means, " A riahteous lllttn 
shall li\·e by his fidelity." You will best understand the beauty of a Scriptmc 
passage when you look at it in its originol setting. Habakkuk lived near the 
beginning of the Babylonian Captivity. In his large insight, in his poetic fire, 
he claims kindred with his mightier predecessors, Amos, Micah, Isaiah. He was 
faced by a new and eminently painful problem, he was precluded from holding 
out to bis people any near or direct hope. And he was right. Habakkuk had 
to face the problem of the strength of the wicked and the humiliation of the 
just. The aggravations of the problem arose from the struggles of suffering 
innocence, but hitherto they had mainly presented themselves in individual 
instances. When the sufferer was a nation, and God's chosen people, it wns 
natural that terrible misgivings should overcloud the souls of men. In the very 
moment of repentance and reform came the threat of exile terrible and remediless. 
The Chaldean power was upon them; there was no remedy, save in comfortless 
Pndurance, and a hope yearning but still deferred. In those days of endnrance 
and hope deferred, the lives of men, the life of the prophet himself, the life of that 
whole generation might ebb away. But the faithful a.re never utterly forsaken. 
For the prophet himself and for his nation, for all time, it was granted him to 
see at least in germ, to set forth at lenst in outline two of the universal truths 
on which the consolations of our little human life must rest. The answer that 
came to the prophet in bis watch-tower was this, "The righteous man shall live 
by bis fidelity." Does this seem obscure, meagre, and unsatisfactory? The 
prophet caught its meaning. He breaks out, and concludes bis book with one 
of the most splendid poems in the whole Bible. Nothing, neither drought nor 
desolation, could shake Habakkuk in bis inextinguishable trust in God. The 
soul of the Chaldean is arrogant and wicked. That is enough. Then because 
God is God, in the pride and injustice of the oppressor lie the certain germs of 
his final overthrow. "The moral law is written on the tables of eternity." And 
the righteous shall live by his faithfulness. Is he faithful ? That is enough. 
Because God is God, righteousness not only contains the promise of life, when 
rightly understood, it is the only life. The just man, the ideal nation is not 
under the crushing disadvantage which he imagines. The power to serve God 
never fail~, and the love of God is never rejecter!. There is the oracle to the 
troubled prophet, and to the trembling nation. It has two sides. The first is 
the old law, "The soul that sinnetb, it shull die." The other is, "The righteous 
man shall live by his fidelity." What more would you have? Righteousness 
may be hated and persecuted. Wickedness may be lapped in luxury ; but 
nevertheless, righteousness is life, sin is death. (Dean Farrar.) Habakkuk :­
The design of this prophecy is to confirm the servants of God in their belief of 
His power, and reliance on His providence, as the Ruler and Disposer of the universe, 
notwithstanding the prosperity wherein wicked men are sometimes seen to flourish 
in the earth, while the pious and godly are tried with affliction and adversity. 
The practical principle of religious faith is that, let the probable consequences 
of present advantage or loss be what they may, it is our true wisdom u.Jways to 
hold fast by God, and put our trust in Him. Habakkuk pl'Ophesicd in the reign 
of ,Jeboiakim, son of the pious Josiah. But he, instead of imitating the piety 
of his father, followed the evil practices of his more distant ancestorn, Amon and 
!lfann.0 seb. He and his subjects abandoned themselves to every sort of profane­
ness towards God, of violence, oppression, deceit, and dishonesty towards each 
other, and of sensuality and debauchery in their own lives. Such was the stute 
of the kingdom of Judah when Habakkuk saw his "burden." He first inquires 
of God why inj ustico wa.s suffered to prevail in Judah, and the wicked to oppress 
and get the OO\'antage oyer upright and religious persons. The answer of ~od 
prodaims the speedy arrival of the Chal<lcans, as n scourge of Cod. The rumd 
of Hnbakkuk was even more disturbed with the expectation of the dreadful 
cx<.;esscs of the Chaldeans. than it had been at the sight of the enormities already 
practised in Judea. He therefore, with all humility, proccrds to ask the reasons 
of so appareutly strange a di,;pen8ation. He professes bis own co!1fidenee in Corl, 
~nd his perouasion that the Chalc\cans arc not really !he favountcs of Uod, but 
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only tho executioners of His wrnth. Having been allowe<l to p11t these 
qucstionP, tho prophet tleHcrihcs himself as anxiously waiting to have them 
answered. Hero the second chapter opens. The "lifting up" in the text means 
the withdrawing of our trust in God, either through careless arrogance, which 
makes men forget their clependenco upon Him, or through unsteadiness of faith, 
which leaveR them to ho tossed about, without stay or foundation, like a feather, 
a le1tf, or any other light ancl worthless body, that is lifted up and whirled about 
in the air. " His soul which is lifted up," withdrawn from an entire dependence on 
God, "is not upright in him," for he murmurs an<l is discontented at the arrancre­
ments of God's providence in things pertaining to this life. A man's "sou!'° is 
not upright in him," who makes light of the expectation of a future state, and of 
t.he rewards and punishments to be therein distributed by the righteous juclgmcnt 
of God. Or who cavils at, and finds fault with any of the commandments of 
God, a9 burthens grievous to be borne. Or who trusts to bis own performance 
of the law for aecepta.nce. "The just shall live by bis faith." Faith bas always 
been the support and comfort of the humble and confiding servants of God. 
(Jas. Randall, M.A.) Fnith crowned :-He that believeth God's Wor<l 80 as to 
walk worthy of the great things which He has promised to do for him, shall haw 
his faith crowned with a happy aecomplishment. From these words we raise tll<' 
following observations-I. We see the method which God bas taken in revealing 
to us things to come. He bas thought it sufficient to reveal to ns the things 
themselves, without notifying the time when they shall be performed and manifested 
in the world. 2. We see the great sin of infidelity, and how much of the Divine 
displeasnre we incur, when we disbelieve any Word of God, only because the 
completion of it falls not within the time which we had reckoned upon for the 
doing of it. 3. We bear the blessin~ which accompanies our sincere belief and 
dutiful observance of God's Word. ' The just shall li,·e by bis faith." This is 
the only true life that men can live. (W. Reading, llI.A.) The life by faith:­
The immediate C'aUSe which gave rise to these words was the strong temptation 
of the prophet to distrust the providence of God, arising from the prosperity of 
the wicked, and their cruel oppression of the righteous. He points to faith in 
God as the sustaining, animating principle of the righteous man until his h-ial 
should be over. Consider t.he various ways in which it is true of the just man 
that he lives by faith. The jllst man's faith in God is the belief and conviction 
of bis mind of the reality and truth of a.II that God has been pleased to assure 
him of. It is the persuasion that a.II God's promises to him are true, and will be• 
fulfilled-a persuasion so real that he is supported by it, and acts upon it. What 
is this life of the just man that is spoken of here? Not mere animal life. Not 
mere intellectual life. It is the spiritua.l life of the soul before its redeeming 
Lord. It is a life peculiar to the just, such 8B none else lives. A life of acceptance 
with God, of love to God, of obedience and submission to Him. 1. l\Ian is justified, 
declared just before God, through this great principle of faith. 2. To his faith in 
God the just man owes the life of obedience and holiness which be lives before Him. 
3. Faith represents God as the source of strength in present trial, and of comfort 
in all affliction. Such a belief is absolutely necessary, in order to stir up mnn 
to exertion and perse'<'erance in his sph·itnal contest with evil. 4. Faith, assuring 
the mind of the Christian of the glory that awaits him in the future life, prevents 
tho discouragements that be meets with, and the denio.l to which he submits, 
from overcoming his patient perseverance in well-doing. (H. Constable, M.A.) 
The portraiture of a good man :-Whether the man whoso soul here is represented 
as " lifted up," refers to the unbelieving Jew, or to the Babylonian, is OJI tmsettlcd 
question amongst biblical critics; an<l a question of but little practical moment. 
I. A good man is a HUMBLE man. This is implied. His soul is not " lifted up." 
Pride is not only no part of moral goodness, but is essentially inimical to it. A 
proud Christian is a solecism. Jonathan Edwards describes a Christian as being 
such a "little flower o.s we see in the spring of the year, low and bumble in the 
~round, opening its bosom for the beams of the s1111, rojoicing in a cnlm raptm<', 
suffusing around sweet fragrance, and standing peacefully anrl lowly in the midst 
of othor flowers." Prido is an obstruction to all progress nud knowlcdgo and 
Yirtue, and is abhorrent to the Holy One. " He rosisteth the proud, but gi'<'es 
grace to the humble." II. A ,,.ood mnn is a Jes·r man. "The Just shnll live by 
his faith." To be good, is nothing more thun to be just. I. Just to self. Doing 
I he right thing to one's own faculties and afTcctions as the off springs of God. 
Z. Just to others. Doing unto others what we would that they should do unto 
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us. :i . .Tnsi to God. To be just to self, society, and God, ihis is religion. III. A 
good man is a CONFIDING man. He lives "by his faith." This pnss1tgc is quoted 
by Pan! in Rom. i. 17_;_ Gal. iii. 11 ;_ i~ is als? quoted_ in th? Epistle to the Hcbre)VS 
(chap. x. 38). (Ilomilist.) Justifying faith :-It 1s as 1£ the prophet had said, 
Depend upon it,, when this world has done its best and its worst, it will plainly 
appear that the great question between it and the Church is, whether it is better 
to trust in one's self, one's own wisdom, and fame, and riches, and high spirit, or 
t-0 ffO altoget~er out of <;mc's self, and to live entirely on the heavenly righteousness 
winch C'..od gives to His own people. The world rests upon itself, the Chlll'ch 
lirns by faith. F11.iih is that by which we abide in Christ. The spiritual life 
within us depends in some special manner on this grace. How impossible that 
those men should have true faith who allow themselves in self-righteousness. 
What difference can it make in point of pride and presumption, whether a man 
trusts in his own faith, or in his own works ? In either case he trusts in something 
of his own. The true faith in Christ leads immedi~ielv to the obeyina of all His 
commo.ndments. Faith in Christ will make our fortunes in the work! of small 
consequence: and will help us t-0 endure trials patiently. (Plain Sermons by 
Contributors t,o " Trads for the Times.") The life of faith in the midst of a aelf­
r.onfident irorld :-The subject here i~, how they that are jnst continue t-0 live. 
The bond of this 1mion, whereby a man becomes just is confidence-trust-faith. 
What is this living ? It is put in opposition to the characters on the other side, 
who are not upright, the man shall live 1mto God by this principle of confidence, 
The very same principle that brings him to Jesus for righteousness that he may 
be just, works in him when he is in Jesus, and by it he lives. It requires such 
a principle as this to live consistently. There is no such thing as ChriAtianity 
made easy. The power of uprightness is in faith, and no man but a man of faith 
will be found thoroughly upright. (Hugh M'Neile, M.A.) Faith :-These words 
were spoken to Habekkuk, to check him for his impatience under God's hand. 
They are just as true for every man that ever was and ever will be as they were 
for him. It always was true, and always must be true, that if reasonable beings 
arc to live at all, it is by faith. Because everything that is, heaven and earth, 
men n.nd angels, are all the work of God. We do not remember enough what we 
do know of God. All things lie, like a grain of dust, in the hollow of God's hand. 
T!!ink of the infinite power of God, and then think how it is possible to live, except 
by faith in Him, by trusting to Him utterly. After all, what can we do without 

•God ? The life of our spirits is e. gift from God, the Father of Apirits, and He has 
chosen to declare that unless we trust to Him for life, and ask Him for life, He will 
not bestow it upon us. If we wish to be loving, pure, wise, manly, noble, we must 
ask those excellent gifts of God, who is Himself infinite love and purity, wisdom 
and nobleness. And it is by faith in Christ we must live,-in Christ, a man like 
ourselves, yet God blessed for ever. It is a certain truth, that men cannot believe 
in God, or trust in Him unless they can think of Him e.s a man. All that men 
have ever done well, or nobly, or lovingly, in this world, wa.s done by faith-by 
faith in God of some sort or other. Without Christ we can do nothing-by trusting 
in Christ we can do everything. (G. Kingsley.) Living by faith :-The prophet 
is speaking of a time of terrible calamity, which was to come upon himself and 
upon all his people. One event is to happen to all,-to the righteous, and to the 
wicked. Some of his people shall meet these terrible calamities with the spirit 
of pride, refW'ing to humble themselves under the mighty hand of God. And, seeing 
that those who do not bend under God's providences, are invariably broken by 
them, the prophet contrasts the position of such persons with the position of those 
whom he describes in the text, and he remarks,' The just shall live by his faitli." 
\'i'hat is it for a man to live, in God's sense of thl' word, and to live in a time of 
calamity? Such a man will hear God's voice in the calamity; he will hear the rod, 
and Him who hath appointed it. The man who really lives, in a time of calamity, 
will see God's face even in that time; he will see the face of God behind the cloud. 
He will not be crushed by calamity. "The just shall live by his faith" means, he 
shall be equal to the claims which are made upon him, even in times of calamity, 
by the support which he derives through the operation of his faith. Faith is 
not mere assent. It follows belief in a particular kind of testimony. If we 
believe a worthy testimony, a certain state of heart must follow that belief. It 
is trust or reliance. Take the word "just" to represent a justified sinner, and 
that man shall live by his faith. I. l\Ian is introduced into It new life b,v this 
faiih. Trusting in God'a beloved Son, lifo is immediately given to him. He no 
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sooner trusts, than all that is involved in everlasting life hP-comcs his. This is 
Ood'A free gift to him. 2. ]\fan hn.s support in time of trouble through faith. 
Hope is closely related to faith. If you would have a stronger hope, yon must 
have a stronger fait.h. There is a work which faith performs that hope cannot 
accomplish. Hope has a limited sphere, faith has not. Faith ba..q to do with 
nil that God has said about Himself, and about His Son, and about His Spirit, 
nncl about the privileges of the redeemed, and about the clestiny of the recleemed. 
Faith is the principle whose operations rencler Gocl'e clescriptions of unseen thin"s 
real to us, so that Hie words take the place of facts. One effect of the faith ~f 
a Christian is to bring us into an entirely clifferent style of life from that in which 
those men live who walk by sight. It must be so. Note some of the points of 
difference between a believer and an unbeliever. One holds the world tight, the 
other holds it with a slack hand. One orders his life by the will of his fellow-men, 
the other by the will of God. Then ask yourselves whether you have what the 
Scriptures call "faith," the faith that saves. (Samuel Martin.) 

Ver. 5. Who enla.rgethhis desire as hell, and is as death, and cannot be eatieffed.­
M oral wrong ; some of its national phases :-Evil, like good, is one in essence. 
but it has many forms and phases. The branches that grow out of the root. 
whilst filled with the same sap, vary widely in shape and hue. I. DRUNKENNESS. 
This is one of the most loathsome, irrational, and pernicious forms which it can 
assume. Dnmkenness puts the man or the woman absolutely into the hands 
of Satan, to do whatsoever he wills. II. HAUGHTINESS. "Is a. proud man." 
Babylon became inspired with a haughty insolence. She regarded herself as 
the queen of the world, and looked down with supercilious contempt upon all 
the other nations of the earth, even upon the Hebrew people, the heavenly chosen 
race. Nebuchadnezzar expresses the spirit of the kingdom as well as his own, 
when he says, "ls not this great Babylon, that I have built for the house of the 
kingdom by the might of my power, and for the honour of my majesty ? " It is 
suggested that their love of wine had much to do in the developing of this haughty 
spirit. We read, chapter 5th, that Belshazzar at his feast drank wine with the 
thousands of his lords, his princes, his wives, his concubines. III. RAPACITY. 
Two things are suggested concerning the rapacious form it assumed in Babylon. 
I. It was restless. "Neither keepeth at home." Not content with its own 
grandeur, wealth, and luxuries, it goes from home in search of others; goes out 
into other countries to rifle and to rob. 2. It is insatiable. "Who enlargeth 
his desire as hell,"-that is, as Sheol the grave,-" and is as death, and cannot 
be satisfied." (Homilist.) 

Ver. 6. Him that ladeth himself with thick clay.-Heavy clay :-It is the 
glory of the religion of the Lord Jesus Christ when it is regarded in its moral 
aspect, that it is not the religion merely of transcendental and unpractical truths, 
but that its motives and precepts go down to the minutest details of every­
day duty. Note-1. The danger of a false start and a false aim in life. God 
has given us a complex nature, and He has given us the use of our reason and 
the other faculties, physical and mental, which He bestows upon men. And 
the great end of man is to glorify God. If a, ma.n uses his powers only to found 
a family or amass wealth, we earnestly warn that man. He has mistaken tho 
great end of his being. 2. A form in which the lading of thick clay is found is 
greed of money. Covetousness in some one or other of its forms or specious 
disguises is one of the besetting idolatries of the day. This greed of money mani­
fests itself in money-getting and in money-losing, a.nd also in money-spending. 
Comparatively few recognise the principle of stewardship to God in the expendi­
ture of their income. 3. Another form in which this heavy clay is sometimes 
found is e,nxiety. What our Lord and His apostles tell us to avoid is the carking, 
distracting care which turns a man's mind away from God, and keeps him con­
tinually on the rack, forgetting the loving Father who is willing to bo the bearer 
of all his cares. 4. Another form of this cla.y among business men is sh,irp practice. 
Sharp prnctice is in our ma.nufactories, upon the exchange, with lawyers, and not 
only among the little petty hucksters, but among tradesmen who make a much 
fairer show in our streets. 5. Another form is a worldly tone and spirit. To 
be a Christian, there is no necessity to leave your work and to lead the life of 
a recluse. Go into the world and make your money, but do not worship it. 
(Canon Miller, D.D.) Under a heap o/ clay :-The ava.ricious "accumulate 
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on thPmsdws thick clay." Ha.rclly, indeed, an l\varicious man can be found 
who is not a burden to himself, and to whom his w(•alth is not a source of trouble. 
Everyone who has accumulated much, when ho comes to old age, is afraid to 
me what he has got, being ever solioitous lest ho should lose anything; and 
t-hen, as he thinks nothing is sufficient, t-ho more he possesses the more grasping 
he becomes, and frugality is the name given to that sordid and, so to speak, that 
servile restraint u;thin which the rich confine themselves. In short, when any­
one forms a judgment of all the avaricious of this world, and is himself free from 
all avarice, having a free and unbiassed mind, he will easily apprehend what 
the prophet says here,-that all the wealth of this world is nothing else but a heap 
of clay, a.s when any one puts himself of h.is own accord under a great heap which 
he had collected together. The general truth to be drawn from the expression 
is. that all the avaricious, the more they heap together, the more they lade 
themselves, and. as it were, bury themselves under a great load. Riches acquired 
hy frauds and plunders are nothing else than a heavy and cumbrous lump of 
earth ; for God returns on the heads of those who thus seek to enrich themselves 
whatever they have plundered from others. Had they been contented with some 
moderate portion, they might have lived cheerfully and happily, as we see to be 
the case with all the godly, who, though they possess but little, are yet cheerful; 
for they live in hope, and know that their supplies are in God's hands, and expect 
everything from His blessing. (John Calvin.) Making money:-Whatever we 
do to please ourselves, and only for the sake of the pleasure, not for an ultimate 
object, is '' play," the pleasing thing, not the useful thing .... The first of all 
English games is making money. That is an all-absorbing game; and we knock 
each other down oftener in playing at that than at football or any other rougher 
sport; and it is absolutely without purpose. No one who engages heavily in 
that game ever knows why. Ask a great money-maker what he wants to do 
with his money; he never knows. He doesn't make it to do anythint with it. 
He gets it only that he may get it. "What will you make of what you have 
rrot 1" you ask. "Well, I'll get more," he says. Just as at cricket you get 
~nore runs. There's no me in the runs, but to get more of them than other people 
is the game. And there's no use in the money, but to have more of it than other 
people is the game. (John Ruskin.) 

Vers. 9-11. Woe to him that coveteth an evil covetousness to his house.­
Ooverousness and self-trust :-I. THE NATIONAL WRONGS here indicated. 1. Covet­
ing the possessions of others. "Woe to him that coveteth an evil coveteousness 
to his how;e," "An evil covetousness" ? There is a good covetousness. We 
are commanded t-0 "covet earnestly the best gifts." But to hunger for those 
things which are not our own, but the property of others, and that for our own 
gratification and aggrandisement, is that which is prohibited in the Decalogue. 
2. Trusting in false securities. So " that he may set his nest on high, that he 
may be delivered from the power of evil." The image is from an eagle (Job xxix. 37). 
The royal citadel is meant. The Chaldeans built high towers like the Babel 
founders, to be delivered from the power of evil. They sought protection, not 
in the Creator but in the creature, not in moral means but in material. Thus 
foolishly nations have always acted, and are still acting; they trust to armies 
and to navies, not to righteousness, truth, and God. A moral character built 
on justice, purity, and universal benevolence is the only right and safe defence 
of nations. 3. Sinning against the soul. "And hast sinned against thy soul," 
or against thyself. Indeed, all wrong is a sin against oneself~a sin against the 
laws of reason, conscience, and happiness. II. 'l'HE NATIONAL WOES here indicated. 
" \Voe to him that coveteth an evil covetousness to 'his house," &c. What is 
the woe connected with these evils ? It is contained in these words : " The stone 
shall cry out of the wall, and the beam out of the timber shall answer it,." Their 
guilty conscience will endow the dead materials of their own dwelling with the 
tongue to denounce in thunder their deeds of rapacity and blood. Startling 
personification this! "Note," says Matthew Henry, "those that do wrong 
to their neighbour do a much greater wrong to their own souls. But if the sinner 
plead~ Not guilty, and thinks he has managed his frauds and violence with sn 
much art and contrivance that they cannot be proved upon him, let him know 
that if there be no other witnesses againot him the stone shall cry out of the wall 
against him, and the beam out of the timber in the roof shall answer it, shall 
second it, shall witness it, that t)le money and materials wherowith he built th!l 
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house woro unjustly gotten ·(ver. 11). The Rtones and timber cry to heaven 
for vengeance, as the whole creation groans under the sin of man, and waits to 
be delivered from that bondage of corruption. (l) 'fhat mind gives to all the 
objects that once impressed it a mystic power of suggestion. Who ha1 not felt 
this ? Who does not feel it every day ? The tree, the house, the street, the 
lane, the stream, the meadow, the mountain, that once touched our conseiousncs.s, 
seldom fail to start thoughts in us whenever we are brought into contact with 
them again. It seems as if the mind gave part of itself to all the objects that 
once impressed it. Hence, when we leave a place which in person we may never 
revisit we are still tied to it by an indissoluble bond. Nay, we carry it with 
us and reproduce it in memory. (2) That mind gives to those objects tha.t im­
pressed us when in the commission of any sin a terrible power to start remorseful 
memories. No intelligent personal witness is required to prove a sinner's guilt. 
All the scenes of his conscious life vocalise his guilt. (Homilist.) Deceitful 
riches :-Usually, when a worldling is dead, we ask how rich he died. "Oh," 
say many, "he died rich; he bath left a great estate." Alas! the poor man 
has slept his sleep, lost his dream, and now he awakes he finds nothing in his 
hand. Where lies his golden heap ? Only the rust of that heap is gone to witness 
against him ; his mansion fails him ; only the unrighteousness of it follows him ; 
others have the use of it ; only the abuse of it he carries to judgment with him ; 
he bath made his friends (as we say), but he bath undone himself; so that I may 
justly write this motto upon every bag: "This is the price of blood." Shall 
I then treasure up the price of blood ? 

Ver. 10. Thou ha.et consulted shame to thy house.-Consulting shame:­
The prophet again confirms the truth, that those who count themselves happy, 
imagining that they are like God, busy themselves in vain; for God will turn 
to shame whatever they think to be their glory, derived from their riches. The 
avaricious indeed wish, as it appears from the last verse, to prepare splendour 
for their prosperity, and they think to render illustrious their race by their wealth ; 
for this is deemed to be nobility, that the richer anyone is the more he excels, 
as he thinks, in dignity, and the more is he to be esteemed by all. Since, then, 
this is the object of almost all the avaricious, the prophet here reminds them, 
that they are greatly· deceived ; for the Lord will not only frustrate their hopes. 
but will also convert their glory \nto shame. Hence he says that they consult 
shame to their family. He includes in the word " consult " all the industry, 
diligence, skill, care, and labour displayed by the avaricious. We indeed see 
how very sagacious they are; for if they smell any gain at a distance, they draw 
it to themselves, night and day they form new designs, that they may circumvent 
this person and plunder that person and accumulate into their heap whatever 
lllOllt,Y they can find, and also that thoy may join fields to fields, build great 
palaces, and secme great revenues. This is the reason why the prophet says 
that they" consult shame." What is the object of all their designs? For what 
pul'pose arc all these things? Even for this, that their posterity may be em:nent, 
that their nobility may be in the mouths of all, and spread far and ,vide. But 
tho prophet shows that they labour in vain; for God will turn to shame whatevel' 
they in their great wisdom contrived for the honour of their families. The more 
provident, then, the avaricious are, the more foolish they aro, for they consult 
nothing but disgrace to their posterity. (John Calvin.) 

Ver. 11. The stone shall cry out of the wall, and the beam out of the timber shell 
answer it.-Retribution :-The prophet in this connection is declaring that the Chai­
deans shall be punished for their cruel rapacity. Retribution is everywhere assumed 
ns a great first-truth, which nature itself constantly teaches, and to which man's 
universal conscience as constantly responds. I. THE SIN. What was the iniquity 
for which the Chaldean monarch is here so solemnly denounced ? Not tho mere 
outer act of building a great city, but in the manner and motive of his doing it. 
"He had buiH his city in blood, and established it in iniquity." There was 
sin in the motive, for the monarch only built for his selfish aggrnndisemenl. 
We perceive, then, glaring ungodliness in both manner and motive of this grPat 
work of Babylon. 11. THE PUNISHMENT. '!'he Bible docs not teitch lh11t 1m·11 
~ro punishe,I eternally for the sins committed in time. Man gol'S on sin11i11.C'. 
for ever, and t.hereforo is punished for evor. By a law of a man's 011·11 111c11I nl 
conslitution, memory and conscience are summoning from the p11st both minislry 
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aud material of a right<'ous retribution. This is retribution~e, punishment 
r<'ally more dreadful than any ma.terie,l ime,gery whereby the Bible sets it forth­
a retribution which becomes, of itself, eterne,l torment,. We do not se,y tlmt 
in this is all of retribution. (Charles Wadsworth, D.D.) The handwriting 
011 the wall :-Very startling was the vision ,vhich appeared to Belshe,zzar and 
his courtiers when their feasting and mirth were at their height. But not in 
t<'rriblc omens and supernatural visions alone do we see the Divine he,ndwriting. 
To thou_gh~fnl men on every w3:ll bf _the wayside appear mystic letters of pro­
found s1giuficance. The hand 1tsel 1s unseen behind the veil of ne,ture, but 
the words are formed clear a,nd distinct upon the stones of the wall, e,nd they 
remain as if graven with a pen of iron. Botanists e,re familiar with a peculiar 
genus of lichen called Opegrapha, from the resemble,nce which the fructifice,tion 
of all its species bears to written characters. On the surface e.re numerous 
dark intricate lines, like Are,bic, Hebrew, or Chinese letters. The likeness in 
some instances is remarkably close. Ne,ture has thus mimicked in almost every 
wood, and on almost every rock and wall, the le,test and highest result of man's 
civilisation; and in her humblest ple,nt forms has written her wonderful runes. 
It can, indeed, be said in the hlghest sense of the whole family of lichens that they 
arc God's handwriting on the wall. Lichens form the nebulre, so to speak, of the 
firmament of life. Lichens are in the ocean of air that covers the dry land what 
seaweeds are in the ocean of we,ters the.t covers the depths of the see,. They 
are as the pioneers of vegete,tion, climbing the bare crag, and penetrating into 
the lonely wilderness, and planting there the flag of life. As elements in the 
picturesque, lichens have long held a high place in the estimation of all lovers 
of nature. What would a ruin be without them ? Lichens run through the 
whole chromatic scale, and show what striking effects nature can produce by 
an harmonious combination of a few simple lines e,nd hues. Not less worthy 
of examination is the specialised organ with whlch the lichen decks itself than 
the blossom of the brightest flower. Nothing is lost in nature. God's hand­
writing on the wayside wall and the wee,ther-beaten rock writes no sentence­
•· Thou art weighed in the balances and art found wanting." (Hugh M~millan, 
D.D.) 

Ver. 12. Woe to him that buildeth a town with blood.-A curse denounced 
ogainst bloodshed :-I. THE GROUND OR 0AUSE OF THIS CUI!BE. The crying, 
crimson sin of bloodshed. In all generations it has been the care of providence, 
both by civil and religious means, to extinguish all principles of savageness in the 
minds of men, and t-0 make friendship and tenderness over men's lives a great part 
of religion. By nothlng has this been so highly endeavoured as by the rules and 
constitution of Christianity. II. THE CONDITION OF THE PERSON AGADIST WHOM 
THIS WOE OR CURSE IS DENOUNCED. He was such an one as had actually-.stab­
lished a government e,nd built a city with blood. As soon as Ce,in had murdered 
his brother he presently betook himself to the building of a city. Bloodiness 
has usually a connection with building, whlch represents the setting up of govern­
ment. Nebuchadnezzar seems to be the person here spoken of. III. THE LATITUDE 
AND EXTENT OF THIS WOE OR CURSE, AND WHAT IS COMPREHENDED IN IT. It 
includes the Iniseries of both worlds, present and future. I. It fastens a general 
hatred and detestation upon such men's persons. Cruelty alarms and calls up 
all the passions of human nature, and puts them into a posture of hostility and 
defiance. The tyrant is universally hated and scorned. 2. The torment of coh­
t inual jealousy and suspicion. 3. The shortness and certain dissolution of the 
"'Overnment that endeavours to este,blish itself with blood. 4. The sad and 
dismal end that usually attends such persons. IV. THE REASONS WHY A CURSE 
OR WOE 18 so PECULIARLY DENOUNCED AGAINST '.l'HIS SIN. I. It makes the most 
direct breach upon human society. 2. Because of the malignity of those sins ~hat 
go in conjunction with it. v. APPLY TO THE PRESENT OCCASION. All nniust 
bloodshed is twofold. Either public, and acted by or upon a community, as m a 
wa,r. Or pcrson:il, in the a,sRassination of any particular man. (R. South, 
D.fl.) 

\'er. 14. For the earth shall be filled with the knowledge of the glory 
of the Lord as the waters cover the sea.-The knowledge of God :-There shall 
be rnch a r~vehllion of God's character ancl attributes as shall win the faith and 
love awl adoration of the human family. Now, where is that rQvclation nu~Jo? 
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In nature you get only glimpses of God; it tells us something of His wisdom an<l 
His power, but it tells us nothing about His mercy and His forgiving love. Every 
word that nature utters to a sinner is a word of terror. God hSe~ so loved us that 
He has sent His "only-begotten Son," through whom we may learn to know the 
Father. This knowledge of God in Christ meets every want. It is of this know­
ledge the text speaks-an experimental knowledge of Christ which brings us to 
God, and fits us for heaven. Th.is knowledge gives us li.:e. It has a quickening 
power. The man that knows and receives Christ lives-lives a spiritual life that 
shall last for ever. This knowledge also produces love. And it produces holiness 
in the heart and life. It prepares us for heaven, which is the home of love. This 
knowledge is to be universal ! Reason teaches us to expect it. 2. The Bible 
proclaims it. 3. There are signs of the near approach of this glorious day. The 
first sign is the decay of idolatry ; the second is the decline of popery. A third 
is the increase of knowledge. A fourth is the uprising of humanity. A fifth is the 
condition of Christianity. (Charles Garrett.) God' a glory universally known:­
The prophet teaches here, that so remarkable would be God's judgment on the 
Babylonians that His name would thereby be celebrated through the whole world. 
There is in the verse an implied contrast; for God appeared not in His own glory 
when the Jews were led away into exile; the temple being demolished and the 
whole city destroyed ; and also when the whole eastern region was exposed to 
rapine and plunder. When, therefore, the Babylonians were, after the Assyrians, 
swallowing up all their neighbours, the glory of God did not then shine, nor was it 
conspicuous in the world. The Jews themselves had become mute; for their 
miseries had, as it were, stupefied them ; their mouths were at least closed, so 
that they could not from the heart bless God, while He was so severely afflicting 
them. And then, in that manifold confusion of all things the profane thought 
that all things here take place fortuitously, and that there is no Divine providence. 
God, then, was at that time hid; hence the prophet says, "Filled shall be the 
earth with the knowledge of God " ; that is, God will again become known when, 
by stretching forth His hand, He will execute vengeance on the Babylonians; then 
will the Jews, as well as other nations, acknowledge that the world is governed by 
God's providence, as it had been once created by Him. We now understand his 
meaning, and why he says that the earth would be filled with the knowledge of 
God's glory; for the glory of God previously disappeared from the world, with 
regard to the perceptions of men; but it shone forth again when God Himself had 
erected His tribunal by overthrowing Babylon, and thereby proved that there 
is no power among men which He cannot control. We have the same sentence in 
Isa. xi. 9. The prophet then speaks, indeed, of the Kingdom of Christ; for when 
Christ was openly made known to the world, the knowledge of God's glory at the 
same time filled the earth; for God then appeared in His own living image. But 
yet our prophet uses a proper lan~uage when he says that the earth shall then 
be filled with the knowledge of God s glory, when He should execute vengeance on 
the Babylonians. Hence incorrectly have some applied this to the preaching of 
the Gospel, as though Habakkuk ma.de a transition from the ruin of Babylon to the 
genera.I judgment. This is (surely) a. strained exposition. It is, indeed, a well­
known mode of speaking, and often occurs in the Psalms, that the power, grace, 
and truth of God are made known through the world, when He delivers His people 
and restrains the ungodly. The same mode the prophet now adopts ; and he 
compares his fulness of knowledge to the waters of the sea, because the sea is so 
deep that there is no measuring of the waters. So Habakkuk intimates that the 
glory of God would be so much known that it would not only fill the world, but in 
a manner overflow it; as the waters of the sea by their vast quantity cover the 
deep, so the glory of God would fill heaven and earth, so as to have no limits. If, 
at the same time, there be a wish to extend this sentence to the coming of Christ, 
I do not object; for we know that the grace of redemption flowed in a perpetual 
stream until Christ appeared in the world. But the prophet, I have no doubt, 
sets forth here the greatness of God's power in the destruction of Babylon. (John 
Calvin.) The triumph of the Gospel :-If we seek at all times to trace the provi­
dences of Goel we shall often find that He makes His throne darkness to us; and from 
the thick darkness we hear a voice saying, "What I do, thou knowest not now ; 
but thou she.It know hereafter." But in tracing the operations of the word of His 
grace, and the state of His Church, we find this clearly made known. The clcrn,tl 
lint has gone forth, "The' carth shall he filled wit.h the knowlNlgt' of the glory 
of the Loni, us the waters cover the sea." I. '1'11.E SUIIJECT·)l.\TTEl~ o~· '1'111s 
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PROPHECY. The "glory of the Lord" ha,s various meanings. A grand display 
of it was made when Most's and Aaron and tho seventy elders were called up into 
the mount. Any particular ,isible display of God's presence was His glory. But 
the term has also reference to t.J1e Gospel. There was a glory attending tho law, 
but this wa.s much more glorious. It is more glorious than the law in itq Author, 
His Person, and His work. The Gospel is peculiarly glorious above the law-I. In 
its l'xtcnt.. If we look at former times wo might perhaps think that God hacl 
sdet'tcd a few-one family-as His peculiar treasure; but now wo find this was 
only that the coming of the l\Icssiah might be more clearly marked. 2. It re­
presents the Di,ine attributes more gloriously than the law. l\Iajesty, justice, 
hatred of sin were shown. Here is the richest display both of grace and justice. 
Here God's glory is concentrated as in a focus. 3. It is more glorious as life and 
immortality are more clearly revealed .... "The knowledge," &c. This word 
has also Yarious meanings. Sometimes it means "discrimination" ; at others, 
" publication" ; and when applied by a believer, it is full assurance. The know­
ledge in the textimplics-(l) Clearness; (2) impression. All the theoretical displays 
of the Gospel are of no avail without the impression of its truth. The design of 
the Gospel is to change him who heartily believes it into its own nature. It is the 
glory of God, and it changes the soul from glory to glory, aµd makes it partaker 
of the Divine nature. 3. Performance. Believe and obey the Gospel. The sinner 
believes ; the believer works. 4. This leads us to the universal tendency of this 
knowledge. Like leaven, it will work its way. IT. WHAT IS SAID CONCERNING 
THIS GLORY. The margin of some Bibles reads, "the channels of the sea." 
1. Clearness. These channels are very deep; so is Divine science-not superficial. 
2. Experience. The waters do touch every surface of land; they wash every 
shore. The glory of God shall be felt by every people. 3. Universal. The 
channels are effectually covered ; so shall the world be filled. III. REMARKS IN 
SUI'PORT OF THE PROPHET'S DECLARATION. I. God's covenant with Abraham. 
"All the families of the earth were to be blessed in him." 2. It was renewed to 
Isaac, Jacob, &c.; but especially to Jesus Christ. 3. It was the burden of all the 
prophecies. 4. See the commission of the apostles. 5. We may refer the accom­
plishment of this to the promised agency of the Holy Ghost. 6. We argue it 
from the effects which have been produced. Application-(1) You are interested 
in this individually. (2) See what God expects from us. (J. Summerfield, A.M.) 

Vers. 18, 19. What profl.teth the graven image, that the maker thereof hath 
graven it.-Kational wrongs ending in national woes :-I. That men often OIVE TO 
THE WORKS OF THEIR OWN HANDS THE DEVOTIONS THAT DELONO TO GOD. These old 
Chaldean idolaters gave their devotions to the" graven image" and to the" molten 
image" that men had carved in wood and stone or moulded from molten metals. 
It was the works of their own hands they worshipped. Are men's sympathies in 
their strong current for God, or for something else ? Do they expend the larger 
portion of their time and the greater amount of their energies in tho service of 
the Eternal, or in the service of themselves ? II. That men often LOOK TO THE 
WORKS OF THEIR OWN HANDS FOR A BLESSING WHICH GOD ALONE Oru'f BESTOW. 
These old idolaters said to the" wood, Awake, to the dumb stone, Arise." Now, 
it is true that men do not say formal prayers to wealth, or fashion, or fame, or 
power, albeit to these they look with all their so~ls for happiness. l'lfen who 
are looking for happiness to any of these obJects aro like the dcvoteeH 
of Baal, who cried from morning to evening for help, and no help came. 
III. That in all this MEN ENTAIL ON THEMSELVES THE WOES OD' OUTRAGED REASON 
AND JUSTICE. "Woe unto him that saith to tho wood, Awake, to the dumb 
btone, Arise." 1. It is the woe of outraged reason. What help could they expoct 
of the " molten image, and a teacher of lies " ? What answer could they expect 
from the dumb "idols" that they themselves had made? How irrational all 
1 his ! Equally unreasonab]e it is for_ men to ~care~ for happiness in any of tl~o 
works of their hand~, and m any bcmg or obJect m<lependent of God. 2. It 1s 

the woe of insulted justice. What has God said? "Thou shalt have no other 
aods before l\le." All this devotion, therefore, to the works of our own hands, 
~r to any other creature, is an inf~action of m:in's cardin_al obligat!o!1. (H~milist) 
The mi1'll7Jplication of the teachiny of art in the service of religion :-There 1s 

some difference of opinion as to the exact time 11t which the \irophet Hubakkuk 
delivered his message. l3ut there is no question that ii coinci< c(l with tho period 
in which Israel came in contact with llw grea{, empires of tho E11st, und w11s allowed 
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(.o l,o humhlo<l 11n<l punished by them. One of the consequences of intercourse 
with these empires, ending in the Captivity, was to familiarise their min<ls with 
t,uildings 11nd workings of 11rt which, while they marked the absence.of a knowledge 
and worship of the true God, presented marvellous instances of the power and 
skill of m11n ! The mind of man, in his fallen state, is ever prone to forget God 
and to reject Him ; it is ever prone to corrupt the simple idea of His majesty 
and power. The idolatry of power was expressed in the architecture and image­
worship of this period. The words of the text refer to it. The dumb stone (of 
the monuments) speaks still; it speaks of abject submission to irresistible power. 
It speaks of rule and might and iron will; but there is no love, no tenderness, 
no hope in its utterances. History re-echoes the prophet's denunciation, and 
extends it to after generations, embracing the later and more engaging forms of 
iirt thus employed. The message of works of a.rt addresses itself to the carnal 
and the sensuous that is in us. It does not bring us into contact with the unseen 
and the infinite. There is a woe in it. May we not, descending the stream of 
time, go on to point out that the prophet's woe also lights upon what is called 
Christian Art-on them who, in the Cb,urch of Christ, have said unto the wood, 
Awake, and have co.lied upon the dumb stone to teach ? The woe has to.ken 
effect in bringing down e. thick pall of dark superstition and Joss of spiritual life 
wherever the practice has prevailed. It is not to the wood or to the stone that 
we are directed for our instruction in Divine things, but to the Word and to the 
testimony. And therefore it is that in the arranging of our churches and the 
adjusting of their ornaments, at the time of the Reformation, it appeared right 
to those who were charged with this work that the wood and the stone which had 
been set up to speak and to teach should be excluded from this office; that no attempt 
should be me.de, by an exhibition of the passion and death of our blessed Lord, 
to the outward eye, to move the feelings and to strengthen the faith; but rather 
that such things were to be removed as a. danger and a hindrance to acceptable 
worship. In place of ornaments and images the Reformers put the Creed, the 
Lord's Prayer, and the Ten Commandments. It cannot be denied that in our 
day there is some danger lest too much importance be e.tta.ched to external e.ppee.r­
ance, to architecture and decoration. While we do not look to the wood to speak, 
or to the dumb stone to tea.eh, we will not hesita.te to make both minister to the 
comeliness of the sanctuary. In so doing we shall not impede but assist devotion. 
Holding fast the essential truths, 11nd taught by the Word of the living God, we 
may rejoice with thanksgiving for the comeliness of the se.nctua.ries which now 
cover our l11nd in every direction, and cheerfully do our part, that the wood and 
the stone may be me.de worthily to set forth the honour of God's service, and 
furnish us fitting e.ccompe.niment for the prayer and the praise we offer in His 
name. (Archdeacon Cooper, M.A.) 

Ver. 20. But the Lord is in His holy temple. - The Lord in His holy 
tem'f!,e :-What compa.rison can be formed between an idol which is nothing, 
and the great God who ma.de heaven and earth? Wh11t stronger proof can 
be given that m11n is far gone from original righteousness, and inclined to evil 
continually, than this,-he has chosen idols, and bowed the knee before them, 
in preference to that Being who is, and was, and is to oome? Notwithst11nding, 
however, the indifference and rebellion of His creatures, their neglect and con­
tempt of His word, "The Lord is in His holy temple." The Lord, that is Jehovah, 
is self-existent. He is indebted to no other for His being, for He h11s life in Him­
self. He is accountable to no one. He is indebted to no one. In this vast 
temple of creation He dwells. Though God is everywhere present, He is present 
in some places in e. more peculiar sense. The Lord's throne is in heaven. In 
order that we may be worshippers in tha.t temple which is 11bove, it behoves us to be 
constant in our wor~hip in the Lord's temple here below. In e. peculi11r sense also the 
house of prayer is His temple. The Jewish temple was. "Keeping silence" indi­
cates e. sense of weakness and unworthiness, reverence and devout attention. 
It points also to the glory, majesty, and power of the Lord God omnipotent. 
God, indeed, permits us to speak to Him, whether with the vo;ce of confession, 
of prayer, or of thanksgiving. Notwithstanding our own unworthinoss, God does 
not reject our s11crifices. Keeping silence is indicative of fear. There is 11 fear of 
GoJ without which there can be no religion ; 11 fe11r which is the beginning of 
wisdom, and which is productive of much spiritual fruit. There is 11 fear of God 
which has respect chiefly to His power, grea.tness, or majesty. Such e. fear is 
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r<>asonable. But the fear is tempered with love, e.nd thus it grows into reverence. 
It is t.h<' fee>ling entertained toward those who are our seniors in e.ge or ste.tion, piety 
or ,irtn!'. This reverence of God is the perfection towards which we tend. Keep­
ing silence before God betokens attentfon. It implies not merely the dree.d of 
God's pow~r and majesty, but attention to His words. God speaks to man in 
nature and in providen<'e. But especially by His Word. He, in a sense, speaks 
to man by His ministers and through His sacraments. Let me urge upon you the 
solemu truth that the Lord is in His holy temple, and press upon you the sacred 
duty of drawing nigh unto Him constantly, and with reverence. If on His throne 
in the heavens He waiteth to be gracious, here in His temple He ordinarily dis­
penses His benefits. Let me impress upon you the importance of joining not only 
heartily, but with your voice also, in those parts of our service which e.re proper 
to a congregation, God waiteth to be gracious to us, and ought we not gladly 
to a,ail ourselves of every opportunity of hearing His voice and receiving His mercy? 
(Ji. J. Hastings, M.A.) God in His temple:-I. WHO IT IS TO WHOM ALL EYES 
ARE TO BE DffiECTED. The" Lord Jehovah." He is the God who seeth. "Thou, 
God, seest me." The "Lord our Righteousness." The "Lord my Be.nner." 
The "Lord my Shield." II. WHAT IS INCLUDED IN His PRESENCE. God loves 
the tent-s of Jo.cob, He loves the dwellings of Israel, but He loves His own house 
above them all, e.s the place where He me.kes His honour to be known. Infer­
ences-I. See why it is that some of you he.ve been e.ttending God's house for 
years and are none the better for it. 2. Though e. minister may leave his people, 
he does not take God awe.y from his flock. (Thomas Mortimer, B.D.) The 
presence of God in His temple :-This forms-I. THE GRAND ELEMENT OF ITS 
CONSECRATION. Consecration implies-I. That there are subordinate elements 
in the dedication, or the setting apart of it as the house of God. A Church is 
sanctified by the Word of God, prayer, and praise, independent of all other cere­
monies. 2. During the dedication we are to look and wait for demonstrations 
of the Divine presence therein. The "cloud," at the consecration of Solomon's 
temple, "filled the house of the Lord." This was a visible and special token 
of the Divine Presence suited to the auspicious event. There were five per­
manent symbols of God's presence in the temple. (1) The Shekinah. (2) The Ark 
and Mercy-seat. (3) The Urim and Thummiru. (4) Fire from heaven. (6) The 
spirit of prophecy. These were "shadows of good things to come" in the 
spiritual temple. 3. Consecration of a church to the service of God should be 
accompanied with firm resolution and vigilant watchfulness, lest any exercises 
of common or unclean character be tolerated therein. II. THE PRESENOE OF 
Goo IN H:!s TEMPLE DEMANDS THE SPffiIT OF ADORATION. A spirit manifesting 
itself in "reverence and godly fear." Our sole object in coming into the temple 
should be to worship God. When we attend to our duty in the house of the 
Lord we may reasonably expect the blessing of God to rest upon us. III. THE 
PRESENCE OF THE LORD IN HIS TEMPLE .TUSTIFIES AND ENCOURAGES THE EXERCISE 
OF EXPECTATION. Sinners may expect the blessing of regeneration e.nd con­
version. Warrants of expectation are God's express promise, the atonement, 
and recorded inatances of God's gracious dealings. IV. DY THE PRESENCE OF 
GOD IN His TEMPLE WE HAVE SWEET AND HOLY COMMUNION WITH HIM. This 
is the highest honour that can be conferred upon sinful men; it i~ an indis­
pensable qualification for the enjoyment of His presence in heaven. (William 
Roberts, D.D.) Goa'a house :-The conception is partly Christian e.nd partly 
pagan, partly true and partly false. We find it in the religio~s of ancient Greece 
and Rome. For every god there must be e. temple or shrme, where that god 
would be sure to hear the prayers of his suppliants. Even in the pm-er worship 
of Israel the same idea prevails, God making His dwelling in the tabernacle, 
and especially in the awful holy of holies. To the unspil'itual the thought woulil 
be narrow and misleading. It behoves us to take heed lest the very aids to 
worship should shut in our thought of God, and me.ke it small and moan. The 
common idea that God is to be found especially in some building sacred to Him 
is right, after all. No idea can be universal in which there is not something good. 
While God is alike everywhere, practically to us He is most present where the 
soul can most feel Him. We know the power of association. Truo, God can 
be found everywhere ; and worshipped anywhere. The place, the forms, the 
times of wors~ip are_ thi'?gs of compe.rativcly small importance. Vain are all 
efforts, and vam all gifts, 1£ we depend upon e. place to draw near to God. The 
temple is holy, not because it has been made so by the skill of man, but. because 
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the Lord is in it. No less holy should be the homo of every C'bristia.n. But 
Paul teaches that God is especially to be found in man. God in man we find 
in Christ. The real temple, where God most certainly dwell•, is man himself. 
Only as we reverence man, then, can we worship God. Because of the life :1nd 
work and. death of the Son of Man, who was also Son of God, every man is to 
know himself a son of Goel. Does not this make all life sacred? What principles 
on"ht to guide us in worship? I. That all men are brothers. z. That we come 
hitl1er seekers for truth. We are to ask, not what do others believe, what is 
it politic to believe, what did former generations believe,-but what is truth? 
What is God's revelation of Himself to-day? (Walcott Fay.) The pre-sence o/ 
God in the Churches of His saints :-The universe is the temple of Jehovah. The 
idea of the omnipresence of God iir calculated to have a. commanding influence 
over the mind, and consequently over the conduct. The feelings produced 
in a mind rightly affected by it are altogether of a religious nature. In no situa­
tion is the influence of this doctrine more felt than when the true Christian is 
engaged in the more immediate performance of religious duty. Wherever we 
are, the Lord is there. The text makes known the presence of the Lord in the 
place appointed for His worship. His presence has been peculiarly with the 
Church in all ages. The presence of God in His holy temple is felt by all true 
worshippers as the life of all the services which are performed. It is to be feared, 
however, that with all that is outwardly becoming, in many there is a total want 
of all that is inwardly required of those who would worship God. Bodily exercise 
profiteth little. 1. The Lord is in His holy temple, to receive the adoration of 
His people and hear their prayers. To worship God is the duty of every rational 
being. Z. The Lord is in His holy temple, that He may manifest Himself to 
His worshipping people in the way of gracious communication. In the per­
formance of duty there is always a feeling in itself agreeable. 3. The Lord is 
in His holy temple, for the purpose of 9ringing back wandering sinners to Him­
self. This was the ~eat purpose for which Jesus came from heaven to earth. 
Seeing that the Lord is in His holy temple, how unbecoming must everything 
like levity be in His presence I How utterly vain must hypocrisy be in the 
service of God ! Let believers study to improve the privileges of the temple 
below, that by means of them they may be fitted for the more exalted service 
of the temple above. (Archibald Jack.) The spiritual temple :-Heaven is 
not merely the seat of royal power and grandeur; it is a temple, and as such is 
the seat of exalted and sacred worship, The Redeemer appears there minister­
ing in His official character. His life there, no less than His death on earth, 
is necessary to our salvation. By the temple here is meant the Church of the 
living God. There are particular churches, there is tl1e one Church universal. 
All who rest by faith on the atonement offered on the Hill of Calvary, and who· 
exhibit by their holy life and conversation their attachment to the Saviour, arc 
members of this Church. Take a survey of this spiritual temple. I. ITs FOUNDA­
TION. It is Luilt upon the Holy Scriptures of the Old and New Testaments. 
II. 1-rs MATERIALS. Countless myriads of saints. There is a beautiful val·iety, 
though 0,t the so.me time a substantial sameness, in the precious stones of this 
gt·and superstructure. III. ITs SYMMETRY. The unity of the Church of Christ, 
when her members are lmit together in love, perfectly joined togethor in the 
same mind, and in the same judgment, o.nd keeping the unity of the spirit in 
the bond of peace. What are the heavenly graces of the Spirit of Christ but 
the exercises of the mind in 11, state of moral ordor ? IV. ITs DESrnN. " A 
habitation of God through the Spirit." V. ITS PURITY. The spirituo.l temple, 
the members of the invisible body of Christ are sanctified worshippers, reflecting 
in the transforming light of the Holy Spirit, the glory and power of the Divino 
perfections. (J. C. Edwards, .M.A.) The Lord in Ilis temple :-I. A REASON 
FOR CONSECRATION. Where God is should be holy. God gave symbols of His 
presence-the Shekinah, Mercy Seat, &c., which were shadows of that which 
was to come. Consecration is the devoting anything entirely to the service of 
God, and demands-1. Purity. There should be nothing unholy. 2. Sacredness. 
There should be nothing secular. 3. Perfectness. Nothing common so for 
as it is in the sphere of our power to exclude it. II. A REASON FOR ADORATION. 
1. The object. of going to God's house is to honour Him. Hence we shoulcl­
( l) Watch our motives; (Z) Watch our conduct; (3) Watch our thoughts. 
Z. To worship Him. 3. To carry out our profession in the sight of the world, 
nnd let others take knowledge of us that we have been with Jesus. IJI. ,\ 
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REASON FOR EXPECTATION. God is therc-1. To hear His people. 2. To bless 
His people. 3. To sanctify His people. The Dible is full of promiseR of this 
1'Tcat t.ruth and it-s reality. IV. A REASON FOR SATISFACTION. How high an 
honour to meet with God I It is a preparation and a prelude to hcavon. 
\liomihst.) God in llis temple:-This sublime declaration and solemn precept 
of th~ prophet., may be considered as relative to the proper worship of God . 
both m public and private. Indeed, these two kinds of worship o.re necessarily 
<'Onnected, one being always preparatory to the other. The knowledge of God 
must be first. obtained, before we can have any idea of the worship that will be 
accept.able to Him. But how is this knowledge of God to be obtained ? In 
,-ain do we seek for God in arguments and reasonings ; the knowledge of His 
existence and attributes, collected from the works of nature, may satisfy our 
u~derstandi~gs, but cannot comfort our hearts. His own bless~d reyelation, 
u 1thout which we could never have known where to look for Him, d1rects us 
t-0 our own hearts. There is His holy templ.i, in which He is to be spiritually 
worshipped-we must find, we must feel His presence there-till we do so, we 
cannot be said to have any true knowledge of Him. Every good and virtuous 
thought; every sensibility of meekness, humility, patience, resignation, and love; 
every little rising of conscience against the suggestions of vice ; every little 
check or reproach thou feelest for an unworthy thought, or a shameful. action, 
-all bespeak a present Deity, a God and Saviour, seeking to make Himself 
known to thee in His holy temple. It is true, the first appearances of the Divinity 
to the fallen spirit of man, are faint and shadowy, like the first feeble ray of 
morn that shoots athwart the gloom of night. But do thou observe the precept 
of the prophet in the text. Wait and watch in awful stillness; impose silence 
on the clamorous calls of every earthbom passion and appetite ; stand in meek­
ness and humility, with thine inward eye turned towards these first emanations 
of Divine light, and thou shalt soon perceive "the day dawn, and the day-star 
arise upon thy soul." By this awful silence, and waiting upon the Lord in His 
temple, we place ourselves, as it were, upon hallowed ground; and if I may 
borrow an image from ancient superstition, a magic circle of heavenly light and 
lustre is drawn round us,-nor will the dark malicious enchanter, who only 
rules in earth and hell, dare to approach its radiant limits. What does this 
awful silence mean when applied to public worship? Were we all pure spirit, 
unembarrassed with these gross vehicles of clay, there is no doubt but we might, 
even publicly, join in silent worship, and catch the fervours of devotion from 
each other, without the intervention of speech or corporeal sound. " There 
is a communion which language cannot express, a worship that wants not the 
aid of words, nor is it to be defined by a harmony of sounds, in which we approach 
the sacred Author of unutterable love." There are times when the sanctified 
soul is constrained, as it were, to offer up the silent sacrifice of the spirit, and 
when the sacrifice of words must fail. When applied to jublic worship, the 
silence here enjoined means that reverential awe and profoun submission, which, 
though due at all times and in all places, from the creature to his adorable Creator, 
seems to be more immediately so, when we assemble together in places dedi­
cated to His worship, which, according to His own declaration, He favours with 
His more immediate presence, and where " His honour more particularly dwells." 
(Jacob Duche, .M.A.) God pre.gent in His lwly temple :-1. WHAT THl!l PROPHET 
HERE INTIMATES. There are several senses in which we may understand this 
expression of the prophet, and all equally in accordance with the. Word of God. 
1. God dwelling in the temple of the universe-inhabiting all space: omnipresent. 
2. In the person of Jesus Christ, in whom dwelt "the fulness of the Godhead 
bodily." 3. In the congregation of His saints, wherever they meet together; 
but more eBpecially in those buildings set apart for His public worship. 4. Every 
true believer is himself a temple of the living God; a holy temple, filled with 
"all the fulness of God." II. PRACTICAL LESSON. "Let all the earth keep 
silence before Him." It behoves us at all times to cherish such feelings of reverence 
and submission as become the sinner in the sight of his God, and worms of the 
dust before the Creator of heaven and earth. In all circumstances of life a ready 
acquiescence and unmurmurin~ _spirit should mark. the. Chris_tian's conduct. 
Attend especially to the dispos1t10n of heart and_ mmd 1_n w~1c~ God sh<?ulrl 
be approached in His holy ordinances. Hero the Kmg of kings 1~v1tcs rebellious 
subjects to meet Him; here He is present and ready to receive _the hu~blo 
~upplii:,.nt-, and to oiler him a full and free pardon, and an rncorrupt1ble 
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and heavenly inheritance, secured through the nierit,; of His beloved Son. 
(J. L. F. Rumll, M.A.) 

Ver. 20. Let all the earth keep silence before HJm.-Keeping silence:­
Habaklrnk commends the power of God, that the Israelites might proceed 
with alacrity in their religious course, knowing it to be e. sufficient security 
to be under the protection of the only true God, e.nd the.t they might not seek 
after the superstitions of the nations, nor be carried here e.nd there, as it often 
happens, by ve.in desires. "Keep silence," then, he se.ys, "let e.ll the earth." 
He shows the.t though the Israelites might be for inferior to the Babylonians, 
and other nations, e.nd be fe.r unequal to them in strength, military a.rt, forces, 
and in short, in all things of this kind, yet they would a.lwe.ys be safe under the 
gua.rdie.ns~p of God; for the Lord we.s e.ble to control w~a.te_ver power there 
might be m the world. We now see what the prophet ha.d m view; for he does 
not here simply exhort e.11 people to worship God, but shows that, though men 
may grow me.d a.go.inst Him, He yet can easily by His hand subjugate them; for 
after e.ll the tumults me.de by kings e.nd their people, the Lord ce.n, by one breath 
of His mouth, dissipate e.11 their attempts, however furious they me.y be. This, 
then, is the silence of which the prophet now speaks. But there is another kind 
of silence, e.nd the.t is, when we willingly submit to God ; for silence in this respect 
is nothing else but submission: e.nd we submit to God, when we bring not our 
own inventions e.nd ime.gine.tions, but suffer ourselves to be taught by His Word. 
We e.lso submit to Him, when we murmur not a.go.inst His power or His judg­
ments, when we humble ourselves under His powerful he.nd, e.nd do not fiercely 
resist Him, e.s those do who indulge their own lusts. This is indeed e. voluntary 
submission: but the prophet hero shows the.t there is•power in God to le.y pro­
strate the whole world, e.nd to tread it under His feet, whenever it may please 
Him; so the.t the fe.ithful he.ve nothing to fear, for they know that their salva­
tion is secured ; for though the whole world were leagued age.inst them, it yet 
cannot resist God. (John Calvin.) The teaching of silence :-There is a.n 
eloquence the.t lives not in words. There is e.n appeal to the heart, e.y, e.nd to 
the reason too, in the le.ngue.ge of silence. The child that wakes in the night 
and listens for e. sound e.nd hears none, realises loneliness, e.nd vastness, and 
the sense of mystery, a.nd cries out for fee.r. There is e. voice in the silence of 
old associations, as we stand a.mid the relics of the pe.st. There is a silence too 
amongst men the.t speaks most, unmiste.ka.bly,-the silence of deep feeling, 
whether of sorrow, or rage, or attention, or determination, when men he.vc ceased 
(o talk, because they feel words a.re out of place, e.nd the ti_me for work he.s come. 
The silence spoken of in the text is e. silence created by e. sense of the present 
majesty of God. I. THE PRESENCE OF Goo. He has Himself declared His 
omnipresence. He condescended to dwell in the tabernacle e.nd the temple. 
In the newer dispensation there were manifest declarations the.t God is among 
His worshippers of e. truth. It is no relic of a bygone superstition to assert that 
God is in the midst of us. At the present de.y, with altered circumstances 
externe.Jly, are we to suppose the reality is changed ? Because the temple gave 
wo,y to the riverside or the ea.ta.combs, e.nd they in turn to the Be.silica, and the 
Church, a.re we to think the.t God he.s failed His people or broken His covenant ? 
Are we to imagine the.t God does not now dre.w nee.r to hee.r the prayer addressrd 
to Him, or that, while He is present everywhere else, He excludes Himself from 
those se.nctue.ries where His people specie.Hy desire His presence? We are hen, 
for e. festival of parochial choirs. But in whoso honour is the.t festival ? 0111' 
own or God's ? II. THE WORK OF MUSIC. Regard it e.s an influence. Which of 
us is altogether insensible to it ? And as a means of expression. The influence 
of music must lee.d on to something further. If we feel it in e.ny degree, we aro 
bound to make it our own, e.nd employ it till we realise something of the worth 
of music as e. means of expression. When Mendelssohn, e.s e. boy, had seen any­
thing very beautiful, if he we.a asked to describe it, he would say, " Oh, I co,n't 
S{M'e.k it, I will ple.y it to you," e.nd would then sit down and draw out of the 
instrument tones the.t expressed the deep impression which the beautiful had 
made on him. We are not all so. Still we e.11 have some such power in some 
clrgree. III. WHAT HAS THIS TO DO WITH SILENCE ? A great deal. For all 
great works great preparo,(ion is needed. For the true prepo,ration of the mnsie 
of the se.nctue.ry, silence is necessary. The music we he.ve been speaking of is 
the music of worship, e.nd the music of hoe.rt.~. Silence is the attitude of listen-
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ing and attention. What is necessary in God's house is silent revcrenco. And 
it is the condition of real work,-of most work with the hand, of all real work with 
the head. The silence of preparation is like a dam across e. stream. In the 
silence of thought, in the silence of humility, in the silence of reverence, in the 
silence of deep feelinii;s, in the silence of earnest determination, we prepare an 
offering _of pr~yer an~ praise, which. wells forth, not from the noisy utterance 
of our hps, without mflucncc and without expression, but a strong deep flood 
from the heart itself. which flows, and will flow on and on for over, which has 
God for its object, our own deepest interest for its subject, our whole life for its 
channel, and eternity for its end. (G. C. Ha1·ris.) Sentiments for a great 
cri'.si$ :-This prophetic book was written in troublous times. I. THE ATTITUDE 
OF C'.oD TOWARDS THE EARTH IN THE 0REAT 0RISIS OF ITS HISTORY. Some 
think by Jehovah's temple the prophet means the Church; others the universe; 
others heaven; others the temple at Jeruse.lem. We understand our text to 
speak of heaven as the temple of the Lord. 1. The fact the.t the Lord is in His 
temple speaks to us of the hiding of His purposes. To us, in this lower world, 
God's face is often veiled. Our vision is not keen enough to pierce the mysteries 
of that temple into which He withdraws Himself. 2. Indicates the interest 
whi~h He takes in human affairs. Though the Lord. is hidden, He is not unob­
ser-,ant. It is our consolation to know that our Heavenly Father, though.unseen, 
is all-seeing and all-pervading. And if God care for the most insignificant indi­
vidual, must He not care much more when the fate of nations hangs in the balance? 
3. Intimates His in.finite repose in spite of all external changes. No disquiet 
can be felt by the Almighty. 4. He is ready to interfere effectively at the proper 
moment. As a rule, He conceals His designs, until the time comes for e.ction. 
II. THE FITTING ATTITUDE OF MAN TOWABDS GOD IN EVENTFUL TIMES. "Let 
all the earth keep silence before Him." There should be-1. The silence of 
humiliation. 2. The silence of adoration. 3. The silence of submission. 4. The 
silence of expectation. 5. The silence of quiet resolution-the resolution to follow 
implicitly the guidance of providence, and, at whatever cost, to do our duty to 
our country, the world, and to God. The expreBsivenus of devout silence :­
Addison professes to have been wonderfully delighted with a masterpiece of 
music, when in the very tumult and ferment of their harmony all the voices and 
instruments have stopped short on a sudden, and after a little pause recovered 
themselves again as it were, and renewed the concert in all its parts. " Methought 
this short interval of silence has had more music in it than any one same spe.ce 
of time before or after it." And he goes on to cite from Homer and from Virgil 
two instances of silence, " which have something in them as sublime as e.ny of 
the speeches in their whole works." (Francis Jacox.) Silence :-What is 
silence ? You often use the word, but are you sure that you always use it cor­
rectly? or that you are able to discriminate between the literal and the meta­
phorical use of the word ? Strictly speaking, silence is the suspension of articulate 
speech, though by a metaphor we transfer the term to a cessation of any sound 
whatever. Thus, we read of the hushed silence which, in tropical countries, 
precedes the shock of the earthquake; and we have all been awed by the silence 
which fills up the intervals between the peals in the thunderstorm. But in these 
instances the word silence, which strictly means the pause of articulate speech, 
is not used in its primary and literal sense, but figuratively or metaphorically. 
The Psalmist calls the human voice " man's glory " ; and so it is, as sharing 
with the possession of reason " the glory " of distinguishin~ between n:ian him_self 
and the beasts that perish. And our Lord warns us agamst the vam and 1clle 
use of this great gift, by the solemn declaration that "by thy words thou shalt 
l.,e justified, and by thy words thou shalt be condemned " ; and again, that " for 
every idle word that men shall speak, they shall give account thereof in the day 
of judgmcnt." But if the faculty of speech be thu~ wo~derful and sacred, and 
if a responsibility thus strict a.nd awful attach to its right employment, must 
not something of the like sacrcdnes~, something of the like responsibility, belong 
also to that correlative power-the power of silence ? I. THE SILENOE OF WOR­
SHIP, OF AWE AND REVERENCE. "The Lord is in His holy temple; let all the 
earih keep silence before Him." When we c?mc ~1p to th~ house of_ prayer, to 
rneet Chrirst upon tile mcrcy-scat.-to hear 1-Irn voice speaking to us m the rend 
and spoken word,-io receive Him into our very souls in the Sacrament of His 
broken body and r;hed blood, we are bound io observe the silence of awe and 
reverence. Except when we open our lips to join in prayer or praise to God, 
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our attitude within these hallowed walls should be that of silence, of those who 
arc impressed with the sanctity of the place, e.ncl who know ancl feel that the 
Almighty Goel is indeed in their miclst. Yes; and it woulcl be well, could we 
put more of this holy silence into a.II our religious acts. Our religion shares too 
much in the faults of the age in which wo live. It is too public, too outspoken, 
conducted too much as e. business; and so the inner ancl contemplative element is 
too much lost sight of. "Commune with thine own heart, ancl in thy chamber, 
and be still" ; this is the direction of the Pee.lmist, and it is a direction to which 
we ehe.ll clo well to give heed in this busy, noisy, bustling generation. Do not 
suppose the.t it is only the clergy, or persons of retired life, or those who have 
!liven themselves up to th~ at_tainment_ of 11, higher sanctity, who must court the 
silence of prayer and meditation. It 1s even yet more necessary for you whose 
lives are spent amid the busy competition of trade, or professional enterprise, or 
manual labour,-whose thoughts from early morning till late night a.re almost 
uninterruptedly engrossed with the cares and riches e.nd business of this life,-­
it is absolutely necessary for you if, while living in the world. you would live 
with God e.nd for God, that you me.ke e. point ea.eh de.y of withdrawing yourselves, 
if it be but for e. quarter of an hour, from the outer world, e.nd retiring into your­
selves, to meditate on your own spiritua.1 state, e.nd on God's great love and 
goodness- towards you. Devotion is possible even in the busiest life. Never 
plead worldly business e.s an excuse for irreligion, or for deficient fervour in religion. 
On the contrary, worldly business will be e. great help to your religion if only 
you recollect the.t, in order to ma.Ire it such, you must ever cultivate-educate 
that inner life of the soul which ne.ture.Ily aspires after God. And how will you 
cultivate e.nd educate it? You can only do it by diligent seeking, and faithful 
use each day of a. period of silence,-silence for prayer, for penitence, for com­
munion with the Unseen and the Eternal. 11. THE SILENCE OF PREPARATION. 
Every great achievement, whether in the more.I or the intellectual world, has 
lieen in a sense like Solomon's temple,-it has risen noiselessly, silently, without 
sound of axe or hammer. Therefore is the.t great primary act in religion-the 
conviction of sin-inve.rie.bly preceded by deep and solemn silence, while the 
sinner stands before God self-e.ccused e.nd self-condemned. Therefore, also, 
is silence ever present at e.ll the more solemn passages of our life. Sorrow-real, 
genuine sorrow-is ever silent. A cry !-a tee.r !-whe.t relief would these be, 
-but they must not intrude into the so.creel ground of so1Tow,-the sorrow of 
!he just-bereaved widow or orphan. And so, too, sympathy with sorrow is ever 
silent. Idle words, or still idler tee.rs,-these are for false comforters, like those 
that troubled the patriarch Job: the true sympathy is the sympathy of a look, 
-of the presence of silence, not of uttered consolation. III. But I must no.me 
that last silence,-a silence that we must all experience, e.nd for which, by silence, 
WO must prepare now-THE SILENCE OF DEATH. Whe.t exactly the silence of 
death is, none but the dying ce.n know. When that silence comes upon us, and 
come upon us it must, with a ctrte.inty to which no other future certainty bears 
the slightest resemblance, me.y it find us experienced in silence. May we lm,c 
sought it, may we he.ve profited by it, may we he.ve practised it, while it was 
still ours to choose or to rt1fuse. Me.y we have known what it was, day by clay, 
to be many times alone with that God who must then be alone with us, to judge 
or else to se.ve. (0. H. Collier, .M.A.) The religion of silence :-We e.ll speak 
too much, e.nd make too much noise. Every one has felt irritated sometimes, 
when in thoughtful mood he could not escape from people's voices. A panorama 
of the Alps from a Swiss mountain-top may be spoiled even by the cries of 
" IVunder-achon I" No one ce.n worship rightly, no one can even hear the call 
to worship, who does not often feel the.t he must be silent. This is the religious 
aspect of the modern demand for more leisure time. And one of th~ things we 
most of all need to learn and tee.eh, is how to use the leisure that we a.re demand­
ing, so the.tour "silences may be blessed with sweet thoughts." For worship, 
there are three me.in uses of silence-I. To get rid of evil voices that speak within 
us. Passion, selfishness, self-assertion, lust, fear, are voices that cry within 
the souls of most men more the.n they know. Their cries mingle with the other 
noises of life, e.nd so escape notice. But when the soul is hushed for worship 
it can distinguish e.ny such voice, will feel its•wrongness, and be at puins to silence 
it. There ere me.ny thoughts we dare not allow when we realise omselns in 
God's holy temple. The silence which clisco,crs and banishes !hcso is a means 
of moral victory. 2. To let the "still small voices" be heard within. Often 
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busy people feel that. there are ma.ny things in their miud e.nd hee.rt which they 
ca.n only he.If express, even to themselves. Wordsworth describes these in his 
Ode on Immortality. The reason why these are so inexpressible is often ou1· 
waut of silence rather than our spiritual incapacity. There are some scientific 
instruments so fine that to do their work they must be set at night in a quiet 
country-house far from traffic. The mind and heart and conscience are such 
instruments. All that is best in us of thought and feeling exceeds speech. When we 
~ry to speak out all t~at we want ~,° say, ":'e know how true it is that "language 
1s a means of concealing thought. But m reverent silence, thought and love 
and the sense of right and wron_g, in finer she.des than language ce.n match, may 
be drawn out., and the soul attam a richer and fuller being in this temple of God 
th:i,n elsewhere. 3. To kn<;>w God. ~or there is more to be had than the quick­
ening of human nature to its fullest life. There is a Presence in the world; one 
whose thought we share, whose love we feel, and whose voice speaks in conscience. 
That which the finest spirits prize most in silence and loneliness is the real com­
panionship they reveal. We know ourselves alone, yet not alone, for the Father 
is with us. The holy temple is the place of revelation a.nd commllll,ion for its 
sileut worshippers. (John Kelman, M.A.) 

CHAPTER Ill. 

VEr<S. 1, 2. A prayer of Habakkuk the prophet upon Sbigionoth. - God 
devoufl.y nddre,ssed :-This chapter presents to us God in three aspects, as devoutly 
addressed, as poetically portrayed, and as triumphantly enjoyed. I. IT WAS 
COMPOSED FOR GENERAL USE. It is not an extemporaneous address ; it is a 
settled form of devotion. Pre-arranged forms of devotion are both scriptural 
and expedient. There is a set form given to the priests for blessing the people 
in Numbers vi. 2, 3. Psalm xcii. is called a psalm for the Sabbath, and cii. 
a prayer for the afflicted. Hezekie.h commanded the Levites to " praise the 
Lord in the words of David and of Asaph the seer," which is Psalm cvi. And 
Christ Himself gave His disciples a form of pre.yer. Whilst it is scriptural it 
is also expedient. To get a whole congregation into the channel of devotion, 
a pre-arranged form seems desirable. II. IT WAS IN PROSPECT OF A TERRIBLE 
CALAMITY. " 0 Lord, I have heard Thy speech, and was afraid." Terrible 
was the calamity now looming on the vision of the prophet. The Chaldean army 
was approaching; the ruthless troops would soon be in his country, sack Jerusalem 
its metropolis, and bear his countrymen away into captivity. In view of this 
the prayer is addressed. "Call upon Me in the day of trouble," &c. Surely, 
if men fully realised the predicted judgments that will fall on this world, prayer 
would be the habitude of their souls. III. IT WAS FOR A REVIVAL OF DIVINE 
WORK. " Revive Thy work in the midst of the years, in the midst of the years 
make known; in wrath remember mercy." Kiel thus renders the pe.sse.ge­
" Jehovah, Thy work in the midst of Thy years call to life, in the midst of the 
years make it known." This may mean, Perfect the work of delivering Thy 
people; let not Thy promise lie as it were dead, give it new life by performing 
it. Do it now, in the midst of the years, when our calamities are at their height, 
when Thy wrath seems to be at high tide and ten-ible. Now" revive Thy work." 
Three thoughts are suggested-I. The work of human deliverance is the work 
of God. 2. This work of God may appear to decline. 3. This decline of 
God's work can only be overcome by His intervention. "Revive Thy work." 
(Homiliat.) 

Ver. 2. O Lord, revive Thy work.-Revival :-1. WHAT IS MEANT BY THE 
WORK OF THE LORD, AND ITS REVIVAL? 1. It may mean the work of creation. 
Or the preservation and government of the world. At other times it menns 
the works of Christ; or the work of tJie ministry. 2. What is meant by a revival 
of this work ? (I) A deeper work of grace in the hearts of those who are the 
children of God by faith in Jesus Christ. (2) When the number of belien•rs 
increases. \\'hen conviction seizes the hearts of sinners, and onuses them to 
become true penitents; when that conviction cntls in true conversion. II. WHAT 
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JS OOMPREHENDED IN THIS PRAYER? I. That the Lord would pour out of His 
Spirit upon His people, and accomplish in them His gracious promises. 2. That 
the Lord would have mercy upon sinners. 3. That the end may be answered 
for which Jesus Christ came into the world, the Spirit w8.8 given, and ordinances 
instituted. III. WHAT INDUCES THE SAINTS THUS TO PRAY? I. The love they 
have to the children of God. 2. The love they have to sinners. 3. The hatred 
they have to sin. 4. A desire that all those evils may be removed out of the 
world which are the consequences of sin. 5. The promises of God. IV. WHAT 
MANNER OF PERSON OUGHT HE TO BE WHO THUS PRA.YS ? In order to ensure a 
suitable correspondence between his prayer e.nd practice-I. He himself must 
abstain from every appearance of evil. 2. The person who prays for e. revival 
must use a.II the means in his power to do good. By example, reproof, speech 
in se8.Bon, &c. 3. He must cultivate e. spirit of tender affection for all his Christian 
friends, that love and unity may reign in the Church. (B. Bailey.) Revival 
of the Lord!s work :-This prophecy W8.8 :erobably written during the reign of 
the good King Josiah. who attempted a serious religious reformation. It proved 
to be only partial and temporary. It W8.8 reluctant e.nd counterfeit on the pa.rt 
of many of the people; as we.a evinced by their speedy return to idolatrous 
practices after the untimely death of the distinguished reformer. What we.s 
the "burden" the prophet se.w? It W8.8 intimated to him the.t the decree of 
God we.a unalterable, and that the day of visitation we.a e.t hand ; e.nd the very 
people a.re named who should be the instrument of God's righteous judgments 
on treacherous Judah. Tum now to the exercise in which the prophet engaged, 
in the certain anticipation of national calamity. It we.a the exercise of prayer. 
In his prayer there were three specie.I petitions. Although the condition of his 
countrymen W8.8 dangerous, and their banishment inevitable, yet so long 8.8 a 
remnant was preserved, their case was not desperate. If he could not see his 
friends reformed and regenerated in their native country, he would plead for 
their conversion in a foreign land. "0 Lord, revive Thy work in the midst of 
the years." This is an earnest supplication for the revival of God's work of grace, 
in the hearts of His people, in the time of outward distress. Do this " in the 
midst of the years," that is, during the seventy years of captivity. While these 
melancholy years pass heavily along, let the work of repentance commence ; 
let the tears of godly sorrow flow. The second petition is, " In the midst of 
the years make known." Make known Thy character, and perfection, e.nd grace, 
during the years of captivity, to those now estranged from Thee. If they were 
unmindful of Thee in the time of prosperity; in the day of adversity let them 
consider. Make Thy faithfulness known as a God still in covenant with them, 
as still willing to be reconciled to them. The third petition is, " In wrath 
remember mercy." Wrath is incurred, judgment is threatened, the sword is 
unsheathed, and vengeance must be inflicted. But see how the man of God 
perseveres in prayer. If judgment me.y not be altogether averted, it me.y be 
mitigated. We must bear the indignation of the Lord, in submitting to slavery 
in e. foreign land, and in being deprived of the soul-refreshing ordinances of religion. 
But, gracious Father, " in wrath remember mercy." It were easy to prove 
that all the petitions in this prayer were litere.lly and remarkably fulfilled. Tlmt 
there we.a e. revival of religion during the captivity, may be proved from the 
grateful e.nd devout sentiments of the captives in the announcement of their 
cnlnrgement. "When the Lord turned again the captivity," &c. We find 
a. confirmation also in the character of those who returned from Bnbylon. Goel 
had evidently granted them, in the words of Ezra, "a little reviving" ; and their 
first ea.re on their return to Palestine we.a to rebuild the temple, which was lying 
in ruins. And as e. decisive proof that the prayer of the prophet had received a 
gracious answer during the captivity, we find that the Jews were henceforwru·d 
cured of what may be called their hereditary and besetting sin-the degrading 
and God-dishonouring sin of idolatry. The second part of the prophet's prayer 
was not less clearly answered. Was not much made known to Ezekiel, by the 
spirit of prophecy, during the captivity? Was not much me.de known to Daniel'/ 
Behold then the efficacy e.nd fruit of prayer. The third pa.rt of the prayer was 
as remarkably answered as the other two parts. "In wrath remember mercy." 
In every circumstance that tended to mitigato the rigour of their bondnge, God 
was fulfilling the prayer of the prophet. Learn-I. That sin incurs the displeasure 
of God. 2. That prayer is the only way of nverting the judgments of God. 3. That 
the extension of religious knowleclgc is the only rationnl menn~ for effecting 11, 
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national reformation. 4. That while Jehovah is the Supremo Governor of the 
uni,C'rse, religion is His great work in the world. (James Glen, A.M.) On 
,·cv.:vals of ,·el,'.gion :-1. WHAT, IN A CmtrSTIAN BENSE, IS A REVIVAL Oil' RELI0ION Y 
It cannot better be described than by a representation of its origin and effect 
in the case of individuals and Christian communities. When is there a revival 
of religion in individuals ? Suppose such as need this revival to consist of two 
classes. One made up of such as have a "form of godliness." They have a 
general faith in Christianity, and educational relations with it, and they do not 
openly violate any of its nW!"al rules. Still, these persons may be examples of a 
sort of negative religion only. They may be spiritually inanimate and drowsy. 
If these men are the subjects of a. genuine religious revival, their lukewarmness 
is abandoned. Then there is in them a. consistency of character. The other 
class is formed of the notoriously abandoned and corrupt. In these, there is a 
genera.I abdication of restraint, both moral and religious. When these are the 
subjects of a revival, their moral te,ste is changed. Their hatred of sin is excited. 
Their respect for Divine ordinances is enkindled. Survey the operation of a revival 
of religion on Christian communities. Since the first age of the Gospel, Churches 
and societies have been found in the lukewarm condition of the Church in Laodicea. 
A more awful state of a Christian community is supposable, a state not merely 
of lukewarmness, but of positive corruption and wickedness. If a revival of 
religion take place, there will be an united, vigorous, persevering effort, on the 
part of the members, to display in all its excellence and worth the Christian 
character. Nor is this revival manifest in things exclusively religious. It will 
appear in their worldly and social state; in their habits of industry and sobriety, 
&c. Give the ree,sons why the cle,ss of Christians, denominated liberal, have not 
thought favourably of, nor promoted revivals. I. The means used to bring them 
about do not appear to be in accordance with the spirit and instructions of Scrip­
ture. (l) These means are heated and impassioned addresses to the feelings and 
passions, tending to produce an unnatural excitement of the imagination, and 
of the whole man, which interrupts cool reflection, and a sober and edifying 
attendance on religious duties. What an entire contrast do these means exhibit 
to those adopted by the Saviour and His apostles! (2) The persons who are 
held up to the world a.shaving experienced a revival of religion, too often display 
fruits which a.re equally at variance with the test of character established by 
Him who spake a.s never man spa.kc. Review the lessons of Jesus, enforcing 
secret devotion, guarding His disciples against ostentation and va.in boasting, 
inculcating upon them humility. We cannot persuade ourselves to believe 
that a suspension of Christian charity is evangelical proof of advancement in 
religion. (3) The reason which has equally operated With others, is a knowledge 
of the unhappy consequences which have followed. Review the state of our 
Churches and towns. Where such revivals have been brought about, there will 
be seen a multiplication of religious societies; Christians engaged in bitter 
contentions and controversies; members of families alienated from each other. 
JI. ,VlliT ARE THE MEANS BY WHICH A TRULY CHRISTIAN REVIVAL Oil' RELI0ION 
]l[A y BE BROUGHT ABOUT ? I. Every mem her of society, however ignoble and 
obscure, may have an agency in this great work. 2. Those more elevated either 
by wealth, rank, education, &c., have a still greater degree of responsibleness. 
See in this matter the importance of family religion, and the value of attendance 
on the duties of the Sabbath, habitual piety, and the solemn act of prayer. 
( W. Thayer.) Revival of the Lord's work :-The writer of this book mourned 
over the spiritual degeneracy of his times, and we,s apprehensive of the entire 
removal of the privileges which were so much despised. The "years" mentioned 
were years of spiritual declension and backsliding, and prevailing wickedness, 
a.nd consequenily years of God's righteous displeasure; and therefore he says, 
" O Lord, revive Thy work in the midst of the years." I. In what does th_is work 
conoiot ? By the " work of the Lord " we are to understand the redemption and 
recoYery of this ruined world. This is the work which the Holy Spirit., through 
the medium of His enlightening, renewing, an<l Ear1ctifying influence on the human 
heart, is ever acii,·e in promoting. Surely it is a work of the greatest interest 
and importance. This work may be said to be making progress in the world, 
when a general interest is felt in matters of religion. 2. What is tho object of the 
prayer in regard to the work of the Lord ? In the mor~l government of God, 
there exists an inseparable connection between the offenn_g of prn~er an_<l the 
obtaining of spiritual blessings. In answer to prayer wo find that m Scripture 
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God has often promioc<l lhe richest manifestations of His grace. But nowhere 
has Ho waITanted us to suppose that without prayer these blessings can be obtained. 
The object of the prophet in this prayer was that God would grant a revival to 
Lhe Jewish Church. And we have no reason to doubt that in answer to prayer, 
God will yet arise, and plead His own cause in the world, and revive His own 
work. Whatever be the relationship in which we stand to those around us, we 
have, as Christians, a message given us to all, and that is the message of God 
the Father's love, and of God the Son's death, and of God the Spirit's sanctifying 
grace, a message so plain that none can mistake it, so imperative that none with 
impunity can neglect it, and so pressing that none can delay it. (John Lindsay.) 
God's work in the midst of the years :-Time, like eternity, is full of God, and of 
the glory of His power. God's ceaseless work in nature is maintained unchanging 
"in the midst of the years." But there is a work of God to which everything 
in nature is subordinate. It is His work of grace ; His work of redemption a.nd 
recovery in this lost world ; His work of establishing His own kingdom in the 
hearts of men. In-the mind of the prophet, this work of God was identified with 
the welfare of that chosen nation, that peculiar people, which God had placed in 
covenant relation with Himself. What lessons may we gather from the prophet's 
words? In the first and second chapters of his prophecy, the prophet sees God's 
judgments coming upon Israel, then upon Israel's oppressors. We see what 
years those were of which the prophet speaks in the text. They were years of 
declension and prevailing wickedness, and years of God's displeasure. The 
prophet's first and foremost thought is that of the paramount importance of 
God's spiritual and saving work. Then he knows-the spirit of faith assures 
him-that God's great work will live, and will outlive every catastrophe. He 
not only prays that God will make His work to live, but that He will make it 
known. Learn-I. The prayer for the revival, or the keeping alive of God's 
work, is the spontaneous utterance of a heart touched by God's Spirit. 2. God's 
work is often going on in the world "when it is not seen or made known, when 
even His own people are not permitted to discern its progress. 3. Sometimes it 
is necessary for God to carry on His work by dispensations of wrath. 4. Blessed 
are the years in which God makes known His work as a work of power and mercy. 
(Leonard Bacon, D.D.) Revival in the midst of the years :-The utterance 
of God made the prophet afraid. The period of chastening must be fulfilled. 
But one thought fills the prophet's mind: during this period of suffering the 
work of God might be revived. God in His wrath remembers mercy most when 
He does not st-ay His chastening, but deepens penitence, stirs up prayer, creates 
heart-searching, and earnest endeavours after a new life. I. THE FIRST PART 
OF THE PRAYER IS THAT Gon WOULD REVIVE His WORK. We believe in e. God 
who works, now and alwe.ys, both in tho nature.I and in the spiritue.l. God not 
merely wills, He works. Work occupies e. foremost pl11ce in the Divine arrange­
ment. God's works on matter illustrate e.nd exple.in His working on mind. There 
is one fee.ture common to both the natural and the spirituo.l sphere, the require­
ment of human co-operation. God waits on man's working. On account of 
the sin and sloth and heedlessness of man, God's work declines, and God seems 
to withdraw. It is hero that a place for revival is found. And explanation 
of it includes both the Divine sphere and the human. God's working in nature 
goes on in cycles. So doe~ man's working all through. Uniformity of action 
would not be adapted to man. The fluctuation which covers the regions of politics, 
literature, science, and art, extends also to religion. Religious earnestness is 
under the same law. An enthusiasm is awakened at times for the supreme object 
of religion which it is not in human nature to sustain. The departure of such 
a period may be either the deepening and broadening of the channels of life, 
or it may .be a period of stagnation. This is true of the individual, as well as of 
society at large. Revival is a fervour or intensity resolved on the highest nims, 
n deeper Ronse of the meaning of life, a determination to subordinnlo all to God. 
The fact that such times in a community are often charnctcrise,l by cxeitement, 
11nd by a kind of contngion in which religion seems to be less a matter of individual 
conviction than a diffused in{]uence is, again, only in nccordance with the laws 
of human nature. Why should the spread of religious conviction not be aided 
by tho conta11ion of feeling ? J\Iay not genuine, and deep fr•ding be nronscd in 
this way? Why may not the surging of a vague enthusiasm through t.lw lwarts 
of men work great things in religion as in other mntters ? If roligion is n gcnuirwly 
human thing; if it is in.the true sense the most hnmnn of all, must it not partako 
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of the usual characteristics of human feeling ? What a forco t-here ia in the 
expres.sion of the t.ext, Make Thy work t-0 live : put life into Thy work. How 
often the work seems t-0 have everything but life. Life comes, 11nd all is changed. 
God's working is the hope of the natural world, and equally of the spiritual. Wo 
wait for God. And our waiting utters itself. It is an eager, earnest feeling 
that pours itself out in supplication. It is in this way that our energy most 
folly unites itself with the Divine. II. TrrE PRAYER IS ALSO THAT GoD WOULD 
" MAKE KNOWN." That is, reveal Himself and Divine truth. The prayer is, 
that God would not only work but reveal; that God would show men the reality. 
Clouds lie between them and the spiritual and eternal. It is well that these 
two things are joined together, reviving of God's work, and making known. 
lll. ,VHAT WEIGHT IS GIVEN TO THE PRAYER BY THE ADDITION, "IN THE MIDST 
OF THE YEARS " ? There is an argument, or plea, in the thought, that many 
years are gone beyond recall, and that so many years fewer are to come. The 
irrevocable past, as it rises before us, brings bitter regrets. How different those 
years might have been ! The words seem suggestive of the confusion and dark­
ness of time. And the fleetingness and evanescence of the years rise before us 
in contrast to the immutable and eternal of the Divine life. (J. Leckie, D.D.) 
The nuessity of a great spiritual coonge throughout the world :-I. As TO THE STATE 
OF THE PROFESSING CmraCH OF CHRIST. 1. Note the ignorance of the Church. 
2. The divisions of the Church. 3. The worldly conformity of the Church. 4. The 
want of activity in the Church. 6. The deadness of prayer in the Church. II. As 
TO THE STATE OF THE UNCONVERTED AND UNGODLY WORLD. 1. In relation to 
civil governments, and to publicly recognised social institutions and authorities. 
Refer to despotism, corruption, war, &c. 2. In direct relation to religion. 
Nominal Christians. Note the positive crimes by which the cmmtry is stained; 
Sabbath-breaking, profane-swearing, fraud, drinking, &c. III. CERTAIN SYSTEMS 
WHICH MUST BE SWEPT AWAY. Such as popery, Judaism, infidelity, Moham­
medan.ism, heathenism. Surely we may well pray, " 0 Loi'd, revive Thy work 
in the mid.st of the years." (James Parsons.) Means of prom-0ting the revival 
of rdigion :-1. Docs the man of sincere goodness observe vice prevalent, and 
spreading its unhappy influence through all ranks and degrees of the community ? 
This is a powerful inducement to desire and to work for its reformation. 2. The 
decay of religion is not more owing to open wickedness than to inconsiderate 
negligence. A good man, who has the happiness of the species at heart, will 
offer up his most fervent petitions to the Father of Lights, that He would be 
pleased to spread abroad in the breasts of the people a spirit of prayer and reforma­
tion. (Jame,s Rudge, D.D.) The revival of the Lord}s work :-1. The prayer 
of the text rises to heaven in the time of affliction. 2. The prayer of the prophet 
is founded upon need. 3. Observe whose work it is that is implored to be revived 
-it is the work of God. And He alone can accomplish it. 4. Consider the use 
of certain means for the spread and establishment of the Divine work. He has 
commanded us to call upon His name, to trust in Him, to seek Him, to repent 
of our misdoings, to do battle against evil wherever found, and to assemble 
ourselves together for Divine worship. (W. Horwood.) Nature and origin of 
revivals :-I. THE STATE CALLING FOR A REVIVAL. A revival is a return to life 
and vigour from a state of languor and decay. The ~urch of . Christ needs 
revival. It is not in a lively state as to deep and practical godlmess. There 
are comparatively few flourishing Churches. There is much disunion. There 
is a low standard of devotedness to Christ. This state of things calls for a revival 
in the Church generally. As individuals is our condition satisfactory ? Is 
there not a state of worldliness, lukewarmness, and formality ? The apostle 
speaks of many in his day as having " t.he form of godliness, but denying the 
power thereof." This surely is a state calling for a revival. II. THE NATURE 
OF THE REVIVAL OF Gon's WORK. What is God's work in the heart of man? 
It is very different from J?an's work. It is !flar~ed by a new birth. I~ is marked 
by Christian graces. It 1s marked b}'. walkmg _m all goo_d works. It 1s t~e work 
of grace in the heart of man. What 1s the revival of this work ? I. An mcrease 
of zeal on the part of God's people. 2. An aw11kening among careless sinners. 
III. THE ONLY SOURCE FROM WHIOH IT CAN FLOW. "0 Lord, revive Thy work." 
The Holy Spirit is the great ~ourcc of the revival of the wo_r~ of grace in the he~rt 
of man. If vou desire revivals, the means must be d1hgcntly nsed-readmg 
God's ,Vorel, 'prayer in Recret, social prayer, public worship, self-cxamin11tion; 
but if you stop at the means you deceive yourselves; this is the prnper posture 
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for the Christian, "My soul, wait thou only upon God, for my expectation is 
from Him." IV. THE TIME IN WHICH IT SHOULD BE SOU0HT. "In the midst 
of the years." Bef~re the day of sickness comes. Before the day of old age 
comes. Before.the Judgments of God come on the world. Before the Saviour 
appears Before the final sentence is pronounced. Seek a revival, while the 
day of grace continues; while God's ministers invite you. While opportunity 
is afforded. Then-I. Search into the state of your own hearts. 2. Seek revival 
from God by prayer in private. Devote yourselves afresh unto God. 
( E. Bickersteth, A.M.) God' a work revived :-1. THE WORK ITSELF. The salvation 
of the sinner is the peculiar work of Jehovah. It implies the exercise of infinite 
mercy. It requires Divine care. II. WHY MAY IT VERY PROPERLY BE CALLED 
GoD's WORK? Because it glorifies God. III. WHEN MAY GoD BE SAID TO REVIVE 

,Hrs PEOPLE? When His people are preserved alive. When His people grow in 
grace.· When His people are led to surmount trouble, affliction, and sorrow. 
When the backslider is restored. (Hugh Allen, M.A.) Lent, a season of revii-al 
to the soul :-The Christian life has its ebb and flow, like the currents of the ocean, 
and no one need hope to preserve the same uniform frames and feelings at every 
step of his earthly probation. If we are ever enabled to do right, it is because 
the good Lord has helped us. There is a revival which we all need ; such a revi ,al 
as shall lead us to forsake our sins, and crucify our corrupt affections and lusts ; 
such e. revival as shall render us more devout and devoted to God's service. I 
mean nothing akin to the unwholesome modern system of revivals. The 
Church has a revival system of her own, which has been practised with most 
abundant success from the earliest days of Christianity until now. Her revival 
season begins with the four weeks of Advent, when she calls men to repentance anrl 
amendment, that they may make themselves ready to welcome the Saviour afresh 
on the return of His birthday. Another revival season is the forty days of Lent; 
when the motive appealed to is the love of God, manifested in the gift of His only 
Son. Throughout the whole sacred season, His life, His teaching, His miracles 
are kept constantly before us, deepened in its penetrating power by fa.stings and 
prayer. (John N. Norton.) Revivol,s :-1. THE CHIEF NEED OF THE WORLD 
TO-DAY IS A GENERAL REVIVAL OF THE CHRISTIAN RELIGION. The preconceptions 
of most of us are not favourable to revivals. Theories, however, cannot stand 
for a moment against stubborn facts. There is one fact which renders a revival 
necessary for e. vast number of people. All scientists recognise that retrogression 
is as much a fact of nature as is evolution or progress. History is full of illustra­
tions of the decay of races and the decline of nations. Only one remedy is open 
to us, when the decay concerns our religious life. It is a revival-the regaining, 
by a supreme moral effort, of the spiritual heights which have been lost. 
II. REVIVALS ARE NORMAL. We are inclined to think that with the world and the 
Church in an ideal state, a movement closely corresponding to revivals would 
still take place. Life moves in periods or cycles. III. BoTH THE msTORY OF 
THE CHURCH AND THE BIBLE CONFIRM THIS VIEW Oil' CHRISTIAN PROGRESS. The 
Church has always made her great conquests under revival influences. Revival of 
religion was inaugurated by the Wesleys and Whitefield. Puritanism was a great 
religious revival. The Reformation began as a revival of religion. The Christian 
Church was born in a revival which swept three thousand souls into the kingdom 
on the day of Pentecost. IV. How MAY WE PROMOTE A REVIVAL T I. By earnest 
prayer. 2. By determined, personal effort. (J. W. Bashford.) Lessons of the 
Reformation :-I. The Reformation was providential. It was the handwriting of 
God visible to men. 2. It was a reforme.tion of the Church. It was a conten­
tion raised within, about, and by the Church. 3. It was a reformation of doctrine. 
It began on a point of doctrine. Its weapons were 11.rgument 11.nd learning. 4. It 
was a reformation of public worship. Here, most especially, it came in touch with 
the people. 5. It was a reformation of personal piety. If it had not led to this, 
all else would have been of little moment. But this it did. Upon us it devolves 
not to be heedless of the lessons of the Reformation, but to profit by them, and 
transmit them to others. (J. B. Remensnydcr, D.D.) Rdigious revival3 :-
1 GENUINE RELIGION IS THE WORK OF GOD IN THE SOUL. "'l'hy work." What 
iij genuine religion ? Not theology, not ceremony, but simply this, supreme love 
to God. The production of this in the soul is the work of God. Ho produces it, 
it is true, by means; nevertheless, no one else can or does produce it but Himself. 
~I. Tms WORK OF GoD IN THE SOUL IS LIADLE TO DECAY. There are many things 
111 and outside of m11n that tend to impair, wrnkrn, cmd destroy this supreme 
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Ion,. Carnal impulses, impure associations, social influences, engrossing worldly 
cares, these arc all detrimental. They are to it like a blighting atmosvhere to 
veg<'tation. JII. Tms DECAY SHOULD BE OVERCOME BY A REVIVAL. ' Revivo 
Thv work." Rc,·ive this snpreme love-quicken, energise it-, gwe it more force 
and influence in tho mu!! This is the true revival. (Hoinilist.) The revival 
of God's ,rork implored :-I. So~CE PARTCCULARS RESPECTING THIS WORK, 1. The 
work itself; or what is meant by the work here spoken of? It is certainly 
the work of Di\·ine grace in the souls of mankind. 2. Why it may be called God's 
work. Because no one but God can effect it. 3. When God may be said to revive 
it. God revives His work when souls are raised from the death of sin to the life 
of righteousness; and when they grow in grace. II. How WE MAY AND SHOULD 
CONTRIBUTE TOWARDS ITS REVIVAL. 1. We should labour for it. 2. We should 
live for it. 3. We should pray for it. III. WHY WE SHOULD THUS INTEREST OUR~ 
SELVES IN ITS REVIVAL. 1. We are excited to this by piety. 2. We are urged to 
this by philanthropy, or love to mankind. 3. We are obligated to this by prudence. 
4. We are animated to this by a well-supported hope. Applications-(!) The 
state of God's work among us should excito correspondent affections in us. 
(2) We should consider and deplore our deficiencies. (3) We should improve 
our convictions by renewed application to God; for pardoning mercy, and 
gracious help. (Sketche.s of Four Hundred Sermons.) Revivalism:-Following 
closely upon Jeremiah, Habakkuk was face to face with the woes which were 
hastening for the dissolution of the kingdom of Judah. He, more than any other 
of the prophets, represents the perplexities, not of the nation, but of the individual 
soul, the peculiar trial which tormented so many exalted spirits of his day. He 
saw with grief the increasing contrast of sin and prosperity, innocence and 
suffering-this was his burden. It is essentially personal: he takes it all upon 
hiru$elf. Our text is always a good, a wise, a necessary prayer. The work of the 
Lord is never so forward that we need not pray for its further advance. But 
what is to be said about the movement known as "Revivalism" 7 It begins with, 
and proceeds upon the assumption that man can only be reconciled to God in 
one particular way. It recognises but one type of religion, and that the most 
delusive one. It repudiates the idea that God is ever pleased with a dutiful, 
earnest, moral life. It regards as positively dangerous e. mere intellectual grasp 
of the Christian faith. Revivalism tells you that, unless at a certain time, and 
at a certain place, e.nd under conditions that you can recall and define, you have 
undergone an emotional process which has changed the whole drift of your life, 
and given you an assurance of nearness to God hitherto unfelt, you are not a 
Christian at all. Revivalism confronts you like a spiritual footpad, and holds to 
your head the pistol of modem pharisaisru : " Are you a Christian 7 Is your 
soul saved ? Have you found the Lord ? " The answer involves e.n awful 
alternative. You must either surrender the liberty wherewith Christ hath mado 
you free to the monstrous claims of this pretentious crusade, or consent to be 
branded BB an outcast from the flock of the Good Shepherd. This barrier of 
separation between converted and unconverted has no sanction to which any 
follower of Jesus Christ is called upon to submit. We must not, however, cease 
to pray, "0 Lord,_ revive T~y W?rk." Revi~e it, 0 Lor~, in politics, in public 
life, in commerce, m trade, m toil of every kind, Bo that m all places and at all 
times men shall realise Thy presence. (R. H. Haddew, B.A.) The law of 
revivals :-Are revivals of religion under law, or the result of any previously 
opera.ting and well-defined cause ? By the revival of rdigion we mean a quickened 
state of religious activity and prayer, resulting in the conversion of sinners, the 
increased efficiency of the Church, and all the effect of the Divine Spirit in con­
junction with the appointed meanR of grnce. Our position is, that it is o, 
rule of God's economy to bestow His grace or Spirit upon the employment of 
means, just in proportion as those means are adapted to ~ho result. Observe 
that the results are predicated, not of the means as a power m themselves, but of 
the Spirit's conformity to this law of operation. 1. In favour of our position 
our first argument is from analogy. There is such a law of adaptation in all the 
world of nature-an established and reliable connection between means and end, 
and results correspond with the nature-the perfection or imperfection of the 
antecedent cause. This law is observable in all the world of industry, science, 
and art. It is fair to infer that the eo,me law is observed in the spiritual world, 
and that the results-the quickened graces, the conversions, the ingatherings to 
the Church-will be in proportion to the wise, diligent, and prayerful use of the 
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means of grace. 2. The second argument is derived from the facts of Christian 
experience. The early apostles and Christians were successful, in a very remark­
able degree, in producing moral changes, in the conviction and conversion of 
sinner~. Everything objective and visible seemed to forbid success. But they 
were filled with the Spirit. They went forth to their work with an ardour 
unparalleled. They preached to save, they were wise to win souls. We can 
trace the connection between appropriate means and the sublimest results. This 
principle of wise adjustment of means to ends is universally acknowledged. 3. This 
Jaw must be acknowledged as true, else there is no ground of confidence in the 
nse of Gospel means. Learn-I. As Christian workers, to graduate our success. 
As a general rule it will be in proportion to the aptness, skill, persistency, and 
prayerfulness of our labours. 2. The responsibility and guilt of those Churches 
who reap no fruit of their labour. There must be responsibility and guilt some­
where. (8. D. Burchard, D.D.) Spiritual revival :-The "work of the Lord" 
means the salvation of immortal souls, and the extension of our Redeemer's 
kingdom. I. THE PROSPERITY OF GOD'S WORK IS THE CHIEF BUSINESS Oli' GoD's 
PEOPLE. The prophet sees into the future, and instead of being overwhelmed 
by coming calamities, he realises how immeasurably greater is the welfare of the 
soul than the welfare of the body, and his earnest, heart-prompted entreaty is, 
" O Lord, revive Thy work in the midst of the years " II. THE WORK OF GoD rn 
THE SOUL MAY so DECLINE AS TO STAND rn NEED OF REVIVAL. Does our spiritual 
life still retain all the freshness and charm of its birth ? Is it, as it ought to be, 
more real, more intense, more earnest, more fully developed by the lapse of time ? 
III. ALTHOUGH THE WORK OF GOD WITHIN US MAY DECLINE, YET THERE IS A POWER 
THAT CAN REVIVE IT. God can make the dry bones to live, and God can breathe 
a new life even into the soul that seems to be dead, so deathlike is its sleep. Why 
does God every year perform the miracles of the spring-time? That we may 
have perpetually before our eyes illustrations of His reviving power. Then are 
you not anxious that a mighty revival of this spiritual life should be experienced 
in your own souls, and in the souls of those who are dear to you? If you are, 
pray for it. (John F. Hayne,s, LL.D.) Revivals :-Literally, to revive is to 
live again. It supposes life possessed, life departed, life restored. Sometimes it 
means to infuse fresh vigour, increased animation, where life is weak and droop­
ing, though not extinct. When Habakkuk says, " 0 Lord, revive Thy work," he 
does not imply that God's work had died out, only that it was in a low and declin­
ing state. Meroy he implores-pardoning, restoring, reviving mercy. This is 
the object we seek when we ask God to revive His work in us and amongst m. A 
revival of religion supposes it to exist, but to be in a low and declining state. 
Let every Church be watchful, and strengthen the things that remain. The 
Divine favour will be restored, and the Church will be revived. Such a Church 
God will own and bless. What is necessary to a revival? 1. To recognise the 
fact that a revival is needed. Well satisfied with our present need, we neither 
desire nor seek anything better. 2. We must know and feel that guilt is incurred 
by our lukewarmness and worldly-mindedness. Are we in a declining stote ? 
Then it is not simply Olll" misfortune, but our sin, for which God will call us to 
account. We must see, too, the individual and personal character of our responsi­
bility and guilt. 3. If 0, better state of things is to be brought about, we must 
sincerely ano. heartily repent of our sins, confess and forsake them all, and look to 
Him who has graciously promised, "I will heal their backslidings." The invitations 
and promises of our God are all based on this principle, "Draw nigh unto God, 
and He will draw nigh unto you." This humility, this repentance, this brokenness 
of heart generally precedes a revival of religion in our .Churches. 4. There must 
be faith in God, in Christ, in His Holy Word. Faith in God's character, His per­
fections, His excellences. Faith in the promises of God. 6. Faith must leo.d to 
prayer. Each must pray, all must pray; only ask in faith, nothing doubting. 
If there be an increase of real prosperity in the Church, there must be an increase 
of believing prayer. When once Christian Churches and Christian ministers shall 
thus wrestle with God in prayer, depend upon it, God iR on His way, and soon 
shall they behold tho wonderful workings of His power. (Thoughts far Week 
!iJvening Service,s.) Revival :-The symptoms and evidences of spu·itual lifo 
m possession and active operation, on the po.rt of tho Church collecti vcly and 
of the individual bdiever, are many, and are such as may be easily recognisccl. 
I. A DEEP SENSE OF THE NEED OF REVIVAL. It is in this as in regard to personal 
spiritual concerns. Thero must be felt need before there can bo fl'rvent prayer. 
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Let us now consider more particularly what is really needed at the present time, 
or in what respects revival may be said to be needed. I. Wo require o. revival 
of personal religion. The influei1ce and power of porsono.l religion and of well­
foundod, deeply rooted convictions of tho efficacy and power of the Word of 
God, and of the Gospel of His Son in the hand of the Holy Spirit, cannot be over­
estimated. 2. We require a revival of family religion. Let there but be a revival 
of person~! holiness vouchsafed throughout the land, and religion in a more open 
and public form would be sure to follow. 3. We require a revival of national 
religion. II. AN ACKNOWLEDOMENT OF Goo AS THE AUTHOR OF THIS l\lUCH 
NEEDED REVIVAL. The prophet calls it His work. Yes, the revival of the work 
of grace in the individual soul, of spiritual vitality in the Church, and of real and 
lively regard for the glory of God and the supreme authorit.,Y of His law, in the 
supreme and subordinate legislative assemblies of the nat10n, is the work of 
God. Hence God alone can revive it. III. THE NECESSITY OF PRAYER 
TO PRODUCE THE REVIVAL OF Goo's WORK. As well as Zerubba.bel, the 
prophet Habakkuk knew that this great work was not to be accomplished 
by might or by power, but by the Spirit of the Lord; but clearly as he 
underst-0od this, no less strongly did he feel his obligation to pray for it. 
(A. Stirling.) How can a Church be brought into a revival condition !'-This 
is a. very important question; for the conversions in any Church will gener­
ally be in proportion to the average spiritual life of the Church. This is the law. 
Of course, there are exceptions. Men fish through the ice in midwinter and 
catch a large supply; and so it is possible for a pastor to dip right through the 
crust of worldliness and formality, with which the Church is covered, and bring 
out converts by the score. But a fisher of men that can do this must be endowed 
with a powerful personality and an uncommon zeal. But ta.king it for granted, 
then, that the first thing is to bring the Church into a revived condition, how 
shall we proceed? Now, we remember that in physics it is said, that, in thawing 
a cake of ice, all the heat which you pour in below the melting point becomes 
la.tent and disappears, but that having raised the whole temperature up to the 
melting point, it takes but little heat to keep it thawing. It is exactly so with 
a Church. There is what may be called the zealothemial point in the spiritual 
thermometer. When the temperature of the body is below that point, you may 
pour in sermons and prayers and pleadings, and a.II will soon be absorbed and 
Jost. But once bring the condition above that point, and a little effort will keep 
converts coming constantly. (A. J. Gordon, D.D.) Stimulants not required 
for a revival :-Use nourishments instead of stimulants in your efforts to bring 
up the spiritual tone of the Church. By stimulants, we mean frantic appeals, 
severe denunciations, stinging rebuke. These rouse for the Sabbath on which 
they a.re employed, but their effect is exhausted before the week is over, and the 
application must be repeated next Sunday, and so on, week after week. By 
nourishment, we mean the Scriptures unfolded, expounded, and steadily applied. 
"The words that I s;:ieak unto you, they a.re spirit, and they a.re life." (Ibid.) 
Revivala commence with the few :-Begin with a part of the Church instead of 
attempting to move the whole mass together. Those of us who were country 
boys know how impossible it is to make a fire out of green logs a.lone ; but if we 
can get some dry sticks kindled a.round and underneath these green logs, we can 
make a very hot fire with them. Don't begin your revival by trying to rouse the 
whole unseasoned mass of Church members, but begin with a few of the most 
spiritual, and from these work out towards the others. Lyman Beecher said. in 
answer to the question, How can we promote a revival in the Church ?-" First 
get revived yourself, then get 8ome brother Church member revived, and the 
work has begun." That is practical wisdom. (Ibid.) In wrath remember 
mercy.-The limitationa of Divine wrath :-What the prophet now subjoins is 
intended to anticipate an objection; for this thought might have occurred 
to the faithful-" there is no ground for us to hope pardon from God, whom we 
have so grievously provoked, nor is there any reason for us to rely any more on 
the covenant which we have so perfidiously violated." The prophet meets this 
objection, and he flees to the gracious favour of God, however much he perceived 
that the people would have to suffer the just punishment of their sins, such as they 
deserved. He then confesses that God was justly angry with His people, and 
yet that the hope of salvation was_ not on that ac_count ~losed up, for the Lor? 
bad promised to be propitious. Smee God then 1s not mcxorable towards His 
vcople,-nay, while He chastises them He ceases not to be a Fn1her,-hencc, the 
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prophot connects here the mercy of God with His wrath. The word " wrath " 
is not to be to.ken according to its strict sem1e, when tho faithful or the elect are 
spoken of; for God does not chastise them because He hates them; nay, on the 
contrary, He thereby manifests the care He has for their salvation. Hence the 
scourges by which God chastises His children o.ro testimonies of His love. But 
the Scripture represents the judgment with which God visits His people as wrath, 
not towards their persons, but towards their sins. Though then God shows love 
to His chosen, yet He testifies when He punishes their sins that iniquity is hated 
by Him. When God then comes forth e.s it were e.s e. judge, and show~ that sins 
displease Him, He is so.id to be angry with the faithful; and there is also in this 
a reference to the perceptions of men ; for we cannot, when God chastises us, do 
otherwise than feel the accusations of our own conscience. Hence then is this 
hatred; for when our conscience condemns us, we must necessarily acknowledge 
God to be angry with us, that is with respect to us. When therefore we provoke 
God's wrath by our sins, we feel Him to be angry with us ; but yet the/rophet 
connects together things that seem wholly contrary - even that Go would 
" remember mercy in wrath " ; that is, that He would show Himself displeased 
with them in such e. we.v as to a.fiord to the faithful e.t the same time some taste of 
His favour and mercy by finding Him to be propitious to them. Whenever, then, 
the judgment of the flesh would lead us to despair, let us ever set up against it 
this truth-that God is in such a we.y angry that He never forgets His mercy­
that is, in His dealings with His elect. (John Calvin.) Habakkuk's prayer:­
Wrath and mercy e.ra here put in juxtaposition the one. to the other. The wTath 
spoken of is the wrath of a holy, omnipotent God. Who can dare to meet that 
wrath ? li we wan~ to know the extent, the fury, the power of that wrath, 
wo have only to look to the Saviour, the very Son of the very eternal God, the 
Father's co-equal, co-eternal Son, when He stands as the substitute of His people, 
as the representative of His Church, the sword of God's wrath falls upon Him. 
This wrath will come upon a guilty and sinful world in the last days. It will 
come as the messenger of God to purge His Church from its alloy, and its imperfec­
tions, and its impurities, and the fire shall burn them up. But in the text there 
is a word of mercy for God's Church. Say ye to the righteous that it shall be well 
with him. Whatever judgments me.y come upon us, nothing can come beyond 
what we deserve. What then have we to do ? To pray for mercy. Nothing 
can be done without mercy. (T. Mortimer, A.M.) 

Vers. 3-15. God ea.me from Teman.-God poetically portrayed and practirally 
remembered :-The Bible contains many grand songs and odes. But this 
song of Habakkuk stands in peerless splendour amongst them a.II. I. POETI­
CALLY PORTRAYED. God is here presented, not as the Absolute One, whom "no 
eye hath seen or can see," nor as He appears to philosophical or logical minds, 
but e.s He appears to e. lofty imagination Divinely inspired. To the prophet's 
imagination He appears as coming from Teman and Mount Paran, which refers 
to the visible display of His glory when He gave the le.w upon Mount Sinai amidst 
thunders and lightnings e.nd earthquakes. Then indeed His glory covered the 
heavens. But whilst we take this as a poetic representation, we must not foil 
to not.ice some of the grand truths which it contains. l. That God's glory tran­
scends all revelations. Tho brightness of the Shekine.h, in which Ho appeared 
on Sinai and elsewhere to the Jews, howover effulgent, we.s but a mero scintillation 
of the infinite splendour of His being, the mere "hiding of His power." All 
His glory as seen in nature, both in the material and the spiritual universe, is 
but as ono ray to the eternal sun. 2. That God's power over tho material univcrso 
is absoluto. He makes the mountains tremble, and the seas divide, and the 
orbs of heaven stand still. 3. That God's interest in good men is profound and 
pre.ctical. All His operations, e.s here poetically described, o.ro on behalf of His 
chosen people. II. PRACTICALLY REMEMDERED. Why did the prophet recall 
all these Divine manifestations to the Hebrew people in past times ? Undoubtedly 
~o encourage in himself and in his countrymen unbounded confidence in Him, 
111 the critical and dangerous period in which they wero placed. The Challlean 
hosts wero threatening their ruin. Under these perilous circumstances he turns 
to God, he ca,ls to mind and portrays in vivid poetry wlrnt He had been to His 
people in ancient times. I. He recalls the fact that Go,l had delivered His pcopl<l 
111 nncicnt times from perils as grciit as those to which they wcn' now exposed. 
l1rom tho Egyptians, the Canaanitcs, tho Philistines, &c. 2. That Uod had dono 

VOL. 11.-6 



.'iO THE BlJJLIGAL ILLUS1'RA1'0R . [CIIAP. rrr. 

~,his by stupendous mani~csta~ions of His power. Manifestations of His power 
m the sea, m the mountams, m the orbs of heaven, &o. 3. That what God had 
done for His people, He would continue to do. " His ways are everlasting," 
or, as Kiel renders it, His arc ways of the olden times. The idea perhaps is, that 
H~ has an eternal plan, fixed and settled. What He has done for them, He will 
still do. Thus the prophet remembered the days of old and took courage. 
(Homilist.) 

Ver. 4. He had horns coming out of His hand.-Tl1e horn as a symbol:­
The use of the word " horn " as e, metaphor to express strength e.nd honour 
is of very ancient origin. It e.ppears to have arisen from the expression 
in Exodus xxxiv. 29, Moses' "face shone," or, literally, "emitted rays," where 
the Hebrew word karan-from keren, a horn-means " to shoot forth horns," 
hence applied to the horn-like rays of light. But it was frequently translated, 
as in the Latin Vulgate, "put forth horns"; and from this e.bsurd translation 
arose the belief that Moses actually had horns, and, e,s we know, he is e.lways 
so depicted in medireval paintings when bearing the tables of stone, and the 
grotesque error has been too often followed by modem e.rtists. The horn was 
naturally a symbol of strength; for in its horns lay the strength of the aurocks 
or bison, long since extinct, erroneously translated " unicorn " in our version, 
and which was the strongest and mightiest land animal known to the Israelites. 
When represented as worn by Moses, horns became ne.turally an emblem e.lso 
of honour, e.nd thus of royal power and dignity. One of the daily prayers of 
the Jews at the present day is, "Soon may the Branch, the Root of David, spring 
np, and His horn be excellent." This petition may have been in use before the 
time of Zache.rias, e.nd may have suggested this utterance. The metaphor was 
also used among others than the Jews. An Arabic expression speaks of the 
sun's rays as the horns of a deer. The horn on either side of the head is employed 
on the coins of Alexander the Gre&t, and of some of his successors, the Seleucid 
kings of Syria, as well as by the Ptolemies. From his well-known coins is doubt­
less derived the Arabic epithet of Alexander the Great, " the two-horned king." 
In the prophetical books of the Old Testament, as well as in the Apocalpyse, 
the horn is frequently used as a metaphor for a king or kingdom, as in this song 
of Zacharias ; for example, the two horns of Media and Persia, the horn of the 
king of Grecia, the ten horns or kingdoms, the horn that had eyes, and a mouth 
that spake great things. In former times, a single horn, generally of silver, 
fastened over the forehead, was not an uncommon Syrian decoration of great 
men ; but the fashion now lingers only in the Lebanon, where on gala days the 
married women of rank wear a silver horn a.bout e, foot long, fixed upright on 
the head, over which is thrown the veil I have only once seen the horn worn, 
though specimens have several times been offered to me for sale by the villagers. 
In the vision in Habakkuk iii. 4, " He had horns coming out of His hand," the 
rendering should be, as in Exodus, " rays of light, or lightnings, darted from 
His hand." (H. B. Tristram, D.D.) And there was the hiding of Hie power.­
God's reserved power :-The pre.yer with which this prophecy concludes is one 
of the most remarkable pieces of composition ever written with pen, whether 
inspired or uninspired. The imagery employed is e.n impo.ssioned setting forth 
of God's majesty e.nd beneficence as He led His people through the wilderness. 
The prophet comforts himself in the assurance that the same Jehovah is the 
God of Israel still. The chief interest of the text lies in its concluding words­
" the hiding of His power." The thought is, the Divine concealments which 
accompany all Divine revelations. I. WHAT DO THE WORDS MEAN, AS APPLIED 
TO THE EVENTS HE MAINLY HAS IN MIND ? The imagery here may he.ve been 
suggested by the pillar of cloud and fie.me which led the host. When God's he.nd 
was stretched out to work some miracle of deliverance, to feed the famishing 
multitude, to make rivers for them in the desert, or to smite the foe that with­
stood them, a glory streamed from it wholly Divine. In the imagery of the 
prophet, these rays of glorious manifestation were as horns, so often, in the poetical 
and prophetical Scriptures, used as symbols of power and sovereignty, ~om!ng 
out of His hand. And yet, so far from all these great acts of God const1tutmg 
a full display of Him as He is, in reality they were but as hidings.of His power. 
If you study closely those manifestations of God's goodness and power which 
were then and thus made, yon will sec that this was so. Look nt them-I. .A~ 
His pro'l'idcnccs on hchnlf 'of His people. Behind the providences there wns a 
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grace-more mighty, more amazing than the providences. Incidents then which 
seemed to intend some present deliverance, or some national institution merely, 
wo find now to have meant for more. Of even the smitten rock we read, " That 
Rook was Christ." Concerning the manna, we find Christ cleclaring, "I am 
that Bread from heaven." And the innocent victim from the flock, brought 
for sacrifice, led one, in the power of inspiration, to point to Jesus and say, 
" Behold, the Lamb of God I" II. Tms OF WHICH WE SPEAK CANNOT BE A MEBELY 
ARBITRARY THING IN Goo. Something in His dispensations without an adequate 
Divine reason. It results pa,rtly from the fact that in all the Divine dealings 
with us, it is God dealing with man. It must be the study of a whole eternity 
for man to find out God or God's cloings unto perfection. He must be full of 
concealments. And this applies even to the most common events and exigencies. 
It is impossible that God should, at ea.eh stage in our onward course, make us 
unclersta.nd all things as He understands them. God leads us blindfold. God's 
concealments are not arbitrary ; thef are a necessity ; a.nd while they a.re so, 
they serve, in a. most Divine wa.y, the purposes of human instruction. III. WHAT 

IS MEANT HERE BY THE WDING 011' Goo's POWER IS THE KEY TO MUCH OF THE 
MYSTERY 011' Hrs DISPENSATIONS, BOTH IN PROVIDENCE AND IN GRACE. It is 
easy to say that what we see is the result of the operation of instituted laws ancl 
conclitions. But this cannot be an exhaustive theory of the universe and of 
man's relation to it. The difficulties of providence have their solution, if not 
in any of our expedients for accounting for events, still in what we !mow of God's 
infinite power and resources. What a hiding of power it was which the world 
saw in Jesus ;-a wonderful manifestation indeed, yet a far more wonderful 
concealing, with the great reality breaking through only as the fit occasion servecl. 
(J. A. Smith, D.D.) The hiding of His power :-They saw marvellous light, 
exceeding power and magnificence; but, after all, there was even then only a. 
partial display. Omnipotence had not shown itself, more was concealed than 
was unfolded. I. IN THE REALM OF NATURE THERE ARE mDINGS OF Goo's POWER. 
When the geologist, physiologist, chemist, have told us all they know, we find 
they have left wondrous secrets unrevealed. Concerning the world of creation 
there is more unlmown than known. We have not exhausted, and surely we 
cannot exhaust the resources of God. II. IN THE REVELATIONS OF SPIRITUAL 
TRUTH THERE ARE HIDINGS OF Goo's POWEB. The universe is a revelation. But 
by " revelation " we understand direct lmowledge of the character and the will 
of God, His relation to His creatures, His purposes and work in them, and their 
future destiny. Revelation, like all other things, has been progressive. While 
much was given, much was withheld for the" fulness of time." What an enor­
mous difference is perceptible between the knowledge of God which the earliest 
people possessed and that which shines full-orbed in Jesus Christ ! And is it 
not still true ? Do we know all, though we know so much ? Are there not fresh 
revelations to come, through the power of the promised Teacher of the Church 
in every age ? III. IN H.rs PROVIDENCES THERE IS THE mDING OF His POWER. 
By Divine providence is meant the foresight and control which God exercises 
over national ancl individual life. He does not reveal all He has in store for 
us at any one moment. Thero are reserves, hidings of D~ine help until want 
presses, then the help will come, and come in fullest measure. As individuals 
we do not know for what we are now being prepared. God is eclucating and 
disciplining us by various processes. What truths should we learn from this ·1 
Reverence; confidence; hope. (William Braden.) God's hidden power:­
Habakkuk seems to have been wonderfully impressed with a sense of God's 
nmjesty and power. And well he might be. We are astonished at the exhibitions 
of His creative power. But there is an unseen power-an invisible and subtle 
a.gent in the Divine arm, and in the Divine government. The Almighty often 
works in disguise, in a way, 11t least, in which we do not at the time recognise 
His hand. He often throws a thick cloud around His plans, nnd n musk 11bout 
His operations which even the eye of faith cannot penetrate. Behind n scre,•11 
Ho devises His most stupendous purposes. Look at somo munifesta.tions of 
hicldcn pow.er. I. As NATURAL AND PHYSICAL FORCES. Illustrations in mitur<'. 
,\corn. Corn grains in mummy cases. Elements of gunpowder. Steam, 01· 
power concealed in water-drops. Electricity. Telephone. II. As MORAL A!'< o 
SPlnI'l'UAL I•'ORCES. The latent powl'r there is in the simple Gospel of ( 'hri,L 
nnd its institutions. There is powe1· sufficient in the Gospel to evoke tt spirit 
of faith un<l Christian heroism that will lcu,I a million martyrs to the stuko. How 
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small and fc-eble in the beginning was the Chur<'h t 'l'he little mustard eeed 
wit-s the fit emblem to represent it. Is not the thought of the concentration 
of God's 'l""Mt powers-His hidden resources, as they shall be developed and 
brought to bea.r upon the Church and the world in the next century, well-nigh 
O'l""erwhelming? When art, science, and philosophy shall walk hand in hand with 
religion, there will be such a revealmcnt of- power as shall a.~tonish both men 
and angels. (J. L. Jlai·,·is.) The hiding of God's power :-In this chapter 
we have Haba.kkuk's earnest prayer for deliverance f-rom the foes of his people. 
He describes Jehovah's re"1""elation of Himself at Sinai and nt Gibeon ns ground 
for believing that Re will a.gain interpose in behalf of Israel. I. lN THE WORKS 
OF CREATION GoD'S OMNIPOTENCE IS HIDDEN. God never makes display; in all 
His works we have evidences of restrained power. In nature nothing is forced to 
its utmost tension. All the objects of creation around us show marks of deliberate 
wisdom and restrained strength. The fn1its of the earl-h. The flowers of the 
garden, the sea.sons, &c. Through all nature we see horns coming out of His 
hand-rays f-rom the central sun of His omnipotence. But with regard to omni­
potence, in all its essential grandeur, there is the " hiding of His power." II. IN 
GoD's PROVIDENTIAL DEALINGS WITH THE RAOE THERE IS THE HIDING OD' His 
POWER. There are many wrongs on earth that need righting. All things in 
providence proceed according to an eternal plan. His worlds circulate, so do 
His providential dealings. God's worlds circulate quietly and without clashing; 
so do His providences; issuing from the source of all harmony and light they are 
gradually evolving light out of darkness, harmony out of discord, life out of 
death, happiness out of grief. ill. IN CHRIST"S REDEM1'TIVE WORK THERE WAS 
THE HIDING OF His POWER. Through our Saviour's life there waa " the hiding 
of His power." Two methods are used to impress people with the idea of power .• 
The passive method. The stock in trade of some public speakers is the trick of 
appearing wise. The demonstrative method of manifesting power is more popular. 
But how remarkably free from all display was the life of Ch!:ist. The death of Christ 
brings out this idea very forcibly. Lessons-I. The hollowness of mere religious dis­
play. 2. That God has no absolute need of man's help in forwarding the interests 
of His kingdom. 3. Our need to get into sympathy with God. (Alex. Macfarlane.) 
The hiding of Divine power:-" It is the glory of God," says an inspired writer, 
"to conceal a thing." "He holdeth back the face of His throne, and spreadeth 
a cloud upon it." Up to a given point all is clearness, beyond that all is mystery. 
It is revelation so far, it is reservation onward. And this, not to keep our curiosity 
and sense of wonder on perpetual stretch of seeking to pry into the hidden, but 
out of pity to our feeble finite eyes, which would be blinded for ever were the 
infinite blaze to be outpoured upon us. Concealment is absolutely necessary : 
the " holding back " is a boon. Full unfoldment would be cruel on the Divine 
side, and inevitable death on the human side. Mystery, however, is a com­
parative term: what is mystery to a child is plain to a man. What is mystery 
to a peasant is intelligible and simple to a philosopher. What is mystery to 
a philosopher is easy reading to the saint in glory. The finite will never outgrow 
myotery. The depths of infinity, whether ?f power, of wisdom, or of love, can 
never be Bounded by any human plumb-hne of thought. However vast a11.d 

rich may be the revelations give!l, D~ity ever. must be_ hidd~n i_n th_e abstract 
and absolute senEe. Seeing God Ill His works 1s not seemg Hnn m Hts essence; 
beholding Him in His Word is not beholding Him as He is; even gazing on Him 
11., incarnated in His beloved and sinless Son is not to see Him in the unclouded 
majesty and mystery of His Being. As the sun conceals more power than it 
can ever display, so Jehovah hides more might in the abysses of His natw·e than 
He can ever show. Bright beamings He gives apportioned to our strength of 
Yision but beyond that there is gracious reservation, there is merciful "hiding." 
" Po1,:ER ! " Habakkuk was awed and impressed by the " horns" and " hidings" 
of this glorious attrjbute. " Once have I heard this,:: says the l:'.salmist, " yea, 
twice have I heard 1t that power belongcth unto God. A God without power­
power to will, to think, to act,. to create, to con~crv~, to ~overn, to 1.:eward ~nd 
punish-would be, could be no God a:t all. Al_nughtmcss 1s an ~ssent1_al of G<;>d· 
hood. Omnipotenc~ as well as cte_rmty must mhe~o ns 8:n attribute 1r:1 a. Bemg 
existing from 11ecesB1ty. Its evolu_twns are vast, vancd, mmu~e, and ma1cstw. In 
type of careering worlds anrl wheeling systems ,Jchovnh has wnltc-n t_hc hinguago of 
l:lio power 011 the glorious page of the heavens. A~d what volummons em~lems 
and evidences of mightiness we have in the world of mm<l, au<l what 111 the umver8o 
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of tl'uth I Next to Go<l Himself, man wicldR a power almost omnipotent; and 
tltrough him Johovah iH bringing to hear upon races, tribes, nationalities, soul­
worlds, evolutioi:is of His almightiness, which cfied magnifieent reforms in mind 
and moralH, and lead them up to imperial heights of moral and immortal honour, 
holiness, and truth, or sink them by wilful obstinacy an<l rebellion to depths 
of ruin and woe. Are storms and earthquakes, and rolling seasons and fruitful 
showers, and quickening sunshine the result of wilful rebellious forces of caprice, 
or rioting powers of accidentalism ? Do they look like it ? Is it in the nature 
of caprice to be so unerringly regular in its freaks and doings as the revolutions 
of the seasons ? Could an unconscious energy-a blind force-which is only 
another name from the vocabulary of scepticism for " CHA:!i'CE "-could it possibly 
be so transcendently wise in its exploi~s and infinitely clever in its achievements 
as the miracles and manifestations of the power to be witnessed on th~ theatre 
of our globe? A thousand times no! These are the workings of Omnipotence 
through the medium of the material by which humanity may learn and receive 
constant assurance that verily there is a God to whom power helongeth, and 
that despite the most astounding manifestations thel'eof there still is and ever 
will be what the prophet has declared, "the hiding of His power." But, I am 
asked, does creation apart from revelation afford proof that this power, the effects 
of which we see, is centred in and exercised by a person ? Decidedly so. I 
would ask, in reply, do the effects beheld show evidences of thought, intelligence, 
wisdom ? " Laws " argue a lawgiver, and a. lawgiver argues an intelligent, 
personal being. Therefore nature does afford presumptive evidence that p-0wer, 
the effects of which we see, has behind it personality-that it is wielded by an 
imperial will, governed by an all-wise mind, and obedient to an infinite spirit. 
To supplement nature, Jehovah has graciously given us revelation. Power 
uncentred in an intelligent Personality, supposing it were possible, would be 
lawless, reckless, ruinous! Power is centred in the Living God. And His 
presence and power in nature is the source of all force, energy, and law, and the 
necessary condition of any course of events. While omnipotence in Jehovah 
is one as an attribute, nevertheless it is varied in its exertions and manifestations 
according to the mediums through which it operates. Seen in creation over 
matter, it is physical; in prophecy over mind, it is intellectnal ; in providence 
over events and circumstances, it is sovereign and judicial ; in religious influences 
on conscience, cha.meter, life, it is moral. The seat of power is the WILL. Accord­
ing to the teaching of this sacred book, the infinitude of power has been hidden 
in Jesus Christ. God, so to speak, has compressed Hiruseli into the limits of 
the human. Omnipotence, with every other attribute of Divinity, has been 
presented in mysterious condensation in the person of the Logos. "Christ," 
says St. Paul, "is the power of God and the wisdom of God " (1 Cor. i. 24). What 
demonstrations thereof He gave when tabcrnacling in human form. From His 
look and touch and word outbeamed tho " horns," while behind the veil of 
flesh wore the "hidings" of Omnipotence. The Cross is the centmlisation of 
the highest power-the concentrated power of love ! Christianity is moral 
plenipotence. ·" The Gospel is the power of God." It creates not new worlds, 
but clean hearts. It subdues not earthly kingdoms, but rebel wills. Yes ; the 
world is what it is to-day through the living revolutionising power of Christianity. 
'.' Without Jesus Christ," says Pascal, "the world would not even exist; for either 
Lt would have been already destroyecl, or it would have become like a hell." 
Remember, it is not the human, but the Divine through the human, which hns 
pro_duced such effects. It is not the instrumentality, but the God-power through 
wluch it has wrought such supernatural changes in all lands where it has had 
foll and unfettered sway, The age of physical miracles may be among the vestige 
of the past, but moral miracles, perhaps, were never so plentiful and constant 
as_ to-day. This, indeed, is the mighty power of Goel. The power of truth over 
1nmd, light over darkness, love over hate, divinity over human sin, sorrow, woe. 
Nothing can withstand it. What ? I aru not quite so sure of that. Moral 
power with Jehovah is powerless to effect a. moral change in man if there be no 
?oncurrence of will. Physics.I might with Him is illimitable, nothing can withstand 
it; ~ut moral might can only successfully work when and where there is volnntary 
aeqmescence on the creatlll'e-side in the Divine will. Hence the slowness of 
Gosp?l progress of which onr sceptical enemies accuse ns, far from being evidence 
of failure, is a, glaring and terrible illustration of man's deep-scMe<l dcpravit~· 
and stubborn unwillingness to accept salvation. Did He proceed on thti principle 
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of C'OerC'ion in Ow rC"alm of t.Tnt.h. human h<'art.s nnd wills wonhl bond in subjection 
before Him as golden grnin before t.he breeze; hut it would be the subjection 
of trembling sl,wes, and not t.ho loyal, loving homng·e of sons. Compulsion makes 
serfs, but not sa.ints. From ·• the hiding of His power "-His grand reserve 
of forces-at His bidding, shall yet sally forth battalions of might to accomplish 
His purposes end promises of lov<', or execute His threafonings of wrath; for 
the •· kingdoms of this world" are to become "t.h<' kingdoms of our Lord and of 
His Christ . .'' (./. 0. Keen, n.D.) 

Yer. 8. We.a the Lord displeased age.Inst the rlvers? - The destruction of 
forest.s :-We secure dominion over the forces of nature only through recogni­
tion of the la.ws tha.t govern them. The. floods that have me.de so great havoc 
in Europe a.nd America this season a.re the natural results of violated law. 1. The 
forests of the hills a.nd mountains a.re God's natural check on the overflow of streams. 
2. As a. nation we a.re guilty of violation of this law for protection of the valleys. 
The plunder of the leafy wealth of the hills has been most wanton. The penalty 
has been visited upon the valleys. 3. The protection must be secured through 
the dissemination of knowledge upon the subjeot, and through the State and 
national law. Otherwise the floods will augment each year until they become 
immeasurable calamities. (Homiletic Review.) 

Ver. 9. The bow wa.s made quite na.ked, according to the oaths of the trtbes, 
even Thy Word.-The prophet's closing prayer is that God would, in wrath, 
rnnember mercy. For this he is encouraged to hope by a remembrance of God's 
past dealings with His people, which he reviews in e. strain of sublime eloquence. 
Lifting up his heart to God with devout acknowledgment of past help, he 
exclaims, "Thy bow was made quite naked," &c. Apply-I. To THE DEFENOE 
OF GoD'S PEOPLE AGAINST TREIB ENEMIES. There is allusion to the Eastern 
mode of warfare. The bow was taken out of its case, and placed upon the string 
ready to go forth on its errand of destruction against those who assailed the serve.nts 
of God. 1. The opposition of the ungodly. There has always been a wide distinc­
tion between those who serve God, and those who serve Him not. The latter 
have always set themselves in fierce antagonism age.inst the former. But God's 
people have never wanted an avenger in God. 2. The designs of evil spirits. 
We have enemies in the invisible world. One arrow from the bow of the Almighty 
will put to flight the hosts of Satan. :l The plague of our own hearts. We often 
carry our most dangerous enemies within us. If we allow sin to dwell unmolested 
within us, we carry about wit.h us a combustible material. Until you get rid 
of these, you can have no abiding peace. The blood of Christ can wash them all 
away, the fire of the Holy Spirit can consume them all. II. THE TRIUMPH Oil' 
GoD'S TRUTH OVER EVERY FORM OF ERROR. 1. The abominations of idolatry. 
2. The delusions of superstition. 3. The fallacies of human reasoning. Intellect 
alone is insufficient to guide us in our search after truth without some directing 
power from heaven. But the issue of conflict with all error is certain. These 
things will surely be accomplished "according to the oaths of the tribes," 
that is, the covenant of God with Hi~ people, according to His infallible Word. 
( W. J. Brock, B.A.) 

Ver. 16. And I trembled in myself.-Horror of God :-1. IT rs AN ABNORMAL 
STATE oil' MIND. The benevolent character of God, and the moral constitution 
of the soul are sufficient to show that it was never intended that man should 
ever dread his Maker or be touched with any servile feelings in relation to 
Him. Unbounded confidence, cheerful trust, loyal love, these are the normal 
Rtates of mind in relation to the Cree.tor. How has the abnormal state arisen ? 
The history of the Fall shows this. " I heard Thy voice in the gardel'l and was 
afraid." II. IT IS AN UNNEOESSARY STATE Oil' MIND. God is not terrible. There 
is nothing in Him to dread. His voice to man-1. In all nature is, " Be not afraid." 
2. In all true philosoph;r, Things show benevolence of intention. 3. In all true 
Christianity. The Chnetianity of Chriat reveals Him as love, and love only. 
III. IT IS A PEBNIOIOUS STATE OF MIND. It is pernicious to the body. Horrific 
feeling is inimical to physical health. But dread of Go~ is even more pe~icious 
to the soul. I. It destroys its peace. 2. It depress~s. its po'_Vers. ~- It ~1storts 
its view. It is fear that has given men that Ce.lvm1an Deity which frig~~ns 
the millions away from the glorious Gospel of the blessed God. (Homiliat.) 
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J trembled 1n myself, tha,t I might rest 1n the day of trouble.- Trcm,1,/ing 
into rest :-We know things which do tremble that they may rest-the magnet, 
tho planet, the bird, the heart. Do not rego.rd this text as any melancholy and 
prophetic foreboding. It is e. wise repression of a too vehement self-consciousness 
-the assurance that our le.hour is not guaranteed by our present exuberance, 
but by a wise o.nd thoughtful fee.r. Wise fear is forethought and safety. This 
prayer of Habakkuk grounds the hope of future mercy on the remembrance of 
the past; it is the history of a state of humbled feeling, and o. hope from this to 
rest in the day of trouble. I. THE PRINCil'LE OF FEA.B 19 EXffiTED BY THE SENSE 
oF Gon. Job said, "When I consider, I am afraid of Him." When we think 
wisely and thoughtfully of God we may well tremble. It is the dictate of natural 
religion. II. THERE 19 A USE IN THIS TREMBLING WHICH THE HOLY SPIRIT 
RECOGNISES. The apostle says, " Knowing, therefore, the terror of the Lord, 
we persuade men " ; and this is ever the effect of this. Fear not to paralyse. 
There is a wise a.nd hea,lthy trembling. We are often shaken by undefined terrors. 
There seems nothing to make us afraid ; but the spirit is overwhelmed-all 
within us sinks. You may tremble beneath some highly wrought sermon; but 
this is different to trembling beneath the Spirit's touch of power. III. WHAT 
1s THE ISSUE? Rest in the day of trouble. Holy fear is the guardian of the 
soul; it bears us into real life, into a soothed life. This trembling is a sense of 
the soul, the vision and knowledge of the soul,-it is all the soul,-it is within, it 
is ourselves. And as we tremble so we rest. Rest in the day of trouble means 
that a kingdom of peace is set up in our soul. (E. Paxton Hood.) The payer 
of Habakkuk :-1. Unfold the maxim which these words contain. Fear, excited 
by the threatenings of God, issues in "rest," followed by the mercies of God. 
As a moral proverb only this maxim is susceptible of much powerful and practical 
illustration. The maxim presents itself in accordance with the whole Gospel 
of Christ. 2. The use which the Holy Spirit makes of the threatenings of the 
Word-the sinner is brought to tremble in himself. It was never designed that 
the threatenings of the Word should seize on a man with a paralysing grasp. 
They were intended to subserve the purpose of solemn and salutary warning. 
Threatening preaching is not in general effective preaching. He who trembles 
beneath the Spirit's teaching, trembles in himself. It is an internal shock. There 
may be no outward sign. The converted man is one who must have trembled in 
himself. 3. The state into which such trembling conducts a sinner. There is 
a close connection between the" trembling" and the" resting." Let the empire 
of Satan be overthrown, and the empire of Christ is instantly set up. "The 
kingdom of God is righteousness and peace, and joy in the Holy Ghost." And 
must there not be resting then? (Henry MelviU, B.D.) 

Vera. 17, 18. Although the fl.g-tree shall not blossom, &c.-United prayer 
for removal of temporal affeictions :-We are called in a special manner to humble 
ourselves before God, on account of a great national calamity-an outbreak 
of cattle .plague. So far as we can see, it comes directly from God. Some will 
so.y that the remedy is proper attention to the conditions of the disease, and 
not humiliation or prayer. But shall we admit the uselessness of prayer ? Sho.11 
we so.y prayer must be confined to spiritual things? Surely we may ask whnt 
we need, "both for the body and the soul." We must not o.sk God to alter the 
laws of no.tnre, or work miracles for our deliverance. God does not to.ke away 
a plague, either from nations or from individuals, simply because they asked Him 
to do so. In relation to such a plague, human endeavour can find o.ppropriate 
spheres, and yet room be left for prayer. Our praying, and humbling ourselves 
before God, is sure to do us good, if we engage in it with sincerity of heart. 
(G. G. Lawrence, M.A.) Hard times :-It is easy to understand how o, soul 
should, in poverty and great straits, be induced to seek after God ; indeed, the 
goad of want more frequently drives men to Him than tho enjoyment of plenty 
draws them. There is no doubt that if, in times of want, either an individuo.l or 
a nation desires to find Him, and secure His help, He will hear their prayer and 
deliver them. • We shall never get forward until we see what Habakkuk saw-that 
God is our strength, and that He will uphold us throu~h the trial by which we shall 
come into the possession of our purer bleRsings. No experience is so uniform 
among the people of God, as that they enjoyed more of the presence of God in 
their trouble than at any other time. But there is more tho.n the experience ot 
tlic ncarne~s of God, mm·c tho.n a vision of His glory and grace. ThPrc is tlrlivcr-
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11nC'c out of our straits. (J. P. Glt,dsStone.) .llfa.n facing calamity :-'!.'his pusscign 
spts down the entertainment which the prophet gave to a sad prediction. Ho 
entertains it with fear, and with faith and confidence. A sweet combination. 
These are the two blessC'd entertainments of nny threatened judgment. A deep 
humiliation, and a steadfast faith and consolation. I. The supposition. The 
strength and comfort of the creatures nrny fail us. In their production and 
breeding there is a great deal of uncertainty. And also in their use. And tho 
rnry being and substance of these naturd hel~s, carry with it this condition, that 
they are vanishing and fading. When scarcity and want come as a judgment 
from God, then it is extreme and extraordina,ry, and beyond the ~ourse of nature. 
God's displeasure oft breaks out in this kind of judgment. God sometimes vouch­
safes a special exemption to His Church and children: but the saints have thoir 
share and portion in these calamities upon divers reasons. The privileges of 
God's people are not temporal, but spiritual The saints are members of those 
societies and people who are thus punished. The servants of God are often con­
tributors to the common heap of sin that brings down judgments. 2. The 
resolution. "Although," forecasts the misery. "Yet," forelays the remedy. 
The piety of the prophet appears in two degrees. Here is the low degree of the 
affliction, and the high degree of the affection. He will suffer patiently and 
meekly. He will not only be content with it, he will be well pleased with his 
condition. He knows how even to rejoice in affliction. (BiBlwp Broumrigg.) 
The possibilitie8 in the life of a good man :-I. The GREATEST MATERIAL DESTITU­
TION is possible to a good man. It is possible for the fig-tree not to blossom, &c. 
Man lives by the fruits of the earth. They may fail from one of two reasons. 
( l) From human neglect. It is the eternal ordination of God, that what man 
wants from the earth for his existence he must get from it by labour-skilful, 
timely, persevering labour. They may fail (2) From Divine visitation. The 
mighty Maker can, and sometimes does wither the fruits of the earth, destroy 
the cattle of the fields. II. The mGHEST SPffilTUAL JOY is possible to a good man. 
"I will rejoice in the Lord, I will joy in the God of my se)vation." "Spiritual 
joy," says Caleb Morris, "is a free, full, and overflowing stream, that takes its 
rise in the very depth of the Divine Essence, in the immutability, perfection, 
abundance, munificence of the Divine nature. While there is a God, and that 
God is happy, there is no necessity that there should be any unhappy Christians." 
What is it to " joy in God" ? l. It is the joy of the highest contemplation. The 
joys of contemplation are amongst the most pure and elevating which intelligent 
creatures can experience. These rise in the character according to their subjects. 
The highest subject is God, His attributes and works. 2. It is the joy of the most 
elevating friendship. The joys of friendship are amongst the chief joys of earth; 
but the joys of friendship depend upon the purity, depth, constanoy, reciprocity 
of love ; and friendship with God secures all this in the highest degree. 3. It is 
the joy of the sublimest admiration. Whatever the mind admires it enjoys, 
and enjoys in proportion to its admiration, whether it be a landscape or a painting. 
Moral admiration is enjoyment of the highest kind, and this in proportion to the 
grandness of the character. Admiration of Divine excellence is the sublimest 
joy. "I will joy in God." III. The highest spiritual joy IN THE MIDST OF THE 
GREATEST MATERIAL DESTITUTION is possible to a good man. "Although" 
every material blessing is gone, "I will rejoice." Good men have always been 
enabled to do so. Like Paul they have "gloried in tribulation," &c. All things 
have been theirs. In material destitution they felt--1. In God they had strength. 
"The Lord God is my strength." "As thy day, so shall thy strength be." 
2. In God they had swiftness. "He will make my feet like hinds' feet." The 
reference is here perhaps to the swiftness with which God would enable him to 
flee from the danuers which were overtaking his country. It is, however, a 
m1iversal truth, th~t God gives to a good man a holy alacrity in duty. Duty to 
him is not a clou or a burden, but a delight. 3. In God thoy had elevation. 
" He will make ~ne to walk upon mine high places." "They that wait upon 
God shall renew their strength, and shall mount as on the wings of eagles," &c. 
(Homilist.) Habakkuk's faith :-I. THE APPREHENSION OF GREAT SUFFERING 
AND WANT. Our apprehensions concerning the_ future are of a totally differ~nt 
character to the prophet's. Ours arc not nationcil, but personal and relative 
afflictions. II. THE EXPRESSION OF THE rnoPHET'S CONl!'IDENCE AND JOY. Hern 
iB a very wonderful exhibition of a devout and holy character. This language of 
hope and joy is a striking contrast to three things-I. 'l'he language and conduct 
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of idolo.ters. 2. 'l'he low, dull, heavy feeling of the mo.n who does not believe in 
the providential government of God. 3. The faint o.nd feeble feelings of confidence 
in God which distinguM1 many real Christians. ( JV. G. Barrett.) On the 
;nflueiice of rdigion under privations and af!lictiona :-We may learn that nothin~ 
should withdraw us from our trust in God and the consolations of His Divine 
Word. I. CHERISH A PROPER SENSE OF THE DIVINE PROVIDENCE AND OUR ow:-. 
DEPENDENT STATE. Perfect and unbounded confidence in God, in the wisdom, 
power, and mercy of God, must be the ground of all our religious hope. II. ADmRE 
THE CHEERFUL HOMAGE OF THE PROPHET, AND CONSIDER SOME OF THE PRACTICAL 
usES OF ADVERSITY. 1. Consider it as opening to us a new field of virtue and of 
knowledge. 2. As effectually curing the insolence of pride and the follies of 
prosperity. 3. As proving the sincerity of some, and laying bare the treachery 
and baseness of others. 4. As teaching us to estimate, as we ought, the many 
blessings which the Divine love has showered upon us. (J. Heulett, B.D.) 
The great calamity :-I. THE DIVINE RULE 18 TO MAKE AN ABUNDANT PROVISION 
FOR lllAN'S PHYSICAL WANTS. The Great Creator gives him the fig-tree, the vine, 
the olive, the fields, the flock, and the herd. Observe-I. The vastness of God's 
wealth. 2. His supreme regard for man's comfort. II. THE GOOD MAN RECOG· 
:'/!SES THE POSSIBILITY OF A TOTAL FAILURE IN Tms PROVISION. "Although the 
fig-tree," &o. Such a failure is fearful to contemplate. III. THAT IN THE VERY 
FACE OF Tms GREAT CALAMITY THE GOOD l\IAN TRIUMPHANTLY CONFIDES IN GoD. 
"Yet will I rejoice in the Lord." The wisdom of this conduct is seen in two 
things-I. In the Divine immutability. 2. Great calamities afford scope for 
the development of great principles. Trials, if very heavy, kill little men, but 
make great ones. Just as an Al tan tic billow bears the reeling ship aloft, so does 
the mighty wave of trouble lift to notice a true son of God. Trials strengthen 
o.nd develop love and faith. IV. THAT THIS SUBLIME CONFIDENCE IS EXERCISED 
11Y THE GOOD MAN BECAUSE HE HAS EXPERIENCED A GREAT DELIVERANCE. " J 
will joy in the God of my salvation." 1. This is a deliverance from the greatest 
evil 2. This is a deliverance to the possession of the greatest good. This man 
has in him the elements of immortality. He is a King's son, and an heir of 
heaven. Heaven is his future residence, and the universe his estate. (Hom,1ist.) 
A daring faith :-1. A MOURNFUL SUl'POSITION. Every sentence in this verse is 
pitched in the minor key. Every symbol is fringed with mourning. 1. The 
prophet supposes a condition in which he is deprived of the common lu..,:uries of 
life. The Jews were a favoured people. God had me.de specie.I provision for 
their welfare. But the prophet foresaw that He who gave these possessions could 
take them away. All the agencies of nature and providence were in God's hand. 
2. The prophet supposes a condition in which he will be deprived of the common 
necessaries of life. Some of the fruits of the earth a.re for enjoyment, and others 
for our support. We can do without the former, we cannot do without the ]o.tter. 
The prophet supposes a. time when not only the luxuries but the necessaries of 
life might fail, when the tree should be without fruit, the fields without pasture, 
and the stalls without herd. It is foolish to brood over imaginary troubles, and 
to magnify the evils of life. Fear not only wee.kens our strength, but it intensifies 
our misery. But it is wise to consider how uncertain all material possessions 
are, and to fortify the heart against the probable calamities that may overto.ke 
us. II. A CHEERFUL RESOLUTION. "I will rejoice in God." How could there 
be inward joy amidst so much outward sorrow ? 1. This was a Divine joy. 
"Rejoice in God." There is a great difference between o. human and a Divine 
joy. One arises from without, but the other from within; one comes from the 
creature, the other from the Creator. If our joy depended upon our woe.Ith, it 
might fail; if upon our friends, it might change; if upon our health, it might be 
broken. But it depends upon God, and we know that " He will supply o.11 our 
need e.ecordin~ to His riches in glory, through Jesus Christ." 2. 'l'his was ,m 
experimental Joy. It refers to the present, and includes forgiveness, fellowship, 
and expectation. III. A DELIGHT~'UL EXPECTATION. " The Lord God is my 
~trength." That is experience. "He will make my feet like hinds' feat." That 
1s expectancy. The Christian life is both a service and a hope; an o:xperience 
and an expectation. (J. T. Woodhottse.) Faith triumphant in the day of 
calc1mity :-The text exhibits a season of peculiar distress, and the exercise of 
a grncious heart in the time of calamity. I. A SEASON OF PECULIAR DISTRES~. 
I. Such seasons a.re effected by tho hand of God. He is not o. more spectator, 
llo is tho great e.geI\t in bringing these things to puss. 2. Such seasons uro tho 
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oon~equc-nce of man's sin. Sin introduced this and every other misery. 3. Suoh 
sea~ons are designed by Infinite Wisdom to answer somo important end. To 
manifest His absolute right o,·er e.ll creatures e.nd things. He claims them e.ll a.a 
His own. _And He makes it manifest the.t they are His own, by taking them 
awe.y e.t His pleasure. To convince us of our entire dependence upon Him for 
all our temporal enjoyments. Without the Divine bless1ng, all men do is 
ineffectual. To prove to us that earthly comforts a.re uncertain e.nd perishing. 
The design of God, in bestowing temporal benefits, is to help us through life, not 
to make us too much in love with it. To lead us to the exercise of gratitude, 
when temporal blessings abound, and for the exercise of Christian graces in the 
hearts of His people. Now is the trial of their faith, patience, and resignation. 
II. THE EXERCISE OF A GRACIOUS HEART IN TIMES OF CALAMITY. l. Gracious 
souls have a. source of joy, when those of the ungodly are all dried up. 2. This 
rejoicing in God, in the midst of calamity, is the fruit of our Divine faith. If 
the promises were not believed, the soul would not rejoice. 3. It is a. view of 
the gracious character of God, as a Saviour, that ea.uses the sinner to rejoice in 
Him. Improvements-()) God can as easily take away the whole of our posses­
sions as part of them. (2) You will continue strangers to true happiness, while 
you remain strangers to the spirit of the prophet. (3) In such seasons beware 
how you endeavour to add to your own enjoyments at the expense of any others' 
comfort. (4) Let the oppressed poor remember to whom vengeance belongeth. 
(5) If you ce.n rejoice in God, you shall soon be in a. country where neither fa.mine 
nor scarcity can ever be experienced. (T. Hannam.) The triumph of piety 
over adversity :-Pleasure and pain are the alternate companions of every man 
through the journey of life. Surrounded by uncertainty, prudence would suggest 
the propriety of being prepared for calamities which cannot be avoided, so as 
to contemplate them without alarm, and to bear them with becoming fortitude. 
Religion proposes no exemption from sorrow, but promises the.t support under 
the troubles of life, which reconciles the mind to every event. The prophet's 
anticipation of evils proceeded not from a. melancholy disposition, but we.a 
intimated to him by the sins of the people,-the complexion of the tin1es,-a.nd 
above all, by the Holy Spirit, which dwelt in him. I. THE EXPOSITION oF THE 
TEXT. He supposes, in the first instance, the fig-tree to fail in its accustomed 
produce. The failure of the vines is the next calamity. Then the usual supply 
of the oil-olive trees is cut off. Then the "fields may yield no meat," and a.a a 
consequence, the "flocks may be cut off from the field." Merciful God! In 
the midst of distress like this, where shall the wretched flee ? The prophet's 
ardent soul breathed the trustful language of our text. II. REFLECTIONS SUG­
GESTED. The text reminds us of the uncertainty of temporal enjoyments, and 
of the peculiar felicity of a good man. The text reminds us of the insecurity of 
our temporal enjoyments, as it respects the produce of the earth. It is the 
privilege of good men not to be wholly dependent for happiness upon temporal 
things. Joy in God is the peculiar and the supreme delight of a pious mind. 
Let us learn the.t it is of unspeakable importance that we stand preps.red for 
trials which cannot be avoided. (S. Lowell.) Joy in tl,,e face of adversity:­
I. THE OBJEOT OF OUR JOY. Our God in whom we rejoice. He is Lord. Jehovah 
is both His name and His description. He is" God of salvation." He is the God 
of my salvation. Our joy is spiritual joy; it comprehends in its object tho 
characters and offices of the Father, the Son, and the Holy Spirit, in the ndmini~­
tration of redemption. The essence of this joy is complacency in its object. 
The joy is nourished and increased by the Spirit, with scriptural discoveries of 
the glory of God in the face of Jesus Christ. And joy in the Lord God of our 
salvation hath little in it which is vehement, but much that is operative _and 
pra.cticaL lL FORMING RESOLUTIONS TO ADOUND IN THIS JOY. Such resolutions 
have been formed. Such resolutions may be formed. Such resolutions should 
be formed. They are always formed under spiritual influence. Bold professions 
are founded on the revealed glory of God's faithfulness and all-sufficiency, He is 
the Almighty God, and His faithfulness is engaged to support the people of His 
Jove and care. These bold resolutions look out of countenance all the evils that 
would intimidate and shake the confidence of God's people. Of these bold 
resolutions we have some eminent and illustrious scriptural examples. Such 
resolutions are neither formed nor executed without a conflict. Then suffer the 
word of exhortation. Be not surprised that the word is, " Rejoice evermore." 
Nothing in the subject should hinder our joy. Ami the honour of our profession 
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c11lleth us to rejoice. Attend to the following instructionS---1. Be well assnred 
of the solidity of the foundation on which the joys of faith are bnilt. 2. Seek 
to atte.in cleo.rness concerning your interest in the God of salvation, through 
union with Christ in effectual calling. 3. Be followers of that which is good. 
4. Look to the Lord in the e.dministre.tion of providence, and submit to His will 
manifested in it. (A. Shanks.) Rejoicing in God :-Mr. Garrett preached 
age.in in the afternoon. The text wo.s Pae.Im cxxviii. 12. Again the preacher 
drew severe.I lifelike pictures. He took his hearers to the mansion of the rich, 
to the study of the learned, and to the palace of royalty, in search of true happi­
ness, but found it not. Then we were conducted to e. little straw-thatched cottage, 
the lowly home of e. humble Christian toiler, who had e. sick wife and child e.nd 
no work to do. As we approached it, the preacher paused and cried, " Hark ! 
he is singing. What is it?" Just before we reached the cottage door, the 
preacher age.in cried, "He,rk ! " We listened, and heard the verse beginning, 
"I'll praise my Maker while I've breath." The effect was simply overpowering. 
(Memoir of Rev. C. Garrett.) Constant joy :-Bishop Tucker, on the occasion 
of his recent visit to Toro, ordained e. native of Uganda who has worked for five 
years on the edge of the great pigmy forest. "This remarkable man," says the 
bishop, "has been bee.ten, imprisoned, put in the chain gang, had his house burnt 
down, and all his property destroyed ; and yet he has home it all with a smile 
upon his face and a song upon his lips ! " Opalescent men :-In ancient times, 
before men learned how to cut the diamond, the opal was the most fashionable 
stone, most highly prized, and most costly. There are not lacking men in modern 
times who still hold to this ancient estimate of that beautiful stone. No jewel, 
in all the range of precious stones, displays a finer range of splendid colours­
the brightest tints of the rainbow, softened as if seen through a silver haze. As 
you look at it from different angles, or e.s you turn the stone, there come glimpses 
of the richest azure, the deepest emerald, the most fiery ruby, •yet e.ll of them 
mellowed by the opal's own ohe.rm, and very different from the dazzling bril­
liancy of the diamond and sapphire. Whence comes this beautiful play of colour 
that takes its name from the opal, and is called " opalescence " ? It is not in 
the stone. Hold the opal up to the light, and it has nothing but e. yellowish 
tinge. Besides, the colours shift and vary, as the stone is changed in position. 
Let me tell you the secret of the opal's beauty. The stone is filled with fissures­
minute rifts in its substance, too small to be seen by the eye, yet not too fine to 
be seen by the light. These fissures catch up the light, beat it be.ck and forth 
between their sides, and break it up into its constituent colours, very much as o. 
prism would do. And so the stone, out of what might seem to be a flaw or 
blemish, draws its wonderful crown of beauty. Have you ever seen opalescent 
men and women ? They are all around you, shining with loveliness in many a 
Christian home. They are men and women whose lives are fissured with poverty, 
~eamed with sickness, cleft with some deformity, shattered by blindness, or deaf. 
ness, or ugliness ; and yet these opalescent Christians make the very shattering 
of their body, and the flaws in their fortune, a trap for God's sunlight. They 
catch in these olefts of misfortune the rays that come from heaven. They toss 
them ho.ck and forth and from side to side of their seamed and fissured lives, 
and lo! we see them glowing with a beauty far more wonderful than any opal of 
earth, or any rainbow of heaven. (Amos B. Wells.) Satisfied with the best:­
" I was going down town in a car, one day," says a New York merchant," when 
I heard somebody cry out, ' He.llo, Mr. Conductor, please stop your car a moment; 
I can't run very fast.' The car stopped, and presently there hobbled into it a 
)ittle lame boy, about ten or twelve years old. His face told such a tale of suffer­
mg, and yet he was bright and cheerful. He put his crutch behind him, and 
placing his leg in an easier position, he began to look round. A happy smile 
played over his pale face, and he seemed to take notice of everything. Presently 
I got e. seat next to him, and had e, little talk with him. I found that he knew 
and loved the Saviour, and it was this which me.de him so contented and cheerful. 
He told me that the doctor said hie leg would never be any better. 'Well, my dear 
boy,' I said, 'how can you be so happy and cheerful?' His reply was, 'Jell'Us, 
my Saviour, has sent this trial for me to bear. Father tells me He would not 
have sent it, unless He knew it would be best for me. And don't you think, sir, 
that I ought to be satisfied with the best ? ' When I said good-bye to the boy, 
I thanked him for the lesson he had taught me, which I she.II never forget." 
Yet I will rejoice In the Lord.-Joy in being in God's hands :-The prophot 
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teaches ns what. 11drnnt1tgc it is to the fnithfnl nssembly, seasonably lo 
snhrnit 1o God, and 10 ,·nt<'rlain serious fcitr wh<'ll Ho threatonH them, and 
when He summonses 1hem to judgment: and ho shows that., though they nrny 
perish 1t hundred times, t.hcy yot would not perish, for the Lord would ever supply 
1 hem with occasions of joy, and would also cherish this joy within, so as to enable 
1.hem to rise abon, all their adversities. Though tho Ja,nd was threatened with 
famine, and though no food would be supplied to them, they would yet be able 
always to rejoice in the God of their sa,Jvation ; for they would lmow Him to be 
their Father, though for a time He severely cha,stised them. We now perceive 
more clearly, that the sorrow produced by the sense of our guilt is recommended 
to us on account of its advantage: for nothing is worse than to provoke God's 
wrath to destroy us; and nothing is better than to anticipate it, so tha,t the 
Lord Himself may comfort us. We shall not always escape, for He may 
apparently treat us with severity; but though we may not be exempt from 
punishment, He will give us reasons to rejoice ; and then in His own time, He 
will mitigate His severity, and by the effects will show Himself propitious to us. 
During the time when want or famine, or any other affliction is to be home, 
He will render us joyful with this one consolation, for relying on His promises, 
we shall look for Him as the God of our salvation. We ma,y hence gather a most 
useful le~son,-That whenever signs of God's wrath meet us in outward things, 
this remedy remains to us,-to consider what God is to us inwardly ; for the 
inward joy, which faith brings to us, can overcome all fears, terrors, sorrows, 
and anxieties. (John Calvin.) Religion the secret of contentment :-There is 
nothing here of the exuberance of Oriental imagination. It is absolute matter of 
fact, capable of being proved by countless witnesses. Various lessons are to be 
drawn from it, but the most valuable of all for these times is the overwhelming 
testimony bo:ne by it to the religious nature of man, and to the high degree of 
probability of the existence of a God of love who can inspire such absolute trust 
in Himself under the most crushing temporal misfortune. It places the efforts 
to uproot all faith in God in the light of an inexpressible folly, not to say of 
a flagrant crime. Is it not folly to take away from any man the power by which 
he becomes able to behave in a more manly way than he could have done without 
it ? Viewed even from atheistic ground, mankind at large are all the better for 
the calm and resigned behaviour of those who suffer adversity. We go further, 
and say, it verges closely on criminal blindness to the interests of humanity to 
proclaim an atheism which, if accepted, would leave the souls of the afflicted 
absolutely without anything to cling to, without consolation, without hope ; 
worse still, to deprive them of that conviction by which all the nobler part of their 
nature is sustained and called into vigorous exercise. How shall we bear the 
storm of adversity when it breaks upon us ? Shall we prove our sovereignty 
over things of time and sense, or shall we disclose our shame in exhibiting our­
selves as their slaves? The oJternative depends upon what is the ground of our 
daily hopes. Not in Stoicism is to be found the normal type of manliness under 
adversity. Contentment is a virtue of soul which, when healthy, exercises itself 
in various ways. A great deal of so-called contentment is nothing more than 
physical indifference or mental inactivity. Habit is the parent of such content­
ment, and where the habits have been always moderate and temperate, content­
ment wit~ a small P?rtion is easJ'. and ?-atur~I. But the. virtue of c?n.tentm~nt 
is something much higher than this. Virtue 1s always active; when 1t 1s passive 
it ceases to be virtue, and becomes only an admirable quality, or enviable habit. 
Contentment, to be virtuous, must spring from opposition to our wills and desires, 
can only exist in circumstances which arc trying and painful. It is our task to 
show how certain virtues can best be attained by those who are deficient in them, 
to point out by what spiritual forces the native weakness of ow· nature may be 
justified, and what relation true religious faith bears to the necessities of our lot, 
and the exigencies of our moral character, I would show, if I could, whence 
the blessed springs of virtue can be drawn ; to whom we may look for tho light 
and warmth needful for its birth and fertility. If a discontented man would fain 
possess the virtue of contentment, he will never get it by altering the conditions 
of his lot, but by the elevation of his soul above them, by finding, in a will 
higher than his own, complete and boundless satisfaction. This virtuo is largely 
begotten and cultured by faith in the living Goel .. Ilut what is U~is faith i_n 
the living God ? It is not merely the asficnt of our mtellect to ccrtam propos1-
tiom about God, though it must be such as the reason entirely endorses. First, 
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it implies the posscHsion of a soul which cannot be satisfied with earthly good 
or nnimal pleasuro. He who believes in God has a life of conscious existence, 
of hopes, and fears, and appetites, which find activity and satisfaction in a purely 
spiritual region of its own. To guch a soul God is not less a reality than the 
earth on which the body treads, or the sun shining in the heavens. Out of this 
conscious communion with God grow two important constituentq of faith­
perfect acquiescence in the Divine will, and a supreme desire to obey its behests. 
The former of these is the essence of contentment. It differs by a whole heaven 
from the contentment of the fatalist. No supreme power has a right to demand 
the assent of man to wrongs and injuries which are the result of blind chance, or 
inflicted by caprice, still less to wrongs which will not issue in final good. But 
llow different must be the feeling and conduct of man, when the power which 
seems to crush him is invested with all the attributes of justice and fatherly 
love. He promptly surrenders, because he knows, at least, that there is a higher 
wisdom tho,n his own which guides the forces of pain and destruction ; more 
perfect goodness than his own is the cause of misfortune, and best of all, that a 
Jove infinite in its benevolence, is the impulse from which every motion in the 
universe has sprung. This is faith; to see what is invisible to the senses, or to 
the immature mind. God does not wish us to bear o, single sorrow that we can 
by righteous means avert ; all He asks is that we will trust in His wisdom and 
"reater love when trouble comes which we cannot prevent. And if faith con­
~oles us, still more does it purify and refine. us. ( Charles V oysey.) Joy in 
God :-Worldly men do not rejoice in God. I. Joy IN Goo 1s WELL GROUNDED. 
I. Because it is a joy in God considered as the God of salvation. If a man were 
found joying in an absolute God, he might well be esteemed foolish ; for he would 
be rejoicing in the contemplation of a strong and irresistible enemy. It is in 
the God of salvation that the believer greatly rejoices. There is the best of all 
reo,sons for holy satisfaction. He perceives in Him justice satisfied, o,nd truth 
magnified ; he discerns that, instead of fury, there is overflowing love, and 
mercy to pardon all his transgressions ; he sees in Him omnipotent power, not 
armed for his perdition, but engaged to preserve his soul through faith unto 
salvation ; he beholds eternal faithfulness to be to him a shield and buckler ; he 
perceives also, that God is omniscient to see all the dangers which may threaten 
him, and all-powerful to protect in every case. Who is the God of salvation? 
The Triune Go_d, the one God subsisting in three persons. 2. Joy in God is well 
grounded, because God is on the side of the believer. This was not always the case. 
Since he has been justified by the blood of Jesus, there is no longer any condemna­
tion for him. If God acquits, who shall condemn ? If God defends, who can 
injure? 3. Joy in God is well gronnded, because of what God has done for the 
believer. Do we not delight in a deliverer? Here is an unspeakably g1:eat 
Deliverer; and has He been so at little expense T Following the great deliverance 
are many lesser deliverances; both temporal and spiritual. 4. Joy in God is 
well grounded, because of what God is now doing for the believer. Do we not 
rejoice in 11, healer T 6. Joy in God is well grounded, because of what God will 
yet do for His people. He will make all things work together for their good. 
li. Joy is well grounded, on account of what God has provided for the believer, 
11nd on account of what He is to the believer. He has righteousness in Him, and 
also strength, counsel, provision, and promises. And Ho is the portion of the 
believer ; o, suro portion ; an enduring portion ; a never-failing portion ; an 
unchangeable portion ; and a satisfying portion. II. To POmT OUT SOME PRO· 
PERTIES OF JOY IN Goo. l. It is a superno,tural joy. It springs not from tho 
world, but is derived from above. 2. It is a real joy. Earthly joys have no 
substance. They cause a momentary flow of spirits, but they only skim tho 
surface of the heart, and do not take full possession of it. There aro degrees in 
the Christian's joy. 3. It is a joy which this world can neither give nor tnke away. 
4. It is a joy which is unspeakable nnd full of glory. 6. It is an cvorlnsting joy. 
fo consideration of the nature o,nd grounds of joy in God, we invite believers_ to 
hft _up the hands tho,t hang down. Bo not cast down on o,ccount of_ the trmls 
of life. (A. Ross, M.A.) Religious joy siirmoiinting temporal adversity :-That 
lhc world is insufficient for otir happiness, who does not confess, or, nt least, who 
dues not feel? Tho insufficiency of extcrno,l objects to furnish the soul with 
mtionnl fi-uit,ion or exercise, is ,lemonstratcd in the disnppointment of those 
"']1o havo mado the acquisition of thoso objects th,· 1-hicf study of their liv_l's. 
\\ ere they ever content? Things cnrthly 1ire too fluctuat ng tu ho built on w1Ll1 
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assurance. They want stability, and leave those who rely on them, iu a litUe 
while, destitute aud spoiled of peace. The Christian has Romethiug moro solid 
and unchanging on which his soul reposes. Let none imagine that the~e senti­
ments were peculia.r t,o Habakku.k, or ma.y be enterta.ined only by an eminent few 
a.mong the saints ; by prophet.s, apostles, or men fa.voured with specie.I distinc­
tions from above ; for there is not e. reconoiled sinner e.t this da.y upon earth 
who, in the exercise of faith, love, and hope, may not and will not oherish and 
express sentiment.q essentia.lly similar. Ye on earth who ha.ve known the Lord 
fail not to exercisE: your souls in the sa.me wa.y a.s the prophet. (J. Sieveright: 
A . .llf.) Joy amuist earthly sorrow :-The sentiment is-Tha.t no extremity 
of earthly sorrow should prevent the Christia.u rejoicing in the God of his salva­
tion. 1. There is implied in the a.doption of this truth, a firm belief in the super­
intending providence of God. Could we set aside the doctrine of a. pa.rticular 
providence, the circumstances of life would change their character. Affliction 
would double her sorrows, and prosperity lose half her joys. 2. There is also 
implied a well-founded hope of interest in the God of salvation. The doctrine 
of providence would be a poor substitute to perishing sinners for the grace of 
the Gospel Why should the Christian rejoice in God under affliction ? It is 
not necessary t,o rob the world of any of its beauty, or to disparage the happiness 
it is capable of communicating. But it is the nature of riches to take to them­
selves wings and flee away. 1. Consider the sanctifying tendency of afflictions. 
Sometimes they are sent for the purposes of trial ; to prove the integrity of our 
principles, and to bring into exercise our latent virtues. But for the most part 
afflictions are corrective, and not for purposes of discipline. They are either 
to preserve or to extrica.te you from da.nger. 2. Affliction does not injuriously 
affect our best interests. We live for a higher and nobler object than worldly 
wealth. 3. The Christian may rejoice because he knows his afflictions will ha,e 
a happy issue. The transitory character of suffering is powerfully calculated 
to susta.in the mind under it. 4. In every conceivable extremity of woe, God is 
an a.ll-sufficient portion. The enjoyment of God will constitute the happiness 
of heaven. 5. The joy of the Christian in the season of affliction is the fruit of 
the Saviour's mediation. It was in the God of salvation that Habakkuk rejoiced. 
It is only in this character that He is an object of confidence and joy to us. The 
mediation of Christ is the ground of our hope towards God. But for His inter­
position, a.fflictions would have been unmixed evils. They would have possessed 
no ingredient of mercy, nor given any indication of kindness. (S. Summers.) 
Spiritual joy :-Spiritual joy does not consist in mere placidity ; it is not like 
the wa.ter, which in fertilising showers descends, and does not depend on our 
volition or agency ; but it is like the water we draw from the well, there must be 
activity and labour. There can be no happiness without thought. Habakkuk 
thought of God, of His nature, His moral perfections, His covenant, His promise ; 
he not only thought of God generally, but in the particular relation which He 
sustained to him. "I will joy in the God of my salvation." I understand Him in 
some mes.sure, I feel a.n interest in Him and He in me. The mere fact of the 
existence or benevolence of God ca.nnot make any creature happy ; it is the 
conviction, the intelligent, deeply rooted, legitimate conclusion that He is our God, 
can produce joy. This was the case with Habakku.k, and must be so with every 
true believer. I. TRUE RELIGION ( i.e., ITS DOCTRINES, PROSPECTS, EMOTIONS) DOES 
IMPART JOY. Because-I. True religion gives decision to the mind. Indecision 
or dubioURness is always painful, and painful in exact correspondence to the 
value of the object to which it refers. 2. True religion imparts true liberty to 
the mind. While bodily bondage is a great evil, spiritual bondage is greater ; 
religion alone imparts to man the charter of freedom-the moment man receives 
true freedom he is happy, and not before. (1) Freedom from eternal punishment. 
When we are brought under the influence of religion, we are led first to perceive 
our liability to it, a.nd then to a.ccept of deliverance through Christ. (2) Freedom 
from the government of depravity. 1:he monwnt a man feels that ho is depen~ent 
for happiness upon God, ho feelB desirous to know, love, and please that Bemg. 
(3) Freedom from the evils of affliction. AfflictionB iu themselves are evil, they 
make a man morose, unkind, bitter, despairing, devilish: it is only when applied 
by God that they become useful to the believer's mind. 3. True religion imparts 
cxerci6e and expectation to the mind. In order to bo ha_ppy, lhere_ muHt b,· 
a right end in viow-tho glory of God; proper rule to g111dc-tl1e B1blo; and 
ri.,ht moti,·cs to ad11al-0-lovc t-0 Go,I and love lo men. II. Tim NATURE o~· 
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THIS JOY, 1. It is always pure. When does the soul experience it? Only when 
it is pure. This is a question not only of facts but of degrees; not only the pure 
mind can be happy, but it is happy in exact proportion to its purity. When is 
it enjoyed ? When the soul is raised to contemplate holy objects. 2. It is 
personal and progressive. It is secret, " I will rejoice in the Lord" ; and when 
seen seen only in its effects. (Caleb Morria.) Rejoicing in God :-The language 
is that of faith, hope, patience, and fortitude. I. THE NATURE OF THE Cmu:STIA..,.--,'S 
JOY, I. It is spiritual. Arising from saving knowledge of God : from pardon : 
from adoption: from the habitual indwelling of the Holy Ghost. 2. It is satis­
fying. The Almighty is suited to our capacities; adequate to our necessity; 
durable as our existence. II. THE OBJECT OF THE CHRISTIAN'S REJOICING. 1. In 
the perfection of Hie nature, we ~ejoice in God. 2. ~n Hie. works of creation, 
providence, and grace. 3. In His Word. 4. In His ordma.nces. III. THE 
pARTIOULAR SEASONS WHEN A TRUE CHRISTIAN CAN REJOICE IN THE LORD. l, In 
seasons of poverty. 2. In seasons of persecution. 3. In seasons of national 
commotion. 4. In the season of death. (Homiliat.) The prophet's jay:-
1. The sombre be,ckground from which the joy of the prophet sprang. 2. The 
sublime height to which the joy of the prophet leaped. Habakkuk supposes 
the Joss of all things, and yet he had unwaveqng faith in God, and supreme love 
to God. (1) We may rejoice in the works of God's hand .. (2) In the bounties 
of His providence. (3) In the amenities of society. But the highest joy we can 
know is to "joy in the Lord." His loving-kindness is better than life. (Ibid.) 
Christian rejoicing :-1. The conditions. "Yet." In spite of what verse 17 
describes-apparent failure of our efforts for God, or apparent desolation of His 
cause around us. Deep reality of such trials. Success is to be sought and prayed 
for; we are not to ask for the discipline of failure. But it may come, and in one 
deITT:ee or another it will, in every deep Christian experience, whether as personal 
failure or as a sense of surrounding failure. On its external side the Lord 
Jesus Christ's work partook of the pa.in of failure. 2. The resolve. "I will 
rejoice in the Lord_' The will is called up. Believers "will to do His will" 
only by His special grace preventing them ; but they do really will, the a.et of 
willing is their own. We must not sit down passive, and wait for a sensible im­
pulse. It will come through our own will when it comes. Let us, in this spirit, 
cultivate the habit of holy resolves, as well as holy desires. It iR the joy of per­
sona.I appropriation, of objective pardon and peace-" my salvation." Comp. 
Micah vii. 7 for a rich para.lie!. The soul, outwardly tried and tired, goes to Him 
who is " my hiding-place," and there is " compassed about with songs of deliver­
ance" (Psalm xxxii. 7). 3. The result. Not selfish sloth. Some say "per­
sona.I enjoyment of present salvation is selfish." On the contrary, it is the spring 
of deepest Rympathy with souls, and of love-animated efforts for them. Personal 
joy compels affectionate work. (Handley 0. G. Moule, M.A.) Cheerful, 
spirits :-A woman who had had many sorrows and heavy burdens to bear, but 
who was noted for her cheerful RJ;>irits, once said in explanation: "You know, I 
have had no money. I had nothmg I could give but myself, and so I made the 
rnsolution that I would never sadden anyone else with my troubles. I ha.ve 
laughed nnd told jokes when I could have wept. I have always smiled in the 
fnco of every misfortune. I have tried never to let anyone go from my presence 
without a happy word or a bright thought to carry with them. And happiness 
11111.kes happiness. I myself am happier than I would have been had I sat down 
and bemoaned my fate." Oheer/ul,ness :-Cheerfulness is a duty we owe to others. 
There is an old tradition that a cup of gold is to be found wherever a rainbow 
touches the earth, and there are some people whose smile, the sound of whose 
voice, whose very presence, seems like a. ray of sunshine, to turn everything they 
touch into gold. Men never break down as long as they can keep cheerful. 
"A merry heart is a continual feast to others besides itself." The shadow of 
Florence Nightingale cured more than her medicines ; and if we aha.re the burdens 
of others, we lighten our own. (Sir John Lubbock.) 

Ver. 19. The Lord God le my strength, a.nd He will make my feet like binds' 
feet.-Strength, buoyancy, elevation :-The expressions a.ro of a highly metaphorical 
and imaginative character, but they admit of being brought down to very plain 
fa._cts, and they t~ll us the results in heart end mind of true faith and communion 
IVlth God. It is to be noticed that a, pnrnllcl saying, almost verbatim, the sarne 
ns tha.t of my text, occurn in the 18th l',mlw. I uolc lh11t the tlu-co clauses of our 
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kxt JH'<'SC'l\L !hrC'c aspC'cts of what our lives and ourselves may stendfnstly be if we, 
too, will rejoice in the God of our salvation. First, such communion with God 
brings-:-!. Goo TO A MAN FOR ms STRENGTH. The 18th Psalm gives a somewhat 
different and inferior rnrsion of that thought when it says, "It is the Lord that 
girdeth me with strength." But Habakkuk, though perhaps he could not have 
pnt into dogmatic shape all (,hat he meant, had come further than that, "The 
Lord is my stre~gth." I~c not only gives, a..~ one might put a coin into the hand 
of a beggar, while standmg separate from him all the while, but "the Lord is 
my strength." And what does that mean ? It is an anticipation of that most 
wonderful a~d l\i,ghest of all the ~cw 1:estam~nt tru_ths which the Apostle d~cln:red 
when he said : I can do all thmgs m Christ winch strengtheneth me within." 
"My grace is sufficient for thee, and My strength is made perfect in weakness." 
Ah ! do not let us deprive ourselves of the lofty consolations and the mysterious 
influx of power which may be ours. That is the first blessing that this ancient 
believer, out of the twilight of early revelation, felt as certain to come through 
communion with God. The second is like unto it. Such rejoicing communion 
with God will give-II. LroHT-FOOTEDNESS IN THE PATH OF LIFE. "He makes my 
feet like hinds' feet." The stag, in all languages spoken by people that have 
ever seen it, is the very emblem of elastic, springing ease, of light and bounding 
gracefulness, that clears every obstacle, and sweeps swiftly over the moor. And 
when this ~inger, or his brother psalmist in the other psalm that we have referred 
to, says " Thou makcst my feet like hinds' feet,'' what he is thinking about is 
that light and easy, springing, elastic gait, that swiftness of advance. What a 
contra.5t that is to the way in which most of us get through our day's work ! The 
monotony of trivial, constantly recurring doings, the fluctuations in the ther­
mometer of our own spirits ; the stiff bits of road that we have all to encounter 
sooner or later ; and, as days go on, the diminishing buoyancy of nature, and the 
lo,e of walking a little slower. than we used to do ; we all know these things, 
and our gait is affected by them. It is the same thought, under a somewhat 
different garb, which the apostle has when he tells us that the Christian soldier 
ought to have his "feet shod with the alacrity that comes from the Gospel of 
peace." We are to be always ready to run, and to run with light hearts when 
we do. That is a possible result of Christian communion, and ought, far more 
than it is, to be an achieved reality with each of us. Of course, physical conditions 
vary. Of course, our spirits go up and down. Of course, the work that we have 
t-0 do one day s~ems easier than the same work does another. Unless that is 
true, that Christianity gives to a man the Divine gladness which makes him ready 
for work, I do not know what is the good of his Christianity to him. But not 
only is that so, but this same communion with God, which is the opening of the 
heart for the influx of the Divine power, brings to bear upon all our work new 
motives which redeem it from being oppressive, tedious, monotonous, trivial, too 
much for our endurance, or too little for our effort. All work that is not done 
in fellowship with Jesus Christ tends to become either too heavy to be tackled 
successfullv, or too trivial to demand our best energies ; and in either case will 
be done perfunctorily, and, as the days go on, mechanically and wearisomely, 
as a grind and a plod. If we live in daily communion with God, another thought, 
t-00, will come in, which will, in like manner, make us ready " to run with " cheer­
fulness " the race that is set before us." We shall connect everything that befalls 
us, and everything that we have to do, with the final issue, and life will become 
solemn, grave, and blessed, because it is the outer court and vestibule of the 
eternal life with God in Christ. The last of the thoughts here is, communion 
with God brings-III. ELEVATION. "He will make me to walk upon my high 
places." One sees the herd on the skyline of the mountain ridge, and at homo 
up there, far above dangers and attack ; able to keep their footing on cliff and 
precipice, and toHsirw their antlers in the pure air. One wave of tho hand, and 
they are miles awa/ "He sets me upon my high places." Communion with 
God does not only help us to plod and to travel, but it helps us to soar. If wo 
keep ourselves in touch with Him we shall be like a weight that is hung on to 
a balloon. The buoyancy of the one will lift tho IcadcnncHB of tho other. Arc 
you and I familiar with these upper ranges of thought and experience and life 1 
JJo we feel at home thcl'c more than down in tho bottom, amongst the swamps 
anrl the miasma and the miHts 1 It is safe up there. Tho air is purn; tho 
poison 111i,ts arc down lower; tho hunters do not comu there; their urrowe or 
their rill,·s will noL cal'l'y eo far. It i8 only when the herd vcnturc8 u Iittlo down 
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the hill that it is in clanger from shots. But the elevation will not be such as 
to make us despise the low paths on which cluty-the sufficient ancl loftiest thing 
of all-lies for us. Our souls may be like stars, and dwell apart, ancl yet 
may lay the humblest cluties upon themselves, ancl whilst we live in the 
hi<'h places, we "may travel on life's common way in cheerful godliness." So 
w; may go on until at last we shall hear the Voice that says, "Come up 
higher," and shall be lifted to the mountain of Goel, where the living waters 
are, and shall fear no snares or hunters any more for ever. (A . .Madaren, D.D.) 
And will make me to walk upon mine high pl.a.ces.-High pl,o,ce,s :-" High 
places" a.re the best things in life and experience. They lift a man up to 
God. I. HIGH PLACES OF VISION. On a mountain we see more clearly. There 
are seasons when we get clear views of Divine truth, when they appear in a 
new glory. True, the revelation is made,-it is all in the book. But so the 
landscape exists. Yet unless your feet ascend the high places it is as though 
it were not there. So the revelation is in the book, but you must get up the 
mount of vision to see it. II. THE HIGH PLACES OF FAITH. On "high places" 
we see things farthest, and so the mount of faith. Not only is there nothing 
between you and the distant object, but through a rarefied atmosphere there is 
the least possible obstruction. Moses on the heights of Pisgah saw the goodly 
land of promise spread out before him. It is a beautiful type of faith. Gazing 
upon the land which lies across the "narrow stream," a man may take out his 
title-deeds and contemplate his possessions. III. THE HIGH PLACES OF ENJOY­
MENT. In "high places" men breathe more freely, so pure and exhilarating 
is the rarefied air. So it is with the soul. Drink in the quickening, inspiring 
influence of the Spirit. "Yield yourselves to God." "If you live in the Spirit, 
walk in the Spirit." Be spiritually minded. IV. THE HIGH PLA0ES OF EXERTION. 
On the heights a man can do more than on the low places of ordinary life. This 
is an image of spiritual life. God makes a man's feet like " hinds' feet " ; that 
is, He makes the heavy, sluggish mortal into a light active being. To reach 
these heights we must climb. God will lead, but we must walk. If we 
would be great or high we must bear in mind they must depend on our own 
labour. (Homilist.) 
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